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INTRODUCTION: AFRICAN THOUGHT AND 
WORLDVIEW 

By Jjanija ljefunfun Ft!)iefc Faseguntunde' 
(Ayele K11mari, PhD.) 

Indigenous faiths of Africa hold within them the roots of our 
p,1~1, the healing for our now, and the path to a future of peace. 
I hl's c.: traditions grew out of the wisdom of the first humans on the 

ph111cr. The ancestors and the ancestral traditions are the crux of 

\ fricnn thought and world view. Recognizing the continuity of life 
through the cycle of birth, life, death, and rebirth, the ancients 

1111dcrstood that we are spiritual beings who who experience 
human life for a time only to return to the place we came from 

,dtcr life is over. There, we continue to exist in our original form 
1111til which time we choose to come back and experience another 

111cnrnation. The ancestral world is recognized as just as real as the 
1111c.: of gross matter. So real in fact, the idea of maintaining the 

1'11nnectioo pervades throughout the entire continent as the 

loundation for family and community. 

The ancestors are recognized as those who are the first line of 

nppeal and defense in our world. They are there, still loving and 

►tuiding us from the other side just as they did while living here. 
I lowever, they are not viewed as "holy" or to be worshiped as a 
:wpernatural power. Instead, they are to be honored if they have 

lived an honorable life. They also are recognized as having greater 

I 
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access in ways we cannot have with our human bodies. They can 
see us but we cannot see them. That ability gives them insight into 

what others around us may be doing for or against our interest. J.n 
this way, they have the insight to warn us when something is amiss. 

They can see the bigger picrure whereas we may only be able to see 
a very tiny view. It can be seen in terms of a multidimensional 
world in that we live in the 3'c1 dimension of gross matter, 
influenced by the senses, time and space and the ancestral world 
is where we transition to the 4th or 5th dimension amid a world 

comprised more of thought and mind. Mastery of telepathic 
thought allows them to be able to communicate with us even if we 
are not aware it is them speaking. Likewise, they are able to 
communicate and influence others through the same process when 

appealing on our behalf. In this way, it is helpful to have a 
relationship with one's ancestors for very practical reasons in 
addition to spiritual ones. 

Feeding the ancestors allow us to meet between worlds. 
They don't need food to survive. Instead, the food carries a lower 

vibration that allows them to have a greater i.tnpact on this side. It 
gives them fuel to impact this world. Regular offerings of food and 

drink to the ancestors is a key component of traditional spiritual 
practice along with our prayers to them and for them. In other 

words, we support them to support us. They require our prayers to 
lift them up in their world. 

Ancestors also offer teachings to us that can surpass our 
present knowledge. Through those who led exemplary lives or did 
important work on earth, they can teach us to do the same and 

assist us. So, Africans remember ancestors in thought and deed so 
that we may learn from their lives and use those lessons to support 
our own. 

Communicating through dreams is a primai-y means through 
which knowledge is shared between the world of the living and the 
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•1111•11 tral world. Dreams are often considered a sacred technology 
1h111 h1 used to obtain information that is otherwise hard to find or 
, , 1lty. !)reams are an inherent part of indigenous knowledge 

•1~11'111s in that they offer insight into ourselves, our past, our 
1111111l', and the way messages are relayed from ancestors and 

,1111111iics. The metaphors and sometimes direct messages help 
Mllhlc• us in our waking life as an oracle. To that end, our ancestors 

11 11111 great measures to improve the means of co.mnrnnication 
l11·twccn worlds in order to receive guidance. Everything from the 

11w111pho.r of nature to bones, to contemplation of the cycles of the 
•1•11~11ns, changing stars and night sky, the animal world, etc., was 
11•1•d lQ measure what was happening on earth as well as to fortell 

wl1111 might be coming down the line. Subtle messages were gained 

tlnnllgh quiet observation and inner reflection. 

' J'hrough the sacred technology of indigenous knowledge 
•I NI ems, our ancestors brought forth binary oracles as a means to 
111111rnunicate with source, the ancestral world, and to reflect 

11111urc. It became our foundation in mathematics, physics, biology, 
,, 1 o logy, psychology, chernisty, and community. It gave way to 

pyramids and complicated cosmological configurations of stone 
11wgnliths that m.'lpped out the heavens. Understanding the dance 

111 day and night, sun and moon, shadow and light, the binary 
, 1111t1guratioos taught us how to map out everything on earth and 
heaven. All things that were, are, or \\--ill be ?,te found in these 
l1111r1.ry codes. Reflecting the changes identified in the lunar phases 
t 11>m new moon to full moon from the vantage point outside the 

1·:11th, sixteen phases or lunar days marks a complete cycle. 

Our relationship with the earth and nature is guided by them 

11~ well. Throughout Africa each ethnic group mapped these codes 

11nd merged them \vith their ethnic history and tradition. Sangoma 

111 South Africa call their system Hakata. Four wooden tablets 
thrown to produce sixteen codified answers. Those answers may 
be thrown on a four quadrant map of the world to produce a 
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variety of answers. Bones and seeds may be added overtime to 

create a basket of bones known by Lem.be as the M.ind of God where 

all things can be seen. In Madagascar, the Skiddy oracles map out 
sixteen codes on to sixteen areas of life to give a full scope of a 
person's life, including the best occupations for him or her, things 
to watch out for, as well as solutions to forseen problems. 

Four tablet Hakata 
Ancient Egypt's binary oracles called the book of fate was 

uncovered during a raid of the tombs in the Valley of the Kings. 
Dated to at least S000BC, these oracles were already in full use and 

had even been simplified by invaders to a system of 32 principles 
(16x2) by 32 categories. Also included in this ancient text is how to 

actually use the oracle itself. It is noted that the use is described 
the same way it is used in sand divination in which the binary codes 
are drawn in West Africa. 

By marking random lines that produce odd or even numbers, 
the binary codes emerge from them. These oracles were 
documented by Babastis, a priest of T ehuti who gave instruction to 

its use and interpretations. Finally stolen out of the tombs by 
Napoleon, these same oracles were used by him to strategize his 
pursuits and renamed under his name. Babastis, however is a name 

depicting a praise name for Tehuti which was Baba. The name is 
related to the word baboon which was an animal totem 
symbolizing wisdom because the baboon was used to collect palm 
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nuts high in the trees and also chanted the word of power "hu" 
(also hidden within Tehuti's name) when gazing at the moon. 
Tehuti's priesthood derived from Seshat, a predynastic goddess of 

wisdom whose praise name was Sa Fekh-t and who guided the 
mystery system in Ancient E gypt. She was also known as a side of 

Maat, a goddess o f truth and justice. Seshat is identified by the 
palm leaf she wears on top of her head signifying her wisdom. As 
new priesthoods emerged in Kemet, she became joined with Tehuti 

in marriage and their priesthood became one. Some have suggested 
that the uue Metu Neter (Word of God) is the mysterious coded 

language of the oracles which were the first use of the written 

word. 

Tehuti and Seshat shown on Temple of 
Luxor ( above) Seshat with Palm Leaf ( 

below) 
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Metu Neter- Binary LangL1age Code in the Egyptian Mysteries 

I. ~ BOOK ~111,t~ o• rA.'.rlle 

: I As the glorious 
• the stan, IO wi II J be acoounted the 

aun eclipaeth the light ol 
the partner of thy bed · 
fairest among women . 

. =, . : She eball have IOIJS and daugbten. 

-:-lr-::-:------------1 
• :• benThy fne

1
' nd i. in rJOd health ; bi. thoughts are. at preaent, -J · toot1ee. , 

• J Thou hut no enemies, who can in any degree injure th•. 

: 

~ tt:;;:;;:~;~;~7~~ ~-
: =I --~~I right truety companion, for thy intended journ""' • ...... no I I can befal thee. · -.,, 

Despair not: thy love will meet ita due return. · 

I .· Taite not the advi~ of ignorant p~tenders to the art of heal-
10g, but apply, at once, to the fountain head of knowledge. 

• I · Thy husband will foilow arms. 

• I _Look
1 

for the approbation of the virtuous, and heed not the 
eV1 report of the wicked. 

• if h O man! be prepared for any change of fortune which may 
• appen. 

. ~eetow careful cult~re on the sapling and wlien . the tree 
amveth at maturity, it will produce gooo' fruit. 

:j _ Let ~t busy and meddling penone, who call themaelv • J h'icndir, dl8turb the happiness of' tJ1C married pair. ea 

Page fivm the Book of Pate ~ffecting'Binary star 
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The relevance of this history is demonstrated by the use of the 
palm nuts in lfa along with the name Baba as in Babalawo which 

means "Father of the Mysteries" in the Yoruba tradition. While 
there are conflicting vie\vpoints as to whether Ifa came out of 
Kemet or was cultivated on the land of West Africa, what is certain 

is that they are both extensions of African Indigenous Wisdom and 
offer a long historical view of its use on the continent. 

West Africa finds the use of the sixteen mother principles in 
the traditions of Ifa/ Afa/Fa which is ptacticed from Nigeria to 

Benin, Togo, Ghana, to Senegambia. Each ethnic group translates 
the 256 binary codes through their own ethnic history, culture, 
divinities, ancestral lineages, ecology, and proverbs. 

Ha, from the Yoruba stands out because of the massive oral 
tradition that contains thousands of verses and stories that make 

up the Ha literary Corpus found within the 256 Odus. To scale that 
information into perspective, each odu is a book or chapter in 
itself. The Bible has 66 books and the Quran bas 114 chapters or 

Suras. The lfa literary corpus has 256 books or chapters, more than 
four times the content in the Bible and more than twice the 
content of the Quran! What is more fascinating is that its contents 

were all memorized (it is an oral corpus)! The Ifa literary Corpus is 
considered a living history; verses are still being added by its priests 

as history and evolution unfold across the globe. 
To document all of it may very well be an impossible feat 

given its magnitude and extent. Much has probably already been 

lost co ancient Priests who carried the old ways. Islam's 800 year 
history in Africa and the influence of Christian missionaries surly 

made an impact on the tradition and some of the interpretations. 

While some have speculated as to if Islam brought Ifa to the 
contentment, it is morely that lfa grew organically out of Africa 
due to its long history of use in Africa and Egypt for over 5000 
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·, 

years. This was long before the advent o f Islam in 603AD and its ~ 

migration into Africa 800 years ago. 

African World Oracles reflecting Intercontinental African 
Thought 

What we can find through these common African ethnicities 
are core principles that become guiding truths in relationship to 
how we relate to our source, ourselves, nature, and how we view 

our existence. These core themes transcend e thnic boundaries to 
link a wider process of evolutionary African thought. Some of 

those core principles lie in the following ideas and principles: 

Everything is predicated on natural law and a vital force that 
permeates all. The oracles express the dance of mtural law, vital 
force., and its expression in the outer world. In nature, there are 

two forces. One is potential which allows energy to be stored up 
and reserved and one is kinetic which allows for energy to be 
outwardly expressed. These forces can also be described as active 

and receptive, assertive and yielding or yin and yang. We can sec 
this energy expressed further in the following page: 
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Kinetic Potential 

Sympathetic Parasympathetic 

day night 

heaven earth 

external internal 

hot cold 

dry moist 

masculine feminine 

Light dark 

Superficial deep 

Known Unknown 

Individual Indivisible 

All energy is contained within these two forces. These forces are 

expressed as assertive kinetic energy of the singular line or dot and 
the yielding energy of the double lines or dots. 

The Igbo express this idea through its principle of the :tvfystical 
"O" as expressed by Dr. John Anenechukwu Umeh in After God Is 

Dibia vol 2. 
He notes that this Mystical "O" is the source through which two 

complementary opposites emerge that lay the foundation from 
oneness to duality in this world and that there is a constant play 

between the two. 

Dr. Umeh asserts further that this cosomogy reflects that : 
1. The only certainty about life is change and nothing is permanent. 
2. When a force reaches a climax or becomes old, it changes to its 

opposite because there can be no vacuum in Nature. 

II 
Ii 



Akwu 

11 

I I 

11 

11 

Awo Fategbe Fatunmbi Fasola 

lgbo Afa Mystical "O" 

brcalting dOwn into 2 ,compleme ntary oppo!ltes, 

Ak'kw1.,1 and Ob-l Coru.tc1natty cr-eatin& and destrqying 

Obi 

Rest 

l'nacti•e 

Contraction 

Feminine 

Reflection 

Motion 

Active 

fxpamion 

Masculine 

ThouCht 

The law of the development of the universe 1s expressed 
through nature itself. Everything is first birthed out of darkness 
and this darkness is called the "womb of existence." This womb 

can be described as the black hole, the heavens, the sum total of 
noumenal and phenomenal worlds, primordial waters of space, etc. 

Within this primordial womb, this oneness, lay infinite 
possibilities for expression. 

That womb is expressed as Olodumare in Yoruba, Mawu in 
Fon, Chineke in Igbo, Nut in ancient Kemet, Mumbi in Kikuyu 
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and Ataa-Naa Nyonmo in GaDangme. This womb then gave 
birth to twins male and female or strong and yielding energy and 
these strong and yielding energies became the polarities expressed 
in the world as complementary opposites. Neither good or bad 

better or worse, but natural expressions of energy within all things. 

Strong 
Force· 11 

Yielding 
Force 

African Cosmology relates its symbolism to the natural 
elements around it and the most basic element is that of the family 

so these polarity nvins when doubled to be strong can be 
expressed as Mother and Father of the family. While these are 
e:;..-pressed as the core family it is important to keep in mind that 
this is simply a description of energy and is not to imply strict 

application to men and women. io do so will severely limit your 

understanding and application of the principles. Each are within us 

and in everything. 

Mother and Father will then produce children which are a son 
and a daughter. These become the basis of the lines used in the 
signs. They reflect at their core level the basic family structure and 

core elements. 
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I ( Father) I I ( Mother) I (Son) 
I I I I I 

I I ( Daughter) 
I 

The symbolism that is inherent within the signs further 
demonstrates the relationship in that the Father lines resemble the 
shape of a male body in straight lines and the mother resembles the 

body of a woman with two breasts and wide hips, creating either a 
rounded appearance or an hourglass. The son resembles a penis 

and testicles at the bottom and the daughter resembles two ovaries 
and a vaginal canal. 

As we begin to contemplate the nature of the lines further, we 
will see that the ancients used the lines as metaphors or symbols to 
express its meaning. These forces can further be expressed within 
the natural cycle of life and the womb as it relates to the four 
elements that can be related to as seasons, elements, directions, 

body parts, the cycles of life, the passage of day and night, and the 
spiritual forces between heaven and earth. In the oracle itself 

' these four directions represent the four phases of the moon. 

The ew moon, Waxing moon, Full moon, and Waning moon. 

In addition it is replicated by the sun's relationship to the earth 

111 the winter and surnmer solstices and the spring and fall 

equinoxes. T he Kikongo and Kemetic further elaborate on this as 
the stages of the development of the earth and its people. In the 
book The Cosmology of the Bantu Kongo the colors red, black, yellow, 

and white reflect the process of the sun from sunrise, noon, 
afternoon, and sunset. 

These four directions can be found on the opon Ifa ( divining 
board) reflecting a similar cosmology. 
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111ese ideals in nature express how African indigenous 

thought is demonstrated through its oracular systems. These 
t hcmes ate not just found in one area but throughout the 
1·011tinent, and it demonstrates a profound understanding of order, 

how to extablish it out of chaos and how to manifest it. 

The Personal Deity 
Within that framework, all of nature is found, and, by 

extension, alJ beings are found. Africans recognize that everything 

ls alive and has consciousness as the earth is alive and has 
~onscionsness. To that end, all things require respect and care from 

I he water we bathe with and drink from to the forests, to the air we 
breath, the fire that warms, to the healing stones and metals. 
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These become the forces of nature and because out bodies are 
made up of these same elements we fmd oneness with them. 

Copper or iron outside is reflective of copper and iron inside. 
Water outside is also inside of us as is fire and air. We are made of 
organic elements drawn from eating plants and other life, 
incorporating them within us to be expressed as living 
manifestations of these natural combinations. Spiritually, we are 

said to come from the heavens to earth and therefore spiritually we 
are stars. 

This synchronicity allows us to understand that the divinities 
within African systems are also not separate from us but part of us, 
natu.re, and often as our nature. Whatever is done to an outside 

representation is reflected inside as well. We also note that with 

nothing as separate, our ancestral spiritual world is not separate 
from our living world. 

Within that framework, we have that which brings it all 

together within our conscious state, subconscious state, and super 
conscious state: Our own personal divinity. Throughout African 
Thought is the inherent understanding that God is in everyone and 
each person has to look no further than within to find the divine. 

However, this belief should not lead to an over-id,mtification of 
the individual identity. Rather, this inner divinity is a direct 
extension of source found within us. This personal divinity 
accompanies us when we incarnate on earth and guides our 

experiences through agreements made prior to incarnating. To that 
end, the personal div-ini.ty becomes the prime mover in our lives. 

It is called the Ori in Yoruba, Edome in Ewe, Chi in Igbo, 
Sunsum in Akan, Itongo in Zulu. These are just some of the names 
that reflect this idea in cross cultural expressions. One way to ,riew 

it in western terms may be one's conscience. To that end, one's 
personal divinity is reflected to be multifold residing in parts of the 

body; the head and the belly being primary places. Iponri is ones 
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111,1cr self in Yoruba and located in the belly as is the Umbellini in 
:,1, 1ulh Africa, and Donyeme in Ewe. It is noted in Possession, 
I i1'.r/t1!fY, and law in Eive Voodoo that it is called one's deep self. This 
~«•t•ms to be the African version of the gut instinct or the Asian 
" h11 rn" where it is one's center. 

This idea of the personal divinity is so prevalent that it is the 

1111iding theme behind the divination process itself. It is seen 
1•~~cntially as consulting one's personal divinity to determine 
ulignment with their destiny. In fact, the personal divinity is more 

1111portant than any Orisha in one's life because it determines your 
possibilities and limitations this lifetime. Wande Abimbola shares 
111 !Ja An Exposition t?FJfa Uterary Copus the following verse in Ifa 
< )du Ogunda Meji: 

Iku, arun, ofo egba, ese 

Gbogbo won ni '!JO Orunmila wo 
Won nwi pe ojo kan 
Ni awon o pa a 

Ni Orunmila ba gbe oke Iporii re kale 
Nnkan lo demba Qnmmila, 
Lo ba wale, 

0 bi oke ipo,ii re leere wo 

Death, disease, loss, paralysis and wickedness 
were all staring at Ornnmila 
they said that one day 

they would kill him 

Ocunmila then set down his divination instruments 
ready to consult his Ori (soul, Consciousness) 

Something frightened Orunrnila, 
And he came home 

And consulted his lpori (higher self) about it. 

Another idea that is prevalent is the idea that since we all can 

fmd the divine within, we are all born good and blessed people. It 
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is only our conscious choices that detennine whether we 
experience our highest potential that was in the original plan. We 

utilize ilivination to determine the best choices that will align us 

with our highest destiny. 
To that end, a good part of a person's success depends on his 

or her character, so character development is key for achieving the 
greatest states of success. Dr. Bonseki Fu Kiah relates in his book 

Cosmology if the Bantu Kongo, that the K.ikoogo relate the idea of high 
character and spiritual evolution through the concept of vertical 
beings vs horizontal beings. Horizontal beings are animals and 
reflect an animal nature utilizing instinct as its primary tool for 
addressing the world. Horizontal beings are humans who walk 

upright and in doing so are intended to use higher mind and reason 
in how they address the world. One of low character is likened to 

a horizontal being in that they are not walking upright and are 
functioning on lower mind or an "animal level." This idea is 
expressed in the Kemetian tradition as well when studying the 
divinities with both an animal nature and human one with the 

prime motive being to cultivate oneself beyond the animal level of 
existence to that of a ilivinity or "ascended one." 

Mandhlalanga, a Bantu master teacher of the mysteries, 
recounts the Bantu view point of our existence and the need to 

develop oneself through interview in a theosophical text entitled 
The lPisdom if .Africa, what he calls the " Riddle of Existence". It is 
expressed through the following: 

The Itongo (Universal Spi1it) is ALL that ever was, is, or ever shall be, 
conceivable or inconceivable. The Itongo is ALL things, all things are ef IT; 

but the sum ~l all things is not the ltongo. The ltongo is ALL the wisdom 
there is, ail wisdom is ef IT; but al/. wisdom conceivable is not the Itongo. 

ALL substance, ALL power, ALL wisdom is if IT and IT is in them and 
manifest through them, but IT is aLro above them and bryond them, eternal!J 
11nmanifest; Aifan who is if the Itongo can never know the Itongo while he is 

Man. All he can kno1v ef IT are certain manifestatio11s which come within the 
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1,11w of his perceptions. The pupil is general!J ta11ght that the manifestations 
,1111 lbree in 1111mber. Name!J: 

I. Universa/Mi11d, 
2. Universal Force, 

3. UniJJersal Substance or Matte,: 

1311! real!J there are but two ma1Jifestations, J\tlind and Jvf.atter. What we 
,,1// Force is not a separate manifestation. It is simpjy certain if the lo1vest, or 

~/11,1'.l'Cr grades ef Mind. Force is simp!J that portion if Mind 1vhich endows 
i\1//l!er with Form. It is that portion ef Mind which transmits the idea ef 
I •'1m11 to the highergrades where Consciousness dwells. Let the Pt;pil think and 
hM 11111st see that this is so. Colot11; size, shape, what are thry? Simp!J light 

1•ihrations which 111hen passed on to the Consciousness give the idea f!f Form. 
l11d 111hat is vibration? It is Force. Heat, 1,-0/d, hardness, softness, varieties ef 

1,1,rle and smell mi all vibrations, and therefore also Force. ljjou make Fon-ea 

,,rparate manifestation, then also must you make those planes if Mind which 
/m11sfer the ideas of passion or emotion separate manifestations. 

In the beginning if a Cosmic Cycle the Itongo first manifested in all the 

111m!J grades of mind, downward into all the grades if Matte,: But at first both 
/llli11d and Matter were 11nindivid11alised. When, how, or ivl'!], on!J the Itongo 
(//11 know. Individuafi!J began in the highest planes ef Mind -- those planes 

u1hich to11ch on pure Spirit. Understanding if what ocmmd is best gained qy 
the following conception. Think ef the Cosmos,just before Indivi.duali(y began, 
,1J' a vast, amorphous ocean of Mind and Matte1; its smface ripples and upper 

1w1ches, those planes if Jvf.ind which touch on Spirit; growing denser and denser, 
downward till Matter, in Etheric form, is reached; dmvmvard till Ether 
hecomes Gas, which mqy be likened to the mineral-charged lower strata if the 

ocean; downward till gases became liquids (mudqy water); final/)' into solids 
(thick mud). 

The beginning if Individuali(y in this Cosmic O{,tan m11_J1 be lzkened to 
the starting ef myriads ef li'!J ''whirlpools" among the ,ipples of the sutface (the 

Spiritualised Mind). These "whirlpools" under the force if a growingjlood-tick, 
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extended deeper and deepe,; till at last all strata were involved in the swirl 

Thus 111e hove lndividuali!J set ,tp, exte11dittf!, jrolfl Spiri/J1a/ l\ilind to the 

Pf?ysical Pla11e. Tbs "whirlpool" or, the mrfa,Y represents the birth of the Soul 

Its extension to the mudrfy depths repre.rents the S011l1!' descent into v1atte1: In 

matter /he S 011/ has rtJached the aphelion of its cyde, and no111 it be.gins its long, 

slow retum jo11rnry. By the process of evolt1tio11 it di.;;,bs sloni!J' ttpwatd. fro111 

mineral to plant, from plant to animal. from animal to man; through all grades 

and states q/human development, shaking qtf. slowjy and pai,iful/y as it climbs, 

the gross accretions gathered dun'ng its descent; up thnmgh the loiver mi11d to the 

higher, it climbs, till at last, its qc!e complete, it mezyp with its sout-ce, the 

Itongo, and ceases to be Individual, being one with the ALL 

Tius decent from subtle level~ to gross existence is also 

expressed by Dr. Fu Kiau as a V or a descendingvangle or 

pyramid. Likewise as we have seen in Egypt, Nigeria, Ghana, 

and eu worldwide, the upright pyramid, as a highly 

spiritualized concept representing the concept of initiation to the 

mysteries as a means of refining one's person for the purpose of 

transcendence, releasing the gross forms of existence for the more 

subtle spiritual ones. That is to say becoming a divine being 

thro~gh refinement. 'When ~ o polarities are joined, we find 

a divllle symbol found tlu:ougtiiJh the world. This 

symbol represents babnce and wholeness as well as the 

descent and ascent to and from the heavens. It further mirrors the 

sex act and by extension the :relationship of sacred sex to the idea 
of reaching a heavenly state. 

In Ha, many dieties a.re individuals who have fo~ed on Earth 

and through mastery and cultivation became immortal. To that 

end, each person's Luci.mate achievement may be to become a 

venerated ancestor or e,·en a d.iety themselves. Benard 'Maupoli 

reports in Divination and Dei(y in Afiican Religions that Chief Bokono 

Gedegbe who divined for the King in the Fon Dahomey Kingdom 

regulated the ethical behavior and teachings of the Bokono 
throughout the region. 
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He reports: 

r :~rlegbe knew entire levels of Fa not accessible to a,ryone 

else. These higher levels of Fa had nothing at all to sqy about 
the de111igods or spirits; thry were instead about the interaction of 
the primary cosmic elements themselves, and one was devoted to 

astrology. Fa, in short, works a depersonalization of the Fon 

cosmos. 

The great fault, in the ethics that is implied in Fa philosophy, is 

excessive se!fivill Fa is not a method of changing one's.fate, but 

of aqjusting to it (in the active, not the passive, sense). Knowing 

his own characteristic engrained failings, the wise man avoids 

subjecting himself to othenvise inevitable pitfalls. One must learn 

to accept one's own limits. These "limits," the Fon believe, are 

chosen f?y onese!f before bi,th as one's dcsti1ry-so11!. Maintaining 

a good relationship ivith our desti,!J, knowing its possibilities 

and inadequades, enables us to make the VCIJ' best lije possible 

fa1· ourselves. Ignorance of the powers beming on us makes us 

entire!J their victim. The fatttmate and happy can push their 

Jude too jar; the u,ifort11nate can through hopeless passilliry make 

their lot gratuitotlS!J agonizing. 

This implies the idea of going with the flow of nature as 

opposed to resisting nature as a means of reducing hardship and 

nchieving one's highest destiny. Therefore, Fa ethics suggests that 

one's character must be aligned with one's destiny, which is a part 

of our being. In Ha, according to Fasina Falade in lfa: Ktys to its 

Understanding, exemplary character is that of a sage and is identified 

as humility, gentleness, kindness, honesty, patience, level 

headedness, perseverance, the ability to endure without 

complaining, being respectful, and hopefulness. Cultivation of 

these 9ualitics can then provide the foundation for success in life. 

We find many of these suggested in the Odu Ose Iwori from 

the book live Fun Od11 lfa: 
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Baba of Destiny ( Faith) 
Baba of Purity ( hopefulness) 
Baba of Supplication (prayer) 
Owner of Coolness ( contententment) 
Master of Deliverance (relief) 

Destiny the praise of name of O ri 
cast Ifa divination for Ori 

Hopefulness the praise name of Osanla, 
cast I fa Divination for Osanla 
Supplication the praise name of Omnmila 
cast Ifa divination for Orurunila 

Coolness the offspring of Osun cast Ifa divination for Osun 
Deliverance the praise name of Osanyin, cast Ifa for Osanyin 

When they were seeking after the good place in life called perfect 
Ire, but while staying in different places not knowing why things 
had not changed to theit liking. 

Why is it I have Ire but still feel emptiness inside? They asked 
Olodumare. 

Patience the offspring of Olodumare, 

Cast divination for the five of them and told them to combine and 

always be working together in the same place together and the 
feeling of fullness and content will be theirs, enough so that it will 
engulf the world over, (all existence) 

They were told to make ebo, large enough that as long as any 
person who deploys your attributes with earnest in the world will 
enjoy the fruits of your efforts, 

They heard the ebo and performed it fully. 

They praised their Awos and their Awos praised Ifa and Ifa justly 
praised Olodumare 

Come meet us in complete satisfaction, it is in complete 

satisfaction that one is normally found at the feet of the King of 
Orisa. 
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I iinally, the idea of transcendence and the Perfect State is 

•11~•J~Csted in the Odu Irosun lwori when Orunmilla explains how 
,,, 1mnscend the trappings of this world and return to your original 

• lntc. Here it is explained what type of behaviors will move one 
lq1ward, and which will hold one back. This idea is in direct 
uhgnment with the other intercon tinental themes of humans 

lllt11ticending this world and returning to an immortal state. T his 
11,·rnmes the foundation for character and the foundation for 

1wli1c,nng our highest destiny. 

I l'l's do things with joy 
I 'ho$e who wish to go may go 
I hose who wish to return may return 
I )cfinitely, human beings have been chosen to bring good fortune 

'" , he world. 

( )mniscience, the diviner of Orunm.ila, 

divined Ifa for Orunmila, 
who was told that human beings would come and ask him a 

part icular question. 
11 c was advised to offer a sacrifice of· fishes and t\VO hundred 

1"1':1ins of cornmeal (agidi). 
t )runmila heeded the advice and performed tl1e sacrifice. 

One day, all kinds of people, including robbers and other 

1•vildoers, gathered themselves together and "':'ent to Ornrunila' to 

rnmplain that they were "tired of going back and forth to earth, 
( )nmmila! Please allow us to take refuge in heaven." Orurunila said 

1hcy could not avoid going to and coming back from the earth until 
they had attained the good position that Odudua had ordained for 
1:vcry individual; only then could they reside in heaven. They asked, 

"What is the good position?" 

Orunmila asked them to confess theit ignorance. They said, "We 

arc ignorant and would like to be given knowledge by Olodumare 

(olu wa)." 
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Orunmila said: The good position is the world. A world in which 

there will be full knowledge of all things, joy everywhere, life 

without anxiety or fear of enemies, attack from snakes or other 

dangerous animals, without fear of death, disease, litigation, losses, 

danger of accidents from water and fire, without the fear of mise1-y 

or poverty, because of your inner power, good character, and 

wisdom. When you refrain from stealing because of the hardship 

the owner suffers and the disgrace with which this behavior is 

treated in the presence of Odudua and other good spirits in 
heaven, who are always friendly and often wish us well. These 

forces can turn their backs on you and allow you to return to the 

darkness of the world. Bear in mind that you will not receive any 

favors, and whatever is stolen will be repaid. All evil acts have their 

repercussions. Individually, what will be needed to attain the good 

position is: wisdom that can adequately govern the world as a 

whole; sacrifice or cultivating the habit of doing good to the poor 

or those who need your help; desire to increase the world's 

prosperity rather than destroy it. People will continue to go to 

heaven and return to earth after death until everyone attains the 
good position. There are a lot of good things in heaven that are still 

not available on earth and will be obtained in due course. When all 

the children of Odudua are gathered together, those selected to 

transfer the good things to the world are called eniyan, or human 
beings. 
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CHAPTER 1 YORUBA THEOLOGY 

It is important to have an understanding of Yoruba theology 

i11 mder to better understand the verses concaine in the Ifa literary 

1 t ,qrns known as Odu Ifa. This chapter provides a brief 

,·xplanation of the Yoruba theology. Theology encompasses the 

theories behind the methods of a particular tradition's religious 

1·xpression. It has been shown that the African continent has a 

rnnsistent body of thought. Individual cultures have their particular 

,·i:ligious ei...'Pression. On the continent, these forms of expression 

rdy on theories that are in line with the continent wide thought 

~ystcm. The thought system, eh.en, is like the tr~e and the individual 

religious expressions are the branches. Here we are concerned with 

1 he theology of the Yoruba. What I am referring to as theology 

i:ncompasses cosmology, ontology, epistemology, aesthetics and 

ethics. Theology itself is based on the idea, as expressed by 
' l'homas A9uinas, that there are thins,s in the world and they are in 

motion. Whatever is in motion must have been put in motion by 

(t110ther thing in motion. Aquinas holds that, "whatever is in 

motion must be put in motion by anothei:," and that, "this cannot 

go on to infinity, because then there would be no first mover." 

Hence St. Thomas argues that in order to eliminate the infinite 
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chain of motions, there must be a first mover and source of all 

motion, God. For the Yoruba, this "first mover," is called Olorun 
or Olodwnare. 

The Yoruba don't see their system of belief as a religion per 
se. Rather they see their religious system as a practical philosophy 
(.in this book I will refer to the system as religion, understanding its 

limitations). To them, religious practice is not separate from 
culture, but is embedded in the culture and daily life. They have 110 

generic concept of religion as a discrete field of human activity. As 
Frisvold (2006) states: 

"Actually, Yoruba religion seems to be "religion" in the same sense 

as Hinduism is a religion, meaning that religion is not a very good 
term as it fixes what is naturally volatile in a way that hardlv 
confines to the dynamic mutability of the belief itself. Hinduism is 

.rightly called santatana dharma as a reference to the orderly cosmos 
and the actions man has to do that are in accordance with his or 

her dharma. It designates a system where man is a part of a bigger 
order, where the whole cosmos and creation are interrelated. Even 

having their rices and ways of worship it is not an institution as one 
find in the case of monotheistic religions. This is evident 
considering the many cults all of over India based upon a minor 

deity important for a given village. The Yoruba wotd for religion is 
esin. This word means, "to serve" and this term is used only when 

referring to Muslims or Christians. The Yoruba's on the other hand 
tend to denote and identity ones "religion" by teferring to cult 

belonging. Like by using the term to designate ones religious 
belongingness Elest't, a devotee of the Otisd E'si, and accordingly a 
member of his cult. The Yoruba is not using esin to denote their 
own religion, rather they use asa ibile or oro, which means "Customs 
of the country" or simply "Custom"." The oro (custom) of the 

White man was Christianity, but the oro of tl1e natives were "A nse 

Oro ile tabi baba wd', meaning "We are performing tl1e Established 
Customs of our Land and our Ancestors." 
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Yoruba is one of the three major and second most populous 

1 th 11ic groups in Nigeria. The people occupy the southwestern part 

111 1hc country stretching from the upland area to the hinter land of 
tlu• Lagoon. They speak Yoruba language. The people are 

11t1d11ionally farmers, most of whom ate now engaging in some 
"l1i1c-collar jobs and trading activities. Like other African societies, 
tlH' people were predominantly traditional worshippers who 
w111ship various gods and deities. They have the world view of a 

•11prcme being know as Olorun or Olodumare. 
As descendants of a common ancestor (Oduduwa), they share 

11 rnmo~on worldview. Like many other African societies, the 

t, ,lluwing five categories of religious practices can be observed, as 

1 ~rlicr observed by Mbiti (1969): 

I, ( ,od as the ultimate e:srplanation of the genesis and sustenance of 

1111111 and all dungs; 
.,, Spirits, made up of superhuman beings and spirits of ancestors; 

\ Man, including human beings alive and those not yet born; 
~, 1\ nimals and plants or the remainders of biological life; and 

'I Phenomena and objects without biological life. 

In addition to these five categories, there is a vital force, a 

I'' 1wcr or energy, permeating the whole universe (ase, ashe, ache, 
Ml<C), For the Yorubas, every plant, animal, ~nimate object and 

1111ttm1l phenomenon is a carrier of divine consciousness. God is 
thl· source and the ultimate controller of the vital force, but the 
dl'i1ics are the intermediaries between man and God. The Yoruba 
lldicve all individual manifestations of consciousness can 

1 ommunicate. This extensionist concept, that we are connected to 

( ;, ,d, eachother, and all conscious beings, is common to many 
u·ligions, and is the basis for much o f the practical aspects of the 

1,•lif,;ion. It is through communication through extensionism, that 
wr pray for the help of the dieties. In addition, we can build up or 
~I rcllgthen our individual level of ase (power to make things 
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happen) through communication. It 1s believed that this 
communication benefits both parties. 

A few human beings are endowed with the knowledge and 
ability to tap, manipulate and use the vital forces, such as the 

medicine men, powerful women (Aje), priests and rain makers. 
Some use it for the good and others for the ill of their communities 
and fellow human beings. Those that use their power for ill 

purposes are considered witches or sorcerers, terms that denote 
anti-social behavior. In order to attain the help of dieties in the 
invisible realms, we make offerings (ebo). This is based on the 

concept of reciprocity. There are numerous rituals such as those 
for fertility, initiation, rites of passage, marriage and death; for rain 
making, planting and harvesting. 

For the Yorubas, nature is not separate from the invisible 
realm (orun). The invisible realm is symbolized or manifested by 
visible and concrete phenomena and objects of nature. According 

to Mbiti (1969), the invisible dimension presses hard upon the 
visible, and the Yoruba experience that invisible univers.e when 

they look at, hear or feel the visible and tangible world. The 
physical and spiritual are the two dimensions of one and the same 
creation. For the Yoruba, it is advantageous to maintain 

communication with beings in the invisble realm because they can 
help us and make life easier in the visible realm. The Yoruba 
believe all that happens in the world (aiye) first is manifested in 
orun. 

Yoruba culture is based on kinship. Yoruba believe in 
reincarnation (atunwa) and that we reincarnate into our same 

lineage. This belief along with the centrality of kinship, makes the 
veneration of ancestors of prime importance. It is believed that we 

are an ancestor reincarnated. On our path to reunification with the 
divine source, we pass through many life times. We come with a 

specific destiny/ each incarnation, but these specific destinies tie 
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'"Hl'lher. Thus it is imperative that we know our destiny. Central to 
, 111 uba religion is the remembering of our chosen destiny which is 

It 11·gotten through the trauma of rebirth. Ifa divination is about re­

l1 •11 1 ning our destiny. 

Yoruba view the cosmos "as a dynamic interplay of such 

, 1pposites as heaven and earth, day and night, masculine and 
ti,min.ine, physical and metaphysical, body and soul, inner and 
111,tcr, hot and cold, hard and soft, left and right, life and death, 

~11c;ccss and failure and so on." (Lawal 1996) However, the Yoruba 
"11y that the great mystery of Olorun or God, is unity. It is when 
( lro (the ase of God) passes into the physical realms and becomes 

I :111 (formless ase ready to manifest) that polarities are created. I t is 
111 balancing these forces that harmony at the universal, societal and 
Individual level is achieved. Why is it we have polarities in the 
1111iverse that make it hard to achieve harmony on earth? The Odu 

t >~a Meji says: "Ogbon kan nbe ni k11n omo asa lmoran kan nbe kikim 

r//110 iiiwdi Okan ninuit re Okan nimiiJ mi OkookiJn nikitn am wa Sefdfan 

(Jninmild lfd nlo bd qje mu!eMorere Won ni nitodi kmni 6 ni nitori kt 
11kt111 oun ieg1in gegeege ni which means: The hawk has one wisdom. 

I he falcon possesses one kno,vledge. One in my mind. One in 
)'l)llt mind. One each in our minds. These were the declarations of 
I f:1 to Or1inmila when going to enter in to a covenant with. the 

wil'ches at :rviorere. They asked him why he was doing this. He said 
1hat it was for his life to be perfectly organize~." (Falade 1998). It 
would seem that the creation of polarities allows the knowledge, 

wisdom and understanding of Olodumare to be comparted 

umongst the plethora of individual consciousnesses because for 
, 1ne to have complete wisdom would mean our annihilation. This 

dividing of knowledge compels us to work together in harmony as 
l'Xpressed by the relationship between Orunmila and the diety 

Odu. 

The Yoruba believe that humans are tripartite beings, made up 
of spirit, body and soul. Problems may arise from accumulation of 
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negaave energy or may have more supernatural ongms like 
witchcraft, ajoogun, etc. Yoruba cosmology dictates that the 

universe is made up of two realities; T he visible material worlds 
(aiye), and the invisible non-material worlds (orun). All forms of 

"good" and "evil" are manifestations of invisible realities. This 
construct infers that the causes of phenomena are supematura~ 

beyond human power. So there are two ideas here. One is the need 
to restore balance. Two is the the supernatural origin of things. 
This is why we appeal to entities in the inv;sible realm (orun). 

These divinities can operate in the invisible realm to rectify the 
problem. H owever, the Orisa can also afflict us if we are out o f 
alignment with them (as forces of narure). 

The Supreme Being, Olorun, is genderless. IT constitutes 

unity. Olodumare, an aspect of Olorun, is the portal that births the 
universe. Odu can be i.ntetpteted as womb or portal. Olodumare 
can be interpreted as the rainbow serpent who comes from the 
darkness of the womb. Our most powerful deity is Odzt, a feminine 

diety. Tbe ear th diety, 011ile or Aye is feminine too. The power o f 
the babalawo resides in Odu, the feminine diety. As the ashe o f 

God passes to the visible realm through Olodumare, polarities arc 
created. The most significant being the feminine/ masculine 
polarity; electromagnetism and gravity. elctromagnetism, or light 

energy, is expansive thus masculine and carries the atoms, 
molecules, particles o f creation . It is gravity (contractive thus 

feminine) that pulls the elements together to create form, like stars, 
planets, etc. That is why for example EjiOgbe is expansive light 

energy and Oycku is contractive dark energy. The balance of the 
two creates life. This is why we say Eji Ogbe is the father and 

Oyeku is the mother of all the other odus. One is not more 
important or better than the other. Another way to see this 

construct is Obatala as light and Odu as dark. It is the balance 
between Obatala and Odu that creates life. This construct is put in 
mythological poetics in the odu Ogbe Yonu: 
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. .. the children of cleiye (1 yami) come to say, 

They say, Obatala, they say that it is good. 
We are going to ask a riddle. 

I hi')' say that he has to be able to answer the riddle that they shall 

ask. 
I hry say that he has to be able to answer the riddle that they shall 

ask him now. 
They say, his house will be safe, 

his path will be good, 
his children shall not perish, 

his wives shall not perish, 
nor will. he perish himself, 

all of the places where he extends his hand will be good. 

But if he does not know this riddle, 
they will not accept his pleading, 

they ,vill be forever angry with him. 
But if he is able to give the answer, it is finished. 

Obatala says that it is good, 
He says for them to ask him this riddle 

They say throw (seven times) 
Obatala says catch 

They ask this answer from Obatala for the seventh rime. 
They say, Obatala, 

they say, \vhen he says catch, 
they say, what does she throw him t_o catch? 
Ha! he says, you throw me a chicken's egg. 
They say what do you have to catch it with? 

Obatala says it's a wad of cotton. 
They say for Obatala to throw this chicken's egg into the air. 

They say for him to catch it seven times. 
Once Obatala has caught it sc,,en times, 

they say is it finished now. 
They say it is fine now. 

They say that they are pardoned 

They say, all of you, the people's children, and you, Obatala, 
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they say dance, 

they say sing 
Obatala did it, you saved the people. You saved the people ... 

I believe this verse, besides describing a ritual that brings 

peace and harmony to the community through the balancing of 

opposing energies and mediation, is also at another level describing 

poetically the larger met'lphysical truth of the interplay between the 

light and dark, represented by Obatala and Iyami. 

This metaphysical theory of the Yoruba trickles down to the 

social level where a balance between men and women is the 

greatest concern for harmony of the society. T his harmony is 
achieved through cultural institutions that create balance; Ogboni 

being one of them. The institutions of egbe Ifa and egbe Iyami 

were also important for maintaining harmony. These two 

institutions were of equal power and importance politically. 

Pierre Verger did research on the question of a "high god" and 

found that the Yoruba do not worship the "high god." There is no 

shrine, object, or initiation. A study of the oldest writings on the 

religion and older Odu verses suggests Olodumare and Olorun are 

not exactly synonyms. O lorun, 01 Orun. 01 is like owner of. Orun 

is invisible realm. Very straight forward. Olodumare. 01 odu 

osumare or Olo dudu osumare. There are a couple other possible 

elisions, however the general meaning is there - Owner of womb 

black rainbow serpent. Put the nouns and adjectives in proper 

order and you have something like owner of the dark womb from 

which the rainbow serpent came or something to that effect. So 

cl1ere is a hierarchy of beings. Olorun, Olodumare, Osumare, 

Obatala, orisa, etc. 

Olorun as high god or source, Olodumare as the portal created by 

Olorun to birth the universes, and Osuma.re as light in the universe 

or the physical universe itself, Olodumare's "baby." 

30 

THE HOLY ODU 

Ilic cosmology of the Yoruba contains a hierarchy of Gods, 
.,111, a supreme creator and minor Gods, called irurunole. The 

111111mole are divided between iliose who are mostly related to 

lll'lping humans (benevolent) and that humans are able to control 

I• 1 KOfne degree or at least communicate with. These irunmole 

1111 lude what we call Orisa (Orisha). There are also a group of 

1111,,mole iliat are not benevolent, are seen as volatile and 

1111prcdictable and are not communicated with. The following page 

I• 11 hierarchical structure of the cosmos from Dr. Abimbola: 
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Yoruba Cosmology 

Olodumare 
Supreme God/ess [no gender) 

"The one who breathed the breath of life into them" 

Ajogun (Malevolent Beings) 
warlords against humans 
200 + 1 
most well known are: 
Ilru - death 

Arun - disease 
Ofo - loss 

Egba - paralysis 
Oran - big trouble 
Epe - curses 

Ewon - imprisonment 
E ~e All other afflictions 

t 
E§u 

! ! 
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Benevolent Beings 
400 + 1 
Ori~a (Divinities) 
Ajala - creates Ori, 

E§U / gatekeeper. 
Ifa (Orunmila) - divination 
Obaluaye 
Obatala 

Ogun 

O~un 
~ango 
O ya 
Obaluaye 
Yemoja 

and so on, 400+ 1 of them. 
Egungun (Ancestors) 

Ori (Inner Head, personal 
divinity) 
Eniyan (humans) 
Nature 

Animals, Birds, Trees, Rivers, 
Hills,Oceans,and 

so on. 
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The Yoruba cosmology is divided into a right hand side 

(111•11cvolent) and a left hand side (malevolent) . The High God, 
I 111 ,dumare, is neither good nor evil, male nor female. IT is unity. 

11 '~ contact with humans is through the Ori, Eguns and O ri~a, 
, ~pi:cially E~u and Jfa. The terms 200+ 1 and 400+ 1 does not mean 
111 I and 401, but denotes infinity (there is always one more). E~u 

1111nrnunicates with everyone. He talks with humans, the High 

C :od, the Ori~a, the Egungun, and the Ajogun. Esu is conflated 
w11h evil or satan by Christians and many in the diaspora. 

I lmvever, The Yoruba do not think to assign a separate ultimate 
, 1l11~c to evil since they realize that evil is an imperfection, not an 
1111ity, the absence of good or being. Evil does not require a cause. 

Y11ruba thought has no room for such an "evil incarnate" or devil 

whw does nothing but evil. There is no structural oppositidn 
hl·lween good and evil. ) 

I he Aje (Eniyan), also called Iyami or Eleye, deal with humans and 

~pirits on both sides of the divide (Abimbola). 
l 'o the human, the most important are our Ori (consciousness, 
"ouQ, our Egun (ancestors) and our "heavenly mates" (Egbe) . The 

r w:uba believe our soul exists here in our bodies but also in orun. 
,\II our blessings come from our soul in orun (Ipon.ri). No deity 
,•nn help us without our Ori's consent. Thus Ori is most important, 

tnore so than Orisa. Our ancestors protect us, guide us and nurture 
ll~- Nobody cares more about you than your own mother thus 
1111cestors are vei-y important, more so than qrisa. Our Egbe also 
1Irc very close to us and involved in our lives. Orisha then, are 

fourth in order of import to our lives. 

The ontology ~dea of being) of the Yoruba is encapsulated in 

1111.: concept of Ori, variously associated with the physical head (the 

1'rn11ium), personal Orisa, consciousness, destiny, human soul, and 

nncestral guardian angeL I t can be considered as the Yoruba theory 
1Jf consciousness, or as the Yoruba theory of destiny, or both. In 
iny conception, our Ori is our soul, which contains consciousness 

(knowledge, wisdom, thought and emotion) as well as our 
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predetermined destiny and is our connection to source as well as all 

things containing consciousness. Ori is the most fundamental 

principle to gain insight into in order to understand Tfa. The word 

Ori is often translated into the phrase "To receive one self' as the 

word's composition "O" signifies he or her and "ri" denotes to 

receive. It can also mean "head" or "summit''. Without Ori there is 

nothing, for ori is individual consciousness. Within the mystery of 

Ori is another mystery, "Ori Inu," our inner self; the divine spark 

(soul). A third component of the "Ori complex" is the "lponri" _ 

our higher self. It is our mirror image that resides in Orun, the 

Invisible Realm of the Immortals. In order to begin to understand 

the Ori complex, we must start at the beginning, the Yoruba 
creation myth. 

There are variations to che myth, and in my opinion there 

really are two separate story lines. One is cosmogenic and the ot11er 

is political. The two became entwined into the most popular 
version below. 

Yoruba Creation Myth 

Orisanla (Obatala) was the arch-divinity who was chosen by 

Olodumare to create a solid land out of the primordial abyss that 

constituted the earth and of populating the land with human 

beings. Olodumare (The Creator) called Obatala (Chief of White 

Cloth - meaning the fabric of creation) to Ikole Orun (the Realm 

of tbe Ancestors) on the day that he wanted to create dry land on 

the waters of the Ikole Aye (visible realm). Obatala kneeled before 

Olodumare and said t1Jat he did not know the awo (mystery) of 

creating land on lkole Aye. Olodumare told Obatala that he would 

give him the ase (power) to make land on Jkole Aye (Earth). He 

descended from Orun into Aiye (the visible realm) on a chain, 

carrying a snail shell full of earth, palm kernels and a five-toed 

chicken. He was to empty the content of the snail shell on the 

water after placing some pieces of iron on it, and then to place the 
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thh ken on the earth to spread it over the primordial water by 

111111111 what chickens do, which is to scratch at the ground. 

11, mling to this version of the mytl,, Obatala completed this task 

111 llw satisfaction of Olodumare. He was then given tl,e task of 

11111k1t1g the physical body of human beings after which Olodumare 

.-111,ld give them the breath of life (emi). He also completed this 

ltl•k nnd this is why he bas the title of "Obarisa" the king o f Orisas. 

I lie other variant of tl,e cosmogeni.c myth does not credit 

( ll1.11:1la with the completion of the task. While it concedes that 

( ll1111i1la was given the task, it avcrs that Obatala got drunk on palm 

\rt-1111· even before he got to the earth and he fell asleep: 

( )gun took all the iworo (gold) and forged a long ewon 

(d111111), which he flung towards l kole Aye (earth). Obatala placed 

hi• 11-ic (power) in a pouch and began the descent down the ewon. 

\\'h1·11 he came to the last rung, he could see that he was still some 

dl•t,111cc from the primal waters. 

( )batala removed the igbin (snail) shell from his pouch and 

'I'' 111klcd soil upon the primal waters. Then he removed the five 
f1N·1I ctu (guinea hen) and dropped it on the land. As soon as the 

t ill l'l'achcd the soil, it started scratching the ground, spreading dirt 

111 11~-i the surface of the primal waters. Seeing the ground had 

h11 n111c firm, Obatala removed an ikin (palm nut) and dropped it 

1111 the land. The ikin sprouted and became a palm tree. When the 

r11h11 tree grew to its full height, it reached tl,c last ring of the 

t.-111 0 'won(gold chain). Obatala was able co step from the ewon to 

1h1• palm tree. After climbing down the tree, O batala started to 

multi humans from the clay in the earth. As he worked, he became 

llti·d und decided that he needed a rest Taking the fruit from tl,e 

l'•l111 tree, he made palm wine and drank until he was ready to 

hl11111 to work. The humans that he molded while drunk did not 

~" 1k like the o thers, but Obatala did not notice and he kept 

d1 l11l<ing until he fell asleep. While Obatala slept, Olodumare gave 
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the task of finishing Creation to Oduduwa (sometimes said to be 

Obatala's brother). Olodumare waited for Obatala to awaken from 
his dru11ken sleep and told him that it was taboo for Obatala to 
taste palm wine ever again. When Obatala saw what had happened 

to the humans he had created while he was drunk, he agreed to 
protect all children for future generations. It is said that Orunmila 

had warned Obatala not to get his clothes dirty, but they got dirty 
during his drunkeness. It was Obatala who said that he would 
never again let bis White Cloth become soiled. To this day those 
that worship Obatala say, "Obatala o su n'na al.a, O batala o ji n'nu 

al.a, O batala o tinu ala dide, Iba Obatala," which means, "The Chief 
of White Cloth sleeps in white, the chief of the White Cloth 
awakens in white, the chief of the White cloth gets up in white, 

praise to the Chief of the White Cloth." 

In the above interpretation, Oduduwa is the founder of the 
Yoruba people, nothing more, nothing less. However, in the first 

interpretation there is no Oduduwa. If we look at Odu, we will find 
mention of a feminine Oduduwa. If we analyze the name 
Oduduwa it is obvious that we ba,,e the word "Odu," which means 

womb and always is used to express the mystery of the feminine 
principle. Then we have "dudu" which means black or dark; and 

"iwa" which means character. So what we get is "character of the 

mystery of the dark womb." The dark womb being the source of 
the feminine principle, so something like "manifestation of the 

dark principle." It seems then, that this female entity at some time 
was made into the male progenitor of the Yoruba. Could this have 
happened when the mat,1ilineal system ,vas changed to patrilineal? 

Whatever the case may be, the making of land is a symbolic 
reference to the founding of the Yoruba kingdoms, and this is why 
Oduduwa is credited with that achievement. Oduduwa's progeny 

were sixteen in number and became Kings. So Oduduwa was the 
first king of the Yoruba nation and founded lie Ife, the ancient 

capita~ creating a succession of kings all related to him. Again, this 
version incorporates history into the creation myth. It establishes 
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ltt11 d11'111C nature of the founder Oduduwa. Some say that before 

thti 111 11c of Oduduwa, the story did not involve Obatala getting 
.at1111k nnd Oduduwa finishing the job. However, as interesting as 

thl• .t,·h:i te may be, it really isn' t important to the discussion of Ori. 

\\'11111 is important is the symbolism. The chain is representative 
or I >gun. How can O batala get to earth? Ogun opens the way. 

I 1.,.1111 pushes the creation to evolve, to move forward. Obatala 
artln·:4 at Ile Ife and starts cutting his way through the brush, but 

1111 '1 do it with his silver cutlass - tl1e metal is too soft. So Ogun 

t11k1•~ over with his iron cutlass. the five toed hen represents Osun. 
I h c· is the sacred number of Osun, the Yoruba Goddess of love, 

fl'llillty and abundance. In the early stages of evolution, diversity is 

u1•111cd on the surface of the earth through the interaction, 
111111htnation and re-creation of the basic elements. This diversity is 

•11 rxpression of the fertility and abundance manifested through 
the• power of Osun. The palm nuts (ikin) represent Orunmila. 

1 llui tala can create the land, but needs Osun to "fertilize" it, and 
C l~un to create civilization. However, Ogun cannot create a polity. 

I 111' this we need Orunrnila, who brings the ethical foundation for 
1111•icty. These Orisa, in combination, represent unity and a balance 
111 forces. Unity and balance (in a cosmos of dualities and diversity) 

lh'rome the central paradigm of Yoruba metaphysical thought. In 
,\ wo Fatunmbi's words: 

"The world begins with one . . . the one that is formed 
through perfect balance between the powers of expansion 
1111d contraction, light and dark, . . . the balance between the 
masculine and feminine powers ... and that one is a 
microcosm of all that is ... " 

In addition, the palm nuts grow into the palm tree (tl1e sacred 
p1dm of Ha) that Obatala descends. Within the religion of I fa, the 

111,lm tree is regarded as the sacred tree of life. Most earth-centered 
religions designate a particular tree to symbolize the transformation 



Awo Fategbe Fatunmbi Fasola 

of all things as they progress thtough the cycles of birth, life, death, 
and rebirth. 

Here is an excerpt from Falokun Fatunmbi on Obatala and 
the metaphysics of the creation myth: 

Obatala is the Spirit ef the Chief of the White Cloth in the West African 
religious tradition called "Ija''. The 1vord Obatala is the name given to desetibe 

a complex convetgence of Spiritual Forces that an: kV! ekments in the lfa 
concept ef consciousness. Those Spi1itual Forces that fo,m the foimdation ef 
Obata/a's role in the Spirit Realm relate to the move,mnt between 4Ynamics 

and form as it exists througho11t the universe. According to lja, c:!Jnamics and 
form represent the polari!)1 between the Forces of expansion and contraction. 
Togethe,~ these Forces create light and darkness, which in tHrn sHstains and 
defines all that is. lja teaches that it is the interaction between light and dark 

that generates the pf?ysical universe, and it is Obatala 1Pho lnings this 
interaction into Being. 

The power of Obatala is desc-,ibed fry lfa as one ef the ma,!)' Spin'tual Forces 
in Nature which are called 'Orisha''. The word Orisha means ''Select Head''. 
ln a cult1tral context, O,isha is a reference to the various Forces in Nature that 
guide consciottsness. According to lja, everything in Nature has some form ef 
consciousness called 'Ori''. The Oti of all animals, plants, and httmans is 
believed to be guided fry a Jpecific Force in Nature (01isha) which defines the 

quality of a pmticu/ar form ef consciousness. There are a !mge number qf 
01isha, and each Orisha has its own awo (nrystery). 

The unique f1111ctio11 of Obatala Wlthin the realm of O,isha Awo (Mystnies 
qfNa!ttre) is to pr01Jide the Jpark of hght that animates conscio1rsnes.r. To call 

an Orisha the ''Chief of the White Cloth" is to make a !Jmbolic reference t(J 

that substance which makes consciousness possibk. The reference to White 
Cloth is not a reference to the material used to make the cloth, it is a reference 

to the fabric which binds the universe together: The threads ef this fabric are the 
nmlti-leveled layers ef consciousness which Ifa teaches exist in all things on all 
levels of Being. Ifa teaches that it is the abili(y ef Forces ef Nattm: to 
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ffl#t//lllllicate ulith each other, and the ability of httmans to communicate 111ith 

I 11M1 in Nat11re that gives the world a sense of spiritual uni(y. It is the 

#N,/,1,:11c111ding of this ability which gives substance to the lja concept of good 
it is Obatala 1vho guides us towards developing this 

/t,1 laaches that all Forces in Nature come into Being through the 

#l,111ifi,s1atio11 of enetgy patterns called Odu. lja has identified and labekd 
tlt/lm111I Odu which can be thought ef as different e:xpressions ef consdomness. 

l1111 hetYmse comciottsness itse!f is generated fry Obatala, every Odu contains an 

,✓,11m1t ef Obatala 's ase (power). 

/ 11 ,mtapi?)1sicaf te,ms, this means that all of Creation is linked to Obata/a as 

//It' . \'011m of Being. lfa teaches that all jotms of consciousness contain a spark 
f/ ,, 111 (r-pi,itual power) fron1 Obatala, and it is this Jpark that links evetything 
/1~1I i's, to its shared Beginning. Westem science teaches that all ef Creation 

,-,1h1t1dfrom the light produced dming the pn'mal explosion at the beginning of 
1111,~. Tja teaches that all Creation evolved from the White Cloth of Obatala's 

l,ccp in mind that O risa and other entities featured in Yoruba 
111y1hs, itan (stories) and Odu bear deep philosophical connotations 
111111 begin at the level of the metaphysical, descending into the 
• 1'NI hetic and then epistemological through to ethical meanings and, 
,111·11tually, to positive or negative social effects (it is easy to get 

1 1111ght up in the personalities themselves). Individual metaphysical 
,,lwnomena come together as a unity of substances in a universe of 

rrh11ivistic existence (Okunmakinde). 17-us idea is expressed in the 
llli 1st compelling part of the story; the Snail Shell full of earth-dust. 

I II the Odu Okanran Ogunda there is another version of the 

111•11.tion myth that is not well known. In this version, it is Orunmila 
who carries the snail shell full of the substance which creates land 
upon the primordial waters. T he Snail Shell was taken from the 

•1•M of Olodumare and given to Orunmila with the authority to 
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create the earth. In the process of creation, Orunmila dipped his 
hands into the snail shell and took out measures of earth-dust (this 

dust 1s _called_ Oro, primordial matter, and the word [sound] of 
God) with which land \.Vas created on the primordial waters. 

Odu Osa Ogunda 
There-were-no-living-things 

Was the priest on eaith 
That-which-t11as-suJpended 
But0did-not-descend 

Was the priest in heaven 
All-was 1ust-empf)'-space 
With-no-substance 

Was the priest of Mid-Air 

It was divinedfarAfye and 011111* 
When thry both exited 
With no inhabitants 

In the two emp(Y snail shells, 
There were neither birds nor spirits 
living in them 

Odumare then created himself 
Being the P1imal cause 
Which is the reason we call Od11v1are 

The on!J wise one in ajye 
He is the 011/y ca11se in creation, 
The onfy wise one in Omn, 

Who created h11mans. 
l:Vhen He had no companion, 
He applied wisdom to the situation 
To avert at!)' disaster. 

You, alone, 

The on!J one i11 Orun 
ls the name ef Od111nare 

The on!J wise one, 
We give you thanks, 
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I N11//i11g to one side of an argument, 

\ ,111 /11r~e, and all are pleased. 
Ii,, 

In another verse from Osa Ogunda, it says, "Iri tu wili tu wili 

I• ll Ja ile aye, la bu da ile," which means, "Dews pouring lightly, 
111111ring lightly, was used to create the earth world in order that 
tl' 11 ,dness could come forth into existence at once." The dew drops 
111• prttticles of Oro - primordial matter - contained in the snail 
1111•!1 (in the creation myth oro is the earth that Obatala was 

l tlll'ying when he descended down the chain). Once empty, tl1e 
1111"11 remains as the representation of the base of causation from 

"·hich matter derived. The "goodness" speaks to eniyan - human 
lll'111gs. Eniyan translates as "the chosen ones." This suggests that 
111 humans have been chosen by Olodumare to continue bringing 
M"odness to the earth. The oro then melted and was suspended in 

111hl-air (referred to in the above O du verse as the "priest of mid-

1111'"). Oro then dropped; 

C )rn, the cause of great concern for the ,1,,-:ise and experienced 

1·ldcrs 

ll ~ounds, "Ku" (making the heart miss a beat) 

"Kc" (as a ponderous object hitting the ground) 

"(; i" (making the last sound before silence) 

1111d "La", with a loud cracking sound is transformed into a new 

-rnte called "Ela." 

Orunmila can be considered the anthropomorphic representation 

of Ela: Olodumare's wisdom (ogbon), knowledge (imo), and 



Awo Fategbe Fatunmbi Fasola 

understanding (oye); the most powerful particles or elements in the 

earth-dust or droppings. Orunmila's connection to Ori is 

fundamental to the Ori complex. He is "Eleri Ipin", the deity of 

fate. He was present at the moment of creation, and thus knows 

the destiny of every Ori. He acts as the mediator between a person 

and their Ori through his ability to speak the words of lfa as they 

relate to the individual Ori and its destiny. Ifa is the Oracle. Ela is 
d:tat invisible energy that moves between the oracle and Orunmila, 

and between Ori and O lodumare - the umbilical cord. Ela is Oro 

after it hits the primordial abyss. This means that the substance of 

creation, when it passes from Orun to the visible reahn undergoes 

a change; it becomes "physical" or "manifested." Oro, as 

primordial matter, has an innate urge to communicate: 

The oro that drops from the elder!J is stupendous 
It was divined far oro-oro-oro 

Who did not have a1!JOne to communicate 1JJith and started groaning 
HOO RO, HOO-RO! (Ogbon, Imo, OJ'e, descendlj 
O/odmnare made HOO 
(Ogbon, Imo, Oye) 
HOO 
descended to become Hoo-m 

Ela made Oro digestible and usefitl to h11man needs 

Ela is the manifestation of the primal urge to communicate. I t is 

the link between human and God; human and human; and human 

and the universe. This extensionistic conception, prevalent in all 

religions, is Oro, which manifested is Ela. Its individual 

manifestation is Ori. The Snail can be viewed as the principle of 

natural extensionism which forms a basis for that which can be 

seen and that which cannot; the physical Ori (your skull), and Ori­

inu (consciousness, soul). There is a Yoruba phrase, O ri-Ooro, 

which means, "head at dawn," dawn being the beginning 

obviously. Thus, Ori is O.ro, and Oro is Ori: 
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/ 11 ,imk,ye Orisa lo npa eni da 
Cl 11;,,1 OriJa da 

flm,1 lo pa nida 

#1 f, 11 111011 sun 
l in 111r1 pa temi da 

~I f >1i 111i ma se Ori 

( 11( /,f the creator of all things 

f 111 ii' the one that makes everything happen, before life happens 
I It ,r the Orisa that can change humans 
1\11 111/f can change the Orisa 

( Id, the Oris a that changes the life of man with baked yam (abundance) 

I 1·~. do not change tl!J fate 
f ll'i ,lo not let people dismpect me 

f lr/ rlo 11ot let me be disrespected fry a1!Yone 

M)' Ori, do not accept evil 

I his extensionist concept (from God to human), that our Ori is 

1, 1111posed of a portion of Oro ( each Ori recei,.,·es a portion with its 

uw11 special combination of elements contained in the earth-dust -

11111 - from the snail shell, thus each ori's individuality), is further 

rl11cidated in the sayings, "Ori lo da ni, enikan o d 'Ori o" (It is the 

I lrnd that created us; nobody created the H ead), and, " Ori eni, 

l'l•'.lccla eni" (one's Head is one's Creator), and also in the following 

uriki: 

( )1i lo da mi 
/111fyan ko o 
( 1/or,m ni 

IJl'i lo da mi 

( )1i is "D' Creat,0r 
It i.r not man 
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It is Olorun 

Ori is mJ' Creator 

Olodumare made Hoo, which is comprised of three of the most 
powerful elements contained in the "earth-dust'' sprinkled from 

the Snail shell - Ogbon (wisdom), Imo (knowledge), and Oye 
(understanding). "Ro" means descend, as in the chant, "Ela ro, Ela 
ro, Ela ro." It is said that Olodwnare created Ogbo.n, Imo and Oye 

as an intermediary force for creating more beings. IT tried to find a 
place for them to live, but they came back to IT, humming, and 

Olodumare swallowed them. They hwnmed inside IT for 
millennia, so IT had to get rid of them. Olodumare ordered them 
to "ro" descend, saying, "boo-ro." Oto, the solid matter, melted 
and was suspended in mid-air like jelly. Oro then dropped and "la" 

- cracked into a new state called E -la, or Ela. Ela (the Spirit of 
Purity) functions in the Ifa divination complex as the embodiment 
of Ogbon, Imo, and Oye. Ela is the recognized authoritative source 

of communication and explanation of the nature of Olodumare 
and all ITs creation (Abiodun). 

Who was the first to speak? 
Ela was the first to Jpeak. 

Who was the first to commtmicate? 
Ela was the first to comm1J11icate. 
Who is this E la? 

It 1vas the Hoo which descended 
That we call Ela. 

In Odu Ogtmda Ogbe, we find more references to Snail and Oro: 
He Made Divination for the Snail in Orun 

Aba she kere mu fegun, Odifo fun ibiktm/e to ma 1111 kan kunfe ara le 

The-umbrella-tree-is-short-when-young-but-a-little-later-it­

will-become-taller-than-the-roof-of-the-house. That was the name 
of the Awo who made divination for Ibikunle, when she was 
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1411• handedly going to populate her house by herself (Ibikunle is 
111 1IINl' name of the Snail and it means the one who produced 

11111-1h children to fill her house). She was advised to make ebo 
till hen, rat and fish. She made the ebo and began to produce 

11111111•11 to fill her house. 

It,, I ,:itcr Divined for his Friend Oro 

I lk, 111 kpoki, Erigidi kpii, adita fun Oro nijo ti Ora wo orun kenge 

k IIV.l", 

( )ne-sharp-sound and one-loud-sound are the names of the 

", 1~ who made divination for Ora when he was so ill that he 
th,111f,\ht he was going to die, (notice the snail is referred to as she 
11111 oro as he) when he was looking forlornly at Orun from his 

•I'' 11 hanging in the air. He was advised to make ebo \\rith eko, 
1k1rn1, tat, fish and a hen. After preparing the ebo, the Ha priests 
1111d him to carry it on his head (ori) to Esu's shrine. He was 
h11·t ltcr told that on getting to the shrine, he was to back into it and 

1111 llne his head backwards in such a way that the ebo would drop 
1111 the shrine (acknowledging Esu as that liminal space between 

1111111 and aiye, dark and light). 

As soon as he allowed the sacrifice to drop 011 the Esu shrine, 
while still backing up to Esu, a voice instructed him to stretch his 

h1111Js and feet (ha11ds and feet working in unison; alignment with 
1kstiny) forward. First, he stretched out his left limbs and next his 

ilHht limbs (with Esu's help, he makes the transition from the 
i11visible plane to the visible plane. Left limbs darkness, right limbs 
light). The moment he did that, the disease (ibi) that had afflicted 

hi~ body to the point of incapacitation suddenly disappeared. From 
1ltc shrine, he began to dance and sing towards the house in praise 
qf the Awo. The Awo praised Ifa, and Ifa praised Olodumare. 

When he began to sing, E su put a song in his mouth: 



Awo FategbeFatunmbi Fasola 

!Jo logo Ji Jo, erigidi kpii, erigidi. 

!Jo logo Ji Jo, erigidi kpi-kpi-kpi, erigidL 

He was singing in praise of Orurunila and his two surcogates for 
the miraculous healing he had just experienced. 

In the ese (verse) above regarding Snail, we see that Snail is also 

known as Ibikunle, "the one who produced enough child.ren to fill 
his or her house." This is a p.taise name. It refers to the the Snail's 

wle in creating everything in the universe, in this case the earth 
including humans. In the verse following the one about snail, 
regarding Oro, we find in the names of the A wo, reference to the 
sounds of Oro dropping and becoming Ela. 

Ela speaks th.rough Owe (prnverbs, Odu, oriki, chants, ofo ase, 
etc.), and A.roko (coded symbolic messages- drums, sculpture, 

dance, song, poetry, etc.). Owe is the horse of Oro; if Oro gets lost, 
Owe is employed to find it. It is the Spi.rit of Ela who gives an awo 
the ase to invoke Odu and all the Spirits who manifest th.rough the 
oral scripture of Ifa. The historical prophet Orurunila was an 

incarnation of the Spirit of Ela and the alignment of Ori with Ela is 
known as "returning to the time when Omnmila walked the earth." 

This alignment occurs as a .result of consistent attention to the Ifa 
discipline of chancing oriki (Fatunmbi). Oro as the word of God, 
or in scientific terms, the big bang. Owe is how we as humans 
imitate that "word." 

The Ori Complex 

As \Ve continue with the Y omba creation myth, we now come to 
the c.teation of human beings. Obatala, who is equally referred to as 

Orisa-nla, is said to have been charged with the responsibility of 
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11lpling the human beings - "eniyan". and designing only the 
11lv: hence his appellation a-da-ni bo ti ri (he who creates as he 

11111~1:s) . After finishing his work, Olodumare then breaths emi 
h• lmce) into the body. The eniyan then proceeds to Ajala-l\fopin 

111111 Mopin from the elision aja-ala-mo-opin, meaning, "the dog 
f light brings me mystic vision"), also known as Irurunole to o 

111111 , ipin (the divinity who moulds ipin). Ipin is that portion of 
lltt1, the "God-matter" apportioned to each Ori by Ajala-Mopin. 

lpi11 is destiny. In Ajala's "shop," the eniyan (person) selects for 
h1111Mc.:lf his ipin (portion), commonly referred to as Ori.-inu (inner 

h111nl). Presumably, the choice of heads (Ori) is based on what one 
,1111 ~ to accomplish in the coming lifetime. This O ri-inu or ipio is 

1t11, individual's chosen desciny. The.re is some variance in this part 

OI th e.: myth. Some say you get your Ori from Ajala but then go to 
C llndumare and tell IT what you want to accomplish in this 
~h,ttme, and the deal is sealed. Some say that humans obtain their 

~1111 (portion, destiny) in one of three ways; by kneeling down and 
rh, 1< ,sing it, a-kun-le-yan (that which one kneels to choose), by 
k1wcling to receive, a-kun-le-gba (that which one kneels to receive), 
111 by having his destiny apportioned to him a-yan-mo (that which 

I• upportioned to one). Others, myself included, believe akunleyan, 
ak1111lcgba and ayaruuo are component parts of Ori-Apere. ("one 

lrnlr' of Ori) Regardless, all acknowledge the Yoruba belief in 
pl'n lcscination and also establish the belief in Ipin (portion) as a 
111•,·son's destiny which he chooses during his pre-existent state. It 

1- this destiny that is seen as metaphysically constituted in Ori-inu 
(lnnc.:r head), and it is this that man comes into the world to fulfill. 

l his belief manifests itself in the maxim, "Akunle-yan ni ad'aye ba" 
the destiny chosen is that which is met and pursued (Abimbola). 

The Yoruba believe that creation exists on t1vo 

wmplementary dimensions: the visible world, called Ai.ye, the 
physical universe that we inhabit, and the invisible world, called 

I )n111, inhabited by the supernatu.tal beings and the "doubles" of 
1•11crything that is manifested in aiye (in Odu there is reference to 
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seven planes in each dimension). These dimensions are not to be 

confused with heaven and earth. There is not a strict division; thev 

exist in the same space. Aiye is a "projection" of the essential reali~, 

that processes itself in orun. Everything that exists, exists in orun 

also. Actually, orun is the reality and aiye the mirror image. It is 
necessary to understand that aiye and orun constitute a unity, and 

as expressions of two levels of existence, are undivided and 

complementary. There is full identity between them; one is just an 
in,rerted image of the other (Teixeira de Oliveira). 

The Ori complex is comprised of three parts; the Ori -
consciousness and destiny; Ori Inu - the Inner Self; and Iponri _ 

the Higher Self. t-.foch has been written regarding the concept of 

Ori. I break it down using the theory of extensionalism, which 

simply states that humans are connected to God in some manner; 

that there is communication; that we are in fact extensions of God. 

This idea is common to most metaphysio-religious systems. In 
Yoruba thought we have the concept of Oro. At the level of the 
individual, the concept is expressed in the Ori complex (or soul 

complex) - an extensionist construct that explains the interaction 

between tangible and intangible existences. As Omo and Aiye exist 

simultaneously in the same space, so does the human soul in the 

form of Ori-inu and Iponri. Matter-mass which makes the 

transition from orun to aiye through the snail shell prnduces a 

double existence. The fragments or portion that a person recei,res 

(ori-inu) from Ajala-Mopin in his or her Ori is brought with the 
person to a.iye, the visible realm and to lie (earth). The original 

stays in orun. This original is called the Ipoori or Ipori. It is our 

Iponri that allows blessings to flow from "above." No Orisa can 

bless us without permission from our Ori. Why? Because our 

Iponri is our real self, our beginning and our end. Anything we 

wish to manifest in life, must be created by our Iponri first in the 

invisible realm, where all things are created before manifesting in 

the visible worlds. Thus the popular chant from Odu !fa: 
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II ilh•l11i(Y 
,111 h~lp. deliver, or bless one 

It t//11111I the sanction of one's 01i 

I 1\11' wishes, wants, fulfillment of needs, prayers, etc., must 

1trl11l11:1tc in orun before they can manifest in aiye. Our Ori, the 

tlth d component of the Ori complex, serves as our individual 

"1•111,'' that which connects our dual selves that exist simultaneously 

ill 1hc invisible and visible worlds. Ori is that intangible substance 

th11t i~ the extension, the communication, across the divide. That is 

h) we portray Ori as our personal Orisa, because Ori carries our 

pr111·c1·s and communicates our ·wishes to our Iponri. In this way, 

fMII Oci is like an Orisa pot. It is our connection to ase. This is why 

C It t i~ the first "Orisa" to be praised; it is the one that guides, 

II 111inpanies and helps the person since before birth, during all life 

11111 n~er death, assisting in the fulfillment of his or her destiny. 

I h1111 the praise name Ori-Apesin - one who is worthy of worship 

b1 itll. It is said that a person's 0 11., besides being the source of ire, 
It the only Orisa that can and will accompany one to the very end: 

IU ino ba lowo lowo 

C 111 ni n o ro fun 

C l1ii m, iwo ni 

U1 1110 ba bimo l'aiye 
I )11 ni n o ro fun 

C lrii m, iwo ni 

It,· gbogbo ti mo a ni l'aiye 

I h·i ,ti n o ro fun 

I >rri m, iwo ni 

I )l'i pele 

\1 1:1c niran 

\1c1·e gbe'ni k'oosa 
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Ko soosa ti I da'ni I gbe 
Leyio Ori eni 

Ase 

It is Ori alone 
Who can accompany his devotee 

to any place without turning back 
If I have money, it is my 011 I will praise 
It is my Ori to whom I shall give praise 
My Ori, it is you 

All good things 1 have on Earth 
It is Ori I will praise 

My Ori it is you 

No Orisa shall offer protection 
without sanction from Ori 

Ori, I salute you 

\Xlhose protection precedes that of other Orisa 
Ori that is destined to live 

Whosoever's offering Ori chooses to accept 
let her/him rejoice profusely 

Ori the actor, the stalwart divinity 
One who guides one to wealth, guides one to riches 

Ori the beloved, governor of all divinities 
Ori, who takes one to the good place 
Ori, behold the good place and take me there 

Feet, behold the good place and accompany me thereto 
There is no divinity like Ori 
One's Ori is one's providence 
My Ori, l.ead me home 

My Ori, lead me home 
Ori, the most concerned 

My skull, the most concerned in sacrificial rites 
Ori, l thank you 
Ori, I thank you for m y destiny 

My skull, 1 thank you for my destiny 
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I 11 i I thank you (mo juba) 

\ iH.!, ase, ase o! 

\ s rhe "personal Oris a" of each human being, our Ori is vital to 
1 he fulfillment and happiness of each man and woman; more so 

1han anv other Orisa. More than anyone, it knows the needs of 

1•,u;h human in his or her journey through life. Ori has the power 
11f Hla, to pass freelr from Orno to Aiye and vice versa. It exists on 

huth dimensions: 

I re gbogbo ti ni o nii 
N be !odo O,i 

I lana-teere kan arye 
I lana-teere kanrnn 
Ill the good that I am expecting is fivm my O,i 

I /'e 111ho makes a narrow path to a!Je 
I le who makes a narrow path to on.m 

What at fi.rst glance seems like a ve1y complicated theology, when 

we gain an understanding of the metaphysics within the mythology, 
reveals a simple metaphysical principle; the principle of causation. 

The ability to create in Ornn, and have it manifest in Aiye; like Oro 
becoming Ela. Awo is the development of this ability; either 
through our Ori, through Orisa, ancestors, etc. Others have 

cJq)Iessed the concept of Ori. One explanation worth quoting is by 

13abasehinde Ademuleya: 

"The soul, to the Yoruba, is the ''inner person'; the real esseme qf being - the 
personaliry. This thry call "ori". The word "ori''. in contrast to its English 
meaning as the p!!)lsical ''head'; or its biological desc,iption as the seat of the 

mqjor sensory organs, to the Yoruba connotes the total 11at11re of its bearer. A 
c,itical sturfy of the term in Yoruba belief reveals the intrinsic meaning and 

value of the o~ject it is identified with - that is, the p!!)lsical head - and carries 
with it the essential nature of the oqject associated with it - that is the man. To 
the Yomba, the p!!)lsicaJ "01i" is but a .rymbol - a rymbol of the ''inner head" 
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01· ''the innerperson'; the "ori-inu" (the inner head). Ori in Yo111ba belief 
occupies the centre of sacredness, and how it is conceived is embedded in the 
Yomba myth concerning the creation of man and the role pfqyed l:?J! his creat01; 

E!edaa (He who created). The Yomba wotd for man - enf;-an - is derived 
fivm the phrase eni-cgan (the chosen one)." 

.. . a wa gegebi eniyan, . . . 
a wa ni Olodumare yan 
la ti lo run ile aye se, 
Eni -a yan ni wa ... 

we as hu1llan beings, 
we are the God's elect, 

designated to renew the world, 

We are the chosen ones. 

Human beings are called eniyan (the chosen ones) because they 
are the ones ordained "to convey goodness" to the wilderness 
below Olorun. In other words, divinity abides in humanity, and 
vice versa (there is another meaning to eniyan, referring to Aje, 
with the appropriate tonal changes). 

Let us now consider the Ori-inu. The African idea of the soul has 
been conceived and described in different ways. In Yoruba, the 
idea of the transcendental self, or soul, has been difficult to express 

in English. Some have called emi soul. Emi is invisible and 
intaogiblc. This is the life force breathed into each human by 

Olodumatc. Not to be confused with eemi, which is simply breath. 
Emi is what' g1ves life to the body. When it ceases, life ceases. A 
Yonibn would say about a corpse, "emi re ti bo" - his emi is gone. 

Another word sometime_s mistaken for soul is okan, which literarily 
means the; hcnrt. For the Yoruba, the heart is more than an organ 

char pumps blood. Tt is from where our emotions emanate, and the 
locus t>f psychic 1·nctgy. But it is not soul. For me, the soul is Ori­
inu, 1h11t pmtion of the "God-stuff' from the Snail that comprises 
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thr "inner person," the real essence of being. If Ori is the mystery 
1 tl C()nsciousness, then Ori inu is a mystery within a mystery. Ori 

hn1 is the elusive inner core of knowing. It is the focus of initiation 
11 ► get to that "place." 

Hcgarding life-force (emi), that which Olodumare bestows on 

,•11ch individual and an integral component of each Ori-inu, it is 
l111own as ase (pronounced awshay). Emi is the life force, but it is 
11rnue up of ase. Ase is a concept almost as complex as Ori. Ase is a 

1 , >tnponent of the life force breathed into each human being by 
( )lodumate; it is spiritual power; it is the power to create. 
Pemberton describes it this way: 

"Ase is given by Olodumare to everything - Gods, ancestors, 
Mpirits, humans, animals, plants, rocks, rivers and voiced words 

M~1ch as songs, prayers, praises, curses, or even everyday 
conversation. Existence, according to Yoruba thought, is 

,.kpendent upon it; it is the power to make things happen and 
change. In addition to its sacred characteristics, ase also has 

important social ramifications, reflected in its translation as 
''power, authority, command." A person, who through training, 
experience, and initiation, learns how to use the essential life force 

of things is called an alaase. Theoretically, every individual posseses 
a unique blend of performative power and knowledge - the 

potential for certain achievements. Yet, because no one can know 
with certainty the poteotial of others, eso (caution), ifarabale 

(composure), owo (respect), and suuru (patience) are highly valued 
in Yoruba society and shape all social interactions and 

organization.Ase inhabits the space (shrine) dedicated to Orisa, the 
air around it, and all the objects and offerings therein. As stated by 

Pemberton, ase pertains to the identification, activation and use of 
the distinct energy received by each thing in its original portion. 

The efficacious use of ase depends on the ase and knowledge, the 
awo, of the one who attempts to harness it. The power of the word 
is an important pru.'t of harnessing ase." 
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The dqy Epe wa.r created 

Was the dqy A.re became law 
Likewise, Ohun wa.r born 
The c/q)1 Epe wa.r invoked 
A.re i.r prodcrimed 
Epc is called 

But thv1 both still need Ohim (to communicate) 

Without Ohun (voice), neither Epe (curse, the malevolent use of 
ase), nor Ase can act to fulfill its mission. This is why ase is often 

likened to "a-je-bi-ina" (potent and effective traditional medicinal 

preparations which respond like the ignited fire (ina). Je (to 
answer), da (to create), and pe (to call). Iluti is the power of the 

Orisa to respond to our call - "Ebora to luti la nbo" - we worship 
only deities that can respond when consulted (Abiodun). One of 

the main goals of Ifa/Orisa devotees is to build up their personal 
ase. The goal of every babalorisa, iyalorisa, santera, santero, iyanifa 
and babalawo (collectively called Awo), is to not only build up their 
personal "quantity" of ase, but to develop the ability to tap into the 

ase of other beings and objects in order to use it. However it must 
be understood that, according to Yornba belief, women ~e born 
with the ability to access ase ( that doesn't mean they know how to 

use that ability). This power inherent in women and the secret of 
the womb, is called "aje." Men, however, must develop this ability 
through initiation. 

In the words of awo Falokun Fatunmbi; 

"Awo need to develop the ase necessary to transform ibi 

(misfortune) into i.re (good fortune). They must possess the ability 
to effect change in the visible world by manipulating forces in the 
invisible world. "The word "Ela" literally means "I am light" from 

the elision e ala. The ability to become one with the Spirit of Ela is 
the ability to use Ori as a portal between the visible.world and the 

invisible world. When an A wo is in an altered state of 
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1 1 ,11sciousness the thing that passes between dimensions is pure 

1111formed ase symbolically referred to as ala or white light. As this 

11~1· comes from lie Orun to lie Aiye through the Ori of the diviner, 
II rakes shape and is formed by the ofo ase [oro, power of the 
word] inherent in the oriki spoken by the diviner while in an altered 
~,.,re of consciousness." 

The innate urge to com.11.1unicate contained in Oro and 
manifested as Ela is observable in ritual. The importance of Esu 
rnnnot be overstressed, as it is Esu who determines the efficacy of 

1111y ritua~ from iwure (prayer), to chanting Odu verses (oriki i.re), 
10 ebo and to initiation ceremonies. Esu is in a powerful position as 
n11e's good fortune or bad depends on what he "reports" to 

( )lodumare. A hierarchical structure emerges in divine 
communication. Even if Esu carries the message of an Orisa to 
Olodumare, Olodumare will check with one's Iponri (higher self, 

twin soul in Orun) to see if it has the desired ire (good fortune) 
asked for by the person. If the person's lponri says yes, then Esu 
delivers the message to the original Orisa who made the request on 

behalf of the person. Esu facilitates the movement from ornn to 
niye as he is the line in between them. Esu and Ela are inseparable. 

Another aspect to divine communication is the use of color. The 
use of color against color creates a mathematical equation. This 

graphic design uses symmetry, rhythm, emotion, and balance. The 
Yoruba \vord for this is "iwontunwonsi" (moderation). An example 

would be the white and red of Sango. The red signifies raw power, 
iind heat. The white coolness and v.ri.sdom. Sango is balanced, 

moderated - iwontunwonsi - through color. This concept is 
ex1>ressed In the following Yoruba saying derived from Odu: 
"Efun ewa osun l'aburo" Beautiful lime chalk (white) is camwood's 

(red) senior (lVIason). The Yoruba metaphysics of extensionism, is a 
somewhat complicated structure of divine communication, but a 

close relationship between all involved (Ori, Esu, ancestors, Orisa, 
etc) insures its efficacious nature. 
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In addition to controlling the release of ire (good fortune), our 

lpoori determines the Odu under which we are born, which in turn 

determines which Orisa energy a person will live under in the 

particular life in question (Orisa are born in Odu). When we tell 

Olodumare what kind of experiences we want to have in a lifetime, 

we are choosing experiences that will help us hone our souls; we 

want to work on our weaknesses, so as to do our part in the 

elevation of our collective ancestors (egun). Thus Olodumare v.ill 
place us under the influence of the particular Odu/Orisa that will 
best provide us with those experiences in a way that ensures lesson 
learned. 

The concept of personal taboos (ewo) in lfa/Orisa is related to 

our dual existence (ori-inu as double of iponri) A person should 

not ingest or have anything to do with the particular elements 

(including colors) that make up his or her ipin, ori-inu 

(Opefeyitimi). These ewo are contained in the Odu of our birth. It 

is through divination that we learn what we need to know about 

our Ori, our destiny, taboos, potential pitfalls, dangers, etc. 

For further explanation of Ori-inu, ase, and Ipom:i we return to 
Baba Falokun Fatunmbi 

In Yoruba p9chology, consciousness originated from lae-lae (i.e. 
eterm!J)-the mystical source ef creation. This idea is part ef a botfy ef thought 

on the stn,.-ture ef being and of the univme, and these thoughts are refemd to 
as Awa (i.e. mysterieJ). These ideas 1vere fa1m1rlated at the danm ef Yoruba 
ci11ilizatio11, and were contained in 256 verses each knonm as an Odu. 

Knowledge ef these ideas was kept mvqy from the public domain and guarded 
jealo11.rfy I!} the p1iests of Jja (the Yoruba religion). Thry were on!J passed on 

via oral tmdition from one priest to a descendant priest. It is on!J recent/y that 
some of thm ideas have started to be written do111n by Yoruba scholan·. 

At¥YJrdi11J!, lo Awo, a pmt of which is paraphrased above, everything in 
the uTJillf!m J/l(IS m,atedfrom the ontological tension between the opposingforces 
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,1/ expansion and tYJntradion, light and darkness. The contrading farces are 

,~11l1ipeta/ in natmr, and therefore absorb light, and the e:xpandingfarces are 

,Mtrifugal and so genemte light. 

'1 ·,1 the Yomba, light comes from darkness and darkness fiwn light. Both are 
11·,·11 as an expression of ase, a spiritual potenry sustaining all of creation. In 

/11111,an beings, the seat of cm is located 1vithin ori-inu (i.e. inner head), which is 
1/ic .,pi1itual co11.rciousness ?f self and the home of the unconscious mind. The 
l1t1/ance ef opposing energies in ase generates a .rphe1ical pattern in 

11111sciousness. This is {Ymbolized by the circular jo17J1at of opo11-ija, a 
,l/11ination board 11sed by priests lo 1rst0t'(J alignment between ori (i.e. the 
fll!)'Jical head, also the seat of the conscious mind) and iponri (i.e. the super-

11111/, imb11ed with eternal life, which resides in onm). This board is essential!J a 

111c1p of the polarities ef forces in consciousness. 

Referring to the opon-ifa model of the stmcture of consci.ous11ess, ori is to the 
,'Ol1th, opposite ipomi in the north. To the east is ara (t'.e. the boc!J) and to the 

111est is emi (i.e. breath of life). In the centre qi these forces is the inner head (ori­
i11u). It is the home of the unconstious mind and the seat ef deslif!J. 

It is believed that,just before birth, every 01i negotiates an agreement with 
Olorun (i.e. God-literal translation is 01vner of the skJ~, outlining their goals 

.for that !ifetime. A t birth the details ef this agreement are removed from the 
1Mlm of conscio11s th01tght and hidden in the unconscious domain, within the 
i11ner head (01i-inu) and iponn· in heaven. One's desti'!)I, therefore, is to 

1u11ember the original agreement and work towards achie,ting those goals. At!)' 

deviation from these goals creates a misalignment behveen iponri and oti and 
results in disease. Healing is sought through divination, a process of 
remembe,ing and of realignment with destif!J. 

This is a very lucid explanation and worthy of including in its 

entirety. What we want to accomplish through divination and in 

our daily lives, is the balance of the four quadrants which intersect 

at Ori-inu, the center spot on the opon lfa. It is worthy to note at 

this time that the Ori-inn is also the interstice of all Orisa. Obatala 
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(the arch-divinity) came down the chain with the Snail Shell. Ogun 

not only took over where Obatala left off, but also works alongside 
Ajala-Mopin. Ogun, carves the faces of the Ori's after Ajala moulds 
them, including the eyes, which are then "activated" by Esu, who 

also activates the facial muscles, in effect givmg us the emotions. 
Remember also, that Esu is the "membrane" between darkness and 

light. Ogun's relationship to Ori is found in still another Odu verse 
from Osa Meji: 

Ori buruk:u k:i i wu tuulu 

A ki i da ese asiweree mo loju-ona 
A kiim' ORI 
oloye lawujo 

A da fun Mobo\l:'U 

Ti i se obinrin Ogun 
Ori ti o joba Iola 
Enikao o mo 

Ki toko-taya o mo pe'raa won ni were mo 
Ori ti o joba lola 
Enikan o mo 

A person with a bad head (Ori) isn't born with a head different 
from the others 

No one can distinguish the footsteps of the madman on the road 

No one can recognize the head destined to wear a crown in an 
assembly 

Ifa was cast for Mobowu, 

Who was the wife of Ogun 

A husband and a wife should not treat each other badly 
Not physic:iUy, nor spiritually 
The head that will reign tomorrow, 
Nobody knows 

The participation of Obatala and Ogun in creation is attested 
to by l'hc fact thnt most of the ese Odu about creation are found in 

Odu's containing either Ogbe or Ogunda or a combination of both 
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(I )gbc is the Odu that incarnates Obatala, and Ogunda incarnates 
I IH11n). 

Oshun is the "owner of the beaded hair comb," and the Orisa 
1 ,r hair stylists. Besides adding co the power and beauty of the 

l1111nan face and bead which is the focus of much aesthetic interest 
111 Yoruba culture and art, hair-plaiting carries an important 

11·ligious significance io Yoruba tradition. The hair-plaiter 
(h:,itd.resser) is seen as one who honors and beautifies Ori, the 
"p1,t" for Ori-inu. One's head is taken to be the visible 

rl'presentation of one's destiny and the essence of one's 
pl·rsonality. It is believed that taking good care of one's hair is an 
111direct way of currying favor with one's Ori Inu. Thus, the Yoruba 

llove created a wide range of hairstyles that not only reflect the 
primacy of the head but also communicate taste, status, 
, 1ccupation, and power, both temporal and spiritual. 

The Ori iou is comprised of three parts which are accessed 

thcough our Ori. The first spot is our forehead which is what many 
r•cfer to as the third eye. The second is at the top of the head which 

i~ connects us to our iponri and Ela (khundalini), and the third is at 
1he base of the skull which connects head and heart, a condition 

necessary for attaining elevated levels of consciousness. It is 
1hrough the base of the skull that one connects with Orisa (goes 
Into possession). 

Yoruba religion focuses oo the worship of the Orisa because of 

the belief that they act on behalf of Olodumare, who is too exalted 
to be approached directly. Yet Olodumare is indirectly involved in 
the day-to-day life of an individual through his/ her Ori Inu. This is 

why it is of central importance to maintain balance and harmony 
between the three components ( ori, ori-inu, iponri) of the Ori 

complex. This preoccupation over rides any worship of any Orisa, 
nnd even of one's ancestors. In the past, every adult Yoruba bad an 

O ri pot or an ibori, which is kept inside an Ile Ori (house of the 
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head). It is encased in leather and adorned with thousands of 
cowrie shells. 

Many people consider the Yoruba concep t of Ori as fatalistic. If 

one's Ori contains one's destiny, which is pre-determined in Ajala­
Mopin's workshop, then how can it not be fatalistic? If every 

activity we engage in on earth bas been pre-ordained at the point 
when we chose our ipin-ori (portion or lot) with Ajala-Mopin 
before coming into the world and cannot be altered, then how is it 
not a fatalistic theology? 

The fuse thing to consider is chat Ori is dirided into two pru:ts; 

Apari-inu (represents character) and Ori-apere (represents destiny). 

So fru: we have only considered Ori-apcre. This division into two 
parts is why, at the beginning of this paper, I said, "I t can be 
considered as the Yoruba theory of consciousness, or as the 
Yoruba theory of destiny, or both," and is the source of much 

confusion regarding the Ori complex. As stated previously, Ori­
apere, the half that consists of destiny, consists of three elements: 

a-kun-le-yan (choice), a-kun-le-gba (freewill) and a-yan-mo-ipin 
(destiny) 

Akualeyan were choices you made at the feet of Olodumru:e 
regarding what experiences you wanted on earth. For example, 
bow long you wanted to live, what kinds o f successes and failures 

you wamed, the kinds of relatives, etc. \'Vhy not choose to be the 
only child of wealthy parents? Because life is not measured on how 

comfortable it was, but on the degree of honing of the self that was 
accomplished; The continuing quest for perfection; the elevation of 
soul. Akunlegba (notice legba in the phrase) is the element of free 

\lirill. '11,c freedom to make choices while on earth. Watch out, 
Esu/1,cgba is watching! Akunlegba also relates co those things 
given to us to help us fulfill the choices made in Akunleyao. 

Ayanmo is rhar part of our destiny that cannot be changed. For 
example, day of death, our sex, the family in which we are born, 
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, 11. But eYeo here, in Ajala-Mopin's domain, we make a choice as 

In which of the Ori's we want. It is when corning into the world, 

11 hen we pass through omi-igbagbe - the water of forgetfulness; 

1ltc boundary between orun and aiye (Esu), that we forget our 

, hosen destiny. 

I hese concepts show that although there is some determinism 
111volved, there is plenty of room for one to influence one's fate. 

I here is another element called ese. Ese literally means "leg," but 
111 this context means "strife," "hardwork," or "struggle." Ese 

introduces the principle of human agency: 

( )pebe the Tfa priest of ese (legs) 
Divined for esc on the day be was coming from Orun to De (earth) 

,\II the Ori's called themselves together 

But they did not im·ice ese 
We will see how you will bring your request to fruition 

I 'heir meeting ended in quarrel 

l'hey then sent for cse 
11 was then that their meeting became successful 

J'l,at was exactly as Ifa had predicted 

1 o one deliberates 
Without reckoning with ese 

Opebe, the I fa priest of ese 

Cast Ifa for ese 
Oo the day he was coming from Orun to lie 

Opebe has surely come 

1 fa priest of ese 

ase 
This principle is further elucidated in a verse of EjiOgbe: 

"Do your work" 
"1 am not working" 
This was the Ifa cast for the lazy person 
He who sleeps until the sun is overhead 
He who relies on that which is possessed through inheritance 
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exposes himself to suffering 

If we do not toil and sweat profusely today 

\Y/e cannot become wealthy tomorrow 

"March through the mud" 

"I cannot march through the mud" 

"If we do not march through the mud 

Our mouths cannot eat good food" 

These were the declarations of Ifa to the lazy person 

He who possesses strong limbs but refuses to work 

He who chooses to be idle in the morning 

He is only resting for suffering in the evening 
Only toiling can support one 

Idleness cannot bring dividend 

Whoever refuses to work 

Such a person does not deserve to eat 

If a lazy person is hungry, please let him die 

Dead or alive, a lazy person is a useless person 

Human agency is a central part of Yornba theology. Besides not 

working hard, another path to failure is that in which a person, not 

knowing their destiny, will work against it, thus experiencing futility 
even if working hard. This is why we tum to Ifa through Orunmila 

- Eleri-ipin, for guidance as to whether or not one is on the right 

path. However, one is free to make use of ese (hardwork) and ebo 

(sacrifice, offerings) - which requires freewill - to change their 

fortunes. Since Ori is limited to one's material success - nowhere 

in Odu does it say that Ori pre-determines moral character or 
personal ethics - it does not affect all our actions. Although we 

come into the earth with either a good Ori - olori-rere ( owner of a 

good Ori) - or a bad one - olori buruku ( owner of a bad Ori) - an 

individual's destiny can be changed through the help of spiritual 

forces such as Orisa, Egun, etc. Ebo is a fonn of communication 

between the natural and supernatural realms, and involves the 

establishment of a reciprocal relationship with those forces. One's 

destiny may also be affected by the Ajoogun - malevolent forces. In 
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1uldltion, there is a concept called "afowofa", were one is the cause 

11t one's owo problem. Such actions are empirically observable. So 

~ person is held responsible for those actions for which he is the 

111t1sc, but attributes to his Ori those which transcend him 

(1\ulogun). 

( )mnmila lo dohun a-dun-h1m-1m 

I l111i naa lo dohun a-dun-h1m-1m 

( )mnmila ni begbe eni ban lowo 

/l11 a ba a ti i ni in 
I/ii ni ka ma dtfn huun-huun-huun 

O,i elomii mo 

01i eni ni ka maa dun huim 

Onmmila ni begbe eni ba n n 'ire gbogbo 

/Sr, a ba a ti I ni in 

O,i eni ni ka tJJaa dun hun-tfn 

O,ii mi gbami 

Mo dun huun qje mo o 

Orii migbami 
Mo du huim ire gbogbo mo o 

O,i apere 
r1-sakara-moieke 

011i Ori ba gbebo re 

koyo sese 
f/SC 

Omnmila said complaint, compl.aint, complaint . . . 

f said it is all complaint 

Omnmila said if ones colleagues are 1ich 

If 1ve are notyet rich 

ffa said we should not complain 

To another person's Ori 
IV'e should complain to our own Ori 

Onmmila said if one's colleagues are getting 
all the good tfnngs of lift 
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If we have not got ... 

If/e shoitld complain on!J to our O,i 
1."[y On; deliver me 

I co,nplain ef mo11ry to yott 
N(y O,i deliver me 

I complain ef all the good things ef life lo you 

Ori nicknamed Ape,-e. NicknamedA-sakara-moleke 
Whoever's o.ffe,ing is accepted fry their O,i 
Should rea!(y 1r/oice. 
Ase 

Orunmila's involvement in the Ori complex cannot be 
overstressed. One of his praise names is "A tori Eni ti ko sunwon 

se" - One who reforms bad heads. In Odu Ogbe Ogunda, Ifa says 
there were seven duties one had to perform before he left orun for 
aiye or ile: 

1. Divination 

2. Performing of Ebo 

3. Job distribution and giving of Ewo (taboos) 
4. Digging the pit of loss 

5. Removing the rag of poverty 
6. Wishes 

7. Choice of Ori 

According to the Ifa verse, these duties takes place at four 
different locations. Perhaps relating to the four parts of the opon 
Ifa. These duties together comprise our destiny. However, we 
forget our destiny on the way out of the birth canal. This makes it 

extremely difficult to complete it. However, Orunmila, as Eleri-ipin 
(witness to destiny) through lfa, can help us make the necessary 

corrections in our lives to get back on path. Other difficulties are 
that, as we are making our way from Orun to Ile, the Ajoogun 
(malevolent forces) try to take things from within our Ori, laziness 
and other character flaws, and failure to make ebo. 
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111 ( )gbe Ogunda, lfa says: 

I ,ljliflder makes three 1vorks 

II windsyam 
II 1:1i11dr indigo plant 
II ii· 11sed as a lock behind the door 
, ,1,1/ ffa for 01iseku, Ori-Elemere and Afawape 

II '/,en thry 11Jere abotlt to choose their fates in the domain ef Ajala-Mopin 
/ '/1~y ivere told lo make ebo 
( >11/y Afuwape made the ebo 1-equested 

/ It•, co11seq11ent!J1, had ire gbogbo (all good Jo1tune) 

/'l,o others lamented, thry said that if thry had kno1vn ivhm 
!finJJape had gone to choose his Ori 

lhifY would have gone there to choose theirs 

!f11wape answmd that, even if thry had chosen their 01i 's 
;,, the same place, their fates tvo11/d still have differed 

Only Afuwape had shown good character. By respecting his 
ciders and doing his ebo, he brought the potential blessings within 
his destiny to fruition. His friends Oriseku and Ori-Elemere had 
failed in showing good character in refusing to make ebo and, 

because of that, their destinies were altered. The most important 
influence on one's destiny is one's character and personal ethics -

iwa. Iwa pele, or iwa rere, good or gentle character. That's why the 
Yoruba say, "the strongest medicine against curses and spells is iwa 
pele." It is through adhering to the ethical standards of Orunmifa 

that we can achieve spirinial growth. These ethics are embodied in 
two concepts, lwa- pele (good or gentle character) and Ori-tuni 

(coolheadedness or wisdom). It is through the development of 
these two attributes, improvement at the personal, social level that 
we can improve at the spiritual level, which, according to the 

Yoruba, will elevate our collective ancestors, our entire lineage 
(Egun). 
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Here we come to the end of the philosophical movement from 

the metaphysical meaning descending into the aesthetic and then 
epistemological through to ethical meanings and, e\rentually, to 
positive or negative social effects, which effect the metaphysical in 

a unifying cycle. The ethics of iwa pele. If your life is a mess, before 
blaming witchcraft, family, or co-workers, examine your nature, 
your character. If you are selfish; if you are arrogant, if you are 

disrespectful, no amount of ebo will fix your problems. If you give 
happiness and share your possessions, if you are humble and 
thoughtful, you shall receive. Eniyan, the chosen ones, to bring 

good into the world. This is the social effect, which brings us full 
circle back to the metaphysics of Oro. 

Ayanmo ni iwa pele; iwa pele ni Ayanmo 

Destiny is character; character is destiny 

At this stage it should be evident that the Yoruba concept of 
creation, cosmos, divinity and self are sophisticated and elaborate 
and not lacking in any level, especially not the metaphysical. These 

complex sources contain a vivid belief in "otherworldly beings" as 
well as theories, speculations and philosophies of a purely 

metaphysical nature, dispelling notions that African religious 
systems are devoid of a theology, or that African societies are not 
particularly interested in anything else than the terrestrial plane and 
the practical conditions concerning healthy and happy life. 

In the creation myth, creation was ascribed to a class of spirits 
called bimmole or !mole, which is a reference to the forces of nature 
in their primordial manifestation. The word it self means "House 

of Light". These terms are used both as a designation for a given 
class of spiritual beings in reference to d1e ray given off from stars, 
like imole trdwo, meaning "light of star", !mole oodm meaning "light of 

sun" and {mole osupa meaning "light of moon". Actually, the stellar 
lore or the teachings of the lrdwo is also found within ]Ja divinatoiy 
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11 • lt'll1S and teachings and constitute a complex lore known as 
t ,Mir/!, similar in its principles to classical astrology (Fatunmbi). 

\ lye and onm is more a concept of a metaphysical nature. The 
I 11r1h-Heaven distinction in a more materialistic form is usually 

1111111cd ile (earth) and sanmo(sky /heaven). 

The concept of two realms, iiiye and or11n is an interactive one 

111 which both die visible and visible occupy the same space and 

11111 affect eachother. This interaction and natural state of being 

lt1111cd together is disclosed in the mystery of Odil, also known as 

(iihrid11 or Igbaiwa, meaning "The Calabash of Existence" as its most 
i '1 immon translation. But the word Odu also refers to darkness (0 
,/,~ or the Womb (odi,) as well and are sometimes translated to 

"l'he Womb of Creation" (Fatumbi 1993). Both translations are 
meaningful and also demonstrate the level of flexibility in die 
Yoruba language. The image of the calabash divided in half 

horizontally is a powerful and central image of the cosmology, 
~cparating the sky from the earth or orun from aiye. Ori can also 

he represented by the same calabash, which suggests our ori is a 

microcosm of creation itself. 

This same complexity is found everywhere in the wisdom of 

ljd, denoting an understanding of creation, life and death as being 

part of a greater order d1an the socially ordered structure of human 
created society. If die calabash of existence or the calabash of 

consciousness is broken Orunmila and Esu can solve the situation. 
As one ese ljri says: "Ifa was going to mend the life of die king of 
ffe. As one mends a broken calabash"(Abimbola 1997). Important 

concepts of our tradition are change, adaptability and 

improvisation, understanding and prevailing through suffering, 
and dirough wise counsel and understanding to be able to achieve 

good fortune in the end. 

Another important concept is coolness. The primary 

metaphorical extension of this term is self-control, having the value 
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of composure in the individual context, and social stability in the 
context of the group. These concepts are often linked to the sacred 

usage of water and efun (and other substances drenched with 
associations of coolness and cleanliness) as powers which purify 
men and women by retum to freshness and clear thinking. It 

denotes a purification, balance, an ability to remain aloof in crisis 
or triumph (Ibompson). 

In the wotds of Thompson; "Manifest within this philosophy 

of the cool is the belief that the purer, the cooler a person 
becomes, the more ancestral he becomes. In other words, mastery 
of self enables a person to transcend time and elude preoccupation. 

He can concentrate or she can concentrate upon truly important 
matters of social balance and aesthetic substance, creative matters, 
frill of motion and brilliance. Quite logically, such gifted men and 

women are, in some West and Central African cultures, compared 
in their coolness to the strong, moving, pute waters of the 1-iver." 

A very important ritual is a bath made up of herbs and other 
elements that restore coolness. Order is of central importance and 
is brought about by restoring balance. It is through divination that 

we determine how to restore order and balance individually. It is 
Orunmila, Esu and Iyami that we appeal to for this restoration. No 
condition is seen as permanent or foced; all things are in a state of 
change - as dictated by a natural order mirrored in the changes 

present in the yearly cycle of seasonal changes. lfci is based in 
geocentric holism that includes the empirical realm as well as the 
unseen. 

Reflexivity and improvisation are another important tenet that 

we need to understand in order to better understand the religious 
system and the odu corpus. "As media of change and 

transformation, rituals are conceived as "journeys", ... the 
journey ... highlights the subjective experience of participants, their 
capacity for reflexive self-monitoring, and their transformation of 
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1, 111~ciousoess through play and improvisation" (Drewal 1992). 
I 111~ is highly crucial for understanding Yoruba ritua~ the role of 
1lw individual, and this also explains the many differences and 

1 ,111ations to be found from community to community. Diversity is 

11,kbtated by the Yoruba. Change is not resisted but 

11, commodated thus dogma is seen as dangerous to survival as 
ud:ipting to change is seen as integral to it. Orztnmila is the sage who 
knows how to speak with the totality of creation and aided by Esu 
1~ 11ble to heal and restore the individual as ,-veil as the community 
i•ilher by inducing understanding or providing solutions to 

problems, 

This aspect of the religion, improvisation and diversity, is not 

understood in the diaspora as a normalization of ritual and 
rnmpliance are valued due to insecurity brought about by the loss 
t>f knowledge of ritual, etc. However, what the individual brings 

into the movement of the world in a drama of interchange between 
1tH:lividuals, between individual and the community, between the 
community and the othenvorldly often requires an openness of the 

piuticipants to allow spirit to express itself how it sees fit. 

According to Drewal and Drewal (1983) regarding the fluidity 

of the Yoruba religious system, it can be seen as a melting together 
of descent and divination which will naturally give rise to a vast 
m1mber of possibilities, according to personal, s:ommunitarian and 

regional needs and beliefs as well as to what other forces and cults 

the particular region has incorporated or what has been considered 
as most helpful. This great diversity was also e_.'[pounded upon in 
William Bascom's seminal research on lfti (1969). 

Incantation is an important aspect of ritual and are infused in 

odu verses as well as incantations such as ofo awure (incantations 
for ire). To understand odu verses, one must understand the 

function of incantation and its placement in the verses of odu. 
Yoruba theology contains the concept of interactionism, which 
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states that, "The Y oiuba world is permeated by numerous 
vibrations. The African views the world as a continuous cycle of 

life and death. For the Yornba, the universe is a fusion of the 

material and the spiritual in a rhythmic cyde. Consequently, science 
and religion are intertwined. Incantation can, therefore, be defined 
as systematic utterances meant to manipulate physical and non­

physical forces to actualize a desire for self or others" (Odusola 
2000). Mastering the use of incantation is a big part of the 
apprenticeship of the awo. 

To o n'to 'fuwo 

To ft n'to j11gbona 
Ase ale 
Aseowuro 

A dia Jun Arugbo 
Abi ew1t ori ke ke ke 
Ko ta ko ra 

0 gbe iwo ase re dani 
LVon ni o lo so 

0 lohun o lo so 
IFon ni o l'qje e 

0 lohtm a /'qje e 

Won ni lee ti ri t'ohun ft nsoro 
Ti ,ifi nse 

0 ni e o mope ohun aiµo loso 

Oh11n awo loro, ohun awo lase 
ase 

To speak and what is spoken becomes a reali(Y belongs to the Ori of the 
Jjapriest 

To implement what is spoken belongs to the secretary (jugbona) 
Order of the night 

Order of the morning 

Peiformed Ifa divination for the old man 
With grqy hair all owr his head 
Ifo did not b,!J nor sell 
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/ l1ry asked 1vqy does he predict 
I 11d his p1-edictions come to pass? 
I 11d he answered that the voice of the diviner is wizardry 

I 'he voice of the diviner is a di11ine seat of potemy. 

" I ncantatioo is designed to concentrate and vitalize thought and 
will power through sound with a view to translating intention or 

desire into material reality'' O egede 2010). The universe was created 
trom Oro, the sound of "God." Thus, sound is at the center of 

tTeation and creating. 

T here are different kinds of incantations, the basic divide 

being positive and negative. For example, when making a bath 
mixture we are using positive incantations (Ela rowa) which are 

based in adoration (iba) and elements that enhance the potency of 
the ewe (plants) and activate their ase. It is another principle in 

Yornba theology that states the use of primordial words (ofo ase) 
gives one the power to manipulate. All things have primordial 
names. The object can be controlled if one uses the primordial 
names.This Onomastic principle is why we do our chants in 

Yoruba and not in English (Olatunji 1984). 

This dual quality of incantation and medicines and charms 
made using incantation is alsomentioned by Awolalu who says: 

"the mysterious power in a medicine may be used for good or evil 
end" (Awolalu1996). With herbs one can cure illness or provoke 

illness, bring good fortune or cause bad forrune. lja calls for a 
lifestyle of moderation and this is also a view held by the majority 
of the Onisegun (medicine men) (Buckley 1997). Illness is 
understood on premises of the threefold color scale, "blackish", 
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"r.eddish" and "\Vhitish" as encountered in the discussion about 

witches, so it is in medicine and thus ties in with Yoruba 

metaphysics as related to the geocentric and holistic understandin 

of the world. This is related to phenomena of the earth and th g 

body simultaneously where blackish refers to matters h'dd e . t en, 
reddish to matters dangerous and white to matters fertile. This is 

seen both in the black fertil.e earth of ile and the reddish earth 

co~ering it in seasons where rain is absent - the rain seen as the 

white that fer~es or mingles with the red. Thus the symbolism of 
color 1s also 1mportant to the interpretation of odu verses. The 

cosmos with earth as its center is not much different than the 

fertilizing of an egg in the mothers womb, where the whitish of the 

father (sperm) and reddish of the mother (menstruation) are met 

and develop in the blackness of the womb, hidden from sight 
(Buckley). 

Another metaphysical principle central to the structure of odu 

ve~se~ is the principle of transference, or irrevocability. This 
prmaple states that historical events and natural laws are 

transferable through utterances Gegede 2010). Many incaorations 

are based 111 this principle. We find this especially in Odu verses 

where the "oriki ire," the incantation for the manifestation of th: 

good fortune in the verse, is a histo11cal account of the 

problem/ solution polarity. If a particular action or actions was 

used at some time in the past for a certain outcome, then it can be 

used again, provided we can harness it by the use of incantation. 

Yoruba ritual is based upon the repetition of a given theme. "one 

of the purposes of repetition is to establish extraterrestrial 

connections and a framework for order and predictability" (Lawal). 

However, all change 1s constant, so a repetition must also incl d 
d 

. u e 
ynamism. 

The dynamic change present in ritual performance are a 
natural consequence of the Yoruba world view, which can be art! 

1 . dL . . p y 
exp rune llllgu1st1cally by reminding that a word can both signify 
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lhl· action and the one executing the action as well as a condition -

11~ in the example of a1116 which means secret, but are used both as a 

1r1 m for the diviner as well as the secret be is holding. Drewal 

111mments in this regard: "(they are) turning the static equation 

l1l'lween two related "things" into a double-voiced process. "To 

•tgitify" is to revise that which is received, altering the way the past 

1ij read, thereby redefining one's relation to it" (Drewal 1992). In 

111her words, the Yoruba ritualist is not concerned about an exact 

replica of events in the past; it seems more that the past is brought 

i11 so it can both guide the community as well as open up for 

l'0tnmunication and advice for those who are living. "Yoruba ritual 

1~ not a 11.gid structure that participants adhere to mindlessly out of 

~ome deep-seated desire for collective repetition in support of a 

dominant social order." The point is that the rimal creates a fertile 

j.\tound for a discourse benveen the community and the 

otherworldly, after all afye is not a remote heaven, but the sphere of 

movement and spit-i.t, in proximity to i/e. Ritual is used to reinstall 

~ocial order or maintain harmony. It serves as a reminder to the 

community of their origin and it contains lessons and blessings 

from arye Gegede 2010). 

The principle of cause and effect is also part of Yoruba· theology. 

According to Odusolu (2000): 

''.An incantation anrmges faffs and c!Nes into an electromagnetic circuit of cause 
and effect mch that it brings about matc,ial and spin'tual fu!fi/lmmt when the 

rf!ythm circuit is completed f?y the act-en! of utterance" 

Ancestors (Egifogun) and how we interact with them is another 

area of complexity whose understanding will assist in our 

understanding of the odu corpus as the relation death has with 

wisdom, power and healing are an integral component of the Ifa. 

Eg1111gfin is regarded as the collective spirits of the ancestors who 

occupy a space in orun, hence they are called Ara Omn (Dwellers 
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of heaven). Almost all divination sessions will include an offering 

to die ancestors regardless of what Ifa says we must do. 

The hierarchy of beings are segmented into four categories. 

These are; Ard Ajye, meaning the .living, Oku-imm, the ordinary 

dead ones that have not been elevated to an aware state in th~ 

afterlife, Egun referring to a venerable spirit that is aware in the 

afterlife and Egungun, which is the male ancestral spirit. The 

priests of the cult are called 0/oje or Oje and the priestesses .[ya­

Agan, which are usually priestesses of 0yd, \Vho has a special 

relationship with Egungt'ln being the mother of this spirit. This is 

also evident in the initiations to 0yd, where the first part of the 

ritual is done by the Egungh1 denoting the deep connection 

between 0yd and this cult.The dead are considered to be our most 

important source of advice in Life. Developing and maintaining a 

strong relationship with the ancestors is the cornerstone of Yoruba 
belief. 

Many people ask how it is that we venerate our ancestors not 
knowing if they have been reborn back into our lineage. 

"When a man dies his heart ( okon) goes to heaven and it is this 

that men worship. It is the man's head (on') that is reborn as a little 

child. When this child grows old and dies, his own heart goes to 

heaven. There are always only a certain number of people in the 

·world. When the head ( on') of a man is reborn it becomes the heart 

of the child, and it is the heart of the dead man that is now 

worshipped, because it is in heaven and can go to God 

(016dumare) and beg for us. Sometimes the head is born into the 

heart of a small child before the person who is still alive wants to 

return to heaven and he will soon die" (Buckley. 1997). 

lk1, is death in the sense of loss of emf or life sustaining breath, 

the end of terrestrial life, but is not Eg1111gd11, Ibe great difference 

between these beings are also understandable tluough the Odir lfci, 
where Iku is said be manifest in the family of Odt'l related to Oveku 
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1vhih.: Egu11g11n is said to be manifested in the Odi't Otzmrpon M fji 
('111ntos 1975). The Od1':ts that speak about Eg11ngu11, beside Ot111-upon 

\llji are Jwi)ri Oyeku, Iworidi, lworiko Rck1i (!2vodsa), Obara Osa, 
I !1110111in Asefyin (Owonr!nsd), OgbMki/sd (Ogbesd), Okiimim eleegzm 

rr !/..1dnrdnOgunda). 

Some verses will mention many characters who affect us such 

IIN the qjogun, forces of destruction, such as loss, misery, death, 

1llncss, tragedy and violence. However, there is no such thing as 

"l'vil" in a western sense amongst the Yoruba; you have wrong 

111•tions and foolish actions, nothing is premeditated evil as such. 

h1rther it is said that the calabash of qjogun is held in the hands of 

l)'ri111i and only Esu knows the secret of how to unlock this calabash 

11f malevolent forces. Mao releases these forces by simply making 

the wrong choices. The wrong choices need to be pointed out and 

here the malevolent forces enter the arena. However, the verses 

n•lating to ajoogun will provide tlie actions necessary to repel tliem. 

In other words, the wisdom of the right action and behavior. lo 

this way, If:i is the great healer of all people, the one who heals 

with understanding and insight bringing less strife and more 

happiness to out lives. 

Aootlier category of entities that are found in odu verses are 

the Or!sd (Orisha, Ori.xa). The word Orisd seems to be compounded 

of Ori meaning head (consciousness) and Sa, t'!}eaning to select or 

t hoose (11:ason 1992). There is also the theory that it is derived 

from ri, which means to see and Sa and then means "One who sees 

1 he cult." In addition, there is reference in odu to the beings known 

a~ Orisd are referred to as, "Awon to o ri sa" which means, "Beings 

who were 

~uccessful in tlieir collection". The collection referred to is from an 

i1an regarding the collection of ase that Olodumare dispersed and 

rhc Orisa went in search for. 

1\ccording to Salami (2008): 
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"Yomba deities can be categorized as Orisa and Ebora. Orisa are those that 
came down from heaven. Thry were created 0i O/odumare and no one can lqy 
claim to have had a,!)' o/ them as a child. However, Eborc1 are those that were 

either bom in heaven or Off earth a!ld became deijied as a res11lt of their exploits 
on emth. The two categories ef deities is what is termed "Imnmofe." lfa 

distinguishes mqjor orisa as those that invented the 11sage ef "ejun" (chalk), 
and "osun" (camwood), or a combination ef the two as pan ef their dressing. 

Some of those mqjm· Orisa are Obata/a, Omnife, Ostm and Omnmila. Orisas 
mqy be tenned to be the scm'o1; poweifu/ compared to Ebora, bttt events much 

efter the establishment ef these impo,tant dietics has shown that Ehoras also 
»1qy be very powe,ji,L Among the mqjor Ebora, Osoosi, Ogun, O/okun, 
Egzmgim, Oro, and Erin!e are we/I known even todq_y'' 

On'sa imole, Ebora - Divine beings 
Awon itinw6 irimmafe qjir kotun 
Ati a111on ibgd male f!Ji't kosi 

The four hundred lrunmo/e from the right side 
The two hundred Irunmole from the left side 
(Santos 1975) 

lrimmale and/ or lm6/e can be understood as the primordial 
beings released from the womb of creation, each one with their 
designated powers. "The right side, otun, represents the physical 

strength of the male, and the left, osi, the concealed spiritual power 
of the female" Qoseph 2003: 20), According to Santos (which 

differs from Salami's explanation), the four hundred Irun111ole from 
the right side are the Or2sa and the two hundred h-unmolc from the 
left side is the Ebora. The left side, the concealed powers are also 
related to the phenomena of Eniyan or Eleye, .referring to the 
powers of witchcraft and "capable of assuming the form of birds 

whenever they want to work against Man's interest." (AbimboL'l 

1997: 152) The left side is also .reputed to be associated with C!fogun, 
which are forces considered disruptive to man's happiness. Ajog11n 
are influences like: "lku (death),Amn (disease), Egbd (infirmity) and 

Ofo (loss)." TI1e only being excepted from this distinction is Esit 
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who came from both sides. Santos makes a further distinction in 

ttn. the beings that came from the right side to be under the ~,•para g . . . . 
dominion of Obatdld and being the progerutor of a class of spmts 
h•fcr.red to as fanfim or white, meaning that these spirits are calm, 

humid, observant, orderly and thrives upon silence (Santos 1975). 

The various Orisd can be seen as matriarchal or patriarchal 

lounders of cities, lineages or craft guilds, such as Osh~ is the 
pnt.ron of hairdressers and Ogun is the patron of blacksnuths and 

iirtists. Which orisa ate "better" than others depends on the 
geographical region and lineage one belongs to. "If one asks the 

worshippers of each of the other Yoruba major deities, one find'~ 

1 hat each group claims that its own god is the most rmportant one 

(,\ bimbola 1976). 

According to Beir (1980): 

The Yoruba people see the multiplicity of 
gods merely as aspects or facets of the same 

divine force. The 01isha are not the 
messengers of God, or his subordinate beings 

(as missionaries have sometimes assui:n~d) 
they are part manifestations of the divine 
spirit, the orisba being variously accessible to 
different people. They are different routes 

leading to the same goal Myths about 
Yoruba orisha can serve different functions 

and can therefore be divided into the 

following four categories : 

( 1) Myths of a basically religious nature,. from 
actually learn much about the Yoruba world view. 

( 2) Folk-tales in which the protagonists happen 

names of the gods. 

which we 

to bear the 
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( 3) Myths about the orisha that have an historical, rather than a 
religious function. 

( 4) Finally there are the numerous inventions of the Ifa 
oracle, whose major function is to provide a precedent, with the 
help of which the priest can advise his client on the right 

course of action to take. Sometimes existing religious myths 

can serve this purpose, but on many occasions the stories of 
the Ifa oracle are tales '-vith divine protagonists, specially 
created for the purpose of assisting the process of divination. 

Obviously the categories will overlap. All have in 
common considerable merit as literature. The religious myths 

are often told in sparse language and no attempt has been 
made to decorate them here. It is often the stark simplicity of 

the telling that gives them their sense of archaic authority. 
The less serious myths, the more folkloristic themes, a;e 
often more playful and elaborate in their language (Beir 
1980). 

The Yornba believe that health problems and other problems 

usually arise out of imbalance. Ifa uses plants, incantations and 
rituals to bring us back into balance. Odu verses incorporate the 

ase of regaining balance. Usually, the imbalance is a breach of 
equilibrium between us and the spirit world which leads to 

misfortune. However, the Yomba system of healing is not sin1ply 

magical. The knowledge of the properties of plants, animals and 
other objects is scientific as well as magical. 

The Yon'iba people attach much importance to their animals 
and that animals occupy an impottant place and space in human 

existence and life on the globe. Babalola (1973) and Ojo (1973) 

have compiled some Yoruba fo1ktales. Their folktales reveal that 
there is a close and deep relationship and interaction between the 
animals and the Yoruba. In all their folktales there are no limits to 

the interaction of man and animals. They do speak, eat and relate 
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f 1•cely with each other without any barrier . This illustrates the 
Voruba worldview in relation to their animals. To gain a solid 

1111derstanding of odu verses, the symbology of animals has to be 
1 onsidered, as when mentioned in odu verses, usually are important 
10 understanding the message o f the verse, or relate important 
111formatio11 regarding medicines and charms that are important to 

I he client in divination. 

·?Ji a o rigun If we don't see the vulture 

/ 1 i) gbodo § ebo We must not offer sacrifice 
/Ji a o rdkala If we don't see ground hombill 

A o gbodo ~ oro We must not perform rituals. 

In essence, the Yoruba rely extensively on animals for their 
own well-being. Next to using the aninlaL~ in various rituals and 

sacrifices., they also play a central role in Yoruba traditional 
medicine. Medicines are made of a whole animal or part of it. For 

example, the feathers of akuko and agbe are used for charms and 

medicines for good fortune. There is a particular 
rat, called edd, which is used by folk healers to cure infertility 
because of its nature to reproduce within a very short time. Even 

being as small as it is, it brings much offspring. A part of the 
incantation goes Abimolemo ni tek11 edd 'Eda rats procreate 

freguently'.This 9uality makes the rat an essential medicinal 
ingredient for infertile women to make them fertile. The issue of 
childbearing among the Yoruba is a serious one and they do 
everything to make sure that a married woman bears children. They 

hold the belief that anyone without a child lives a meaningless life" 

-Ajibade George Olusola. 

In addition, anin1als many times are metaphors for certain 

Orisha. Recognizing when an animal is a metaphor for an Orisa 
adds to one's ability to interpret the verses of the O du corpus. 
With the knowledge imparted in these first chapters, the 
foundation is established. All it takes now is time and dedication. 
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CHAPTER 2 INTERPRETING THE VERSES OF IFA 

Odu Ifa are complex and exist at different levels of existence 

which makes it difficult to provide a succinct explanation of what is 

odu. One way to conceptualize odu is to consider them as deities 

themselves, as they arise from the matrix of the source of creation 

Bascom 1969). This interpretation suggests that odu are not only 

geometric energy patterns, but are manifestations of divine 

consciousness with whom we can communicate. Another 

conception is that the 256 odu at the level of universal energy are 

portals between the invisible realm and the physical realm. We saw 

that in the creation myth, Ow descends from invisible realm and 

becomes E la. TI1is occurs through Olodumare, the womb of 

creation or the portal through which God creates the physical 

universe(s). I envision this grand portal like a honeycomb, with 256 

cells. Each cell of the "honeycomb" is a portal for a specific form 

of Oto or energy. Thus at the metaphysical level, each odu is a 

portal which transfers a qualitative energy. As human 

consciousness, we come through one of these portals, which 

endow us with certain properties (also determines our "guardian" 

orisha). When we receive our odu through Ifa initiation, it is this 

odu that is revealed. Regarding divination, in a general sense, the 

odu from divination is the energy that is affecting us at the time of 
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divination. This provides the foundation to any specific questions 
the client might have. Oro we recall, is "the sound and light," or 
"the word of God." As it passes into the physical reahn thru 

Olodumare, it becomes Ela. Orunmila is a physical manifestation 
of Ela. E la is the ase of God in an unformed state. Jo this way, the 

odu verses provide the opportunity to take a specific energy or 
energy pattern and form it into something physical. That is the 

"magic" of the awo based in the theological foundations of our 
faith. 

There is a wide range of possible interpretations of the verses 
of odu Ifa. The verses of lfa provide historical information 
medicinal information, ecological, poetic as well as divia: 

instruction to solving problems (divination). Here we are interested 
in Odu lfa as divination oracle. The oracle itself is viewed by some 
as the word of "God." To me this is a result of Christian and 

Islamic influence. I see the oracle as divinely inspired, but not as 

the "word of God." More like the wisdom of the ancestors. 
However one chooses to conceptualize the oracle's source, there is 
a method to its interpretation. Here I am not going to go into what 

the diviner's method is as fat as passing the message of the oracle 
to the client, but how the layperson can begin to understand the 
verses of Ifa. 

Ifa divination is not like other forms of future seeing or fortune 
telling. Although divination can and ,vill speak of the future (as well 
as past and present), it is understood that the future can change 

and probably will due to the countless decisions we make everyday 
that affect the future. Ifa div:ination is always done in the context of 
one's destiny. Again, Orunmila is the witness to destiny and any 
question we ask the oracle is always in the context of the person's 

destiny. This means that we don't ask Ifa for example, to help me 
land the job I am pursueing, but first we ask Ifa if the job is in 

alignment with my destiny and if it is, the odu will provide the 
information on what we can do to improve our chances of getting 
1t ( even tf we don't ask in this fashion the odu revealed will answer 
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111 context of destiny whether we realize it or not). 'The verses 
pl'Ov:ide information on bow to receive assistance from the 

invisible realm, where all things manifest before they do 10 the 
physical realm. Usually, that assistance from dieties in invisible 

1 calm requites an offering, based on the theory of reciprocity and 

1 tiLrununication. 
However, along with information regarding which dieties will 

hc.:lp with our problem and what offerings are to be giv en, every 
verse will also have information regarding what the person must do 

111 the visible realm to solve the problem. Usually it refers to a 
change in some detrimental form of behavior as well as possibly a 

personal or general taboo the person is violating. 

The verses of odu l fa have a particular poetic structure. Most 
verses of Ifa begin with the na.me(s) of priest of Ifa that historically 

solved the person's problem. These are usually praise names and 
iue very important as praise names contain ofo ase. This is the first 
part of the overall structure. \X1ithout these names, the verse is 

ineffective as far as from the viewpoint of divination. The names 
of the diviners usually provide clues on how to solve the issue. This 
is the most problematic thing for us in the diaspora who don' t 

speak the language. Understanding the meaning of the names of 
the diviners is important to understanding the metaphysics of the 

odu as well as the client's problem and solution. 
The next part of the structure is the name(s) of the client. 

They usually provide clues as to what the problem is (or actually 

was). The third part relates what the person(s) problem was, which 
provides us with the problem the client might be having. It is this 
part that the client usually responds to. The fourth pa.rt relates what 

the diviners had told the person to do to bring the ire; to fix the 

problem. In this part we find the ebo prescription, taboos, etc. the 
next part of the structure relates whether or not the person 
followed the advice given her/ him. 

After this, comes an account o f the results, posltlve or 

negative. For example, if the person did everything asked what was 
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the result, or if they didn't what was the result. This part is key. If 

the verse says the person didn't do the things he/ she was told to 

do, usually this means the diviner doing the divination in the 

present needs to double her/his efforts to ensLue the client 

understands what is being asked of them and why. The next part 

provides the clients and priests' reactions to what transpired. This 

is the part that usually says the client praised the babalawo, and the 

babalawo praised Ifa, etc. The last of the eight parts is the 

conclusion which restates the main themes of problem, solution, 

and result, focusing on the manifestation of the result. Within the 

verse is a part that is the "oriki ire" or incantation, the part that 

invokes the good fortune in the Odu verse. Usually it is the 

conclusion. ot all verses contain the eight parts; sometimes they 

are reduced to four. Verses are usually sung or at least the oriki ire 
part should be sung. 

Some verses relate the creation myth, or stories regarding 

Orisa, stories with moral or ethical teachings, or historical 

information. However, most verses are an account of a problem 

some person or entity had in the past, and how the problem was 

solved. The use of a solution that worked in the past to solve the 

same problem today is based on the Yoruba concept of 

transference, as discussed in the last chapter. Let's look at a couple 
of verses to see the structure. 

Iwori Ose: 

Iwori, please look at money 

I wori please look at okun beads 

Iwori, look at beads before looking at brass omamems 
These were the declarations of Ifa 

To the person whose efforts were being thwarted in his home 
But ,vho felt the enemy was outside 

He declared he harboted no ill intentions towards the youth 
Nor towards the elders 

He said that with carefulness 

He would expose those working against him 
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With extreme caution 

The first part of the vexse gives the names of the awos which 

provides clues to solution of the problem. It would seem the client 

IH looking the wwng direction, the solution of course being look in 

1he right direction. Also there is symbolic message in beads and 

brass ornaments. The second part provides the name of the client 

which many times speaks to the problem. In this verse, there is no 

guess work as the name of the client is skipped and we go straight 

10 the problem. The a.ext part is the incantation as well as the 

advice given. The longer version would provide what happened -

1he results, but we can assu1ne from what we have, that the person 

followed !fa's advice and solved the problem. The advice in this 

case is to pray for forgiveness or ask for forgiveness from those 

you falsely accused or thought were wo.rking against you, and to 

proceed with caution and smarts to expose the real enemy. The 

inference here is that perhaps the person was too quick to blame 

someone because of panic or lack of patience, etc., the person 

needs to cahn down and outwit the enemy. This ,rerse doesn't even 

mention the ebo. Usually verses come with an ebo to gain the help 

of dieties in the invisible realm and the behavioral modification or 

work we need to do on earth. This verse suggests the solution is 

pretty straight forward. However, I would ask I fa if indeed there is 

ebo that might provide additional help, starting with Esu to not 

confuse me and illuminate the enemy. 

Owonrin Ogbe: 

Hukuhuku is the sound of the Oro cult 

Geregemo is the sound of the masquerade 

Nobody knows the secret of rainfall 

More than Sango 

Pankere is the awo of Olubesan 

Olubesan is the awo of Erigi-masa 

A child was advised to take care of his pronouncements 

He didn't 
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The child instead focused on his busin.ess concerns 
the work a child does at night 
And that done during the day 

It only takes Esu Odara one afternoon to reverse it 
May Esu Odata not overturn our ire 

Again the first stanza speaks of the awos who divine on the 
problem and provides clues to the solution. the first wo lines 
suggest the person might be confused as to the source of things. 

The line regarding Sango suggests the person is not listening to 
advice do to arrogance. The next part, that of the client, again goes 
right to the problem. The client disregarded the advice and felt he 
knew better. He focused on making money, on his business. This is 
not a bad thing, but be was advised to also take care of his 
pronouncements. The next part gives the results of the client's 

action. The person is working hard but won't succeed. Usually this 
is because the person is working against his/her destiny but in this 

case it is Esu blocking their success because they did not follow 
Ifa's advice. The last line suggests ebo to Esu and a change in 
behavior to fix the problem. 

The most difficult part, which takes time, dedication and study 
to accomplish, is the symbolism in the verses. The Yoruba use 

animals, plants, inanimate objects, geographical locations, etc. as 
symbols. For example, yams :are a symbol of abundance. They are 
the top economic item in the village and truly the wealth of the 

village largely is determined by the yam harvest. They are also 
sweet. So in a verse, if yams :are mentioned, we should recognize it 
as a symbol. Many bird feathers represent good fortune; in fact 

they are very powerful in this regard. Birds themselves usually 
represent Iyami. Hunter represents Ogun, etc. This is what 
separates the average reader of odu from the advanced. Of course, 

the other thing that separates the average reader from the advanced 
i.s the knowledge of the theology/ cosmology; that is uot too 
difficult, but learning all the symbols will take time and effort. 
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I ,et's consider a verse and see how we interpret symbols. 

Obara Meji: 
Obara, what did you sell that made you so .rich? 

I sold pumpkins 
'rhe-vulture-was-bald-not-for-fear-of-razor 

Pvthon the diviner of Agbaale, 
The-bl~cksmith-does-not-want-war-removecl-from-the-face-of-

earth. 
[t was those who cast Ifa for Eji Obara. 

The child between all of them 
On the day in which they were going 

To cast Ifa (dafa) at the home of Olofin, 

These four were always casting Ifa 

For Olofin every nine days 
Whenever they were coming, 
016fin would give them food and drink 

But, one day, 
Olofin picked four pumkins, 

And he opened them. 
He put money inside one of them. 
He placed 6kun and iyun inside another one. 
He put laarangunkao, the clothes of king inside the third one. 
He put other valuable things of the city of Ife inside the fourth one 

after he finishe'd with this 
Esu rubbed his hands on the marks 
Created by the knife in the surface of the pumpkins, 

and the marks disappeared. 
When Obara and his friends anived, 
Olofin did not give them food and chink like was his custom. 

After they have been resting for a good time 
Olofin gave them a pumpkin for each one of them. 
Three were curious on what they should do with 

the pumpkins. 
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They said, "Ohara why don't you take them?" 
And so it was like tl1ey all 

pushed their pumpkins on Ohara. 
When he arrived at home, 

He gave tlie pumpkins to his wife, 
And he asked her to cook them. 
But his wife said, 

"What can I possibly to do \Vith all tliese pumpkins?" 
She also refused tliem and left them for Oba.ra. 
When hunger did not allow Ohara ro rest, 
He went to tlie kitchen, 

And he put a cauldron on the fire. 

When he cut one of the pumpkins, 

The money came out in great quantity. 
\X!hen he cut tlie oilier tliree, 

He found all tlie valuable things that Ol6fin had put 
inside them. 

It was how Ohara became a rich man. 
When another period of nine days ended, 

When they had gone togetlier again to tlie house of Ol6fin, 
He had begun building a house, 

And he got married with a new wife. 
He bought a black horse, 

And he also bought a red horse. 

Oba.ta became a famous man in whole world. 
He began to dance, 
He began to rejoice, 
Bells were rung in Ip6r6, 

The Aran dnuns were played in Ikija, 

The drum-sticks were applied .incessantly to different 
types of drums, in tlie city of isei-imogbe. 
Ohara began to praise Awo, 
And the A WO praised Ifa 
And Ifa praised Olodumare 

He opened a little his moutli, 
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\ n<l Esu put a song in it. 
I le said tliat it was just like the Awo predicted 

I 'hey employed their good voices praising Ha: 
"'( )bad, what did you sell that made you so rich? 
I sold pumpkins 
l'he-,rulture-was-bald-not-for-fear-of-razor 

Python, the diviner of Agbaale, 
l'he-hlacksmith-does-not-want-war-removed-from-the-face-of­

i:nrth. 
I t was those who cast Ifa forEji Ohara, 

The child of all 
On the day in which tl1ey were going 
· l"o cast Ifa in the palace of 0166.o. 
They no longer put Ohara last. 
He is the firs t of all. 

Eji Obara, catch a black horse, 
Eji Ohara, catch a red horse. 

Pumpkins 
l~ji Oba.ra, what did you sell 
That made you so rich? 

Pumpkins " 
ase 

The names of the awos are vulture, pyilion and blacksmith. 
The vulture teptesents tl1e Motliers, the bla<;ksmith obviously 
Ogun. The python represents a little known but very powerful 
Or.isa (Oswnare). The Moiliers, in ilie form of Oshun, the 

embodiment of the feminine principle; Oguo as tlie embodiment 
of tlie masculine principle, and unity symbolized by ilie python 

(ere) . The python is ilie symbol for Osumare, who appears as ilie 
rainbow. Frequently represented as a pair of serpents or a single 

serpent with two heads, Osumare is associated with wealth and 
prosperity. Curiously, the word "mare" (the immense, infinite, or 
eternal') appears in both Osu-mare and Olodu-mare. It is said in 
ancient myth that the rainbow is a message from Olodumare to his 
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mother - the python - in the underworld. Here we find the ancient 

idea that Olodwnare, the light, came out of the dark - his mother in 
the underworld. 

TI1e clues as to the solution then, are to regain balance whithin 

the client's Ori. This is symbolized as the center of the divining 

board (opon). The balance of forces inside the individual, the 

alignment of Ori-inu (inner self) with Ori (destiny) and Iponri 
(higher self) leads to spit-itual and material wealth and prosperity -

abundance - (ire gbogbo). Cen tral to the tenets of Ifa is the 

necessity for practitioners to establish a good relationship with the 

world that we inhabit. lfa p.ractitioners have faith in a form of 

reincarnation where the individual repeatedly returns, after death, 

to greet the earth, while part of that individual's essence always 
resides in heaven as a spirirual double. 

The Ifa concept of fair exchange means also that by greeting 

the earth with good character, ("Iwa pele" which means good or 

gentle character, is formed from the elision Iwa Ope lle - I come ro 

greet the earth) the natural world will welcome us and support us. 

We will live in hru.1nony with the seasons, environment, and the 

oth er inhabitants of the earth. Clearly understood also, is that if we 

disrespect our environment, abuse and squander the gifts and 

blessings that we enjoy while on eartl1, suffering will be the 

outcome. Living in an honorable path requires that the practitioner 

develop specific attributes of good character and moral behavior. 

This entails personal responsibility, a gentle nature, and a humble 

disposition. But besides that, one must balance the inner forces. 

The purpose of Ifa is to balance all the elements of consciousness. 
We have that here in vulture, blacksmith and python. 

The things put in the pumpkins have tl1eir esoteric meanings 

as well. Pumkios (another symbol of abundance) are one of 

Oshun's elements and the objects put in the pumkios are symbols 

of fertility, wealth, healtl1 and peace. Let's just say that Obara's Ori 
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{n>nsciousness) is being elevated big time. Obara was humble in 

tlint he was always made to cast Ifa for Olofin last. He didn't say 

unytliing, just kept his cool. Pumpkins also have_ the~ e
1

soteric 

111caning, and the fact that tlie other awo and his wife didn t want 

1 hem denotes a certain lack of character on their part. The red and 

l,lnck horses - Esu's colors are red and black. Horses represent a 

high title, like O lofin or Oba. Esu takes care of tliose who do 

proper ebo. Obara did not argue with the otliers . ab<:mt th~ 

~ticking him with their pumpkins, and Esu rewarded him._ He dic~1 t 

foU for tlie trickster. As we can see, there is much symbolism wluch 

needs to be recognized in order to completely understand the 

message. Let's look at another verse for its symbolic references. 

Tbis ,Terse is in the structure of ofo ase or ofo awure - powerful 

incantations used to make preparations that bring good fortune. 

lwori Meji: 
le is the Agbe bird that carries blessing to Olokun; 

it is the Aluko bird that carries blessings to Olosa 

It is the Odidere bird of Moba river, the-offspring of the one 

carrying calabash of trade who carries good fortune to the king of 

lwo; 

Ela Iwori, carry good fortune to me on my way 

The owner of Esinminrin river full to the brim; 

Let wealth come to my residence now! 
Wherever the Oka snake bides, it meets two 

hundred prey there to feed on 

The manner of crawling of the python does not 

make it go hungry; 

It is where Esu stays permanently that his own blessings are 

brought to him 

It is the house tliat the weaver stays at while 

the Okerekere moves to him 

It is at the house that the seat awaits the 

sitting-buttock; 

The dump-pit is a perpetual beneficiary 
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There is no day the dump-pit does not receive 
its own gift 

Mighty Creator please gives me my own blessing/ gift 
All Waters pay homage to Olokun 

All swampy lands pay homage to the river deity 

All the labour that erosion ends up doing 

It is the river deity that is the beneficiary 

Itis Osin (dove) that commands them to serve 1ne; 
It is anybody's clothes that a chamelion wears; 

Both the forest and the jungle team up to spin the Eegun cotton 
wool; 

Both the young and old in the town, come and serve me with all 
blessmgs; 

For the erosion serves the river deity with all blessings, 
All blessings 

T he three most powerful birds used in Yornba magical 

incan tations are the agbe (the blue turaco), the aluko (the 

purple/indigo woodcock) , and the odidere (african grey parrot). 

When these birds are in a verse, it is a powerful symbol of good 

fortune (ire). Other birds, as mentioned, usually represent the Iyami 

(especially vultures, finches, woodpeckers, crows). In addition, 

there is a third group of birds that represent Orunmila or 

masculine energy; asa (eagle) and awodi (hawk). These are birds 

that fly very high, are aggressive predators and never become 

victims of hunters (due to their high flying and quickness). The 

verse or ofo awuce above has a particular structure in which natural 

facts are used to imroke the ire. This is an example of the principal 

of transference in Ifa. It is common in the incantation part of 

verses. This structure also relies on the onomastic principle in 
context of Yoruba theology. 

Another area where symbolism is prevalent is regarding the 

ebo. For the purposes of this book, ebo interpretation is not 

important, as it is not needed to understand verses. Ebo 

interpretation is part of the training of the diviner. However, some 
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Information on ebo symbolism is provided here as it is helpful in 

1111<.lerstanding what diety a verse might be saying will help fix the 

problem. 
In addition to general offerings for differen t forms of good 

fortune or bad, dieties, such as Orisa, also have general offerings. 

Sometimes verses include the offering but don't specify who is to 

get the offering. The offering itself can give us cl:es as to what 

t·ntity can help us with our problem. Clues can be 111 the name of 

I he client or the diviner in the verse, or sometimes the ebo 1s g1ven. 

,_.or example, if the ebo given is dog, the ebo is most likely for 

Ogun. Here are some general outlines of offerings for different 

entities. If these elements are in a verse, it might be a clue as to the 

diety that can help with the problem. 

Ori: 
Pigeon 
Kolanuts with four valves 

Bitter.kola 

Water 

Coconut 

Shea butter 

Efun 

All edible foods 

Orunmila 
Hen 
Female goat 

Rat 

Fish 

Pigeon 

Eko ( com pap) 

Sango 
Bitterkola 



Cock 

Ram 

Gbigiri (bean soup) 
Roasted beans 

Ogun 
Palm w.ine 

Dog 

Pounded yam 

Roasted yam 

Bean cakes 

Cock 

Obatala (Orisanla) 
Snails 

Efun 

White beads 

Lead 

Shea butter 
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Vegetable prepared ,vith shea butter 
Goat (white) 

Hen (white) 

White kolanut 

Pounded yam 

Oshun 
Hen, with tied legs 
Female goat 

Eko (corn pap) 

Yant.in vegetable 
Com wine 

Esu (esu eats everything so more difficult, but some of his 
symbolic things are listed here) 
Club or baton 
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" ' ' 111c known as Yangi 
ltt-d rt nd black things 

1-- 11ives, blades, etc. 

l111lm oil 
I , ,ck 

11.- goat 

llt-nns 

\ mala (yam flour meal) 

Pounded yam 

Osanyin 
,\lligator pepper 

l~we 
( ;oat 
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( ;round and cooked white beans 

Sanponna (Obaluaye) 

Iron club 
clothes soaked in camwood 

Palm wine 

Camwood 

Corn pudding (Egbo) 

Ekuru 

Orisa oko 
Cowry shells 

Sword 

Cam wood 

Efun 

Bees 

Palm fronds 
staff made of silver or decorated with white beads '" 

He-goat 

Melon soup 

Osoosi 
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Hunting bow 

Bamboo leaves 

Kolanuts with three valves 
Cock 

Boiled beans 

Yemoja 

Palm nut shells 

Corn pudding (Egbo) 
Sugar cane 

Melon seed and garden egg soup (osi.nsin) 
Ekuru 

Oya 
Buffalo or buffalo homs 
A..,ce 

horsetail switch 
Goat 

Hen 

Mashed yam with palm oil 
Com pudding 

Honey comb 

Cotton wool 

Okroleaves 

Egungun 
Cloth 

Switches and whips 

Egbe 
Sugar cane 

Pounded and cooked beans 
Honey 

Foods kids like 

Iyami 
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I ,11cails and organs of animals 

111u:ooked animals 

An understanding of the theology, the structure of verses and 

1 ltc svmbolism is what leads to a deep understanding of the verses 

1 ,r o'du. The following chapters provide verses as well as general 

t hcmes and messages of the particular odu. 



CHAPTER 3 SIXTEEN MEJI ODU 

EJI OGBE 

Eji Ogbe is the first odu and represents alignment with destiny, 
This person is doing the right thing at the right time with the right 
people. Eji Ogbe is considered the most important of the Od1)s being 
associated with light and plenty - and is intimately linked with 

destiny. Potentially this sign speaks about man and his connection 

with destiny. It is a Od,, sacred to Oba!cild and represents the principle 
of expansion, pure light and enlightenment. E;i Ogbc speaks of the 
positive and negative forces that permeate the earth. This odu 

explains that both good and bad aspects of life are interconnected in 

fulfilling our destiny. One translation of Eji Ogbe is "eji n mo gbe n go 
gbe enikan" (I support the positive and negative dimensions of every 
issue in life). The main ire of this odu is success and honor. This odu 
demands MODER.A TION JJ.',J ALL THINGS. Eve1-y positive thing 

must be counterbalanced by an equal negative. This is why although 
we all aspire to be within the energy of Eji Ogbe, we must do ebo to 
protect us from the negative. One of the main ideas of this odu is 
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1hat all things a.re possible. Hope, faith, gratitude, discipline and work 

will bring success. Another majo.r message is if planning any kind of 

1•irnnge, like moving, changing jobs, etc. don't do it. It will lead to bad 

l'Csult. 
It represents high ethical standards which will be rewarded with 

enlightenment and abundance. Time heals the pain of any matter. We 
have cut off our own head to make us grow, like the banana tree 

(tebirth of consciousness). In this odu is born Orisa-nla a.k.a. 
Obatala. Ifa says an offering of a large catfish to one's Ori and 
feeding Esu will lock in the ire in Ejiogbe. This person must stay 

close to and listen to Ifa, obsen,e ose Ifa and offer kola nuts to ikin 

on his day. It is Ifa that brings the ire, not one's own will in this case. 
The down side of this odu at the individual leve~ is the propensity for 

those under this sign to grow in arrogance, as they start to think they 

a.re the source of the ire and stop listening to spirit. This odu warns 
us to stay humble. Should .receive Egbe and feed it regularly. Child.ren 

of E;i Ogbe crave attention and many times that attention brings 
jealousy. They must resist that need for attention. Again, humility will 

tum the bad luck into good. If suffering poverty or failure, usually it 
is a result of self deceit. In ibi, this person might have a problem with 

ajogun. The person might have a defeatist attitude to their problems. 
A change of attitude is needed and ebo to Ifa and Esu to appease the 

ajogun and for ire to manifest. 

G bogbo ola omi ti nbe laye 
Kole to ti Olokun 

Gbogbo iyi odo kolc to ti osa 
Lodifa fun Obatala osee.re igbo 
Lojo ti yio je alabaalase 
Ti gbogbo Irunmole nleri pe 

Awon yoo gba okan ninu oriki re 
Orurunila Agboniregun yehun 

Esu lalu elegbara ogo yera 
kosi ifa ti ni yi koja EjiOgbe 
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alase ni a fia ase fun 

gbogbo odo keekee kee ci oba so pe 

ti o okun ko si laye 

gbogbo won nii gbe lau-lau 

bi papa bajo, eruku asoloju won 

motoro ola lowo Olosa ibikeji odo 

mo rije bee ni no yo rara 

tani ko mope ola Olorun nikan 

loto oi ije dojo iku eoi 
ase 

All the bonor of the earthly water 

None can matcb the honor of Olokun (the Goddess of the Ocean) 

All the glory of the river, none can match the glory of Oosa 
(Goddess of the Lagoon) 

This was divined for Obatala Oseere-magbo 

The day be was crowned the head of all Irunmole (divinities) 
All the divinities were jealous and promised 

That they will take one of his numerous honors and glory 

Orunmila Agbonniregun did not alter any word 

Esu lalu elegbara stayed away 

None of the odus have honor comparable to EjiOgbe 
Honor is given to whom it's due 

Ejiogbe, you are the greatest of them all 

If the little river wants to claim superiority over the ocean 
It will dry to its source 

If the bush is burning, those who need to go into hiding must do that 

I ask for prosperity from Oloosa, the second in command to Olokun 
I run filled with blessings 

Everybody knows that the blessing of Olorun is sufficient for us 
ase 

Eji Ogbe alerts us to the importance of medicines (akose) and 

incantations (ofo). There are positive ofo - ofo rere or ogede, and 
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negative - asaan. Herbal concoctions that may also include other 

dements - animal or mineral, etc., are used in conjunction with the 

power of the word, ofo ase, to cure illnesses, control natural 

phenomena, etc. Incantations are powerful and the awo must pr~tect 
her/himself. After chanting the Awo should lick some palm oil to 

"cool" the tongue. There are several classes of ofo for protection. 

The following is an incantation for protection from negative 

kickback.: 

Ofu la a pasan 

Arabamu la ape ogede 

A dia fun Onmmila 

Nijo t'iku ohun arun nkan 'le baba oi lilo 

Orunmila ni bo ba se pe bi ise ti omo tohun ba ni 
Odundun ni ki ibi o ma lee dun nile e mi 

Ko ma lee dun Iara a mi 
Tete lo ni ki ibi o ma lee te ile e mi 

Ko ma lee te ona mi 
Ibi tutu la a ba rinrin 

Ero pese ni tigbin 

Igbin o nile olojo o wo 

EjiOgbe, gbe ibi kuro lori i mi! 

Gbede ni ide igba oloriil 

Ase 

Ofu is the name of asaan (negative incantation) 

arabamu is tl1e name we call ogede (positive incantation) 

They were tl1e ones who performed Ifa divination for Orwunila 

When death and disease besieged his house 

All evil forces lurked around his house 

Orunmila said if it was for him and his children 

Odundun says the evil should not be in my house 

And should not come near my body 
Tete has said tl1at no evil should befall my house 
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And that no evil should befall my body 
Rinr:in is seen only in a cool place 
Snail is always cool 

Snail has no house where evil forces can enter 
Eji Ogbe remove evil from me! 

Shea butter container is always at ease 
Ase 

NOTES: 
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OYEKU MEJI -
Oye/eu Miji is the Odit that brought darkness and night into 

creation. Death came to earth in this sign, as did all things concealed 

and hidden. It is the principle of contraction. The main ire of this 
odu is wealth and family. In Ire (positive manifestation), Oyeku Miji 
brings a blessing of Alaafia (peace), and strong protection from 
enemies. In ibi (negative manifestation) it would mean a premature 
ending of a cycle or premature death. Death itself is not to be feared, 

but welcomed. The Yoruba say, "Earth is the ma:rketplace; 01un is 
home." What we don't want is to die before the time we set when 

negotiating our destiny. Sometimes, although rare, O]ekri Mef;i' warns 
us we are in danger of this malfortune, but also provides the solution 

(unless it is our predetermined time of death). 
One translation of Oyek,; M.e;i from the elision "o yeye iku" 

means spirit of the mother of death. It is a reference to the idea that 

nothing in the Universe is created or destroyed, but simply 
transformed. Death represents any end of cycle for example the end 
of poverty, the end of ill health, the end of confusion, and the end of 

loneliness. In this context, death is a positive and also represents the 
end of cycles for example, the end of infancy, the end of childhood, 
the end of adulthood, and ultimately the end of this life as a stepping 
stone for the next life. Another translation is "Oye lku" - wisdom of 

death. This odu teaches us the meaning of death. E bo to Obatala, 
Esu and Ifa (gong) to defeat all enemies. For those born of this odu, 

success is guaranteed so long as the person remains humble. Humility 

is the key to success. Must do early morning prayers for it to 
manifest. This person is driven by ambition, but must be careful to 
not go overboard. Long life and Orunmila's protection are the main 

ire's of this odu. Warns of the need to respect elders. Warns of 

character defects. Must give Ori palm oil, never ,.vater. 
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6to6t6 

Or6or6 

A dia fun E ji 6ye 
Eyi t6 moo ri Eji Ogbe Egb6n e 16ju fin 
Eb6 n w6n ni 6 se 

6 yekun gbeb6 'nbe 

Bee ui o nib6 

Esu aiseb6 

Egba aitueeru 

Eyin o ri boyeku se doju de? 

Ase 

6t66t6 

Or6or6 

Cast divination for Eji Oye 

The one that was that always arrogant to Eji Ogbe his brother 

He was warned to offer sacrifice 

Oyeku heard about the sacrifice 

Yet he did not offer it 

The Evil o f not offering the sacrifice 

The ill not giving the prescribed booties 

Come and see how Oyeku mcji eyes become closed 
.Ase 

Verse 2 
Ifa fore, 

wQo ni keleyi tubQ nby. 

Ifa ni yio gbagbe gbogbo ohun toju y ri, 
yio di gbagbe patapata. 

Byy ni, o ni: 

Ogan lo da inu or9mi sinu. 

OlQrQ nir9mi Qran sikun a dia fun Alapa n yawe, 

9m9 amu eegun 1,ja 11.169 nitori 9m9, 
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maja maja la kalapa. 

1\lapa o ku ewu, 9m9 ku e,,,,,.u, 

Alapa o ku ewu 9m9 yja, ero lpo, ero Qffa, 

i; wa ba ni ni jybutu 9m9, jt,butu 9m9, 

nla n ba ire lyst, 9bari$a. 

I fa ni 9m9 sun b9r9, 

Ii gbogbo 9r9 rt, yio si di gbagbe. 

:ise 

The tennite mound keeps its contents inside (Only you know your 

own situation) 

delapidated wall, child of be who used fish bones for cbo 

in order to have children 

divined for Alapa 

She was told to do ebo 

She complied 

tnaja maja is how we sing the praises of Alapa 

Alapa, greetings for just having a child 

greetings for just having a child 

People of Qffa, people of Ipo 

come meet me surrounded by children 

Surrounded by children 

this is what we receive at the feet of the King of the Orisa 

ase 

NOTES: 
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iWORi MEJI -
Ogbe, birth. Oyeku, death. lwori, transformation. Spiritual 

transformation. Fire. Passion. Conflict. From the elision Iwa-Ori. 

The character of consciousness, suggesting that the innate character 

of consciousness is to continually transform. lwot'i Mef;i is a sign that 
speaks about difficulties, especially related to enemies and envy and 

accordingly a sign that speaks about personal transformation and the 
challenges of spiritllill growth. 

The conflict usually manifests as slander. This person should 

cool headed and do ebo to Esu against slander. The main ire of thi 
odu is career success and achievement. The dieties that make thi1 
possible are Ori, Ifa and lie Aiye. This person either needs to 

initiated into Ifa (Tefa) or must receive Ifa and propitiate him often 
for career success. This Odu, as can be seen by its name, cemera 
around consciousness. Iwori is a fire sign and one of Sango's odus. 
C~ntinuous transformation is difficult and reguires the humility to 

re1ect our own dogma. Those born under this Odu see things clearly. 

They dream a lot, and have talent for being di~ri.ners or spiritualists, 

They are successful in a way that surprises people, even themselves, 

However, there is a tendency for their successes to be short lived. 

They should be tight lipped, and not jump to conclusions which is a 

fault of this person. Victory is at hand for this person, she/he just 
needs to be dedicated, honest, humble and hopefull. Ebo to Obatala 
for long life. 

Iwori teju mo ohun ti use ni 
Bio ba te Ita tan 

Ki o tun iye e re te 

Iwori teju mo ohun ti nse ni 
Awo, ma fi eja igba gun ope 

Iwori teju mo ohun ti nse ni 
Awo, ma fi aimowe wo odo 
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lwori teju mo ohun ti nse ni 
\wo, ma fi ibinu yo obe 

I wori teju mo ohun ti nse ni 
\ wo, ma ji kanjukanju jaye 

I wori teju mo ohun ti nse oi 

1\ wo, ma fi warawara mkun ola 

I wori teju mo ohun ti nse ni 

i\ wo, maseke, sodale 

I wori teju mo ohun ti nse ni 

/1 wo, ma puro jaye 

I wori teju mo ohun ti use ui 

Awo, ma se igberaga si agba 

[ wori teju mo ohun ti nse ni 
i\wo, ma so ireti nu 

lwori teju mo ohun ti nse ni 

Awo, ma san bante Awo 

I wori teju mo ohuu ti nse ni 

A wo, bi o ba tefa tan 

Ki o mn iye e re te o 

lwori teju mo ohun ti nse ni 

ase 

Iwori take a critical look at what affects you 

If you undergo I fa initiation (Itelodu) 

Endeavor to use your wisdom and intelligence 

Iwoi-i take a critical look at what affects you 

Awo, do not use a broken rope to climb a palm-tree 

lwori take a critical look at what affects you 
A wo, do no enter into the river without knowing how to swim 

Iwori take a critical look at what affects you 

Awo, do not draw a knife in anger 

I wori take a critical look at what affects you 

Awo, do not be in haste to enjoy your life 

Iwori take a critical look at what affects you 
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Awo, do not be in a hurry to acquire wealth 
lwori take a critical look at what affects you 
Awo, do not lie, do not be treacherous 

Iwori take a critical look at what affects you 
Awo, do not deceive in order to enjoy your life 
Iwori take a critical look at what affects you 
Awo, do not be arrogant to elders 

I wori take a critical look at what affects you 
A wo, do not lose hope 

Iwori take a critical look at what affects you 

Awo, do not make love to your colleague's spouse 
Iwori take a critical look at what affects you 
Awo, when you have been given Ifa initiation 

Initiate yourself again by using your wisdom and intelligence 
Iwori take a critical look at what affects you 
Ase 

Verse 2 

Ogodo Owu lo gboke Odo 

Lo payin kekeke si Oloko 
Adifa fuu Alantakun 

Eyiti yio mo se obun gbogbo bidan bidan 
Bidan ni mose ti mofi 

nlaje awo rere logodo owu 

To gboke odo to payin kekeke 
Si oloko, bidan bidanni mose 
Ti mofi nlaya ti mofi nbimo 

A wo rere Iogodo owu to gboke odo to 
Payin kekeke si oloko 
Ase 

The bright cotton wool 
At the bank of the river 

Beams its sparkling whitish smile at a farmer 
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I )1vined for Alantakun (Spider) 
When be was going to perform things like magic, like magic 

11 was like magic, I have my wife 
I I was like magic, I have my children 
My Ifa priest is a good priest, 
I he one whose nickname is "The bright cotton wool" 

i\ t the bank of the river 
Beams its sparkling whitish smile at a farmer 
It is like magic I will aquire all the good things of life 

Ase 

NOTES: 
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ODi MEJI -
Odi Meji is the fourth Odu, and completes the four car · 

points of the universe. All birth is re-birth in a rheology conta· · 

the idea of reincarnation (atunwa). Odf Miji is a sign related ro fertili 

a~d re~irth represented by the vagina. It also speaks abo 

difficultles, especially in terms of unsolved issues in the past. Odi 

symbolic of motherhood and childbirth. It comes with the blessing 0 

a baby, probably female. It is Yemoja's Odu. People born of this Od 
need. to_ always remember to keep their feet firmly planted in 
practicality. Where Iwori focused on our inner consciousness, Odi ia 
more focused on our outside environment. As the womb is a space 
with very obvious boundaries, this odu also provides message• 

regarding restrictions, limits, etc. The major blessings of this odu are 
long life - ogbo ato - and Ifa's protection. Within Odi Mf;i' we find 
the saying, "a single link never breaks." Sometimes you will see ileke 
O~n (Ogun's beads) with an iron link, symbolizing this idea of 
spmtual strength. It is said Yemoja is the "mother" of Ogun ' a 
reference to the source of Ogun's strength. Ogun protects the person 

for whom this odu is revealed. Should receive Ogun for protection. 

Use your ability to speak well to defend yourself. Develop your 

assertiveness through voice - ofo ase. Truthfulness aod sincerity is 
the key to long life for this person. There is always the threat of 

illness. E bo to Esu for protection from illness (for the whole family). 

Speaks of_ success in court cases, because this person is a really good 

talker. This person can be restless. Must learn patience. Also don't let 

others use y~u _or push you around in any way. This person might 

hav~ l~st the1.t mdependence. Ebo will get it back. This odu brings 
babies mto the world. Ebo for a stable relationship. 

Ifa ni ka fi otun we Osi 

Ka fi osi we Otun 

Ba.a ba fi Otun we Osi 
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Ka fi Osi we Omo 
( )wo eni kii mo kedere 

A difa fun A '\Vemo 

ijo ti n lo ree weri ola lodo 

Awa weri Ola a raje 

A weri Ola a raya 

/\ weri ola a birno 

Awa weri ola saiku 

/\ weri Ola a nire gbogbo 

Ase 

Ha says we should use the right hand to wash the left hand 

And use the left hand to wash the right hand 

If we refuse to use the right to wash the left 

And use the left to wash the right 
One's hands will not be fresh and clean 

Cast Ifa for Awemo 
On the day he was going to wash his Ori to make wealth in the river 

We have washed our Ori and got wealth 

We washed our Ori and got wives 

We washed our O ri and have children 

All of us have washed our Ori for longevity 

We washed our Ori and got all good fornmes 

Ase 

Verse 2 
Oodu ni koyi gbirigbiri jana 

Adifa fun won ni Idi kunrin 

Abu fun won ni idi birin 

Ebo omo ni won nse 

Igbati idi di meji ni ire omo de 

Igba idi di meji lawa nbimo 

Ase 
Ojo nla ta di sasa 
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A difa fun won ni di okunrin 
A bu fun won ni di obirin 

Nijo ci won nmekun oju se rahun omo laye 
ldi ni a apa asa 

Igba ci idi ba di meji 

Ngba ye la dolomo 
Obatala , oseremagbo 

Majeki gbogbo olusin re yagan 
Ase 

Success depends on perseverance; 

See how rain drops in time wear out granite? 
Thus declared the oracle of Ifa co the husband 

The same was declared for the wife when they felt sorrow daily 
For lack of children 

Commence your effort 

From bottom upwards 
For when two ends meet 
A child is born 

O batala Oseere Magbo 

Never allow all your devotees to witness barrenness in the world and 
the world to come 
Ase 

NOTES: 
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IROSUN MEJI -
Jrosim Mf;i is a sign that speaks about traps and a d Ii . . , nee to sten 

advice. It warns agamst arrogance and provides direction on how 
complete one's destined goals. The main ire of thi d . so u are sue 
long life and happiness. Irosun Meji is fifth in the order of Odu. 1 
cycle begms anew. Birth, death, transformation reb;~th Ir 
b · th . , .... . osun 

_ir a_t a cliffet ent level of consciousness, we could say. 0 
translat:100 of the word Irosun is menstrual blood 1',[ 1 bl • -" enstrua ood 
one of _the most powerful ritual elements that exist, so that tells yo 

something about this Odu. lrosun is a reference to ancestral linea 

Irosun leads ~o fulfillment of potential through ancestral support. I 
negative manifestation is resistance to ancestral support . 

d . . . ' , or res1stanc 
to evelopmg potent:1al (self-denigration). Irosim J\;Je,z is one ofS ' 

d I · h Y . ango1 
o u. t 1s ere he learns the lesson of humility. The humility t 

und~rs~d we ~e n~t. always right and to consider other people'• 
opirnons. Someumes tt is saying there is a family problem that needa 
to be fixed. Ifa says at this time heed advice Be c ful "th . . . • are w1 any 
act:1ons at this tune and don't do anyone any favors. Be careful with 
who y~u choose to sleep with. If afflicted with confusion, it is the 
person s Ori that needs to be propitiated. 

Another translation of Irosun is "ire osun " o 1. . • sun reia tes 
consciousness, to Ori. It denotes the protection of Ori Th O . 
and ' ts . . . us, ri 

1 protection. JS a very important concept in this odu. This 

person_ should receive lie Ori. 111is person must look to Ori to end 

confusion or har~I time~. People born ~mder this Odu are usually very 
popular. They are subjected to emouonal and financial diffi 1 . 
thr h Wi 1cu tles 

-~~~ o~t e. They might suffer depression or lose interest in their 
act1v1t:1es. They should consult Ifa for guidance. They must never give 

their Ifa blood ebo. Palm oil and kola to keep ajogun away. Thi:s 
person should move slowly l · d . . ' earn pauence an always remember that 
nothing ls permanent. They will overcome all difficulties b th . h 
b d k . y eng t 

e o, an ceptog their minds clear of evil thoughts or ideas. They 
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IHIVC to learn to show appreciation. They are persistent and that 

pnsistence is the source of their ire. They need to propitiate their Ori 

11•gularly. Don't forget the ancestors! A yearly family ritual to the 

1111cestors is a must. There is a plant, called ewuro, that is used to 

ltH'tke a very popular stew in Yorubaland. The thing about ewuro is 
1 hat it is extremely bitter. It is used for stomach problems as well as 

wcening children off breast milk. However, when ewuro is crushed, 

1111d crushed, and crushed, in water, it becomes sweet! It then 

becomes the main ingredient of one of the most cherished meals in 

Yorubaland and beyond. So, of course, there is a chant in 
coordination with the plant, that is something any child of ltosun 

should Imow. Basically it is the light at the end of the tunnel. It takes 

n lot of work to turn ewuro sweet, but it always ends sweet. Just like 

the problems we might encounter in life will always end sweetly if we 

work hard and do the right thing. This person has a problem 

showing appreciation and complaining even when things are going 

well. This person requires an attitude adjustment so the ire can flow. 

In T,vsi'm Mef;i, Ifa says that this person is not having economic 

success. TI1e person's business is not moving forward; Work is not 

going well; Everything is falling apart for him/her. Ifa says this 

person is not living up to expectations. Things are difficult, the 

person can't pay his or her debts o r even make enough money to 

break even. Bur Ha says if this person offers ebo, the fight with 

poverty will be overcome, (s)he will begin to make progress, make 

money, and become surprisingly cich. It will happen suddenly, and 

the person will forget his or her problems and rejoice. Ebo to Ori 

and Ifa to open the way for the ire to flow. 

Ada nko a da rnko 

a da nko a da rodo 

ada wa mo foro 

a dia fun l;:1¥k9 Idanre 

eyi ti o l9r9 k9j9 ale o to lt;! 

Ifa ma m9 i¥ k9r9 ale temi o 1¥ mi 
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Ifa ma jy kQrQ aly tymi Ifacinwale Ogundiran 

ma jy ki o ly nti o lowo lQwQ. 
ase 

Where is cutlass? 

It has gone to the fann 
\Xlhere is cutlass? 

It has gone to the river 
Ada wa mo foro 

help us to understand the case of the J;:k9 (corn pap) seller of Idarue 
who was destined to have success in the latter pru:t of her life 
Ifa don't allow the latter pare of my life to be hard 

Ifa don't allow me _(name)_ to be poor in the twilight of my life 
Ase 

It is said that this ylykQ Idanre, she used to package and sell ~kO 
[corn pap]. Idanre is a town in Nigeria. So tl1is woman when she 
bought corn on credit to make ~k9, she would tell the owner of the 

~orn, _"When I'm done preparing the ~k9 and I have finished selling 

1t, I will pay you back.'' When she had finished selling yk9, she hadn't 
made enough money to repay the owner of the corn. Can a person 
who can't pay her debt to her creditors find money to buy food? Can 

she live up to her potential? Ah! She was building up debt 
everywhere. Th.is is how she would do it, she would borrow corn on 

credit from this person. Then she would be too ashamed to come 
back to him/her and would run off to borrow from someone else. 
She wondered, "how did 1ny problem becolne this serious?" She put 

two ru1d two together and went to consult a babalawo. The 
babalawos cat Ifa for her, tile babalawos said she should offer a 

sacrifice. They said everything that she is experiencing, she will 
overcome and become a very rich person indeed. She will become 
rich in a very curious way, and her money will last her a Iifetinle. 

Ah! Everything tl1at Ifa prescribed for the sacrifice, 4 pigeons, a large 
he-goat, and a she-goat, she offered them as a sacrifice. When they 
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!the babalawos] had finished their work, they said, "Where is_ our 

11,oney? Please you must pay a fee for out services." They didn't 
dcrnand a price, but iliey said she should offer them something. She 

Knid, "Ahl I don't have any money." The babalawos contmued to ask 

l'ot payment. She hadn't made any profit from the ~kQ that she had 
been selling. They said, "Ok. We are going off to do ilie work of Ifa. 

llcfore we come back, have our money ready!" She said she didn't 
have the money ready. TI1ey said, "Ah! See this woman, you say you 

' · t d~" don't have money. Wasn't your ebo offered, and wasn tit accep e • 

She said, "I haven't made any money, but I will have your money 
ready by the time you return." Then the babalawos left, an_d when 

Lhey came back after 3 months, 1;]¥ko Idanre had become n~hl Sh~ 
bad the most expensive clothes made out of very nch material. Ah. 

They said, these are the clothes of a rich person. Rich people_ are the 
ones who wear iliem. She used the fabric to make costly clothing. She 

osed elegantly on a stool next to the wall like this. Someone who 

~truggled to sell one basket of ykQ before, she is selling ten baskets 

now. Even with ten baskets, she ,vould run out of ~kQ to sell. Ah! 
This is how she came into the money she used to pay them. The 
babalawos said, it is as the babalawos said, it is as the babalawos 

predicted: 
T hey sang, ''J;:lykQ Idanre how did you make all of this money? 

ElykQ Idanre how did you make all of thi_s money? 
She offered a sacrifice, it was accepted, she used expensive cloth to 
make fancy clothing, she posed elegantly on a stool next to the wall. 

El~kQ Idanre how did you make all of this money? 

J;:l~kQ Idanre how did you make all of tlus money? 
Ah! She said, when she made this money, she repaid her debt. 

Ase 

Verse 2 
toro ewon Oduduwa 

Eni ara ro ni i raro mo 
Babafawo Rete li d'lfa fun Ori 
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Ori mi orun bo w'aye 
Won ni ki Ori ru'bo 
Ori ru'bo 

Ori t'o'w' aye t'o' l'oun o ni l' owo 

Osun, mo fOri mi sun o, Ifa je ki nJ'owo !'ode aye 
Ori t'o'w' aye t'o' l'oun o ni l'aya tabi l'oko 

Osun, mo fOri mi sun o, Ifa je ki nJ'aya tabi l'oko l'ode aye 
Alata, mo fOri mi sun o, Ifa je ki n'ire gbogbo !'ode aye 
ase 

T'oro ewon Oduduwa 

Whoever feels comfortable behaves so 
Rere's priest divined for Ori 

Ori was coming from "heaven" to earth 
Ori was advised to make ebo 
Orimadeebo 

Ori that comes to earth and says he would not be rich 

Osun (he who listens and blesses), J tell you my desires 
Ifa make me rich in life 

Ori that says she or he would not have a husband or a ,vife 
Osun, I tell you my needs, Ifa let me have a good wife or 
a good husband in life 

Ori that comes to earth and says he/she would not have Ire 
Alata I tell you tny needs, Ifa let me have all Ire in my life 
ase, ase, ase o! 

NOTES: 
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OWONRIN MEJI -
Death as in Oyeku, but at another stage of evolution. Esu and 

~ 11ngo are prominent in this Odu. It represents unexpected change, 

1 hnnce and free will. It speaks of sudden change that can be chaonc. 
( )monrin Mqi from the elision "owo n rin." suggests something that is 

brought to or received by the hand, meaning this person will make 
w meth.ing out of nothing. They ate a hard workers and their hard 
work will pay off. Owonrin Mfji is a sign related to the mystery 

hdween a[ye and onm, it is related to the mystery of 0s6 and speaks 
nbout victory over adversity. The main ire of this odu are 
:icbievement and ho nor. Ebo to IJ1ami for protection o f what he/ she 
has built from being destroyed. This odu brings the message that 

what we want isn't always what we need. Insisting on what we want 

against Spirit giving us what we need is inviting Esu as the Trickst~r 
to reach you a lesson. This person needs to make a change 111 their 
behavior. They are too arrogant and disrespectful. Esu will also bless 
us in Owonrin Meji with great wealth if we bravely follow his advice. 

This person should receive Esu Odara and propitiate him constant~y 
for success and protection from ajogun. This person's success 1s 

dependent on developing relationships with people. 

Iba to yeye 

Iba Ojugbona 
Iba Akoda 

IbaAseda 
Iba pa-npa-sigidi-adaso-mamero 

Afeyi ti mo ba da se 

K' oro ma saigba 
Ase 

The unsmoothness of the road breaks the snake's back 

Divined for horse 
Divined same for ram 
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When they were on Ifa mission to the palace of Ooni 
Inclusive of the horse and the ram 

Awo in the palace of Ooni (Ife king) 
Divined for Ooni 

When he Jacked the iba (ase) from his father (eguns) 
Iba to baba guidance. 

Owonrin is the encounter with Esu that pushes us to re-ex 
our core beliefs. This encounter 1s disruptive, 

uncomfortable, challenging, resistant, puzzling, perplexin 
unwelcome, and difficult, but it is wlrnt keeps us from beco.1 · 

stagnant. This person, if in business, will have great success a 

should charge a high price for what they are selling. This perso 
needs to develop a good social netwmk for success and care for th 

reputation. Ebo against sfanderers. Possible ebo and omieto to driv 
away ajoogun. If this person is planning to marry, it is a good choic 
of spouse; they will be happy. Warns of problem with one's property, 
Ifa says this person must be respectful! of their elders and theu 
eguns. 

Idasiki ona nii rejo leyin 
i\difa fun Esin 
Abu fagbo 

Nijo ti won nsawo rele ooni 
i\tesi, atagbo 

Awo ile Oooni Alaoakan-esusu 
i\ difa fun Ooni 

Nijo ti o r'iba ile baba re mo 
Iba baba 

Iba yeye 
Iba Oluwo 

Iba to yeye 

Iba to yeye 
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lhn to Ojugbona 
11 l:t to Akoda 

Iha to Aseda 
Iba to the big savior (to Ikin Ifa tree) 
IJnJess I do not give appropriate iba 
Will my doings not be sanctioned 

,\ se 

Owonrio Meji speaks of giving reverence to one's ancestors as a 
way to become stronger spiritually. Owonrin Ivieji is an "unstable" 

Odu. Stability is found in the foundation which is your ancestral 
heritage, your lineage. To go through life without a connection to 

your ancestors is to have an unstable foundation. 

Osa pe ire aje 
Irunmole pe ire omo 
Orisa pe ire aiku 

Orisa pe ki a ru ebo 
Nibi a gbe ri agbalagba mokanla l'ori ate 
0 ri ona ti orisa gba ti fi je be? 

A ji n'igboro, a rin n'igboro 
O burin bu omi'gboro we 

Be ni nbu omo igboro bo'ju 
Da fun owonwon omo a se'gi l'owo 

A ji n'igboro, a rin n'igboro 
O burin burin bu omi'gboro we 

Bi nti nbu orni'gboro we 
Be ni nbu omi'gboro bo'ju 
Da fun owonwon omo a se'gi l'owo 

Da fun ejo omo a p'ate s'oro 
Owonwon jo o l'owo, ejo jo o l'oro 

Eyin o mo pe ile wa l'a l'oro? 
Orisa pe ire aje ire omo ni on yio bun'ni se o 
Nibi a gbe ti agbagba mokanla 
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Osa su ni be 

Osa says so 

Irunmole fi le le 
asc 

Osa bring me money 

Immortals bring me children 

Orisa bring me long life 

Orisa accept my offerings 

\Vhere we see eleven elders on the tray 

Do you see the way that orisa says that this is so? 

One who wakes in the city, one who walks in the city 

One who walks and walks and uses city water to bathe 

So he is using water to wash his face 

One who walks in the city, one who walks in the city 

One who walks and ,valks and uses city water to bathe 

As he is using city water to bathe 

So he is using city water to wash his face 

Cast for owonwon, child o f one who cuts wood to have money 

And cast for snake, child of one who hunts birds to have riches 

Owonwon danced, he had money; snake danced, she had riches 

Don't you know that in our house we will have riches? 

Orisa says a blessing of money and a blessing of children is what he 
will give us 

\Vhere we see seven elders 

The Immortals condone it 
ase 

Ifa says ibori (head cleaning) is needed. Ha says this person 

needs to appeal to Iyami (the 1.fothers) for ire. Esu is creating 

confusion in this person to force them to look at themselves, the way 

they see the world, and let go of their assmnptions in order to expand 
their consciousness. This confusion is a result of the conflict between 

"urban and rural life" (peacefulness and daily stress). Ifa says this 
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person needs to make ebo to Iyarni and Ogun, creating unity as 

H)•mbohzed by the snake. The reference to bees is to honey as p~t of 

the ebo, which refers to Osun as head of the Iyami. The ebo bungs a 

blessing from the mothers and the mushrooms signify the Egun 

(i1ncestors), so a blessing from the ancestors. 
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Obara means strength, or "Spirit of Strength." The unexpec 

change encountered in Owonrin that led to an expansion 
consciousness (Esu), leads to inner transformation in Obara (Sango 
That is, the successful management of the change brought by Ea 
the opening of the door and our walking through it with courage an 
guided by spirit, leads to the next odu in line, Obara, which is th 
transformation of the person's consciousness by the fire of San 
This odu brings the blessing of prosperity. Obara Mf;i speaks abou 
poverty and difficulties, but also the end of these things by lea · 
empathy and avoiding exerting one's will oo others. Obiird Meji in j 
negative manifestation (ibi), is when we try to dominate othel'I 

Egotism is an inflated sense of self; the opposite of humility. Th 
positive energy of this odu is the transfom1ation that leads to puttin 
our ego in check. This Odu reminds us that human will cannot 

become stronger than that which created human consciousness. Thi1 
p~ciple is the foundation of .iwa pele (good or gentle character), 
This Odu contains the story of Sango's transformation into Orisa. It 
was accomplished by his ownership of his faults, and his sincere and 
successful effort to gain humility. This person must avoid acting with 
vanity, boastfulness and stubbornness. These will bring misfortune. 
Ebo to Esu against unforeseen events ruining one's plans. 

For the client, Odu Obdrd l11efji denotes being in a state o( 

uncertain.ty, unable to make decisions. For a client in business, lfa 
says that to have a house full of customers and friends, she or he will 
have to do ebo and follow 01unmila. The client for who this Odu 
comes up in ire, shoi1ld move on any project they have planned. If he 
or she is going to travel, they will be succesful. He or she must haYe 

patience witl1 business p armers, or clients. He or she will be 
rewarded. This person might be having financial difficulties and 
surrounded by enemies who plot his or her destruction. With ebo, 
financial difficulties can subside, and enemies defeated. The chent will 
find out who his enemies are and what created his problems. Must 
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not be dishonest, self centered or greedy. A change in behavior and 
ebo to Esu, Ori and Ogun to clear away confusion, put an end to 

strife and open the way for ire. Warns of someone coming into the 

life of this person bringing trouble. This person might have been 
nbandoned, but ebo will bring the person(s) back. This person needs 
to focus on themselves and less on the group. If married, cooperation 
will lead to success. If not married, it is in this person's best interests 

to get married and settle down. This odu speaks of prosperity. The 
riches will come from Oshun. The client might need to do ebo to 

Oshun. A river wash along with the offering to Osbun is 

reconm1ended. However, Ifa warns this person against focusing 
solely on wealth; that this person likes to show off, and this vanity 
will bring trouble. This person should focus on building a home and 

starting a family. 

Osol6 awo Awon 
L6 dia fun Aw6o 
Nij6 tin lo ree weri Ola lodo 

Ara ro Oun bayii? 

W6n lara 6 ro 6 
W6n ni sugb6n k6 rubo fun Osun 

6 ba rubo 
Ara bade e 
Ni ban bimo 
L6 ba k6 omo e lo fun Osun 

W 6n niku o gbodo pa omo A won 

Aye ye e 
Oshun n t6ju e 

Ni n gee 
N ni wa n j6 n ni n yo 
N in yin awon Babalawo 

Awon Babalawo 11 yin Ifa 
6 ni bee lawon Babal:iwo toun wi 

Osol6 Awo Awon 
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L6 dfa fun Aw6n 

Nij6 tin lo ree weri Ola lodo 
Osol6 momo de o 
AwoAwon 

E Omo Ori rere Awoo Owe? 
Ase 

Osolo, babalawo of A won 
Did divination for Awon 

On the day he was going to wash his Ori in the river for wealth 
"Will life would be easier for me?" he asked 
They said it would be easy for him 
But advised him to do ebo to Osun 
He made th.e offe1ing 
Life then pleased hin1 

He began having children 
He took all his children to Osun 

"Death is not to kill the children of A won," they instructed 
Life was pleasant 

Osun took good care of him and his children 
And caressed all 

He was dancing and rejoicing 
He was praising his Babalawo 
His Babalawo was praising lfa 

He said it was as his Babalawo said 
Osolo, babalawo of Awon 
Divined for Awon 

On the day he was going to wash his Ori in the river for wealth 
Osolo is really here 

He is the priest of Awon 

Do you not know that everything you have is because Awon washed 
your Ori in the river? 
ase 
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Verse 2 

c;unnugun o tori abe rari 

I ~re awo Agbaale 
1\lagbede o fogun o tan laye 

/\ dia fon Eji Obara 
'l'ii s01110 ikeyiin won lenje lenje 

Nijo ti won nlo 
Lee sebo suru suru nile Olofin 
A ,von mereerin yii nii maaaa sawo 

Fun Olofin ni Isiisan 

Bi woo ba wa 
Olofin a fun won ni ije ati imu 

Nigba ti o di ojo kan 
Ni Olornn ba mu elegede meta 
O la won O ro kikida owo sinu okan 
O ro ileke okun ati iyun sinu okan 

O ro laarangunkan aso oba sum eketa 
O ro akonkotan ohun oro nife sinu ekerin 

Igba ti o se bee tan 
Ni Esu ba fowo nu oju 

Ibi ti won ti pa awon elegede wonyi loju 
Ni oju obe ba pare laraa won 

Igba ti Obara ati awon oree re 
Olofin o fun won lonje bii ti se ri 
Leyin ti won ti jokoo fun igba pipe 
Ni Olofin too fun enikookan won ni elegede kookan 

A won meta iyokuu ni kin ni awon o wa 

Fi elegede se o 
Won ni Obara oo lo ko onle 
Bayii ni gbogbo elegede naa si Obara 

Igba ti Obara dele 
O ko awon elegede wonyi fun iyawo re 

Pe ki o lo se won 
Sugbon obinrin re naa ni 
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Kin ni awon o fi elegede se 

Oun naa ko awon elegede naa si Obara lorun 
Igba ti ebi o je ki Obara o gbadun 
Lo ba bo si idi aaro 

0 gbe ikoko ,ori ina 

Igba ti yoo <lobe de okan ninu awon elegede naa 
Ogede owo lo da sile yin 
Igba ti o ge meta yolm 

0 ba gbogbo dukia ti Olofin ro sinu won 
Bayii ni Ohara se ti o fi di olowo 
Nigba ti ojo keesan 

Ti won o tuun loole Olofin o £i pe 
0 ti here si kole 

0 fe obinrin kan si i 
0 ra esin dudu kan si 

0 si ra pupa kan pelu 

Okiki Obara waa kan ka gbogbo aye 
Ijo ni njo 

Ayo nlnyo 

Agogo n Ipooro 
Aran nikija 

Opa kugukugu lojude Iserimogbe 
Obara waa nyin awon awoo re 
Awon awoo re nyin fa 
Oyanu koto 

Orin awo lo bo sii l' enu 

0 ni bee gege ni awon awo oun 
N senu reree pefa 
Gunnugun o tori 
o tan laye 

A difa Eji Ohara 

Eyi tii se omo ikeyiin won lenje lenje 
Nijo ti won nlo abe rari 
Ere awo Agbaale 
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\ lagbede o fogun 
I .ce sebo surusm1.1 nile Olofin 

Woo o le fEji Ohara seyin moo 

lwaju lo gbe 
11,ji Obara, gbesin dudu 
I :.ji Ohara, gbesin pupa 

I (legede mere, 
I iji Ohara kilo ta 
To o fi dolowo 

IC:legede mere. 

Ase 

Obara, what did you sell that made you so rich? 

I sold pumpkins 
The-vulture-was-bald-not -for-fear-of-razor 

Python, the diviner of Agbaale, 
The-blacksmith-does-not-want-war-removed-from-the-face-of-earth. 
It was those who cast Ha for Eji Obara. 

The child between all of them 

On the day in which they were going 
To cast Ifa at the home of Olefin, 

These four were always casting Ifa 
For Olofin every nine days 

Whenever they were coming, 
016fin would give them food and drink 

But, one day, 
Olofin picked four pumkins, 
And he opened them. 
He put money inside one of them. 

He placed 6kun and iyi.m inside another one. 
He put L-iarangunka.n, the clothes of king inside the third one. 
He put other valuable things of the city of Ife inside the fourth one 

after he finished with this 
Esu rubbed bis hands on the marks 

129 



Awo Fategbe Fatunmbi Fasola 

Created by the knife in the surface of the pumpkins, 
and the marks disappeared. 
When Obara and his friends arrived, 

Olofin did not give them food and drink like was his custom. 
After they have been resting for a good time 

Olofin gave them a pumpkin for each one of them. 
Three were curious on what they should do with 
the pumpkins. 

They said, "Obara why don't you take them?" 
And so it was like they all 

pushed their pumpkins on Obara. 
When he arrived at home, 

He gave the pumpkins to his wife, 
And he asked her to cook them. 
But his wife said, 

"\'{!hat can I possibly to do with all these pumpkins?'' 
She also refused them and left them for Ohara. 
\X'hen hunger did not allow Ohara to rest, 
He went to the kitchen, 

And he put a cauldron on the fire. 
When he cut one of the pumpkins, 

The money came out in great 9uantity. 
When he cut the other three, 

He found all the valuable things that 016£i.o had put 
inside them. 

It was how Obara became a rich man. 

When another period of nine days ended, 

When they had gone together again to the house of 016fin, 
He had begun building a house, 
And he got married with a new wife. 

He bought a black horse, 

And he also bought a red horse. 

Ohara became a famous man in whole world. 
He began to dance, 
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I-Le began to rejoice, 
Bells were rung in Ip6r6, 

' L'he Aran drums were played in Ilcija, 
The drwn-sticks were applied incessantly to different 

types of drums, in the city of Iserimogbe. 

Obara began to praise Awo, 
And the Awo praised Ifa 
And Ifa praised Olodumare 

He opened a little his mouth, 
And Esu put a song in it. 
He said that it was just like the Awo predicted 

T hey employed their good voices praising Ifa: 
Eji Obara, gbesin du.du 

Eji Obara, gbesin pupa 
Elegede mere, 

Eji Obara ki lo ta 
Too fi dolowo 
Elegede mere 

Ase 

NOTES: 
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OKANRAN MEJI 

Okanran from the elision "okan ran." Okan - heart; mea ' 

from the heart. With tonal change and proper context, it also mea 
"mind." The Yoruba consider the heart and mind a dualitv that m 
be balanced like all other things. For the Yoniba, the he~tt is mo 

than an organ that pumps blood. It is from ,vhere our emotio 

emanate, and the locus of psychic energy. Sango speaks a lot in t 

odu and so this person has leadership qualities, but must delibera 
thoroughly before acting. Okanran Mf;i brings lots of ire but ale 
enemies. This person can be hot headed and emotionally unstabl 

The mind is part of the Ori complex. Both the heart and mind hav 
their own peculiar consciousness and if not in alignment and ' 

balance in the individual, will cause problems. Okanrao represen 

the rebirth that occurs when we place our head and heart · 

alignment. Emotions have a function. The function of emotions is t 
tell us when we are either in alignment our out of alignment \vith our 
higher . self. However, we are not our emotions. So feeling anger, 
con~s1on, depression, disappointment, etc., - all the negative 
emotions - are sunply a message from Esu saying, "change yoflr 
behavior!' but changing behavior is ve1y different from acting out. 

\~en someone makes you mad, you can hit them to make them stop 

or you can consider why they are making you mad. Anger is always 

the result of seeing someone behave in a way that you do and don't 

want m admit, or ~ way that you want to and are mad because they 

are getting away with 1t. For example, when we see injustice, we are 
sad and take action to fo{ the problem, but when we see someone 

being arrogant we get angry because we know that we are capable of 
being arrogant and have not risen above the problem. That is a hard 
truth to embrace, and it is the lesson of Okanran. As stated in Odu 

It'.s a lot easier to change one's destiny than one's behavior. Peopl; 

with tlus odu have to avoid being stubborn and unreasonable. 
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( )kanran also speaks of new directions; thinking outside the box. 

( )soosi speaks and shows and helps us come up with new ideas. 

There is the need to be realistic and not be swept up in pie in the sky 

pi:ornises. This Odu most certainly calls for head cleaning. This odu 

brings above all else the ire of comfort and stability. This person is 

destined for success and must stay close to Sango. Should be initiated 

to Sango, for it is Sango who will bless this person with success and 

progress. Must not be arrogant or disagreeable especially with 

superiors at work. The person must not eat sheep or ram. It is the 

perfect time to start a business or related venture. Travel or moving 

ro another place is good for this person. Ibeji is prominent in this 

odu. Possibility of giving birth to twins. E bo to E su for victory over 

adversaries, and Sango to uncover who the enemy is. This person 

L1eeds to be more bumble around their superiors to be successful at 

work. If going through hard times, possible ebo to Iyarni, lfa and 

Esu. 

Okinrin kara nini ku eni 

Da f'oba'le'fon 

Omo a j'ate ki'je 

Omo'le'fon ni 

On ti se t'on le'i bi omo 

Ti omo on fi po, ti o fi si ni iru? 

Nwon ni k'o rubo 

Kil'on a ru? 

Nwon ni o 111 igbin mokanla 

Nwon ni k'o ru egba mokaola 

Nwon ni o ru agbedo adie 

Nwon ni o ru eiyele 

Nwon ni k'o mu obi mokanla 

Nwoo ni k'o ma e bo oke ipoci e 

Oba'le'fon, o k'ebo, o tubo 

0 k'eru, o tu 

K'o se be tan 
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0 bere si omo bi 

Nwon ni obe ate ni k'o ma se 
Fun oke'poci e 
K'o se be tan nu 

Omo na o l'enu ma 
Omo o l'enu ma 

Obe ate t'on je t'on'i bi'mo yi 
Nna l'on o ma je lo titi 

ibi ti oba'le'fon gbe nje ate uu 
Oba'le'fon wa nyo ni njo 

"Oba'le'fon was rejoicing, he was dancing" 
Ni nyin awon awo 
Awon awo nyin'sa 

Pe be ni awon awo t'awon s'enu re wi 
Okinrin kara nini ku eni 
Da foba'le'fon 

Omo a j' ate ki'ije 
0 l'a gbo ru ebo 
Atukan eru 

Ko I pe, ko I jinna 
0 ri mi n'jebutu omo 
Bi osa ti wi nu 

Nigbati a ri agba kan soso 
Osa su ni be 
Irunmole fi le le 
Ase 

Child of one who ate unseasoned stew for seven days 
There was the child of the house of ifon 

\Vhat should he do so that he could have children 

That his children would be many and that he would have a line of 
descendants? 

They said he should make an offering 
What should he offer? 
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I hey said he should offer eleven snails 
l'hcy said he should offer 22,000 cowries 

I hey said he should offer a hen 
l'hey said he should offer a pigeon 
I 'hey said he should take eleven kola nuts 
l'hey said he should make an offering to his divination set 

( )ba'le'fon collected the offering, he made the offering 

11 e appeased the Gods 
When he had finished doing so 

I le began to beget children 
They said he should cook unseasoned stew 
lo'or his divination set 
\V'hen he had finished doing so 

His children were uncountable 
The children ,vere uncountable 
The unseasoned stew that he ate in order to have these children 

Is what he still eats today 
This is how oba'le'fon began to eat unseasoned stew 

He was praising the diviners 
Their diviners had spoken the truth 
Child of the one who ate unseasoned ste\,v for seven days 

He said, we heard and made the offering 

We appeased the Orisa 
You will see me in an abundance of children 

As Osa has spoken 
When we see only one elder 

Osa says so 

ase 

The "unseasoned stew" is a reference to poverty. This person is 

suffering from poverty or infertility. Ebo to Ori to end poverty. The 
number 11 (eleven snails, kola nuts) is Osoosi's number, so ebo also 

to Osoosi to illuminate new directions, possibilities out of our 
predicament. The "divination set" is reference to lfa. The B'o1i ritual 
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must include Orunmila. This person needs to align their head (Od) 

with their heart (Okan), and their Ori with their Iponri (higher selQ, 
This is accomplished by successful B'ori, alignment with destiny an 
good character. Osoosi shows us the straightest path to aligmnent 
with destiny. This ese Odu, is a great chant for abundance and 

fertility. Alignment with destiny will bring this person abtu1dance 
and/or fertility. 

Ifa ko o je ebo 

naa o fin ko je ebo o da 

ko je ebo naa orede orun bute bure 
Sokoto mo jalawa 

Adi ifa fun aluko ogogoJ:O 

Nijo ti n lo re saroji fun n ife oodaye 
Ojo p aluko 

Are idi e d odi 

0 d asure 

Jeki asibi dasure fun mi ati gbogbo ololufe gbogbo Ifa 

Ifa ko o jebo naa fin ko je ebo o da ,koje ebo naa 
burebure 

Okanran kan nihin 
Okanran kan lohun 

Okanran mejeji pakun kale oju won kpon 

Kanrin kanrin di fa fun Laalu 
Tii somo kun.rin ode 

Oniko ti a i pe Esu 

Asel 

Make my sacrifice auspicious 

Let the ritual be accepted 

And let my undertaking go up to the place of divine realm 
My mission will succeed 

Thus declared Ifa oracle 

136 

THEHOLYODU 

When the tall cock, the diviner 

c,:,me to Ha for advice 

/\s he set out for ancient Ife 

I 'o make rain for the drought struck city 

When tall cock succeeded 

It rained and rained 

Till he was soaked 

Wings and tail 

Soaked and confused 

Wishing to bless 

Instead he cursed 
May evil intents turn to good deeds for me and my well wishers. 

Make out sacrifice auspicious, Ifa 
Let the ritual be accepted 
And let my undertaking go up to the place of divine realm 

If Okanran is cast on the right 

And Okanran is cast on the left, 

The configuration result in 
Okanran meji 
Is it fraught with grave consequences? 
Thus declare Ifa oracle to Laalu mighty lord of the cross roads 

Whom we call Esu 
Mav all my well-wishers, my family members, friends and relatives 

live loog Ifa 
May we live to a ripe and old age. 

ASE. 

NOTES: 
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NOTES: 
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OGUNDA MEJI 

Ogundd Miji is a s1go sacred to Og,in and provides wisdom 
regarding masculine energy and its function, as well as war and 

victory and the idea of clearing a path, be it to spiritual growth or to a 
more mundane effort. Ogunda l\1iji clears obstacles. It represents 
progress towards fulfillment of destiny. It is the primal impetus for 

evolution at all scales, levels and dimensions. In Ogundd Meji we have 
the blessing of accomplishment above all else, but also progress, 

growth, success and family. We also have a warning of disputes, 
hostility, violence, and deceitful friends. This person must be honest 

and straightforward in his/her relationships. Ifa and Obatala are also 
very strong in this odu and it is through them that the ire comes to 
this person, always at the right time. Children of Ogtindd Mefji are very 

creative and usually own businesses that create jobs for others. They 
are powerful and courageous, tireless and optimistic. They have many 
children. In Ogtindd M{ji, there are many references to Ori. Og1111dti 

M{ji from the elision "ogua da" meaning the Ogun divides. To divide 
something is to create something new. For example, when someone 
builds a road through the forest they are dividing the forest in an 

effort to create civilization. Ogunda is the impulse to build, create 
and protect those things that shift human consciousness as ,ve evolve 

from stone age to bronze age co computer age, etc. Ifa says if 
planning to hire someone or invest in your business, this is very good 

time. It is a great time to start a new venture with a partner but must 
work in cooperation. Ebo to Ori, Ifa, and Ogun for success and 
prosperity. Th.is odu speaks of an obstacle blocking this person's ire. 

E bo to Ogun and Esu to remove the obstacle. The financial 
pwblems will give way. Must be open to other's opinions; 

stubbornness will bring trouble. Ogunda calls for honesty, courage 
and honor; it is the call of the warrior, the Yow of the hunter. 
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Kanranjangbon awo inu igbo 
Ijokun woroworo awo odan 
Maawo maawo awo ojola 
A dia fun egiri alo 
Ti yio jagbo obi 
Ki egiri alo 

0 too jagbo obi tan 
lfa nire gbogbo 
A maa wole to ni 

Kantanjangbo awo inu igbo 
ljokun woro woro awo odan 
Maawo maawo awo ojola 
A dia fun egiri alo 

Ti yoo jagbo orogbo, al atare, uko, agbe, odidere, 
lekeleke, okin alade 
Ki erigi alo 

0 too jagbon gbogbo nkan won . 
If: . . Y1 

a ru 1.te gbogbo 
A maa wole to ni. 

Ire gbogbo ko ma wole tomi loni losun )'1. I d . 
Ki ' ,ouny1 

ogun ma o maa dowo fun gbogbo wa 
Ase 

Karu:anjangbon (what is focused and w'ise) is th . d 
forest e Wls om of the 

ljokun woro woro (what is calm and brave is . 
deep forest ) the wisdom of the 

To be crawling is th • . e secret mtelligence of the python 
Thes~ were the ones who divined Ifa oracle for the 
divmity (erigi alo) most powerful 

Who discovered the secret of the obi ( the kolanuts) 
When the most powerful di . ·q di 
Then lfa said; Vlill ' scovered the secret of obi 
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I 1•1 all blessing, prosperity, good health, Jong life, strength, harmony 
hitl·Uigence and peace be m y lot and the fortune of my household 
h 11nranjangbo (what is focused and wise) is the wisdom of the forest 
l1nku.n woro woro (what is calm and brave) is the wisdom of the 

111-cp forest 
l'o be crawling is the secret wisdom of the python 
I :nst lfa 01:acle for the most powerful master (erigi alo) 
\Xlho discovered the secret of orogbo, ataare, iyereosun, opon ifa, 

1kodide, aluko, agbe, lekeleke, okin alade and akalamagbo 
1\ fr.er the most powerful master learned the secrets of orogbo, ataare, 

lycreosun, opon ifa, ikodide,aluko, agbe, lekeleke, okin olade and 

ukalamagbo 
I .et me live long, expand my territory, 

let my life be radiant, 
give me a place of rest and peace, 
artract to me the blessing of nature 

Ase 

Verse 2 
Otere, ile ayo 
Otere, ile ayo 
Eyi o y'ara'waju 
Ero ehin fi.'ye si'le 
Da fun yemoja atalaroagba, moas'ogbogbogb'ayo 

Yemoja, o ti se ti aiye le'i ye'un? 
A ka'wo eri, o te c mo'le 

Nwon ni o ru egba metala 
Nwon ni o tu akuko adie 

Nwon ni o tu eiyele 

Nwon ni k' o ni egbo 
Nwon ni o ni ewa 
K'o ma'i bo oke'pori'e 

Y cmoja k'ebo, o ru'bo 

0 k'e1u, o tu 
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Y emoja ba bere si omo bi 
0 sa bere s'omo bi 
0 la, o lu 

Ni nba njo, ni nyo 

Ni nyin awon awo 

L'awon awo nyin'sa 

0 ni be n.i awon awo t'on s'enu re ,·vi 
Otere, ile ayo 

Otere, ilc ayo 

Eyi o y'ara'waju 

Ero ehin fi'ye si'le 

Da fun yemoja atalamagba, moas'ogbogbo'ayo 
011 ni, b' o ri'yan, a jo, 

Yemoja 

B'o r'agbo, a yo 

Osa su ni be 

Irunmole I le le 

N ibi ti a gbe ri ogunda 
Ase 

That which made for the success of those who went before 
Must be noted by those who come afterward 

Mother of the children of fish, what should she do to be able to have 
a pleasant Ii fe? 

She put her hands on her head, she went to the diviners 
They said she should offer 26,000 cowries 
They said she should offer a cock 
Offer a pigeon 

They said she should take mashed corn 

They said she should take boiled cam 

And she should offer them to her divin.ation set 

The mother of the children of fish collected the offering, she made 
the offering 

The mother of the children of fish began to bear children 
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" lie began to beat children 
She became wealthy, she became rich 

She was dancing, she was rejoicing 

~he was praising the diviners 

She said her diviners had spoken the truth 
· I 'hat which .made for the success of those who went before 

Must be noted by those who come afte1ward 

She sang, "if she sees yam loaf, she will dance 

1 f she sees a ram, she will rejoice" 

Yemoja 

Osa says so 
Where we see Ogunda 

Ase 

NOTES: 
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osAMEJI 

Osei lvliji is a sign sacred to the ljami and the female pow 

(Aje). It also speaks of many riches, fertility, as well as the descent 

the spiritual beings to a!Je. It is a sign speaking about chaotic for 
external to self, rather than from within as in the case of Owonrin M 
The principle ire of this odu is financial success and abundance 

general. Oya is born in Osd Mqi. So then this Odu speaks 

ancestors, and the awesome power of the Mothers. The power 

women in Osd ivl.fji is the gateway to the land of the ancestors. Oya 
the Otisha of withcraft, she is a shapeshifter, the Buffalo woman wh 
can be the hunted or the hunter. This Odu is heavy with witchcra 
and must be handled with caution. This Odu speaks to rapid chan 

Osa creates radical change in one's circumstances. The Femini 

principle in Ifa is the awesome power to create and destroy. In ord 

to create the new you, we gotta destroy the old you. Osd lvlefji°, b · 

the manifestation of sudden radical change, must be respected. 

Whereas Owonrin is the chaos within, Osa relates to chaos brough 

from outside infuences - Oya as the tomado, the hurricane; the wind, 
of change that destroy a particular form so that a new one can b1 
created. She cleanses and transforms. Osei from the elision "o oosa," 

means spirit of the Lagoon. It is a place of tranquility and stillness, 

like the cente.r of the hurricane. It suggests the need to find that calm 

ccnter in the chaos. In traditional Ifa, the lagoon is one place used for 
spiritual baths. It is used to wash away the past negativity. In this case 

the bath is needed because they are running away from problems 

without dealing with them directly. Osd Mqz also has the meaning. 

"run away." The translation here of run-away is reference to the need 

to stop avoiding a problem. In ire, Osa brings changes that lead to 
abundance. In ibi, the client is running from responsibility, or 
resistant to change, a lack of courage and steadfastness, leading to 

illness. Many times, the client needs spiritual help against bad dreams, 
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• " 1·rches" or dark deceased interfering with tl1e client's 111oogun, w . 
sleep. Ebo to the Iyami who are always close to this perso~, as well as 

I ~gun might be needed. Ifa might be talking about enem1es_. In, ~s 

case cbo to Sango for strength. This odu portends much ue. I_his 
person will not want for money. Ebo to Oya at the river,_ mcluding 

river bath and ebo to Ori for the ire to manifest. Those mca~nated 

under this Odu tend to be hard to control and act sometimes without 

restraint. They have difficulty applying themselves fully to any task or 

job; ebo to Esu at regular .intervals to fight this tendency. They tend 

to not eat well, skipping meals, etc. They tend to travel alot. They are 

good managers because they don't. take ~sks. This odu portends 

relationship problems. Tius person will receJVe all 1re b~, sticking close 

to J fa and following his advice. People will emulate this person. This 

person is good at conflict resolution an_d PR work. Ifa_ predicts 
success, but the client must change conceited, arrogant attJ.tude and 

learn humility. If experiencing hard times, ebo to Ifa of plenty of 

bananas. This odu implores us to treat women with respect. . 

.. .It was then that Olorun gave women the power and authonty so 

that anything men wished to do, they could not dare to do 1t 

successfully without women. 

Odu said that everything that people would want to do, 

If they do not include women, 

It will not be possible. 

Obai-isa said that people should always respect women ~reatly: _ 
For if they always respect women greatly, the world will be 11l nght 

order. 

Pay homage; give respect to women. . . 
Indeed, it is woman who brought us 10to being 

Before we became recognized as human beings. 

The wisdom of the world belongs to women. 

Give respect to them then. 

Indeed, it was a woman who brought us into being. 

Before we became recognized as human beings. 
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ase 

Kereje Owi.nrin 

Owinrin kereje 

A difa fun ope yekete 

Ti nwon sawo rode iwere 

Won ni ebo ni ki o se 

Ki o le baa Iaaje laje 

Bi ara ode owere 

Kereje Cxviru:in 

Owinrin naa kereje 
A o Ioomo lomo 

Bi ara ode iwere 

Kereje Owiruin 

Owinrin naat kereje 

A o lohun gbogbo 

Bi ara ode iwere 

Kereje Owinrin 

Owinrin naa kereji 
Ase 

Kereje Owinrin 

Owinrin Kereje 

This was divined for the short palm tree 

When he was seeking wisdom and knowledge in the city of I were 
He was inst:t:ucted to do sacrifice 

So that he could be attracted to prosperity, blessings and wealth, in 
greater measure than his contemporaries 

He would be blessed, more blessed and most blessed 
Like the people of the city of Iwere 
Ke.teje Owinrin 

Owinrin Kereje 

We shall be have a good wife, a better husband; a most cherished 
pa.tt:ner 
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I .ike the people in the city of lwere 

1,..:teje Owinrin 

1 hvinrin Kereje 

We shall be blessed with children 

1,ilce the people of the city of I were 

Kcreje Owinrio 

Dwimin Kereje 
Wnvill be blessed with all good things 

Like the people who dwell in the city of Iwere 

Kereje Owinrin 

Owinrin Kereje 

/\se 

Isa n salubQ pyrypywu 

A difa fun agby eyi ti o ti le sa roko 

Eyi toko sa rele 

ebQ ni wQn ni lk]o $e 

O si gbybQ nby, o rubQ 

N iru ybQ ni fi tin gbe ni 

Aitete ru tC$U a da ladanu 

Kopy 

Ko jinna 

r fa wa ba ni laarin i$ygtm 

Aarin i$ygun 

La ba ni lysy 9bari$a 

Ta ba waiye 

N$e laa ni gba 

Ifa jy lki] n nigba rere 

J;:lyda mi ko gbe mi o 

Kin nisimi. 

Ba ba waiye $e la nisimi. 
Ase 
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Cast Ifa for the farn1er 
who tan to the farm 

' 

Awo Fategbe Fatunmbi Fasola 

and then ran back home. 

He offered the sacrifice that was prescribed for him 
He did everything asked of him. · 
Failure to sacrifice to Esn · . on tune tenders the effort a wast 
Not long after that, e. 

Ifa met me in the midst of v-icto1-y. 
We find v-ictorv at the feet of 01 d ·1 o un1are 
When it comes to life 

' 
we a.re supposed to enjoy a good lifetime. 
Ifa let me have a good .life. 

Ori favor me, that I may have rest. 

When we come to life, we should have rest 
ase 

NOTES: 
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iKA MEJI -
Ika Mfji is a reference to the idea of drawing in power in 

i\nticipation of making effective prayer and effective invocation. "Ka" 

means the drawing in, or pulling together. I t is the principle of 
contraction, the feminine principle. It refers to the gathering of 

personal power, ase (ashe, ache, axe). It is the deep breath we take 
just before chanting orik:i. It is accessing internal ase and it is the 
foundation of the power of the word. Remember, "Owe (ofo ase, 
oriki, Odu, proverbs, etc.) is the horse of Oro (unmaoifested ase)." 

1 kci L'vff/i speaks about ones latent or achieved personal powers that 
can be used for ones growth or destruction. It also speaks about 

sickness and hidden enemies. This person should receive !fa and give 
offerings to Ifa regularly for the blessing of ase. The ma.in ire of this 
odu is long life. Ika in ire can be the source of power in healing, 

protection, transformation, and the creation of abundance. In its 

negative manifestation (ibi), it is the source of self-hate, gossip, 
cursing, etc. Ika informed by negative thoughts creates a negative 
world; lka informed by positive thoughts creates a positive world. Ika 
is the first step in forming consensus reality. I t is the foundation of 

the collective power of Egbe. It is also associated with Iyaami 
because power over the world is the birthright of the :tvfothers. 

Olodumare gave this power to Odu who in turn gave it to the 
Iyaami. Ika usually portends to difficulties in general. Ebo to Ogun, 
Orunmila and/ or Ori is usually divined to alleviate the difficulties. 

Sometimes this odu portends death. Ebo to !fa, Esu and Sanponna 
to rectify. This odu comes with the knowledge to save the person 
from death, illness and loss, as well as all Ajogun. This person must 

avoid negativity in thought, actions and words. T his person might be 
having problems holding on to their accomplishments. Portends 

twins for this person. Ifa says this person is surrounded by haters; 
needs ebo for protection from this negativity a.ad also must not do 

negative things to ot.hers. This person bas a secret and needs to do 
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ebo so it doesn't get revealed. Possibly suffers from memal · 
due to multiple Oris. 

Kaw6 fun mi 
Ki n kase fun o 

A clia fun Onikaamogun 

Omo A.la.aka kaw6 iku 
W6n ni 6 sa kaale ebo ni 6 Se 

Won ni 6 fi aaka !run ebo e ru 
Kaku 
Ko run 

Ka sai kabi kuo 
Akika 
Akika ka sai kabi kuo 
Akika 
ase 

Kaw6 fun mi 
Ki o kase fun o 

Cast Ifa for Onikaamogun 

The child of Alaaka kawo iku 

He was asked to take care of the ground and offer ebo 
He was told to add Aaka to his ebo 
He did not die again 

Neither did he fall sick 

What would roll away all bad fortune? 
Akika 

Akika would roll away all bad fortune 
Akika 
Ase 

Verse 2 
Ifa je bo na o je 

Ela je bo naa o rode orw1 gbure 
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Iba rere awo ina 

1,odifa fun ina 

Won ni ko rubo ko baa lee lase 

Maje ki nku, erigi alo 

Jcnkelewi 
l)ifa fun ojigolo 

· ri nlo o dena daje 

Aje ki I pa omo ese je 

l fa golo nmo se ywi 

[fa golo runo se bo 

Fife ire ni I foju jo ina 

Difa fun oloku11 eseri 

loaki sekwl dale 

Ifa giyan ni mo se yun 

Ifa giyan ni mo se bo 
Ki ajinde ara ma je fun gbogbo wa bayi ifa 

Ase 

Ifa, let my ritual go to the heaven 

Ela, let all my supplication be at the presence of Olomn 

Men will pay obeisance to you 

Even from afar 

Thus declared the ifa oracle to Fire 

But you must offer sacrifice, added the oracle 

So your sovereignty can be everlasting . . 
Let oot the members of my house hold and roe die before our ame, 

the great master 

D o this gently 
So declared ifa oracle to the stealthy one, which is another name for 

the divine cat 

On setting forth to ambush witches 

Witches do not devour cats 

For it is like to like (birds of a feather fly together) 

Such as this ,vitches are towards cat 
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Gently I ·went 
Safely I returned 

Just as you foretold, Ifa 
Some flowers flourish and bloom 
Like wondrous flames of fire 
And so will you 

Thus declared ifa oracle to Olokun 
Worshipped in the city ofEsiri 
As our lady of oceans 

Monkey too is far more clever 

Than leopards and tiger added the oracle 
Softly to go 
Safely to return 

Grant my loved ones and my household good health, wealth, succe81 
safety, protection, progress, long life and happiness 
Asel 

NOTES: 
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OTURUPON MEJI -

This odu brings much ire. This odu is close to Oshun, and this 

person should be too. Otuntpon creates the maintenance of health. 
The Odu clearly invokes infectious disease as part of the cycle of 
degeneration and rebirth, but disease carries with it the potential for 

immunity from future contact with contagions. The immune system 
uses disease as a cleansing process. Otunrpon Miji is a sign speaking of 
the birtl1 of the cult of Eg11ngun, about witchcraft and the occult. It is 

also a sign speaking about the reasons for weak health and diseases. 
A weak immune system can lead to serious illness and death. Disease 
can mean an unhealthy relationship with nature. In OMn1pim Miji lies 

the answer as to the source of disease, and the info needed to 
maintain a strong immune system. Usually when we heal from an 
illness, we come out stronger as our body now has the antibodies 

needed to fight off the disease. In ibi, Oturupon leads to the spread 
of disease past its function as a cleansing and strengthening process. 
Those born under this Odu are rugged and tough with surprising 

endurance. They are bold, deter.mined people who plm.v forward like 
a Mexican boxer. They can be stubborn to a fault. Must avoid 

thinking they are smarter than everyone else. A change of attitude is 
needed; ebo to Esu for help in this area, but the biggest ebo in 
Ottintpon Mfji is tile sacrificing of our arrogance and tile adoption of 

humility. This person bas the full protection of Orunrnila from 
her/his many enemies, but must act witli respect and humility. Ebo 
to Ori and lfa for prosperity. Otunipon Miji speaks to childbearing. To 

have healthy and well behaved children, offerings to Egungun 
(ancestors) and Orisanla (Obatala) should be done. We usually use an 

alias (Ologbo11) for this sign when on tbe tnat so as not to invoke 
disease. This person must avoid visiting any sick person at this time. 

Ase 

Pepe, awo ile; 
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Otita awo ode; 

Alapaandede lo kole tan, 
Lo kojuu re sodoodo, 

Ko kanrni, ko kanke. 

0 waa kojuu re sodoodo; 
A dia fun Oyeepolu, 
Omo isoro nife, 

Eyi ti iyaa re o fi sile 
Ni oun nikan sos lenje lenje. 

I gba ti Oyeepolu dagba tan, 
Ko mo ohuo oro ilee babaa re mo. 
Gbogbo nnkan re waa daru. 
0 wa obinrin ko ri; 

Bee ni ko ri ile gbe. 
Lo ba meeji keeta, 
0 looko alawo. 

Won ni gbogbo nnkan oro ilee babaa re 
Tonda a laamu. 

Wonni ki olo 

Si oju oori awon babaa re 
Ki o maa loo juba. 
igba ti o se bee tan, 

Lo waa bere sii gbadun araa re 
0 nlaje, 

0 lobinrin, 

0 si bimo pelu. 

0 ni bee gcge ni awon awo oun wi. 
Pepe, awo ile; 
Otita, awo ode; 

Alapaandede lo kole tan, 

Lo kojuu re sodoodo; 
Ko kanmi, ko kande, 

0 waa kojuu re sodoodo. 
A dia fOyeepolu, 
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! )ino isoro nife, 
< lycepolu o mokan. 

llcpo lee koo taale ni, 

l•: mi o mo.Bobi lee koo £ii lele ni, 
I :. mi o mo.Boti le e koo taa le ni, 

l11ni o mo. 
( )ycepolu o mokan. 

Gbogbo isoro 01un, 

I •, sure wa, 

I 1 waa gboro yi se. 

Ase 

Pepe, Ifa priest of the inside of the house; 

Otita, Ifa priest of outside; 
lt is the sparrow which builds it's own nest 

And puts its entrance face-down in a curve; 

The nest neither touches water nor rest on dry land; 

But it's entrance points down in a curve 
Ifa divination was performed for Oyeepolu, 
Offspring of those who perform the ancient rites of Ife; 

Whose mother left all alone 

When he was very young. 
When Oyeepolu grew up, 
He did not know all the rites of his farnily. 

His life became unsettled. 
He sought a wife to marry but found none. 
And he did not ha.re peace in his own home. 

He therefore added two cowries to three 
And went to an Ifa priest to perform divination. 
He was told it was because of the ancient rites of his family 

\Vhich he had forgotten 
That he was in such confusion. 

He was told to go 
To the gra.res of his fathers, 
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And ask his ancestors for power and authority, 
After he had done so, 

He started to enjoy his own life. 
He had money, 

He married a wife, 

And he produced children as well. 

He said that is exactly what his Ifa priest predicted. 

Pepe, Ifa priest ot the inside of the house; 

Otita, Ifa priest of the outside. 

I t is the sparrow which builds it's own nest 

and puts it's entrance face-down in a curve. 

The nest neither touches water nor test on dry land; 
But it's entrance points down in a cmve. 

Ifa divination was performed for Oyeepolu, 

Offspring of those who perform the ancient rites of Ife 
Oyeepolu did not know anything. 

If oil is the first thing to be poured on the ground, 
I do not know. 

If kolanut is the first thing to be put on the ground, 
I do not know. 

If wine is the first thing to be poured on the ground, 
I do not know. 

Oyeepolu did not know anything. 

All the divinities and ancestors of hea,,en, 
hasten here, 

And help us perform this ritual. 

Ase 

Verse 2 

Alabahun Ogangan re ati Ikoko ore ni won 

Baba A labahun o si ni Oosa kan tin maa bo ninu oko re 
ko to ku, igi Apa ni 

lbe naa loosa naa wa 

Nigba baba Alabahun wa ku 
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1\ labahun wa ri ohun tin fi bo lodun yii 

I ,o wa lo ba ore re 

O ni, "lwo ore mi," o ni, "iwo nu o 

Oun mo pe o feran eran jijc 

Gbogbo ebi ti n pa o yii, 
to ba ti de nu oko baba oun nisiyin o reran je daadaa" 

Ikoko lo yaa, nigba ti ebi si n pa a, 

nan ba lo, 

igba ti won dohun 
lkoko ni "ore mi eran oun da?" 

O ni, "ah, o lo gllll igi yii lo .ni, 

to ba ti gun igi yii, 

0 lo ri won bi won se po lo lookan 

Alabahun si ti dogbon ke okun silc 

To ti pokllll so 
Lo ti pokun si pe ko le so 
Lo ni, " Iwo ore ko gun igi, lo ri ki ... ko gun igi lo 

Kokorun bo bi okun un" 

0 ni o ri beran se po to 

Bore re si gungi, 
lo ba korun bo ibi okllll nn, 

bo se yegi fun nu un 

Bokun ~e fun Ikoko l9tun nu un 

Nigba [ti] o ku bi emi kan si lorun 
lo ba gc okun yen, 'gban' lore jan mole, 

lo ba du u, lo fobe du silorun 

Sigi pe ... 
"Iwo igi yi o, oun boo, Baba oun o" 

La sa setutu, 
o sa bo bi won se maa n bo o 

Lo ba tan ore re pa 

lfa ni keleyii o sora fun ore, 

kan ma ba tan pa a 

Loju Ologbon Meji 
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B'Ifa na se so nu un o 
Ase 
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One only knows wisdom, one does not know tricks, 
one who knows tricks does not know deceit 
cast lfa for Alabahun Ogangan (Turtle) 

the one who used guile to offer Hyena as a sacrifice to the Apa tree 
on his father's farm 

Alabahun Ogangan (furtle) and Hyena were friends. Turtle's father 

had an Orisa that he worshipped in his farm. It was an Apa tree. That 
is were the Orisa was. \Vhen Turtle's father died, Turtle began 

looking for what he could use to worship the Apa tree that year. He 
went to meet his friend H yena. He said, "Hey my friend! I know how 

much you like to eat meat. I'm sure you're hungry now, but if you 

come with me to my father's farm, you will see so many animals to 

eat." Hyena gladly accepted the offer, and since he was hungry, they 
left. When they got there, Hyena said, "My friend, where are all these 

animals?" Turtle said, "Ah, go climb that tree. When you reach the 
top, you will see just how many animals there are." Turtle had already 

made a kind of noose and tied it to the tree so he could hang Hyena 
with it. He said, "My friend, din1b up the tree. Get up there natl put 

your head through that loop and you will see so many animals to 
eat." So bis friend climbed the tree, he put his head through the 
noose, and Turtle pulled on the rope. That is how Tmtle used the 

rope to strangle Hyena. When H yena had almost drawn his last 
breath, Turtle cut the rope. GB},N!, his friend fell to the ground. 

Then Turtle used a knife to cut Hyena's throat and slaughter him. 
Then he said to the tree, "O tree! I am worshipping you! Father, I am 

honoring you!" and did everything required of him for the ritual. He 
tricked and killed his friend. 

NOTES: 
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OTURA. MEJI -

Oti:mi J\.{qi is the source of mystic vision. Mystic vision puts one's 

Ori in alignment witl1 source (Olodumare). Oturd Meji is the 

foundation of an individual's sense of destiny and purpose tn the 
world. The main ire of this odu is success, but this odu brings an 

abundance of ire. Odu ◊fi'mi Mi!Ji brings peace of mind and freedom 
from anxiety. Orunmila and Esu are prominent in this odu as well as 

Osanyin and Iyami since this odu is related to the use of the_ t~ngu~. 
(the vehicle of ofo ase) and where incantations are born. Otu,~ Mi!Jz 1s 
a part of the last cycle of birth, death, transforJTu'ltlon and reb1rth. 

Otura is birth. Odu are sequential, like chapters in a story. In Otura 

we manifest mystic vision. We have gained the ability to tell the 
difference when it is ego, mind or Ori talking in our heads. From 

here we can then follow Ori, spirit. When we are following spirit, we 
are sure that what we are doing is the correct thing. There is no fear 
or doubt. This state leads to the next odu Irete. The metaphysical 

principle in Irete is determination. So as the story unfolds anew in 

each cycle of four, the roystic vision gives us the confide~ce that w_e 
are doing the right thing, so we gain renewed detemunat1on to do Lt. 

That determination leads to the next odu Ose, which is abundance, 

prarers delivered; which leads to the last odu Ofun, prayers 
answered. In its negative manifestation, this odu speaks about 

deserters and lies. "Esu is the father of the lie and Omni is its 
motller." lt can be tlle source of an inflated sense of self importance, 

or identifying with something other tl1an source, such as gr~ed, . 
nationalism, racism or moral superiority. Obatala is strong l11 tlus 

odu. This person must apply wisdom and patience at all times. . 
Taboos must be adhered to. This person is very blessed, but ethical 

behavior is a must for the ire to manifest. Must not hurt other 

people's feelings with careless comments. :t-.fost have a forgive and 

forget attitude. This person must know when to rest, for he/ she can 
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easily suffer physical or nervous collapse due to overexertion. "Ihle 
person should make offerings to Esu frequently for protection. 'I 
person is or will be blessed with a very good spouse. Possibly haN 

relatives working against him/her. Watch who you help out; they 
pay back with evil. 

Igbonwo mejeeji ni o see gbagbon s 'aja 
Dia fun Alukandi 

Tii s 'eru Olodumare Ago tun 

Oba ateni ola legelege f ori s · apeji omi 

Igba ti o ntotun bo wale aye 

Ebo ni won ni ko waa se 

The two elbows cannot be used to place 

A basket onto the ceiling 

This was Ifa 's message for Alukandi 

The messenger of Olodumare 

When coming from Orun (heaven) to Aye (earth) 
He was advised to offer ebo 

Alukandi was one of the vei-y many messengers of Olodum 

He was usually sent by Him to deliver special messages to the hu 
race at regular intervals. All these messages he had dehvered with 
any fault and also without questioning the rationale behind them. · 

attitude of A..lukandi had endeared him to many Irunmole in Hcav 
Whenever there was any message to be delivered, the Irunm 

would quickly suggest the name of Alukandi to Olodumarc. 

would then be sent, and the message would be delivered as quickly 
possible. 

During the course of delivering Divine messages to hu 

beings, Alukandi came to realize that there was great love a 
affection for human beings who live on earth by both Olodum 

and the Irunrnole. Alukandi could not understand why this should 

so; was it not the same hutnan beings who kill, maim, hurt a 
destroy each other at the slightest opportunity? Why sho 
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( llodumare be in love witl1 those who destroy tlie environment; 

polute the air and water; kill insects, rats, fish, birds and beasts at 

will?; wage war on each other for no other justifiable reason tlian to 

•how supremacy over one another? Why should Olodumare be in 

love with tliose who were not in love with Him.; who disrespect Hirn 

1111d His Irunmole; and who had not shown any remorse? 

I 11itially, all tliese baffled Alukandi. They later turned to confusion 

f 1 ,r bim. In his confused state of mind, he was determined to punish 

1hcm for all what he perceived to be misbehaviour of the human 

l,l(;C. 

When the time came for Alukandi to come down to earth to 

deliver Olodumare 's message, he saw tliis as tlie opportunity he 

needed to take advantage of to deal a deadly blow on all tlie 

ungrateful human beings. When he was coming on his assignment, he 

11sked for special powers and his request was granted. 
t )11 his way, he decided tliat he would show no mercy to anyone; why 

should he show compassion to those who destroy Mother Nature at 

will? He concluded within himself that they did not deserve his pity. 

The day he arrived on earth was a market day. As soon as he set his 

I cct on earth, he declared: 

I gbonwo mejeeji ni o see gb · agbon s' aja 

l)ia fun emi Alukandi 

I 'ii s ' eru Olodumare Ago tun 

( )ba ateni ola legelege f ori s 'apeji omi 

lgbati ohun ntorun bo wale A.ye 

I ~mi Alukandi, Alukandi 

I ~yi to ba wu mi ni n o pa 

/\lukandi! 

' rhe two elbows cannot be used to place a 

Uasket onto the ceiling 

This was Ifa · s message for me Alukandi 
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The messenger of Olodumare Agotun 
When coming from 0nm to Aye 

Behold, here comes Alukandi, Alukandi 
Whoever I like will I kill 
Alukandi! 

Before anyone could realized what was happening, Alukandi 
released the special power given to him in heaven and began to kill 

anybody and everybody in the market. Pandemonium everywhere! 
Everyone ran for dear life! Nobody could really expfain what went 

wrong. The next day, people came to pick the corpses of their loved 
ones for burial. Uncertainty enveloped the world. They all gathered in 

smail groups to make meaning of what had just taken pi.ace. They 
could not. At last, they approached the Oba who in turn fixed a 

general meeting to take place in the ma,rket on the next market day. 

On the appointed day, the whole market place wa,s filled to the brim. 
Those who lost their loved ones were first given the opportunity to 

speak While they were expressing their ordeal and agony, A..lukandi 
arrived and declared: 

Emi Alukandi, Alukandi 
Eyi to ba wumi ni n o pa 
Alukandi! 

Behold, here I come A..lukandi 
\%oever I like will I kill 
Alukandi! 

The whole market scattered instantly. Everybody ran helter­
skelter. Many were killed by Alukandi himself, many more were 

trampled to death. In all, more than a quarter of the population died. 

From that time, it became a regular occurrence every market day. 

Nobody dared to go to the market anymore. Chaos and anarchy took 
over completely. Nobody ·wished to go out in the day time, talk less 
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of night time. Anyone who wished to live long needed to fear 
Alukandi. 

One day, some elders gathered themselves together and went for lfa 
consultation in order to determine exactly what was going on and at 
the same time, find a permanent solution to it. 

The Awo told the elders that what was going on was misuse of 
power and opportunity. They were told that Alukandi thought that he 
could fight for O lodumare and the Irurunole. 'The Awo assured the 

elders that nobody could fight for them but rather, Olodumare and 

Irunmole do their fightings when the time was right and appropriate. 

He assured them further that Alukandi would surely fail because be 
was not sent on the assignment be was carrying out He advised the 

elders to offer ebo with one matured he-goat and money. After this, 

he told them to feed Esu Odara witl1 one big roaster. The elders 
complied immediately. 

As soon as the ebo was offered, Esu Odara petitioned heaven 

and complained that Alukandi had been misusing the special powers 
given unto him. He said that he had wrecked untold havoc on ear th. 

He insisted that only the withdrawal of that power would do. 
Olodumare sent other Itunmole to go and investigate what Esu 

Odara had said. They confirmed all his reports and the special 
powers given to Alukandi were withdrawn. 

Unknown to Alukandi tl1at he has lost his special powers, he was 
busy planning his adventure on the next market day. Esu Odara was 

equally busy gathering people together to confront Alukandi on the 
next market day. Esu odara assured the peoplC? that their arch enemy 

had no more power to wreck any havoc oo them. He told them to 
stand firm. 

On the market day, Alukandi came as expected. As soon as he came 
he decfared: 

Erni Alukancli, Alukandi 

Eyi to ba wu mi ni n o pa 
A..lukandi! 
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Here I come Alukandi 

Whoever I like I '>Vill ki]J 

Alukandi! 

Instead of panic, Alukandi met resolute determination. Instead 0 

fear, he met courage. They all responded in unison, saying: 
Iwo Alukandi, Alukandi 

Iwo kii beern Olorun 
Alukandi! 

Translation: 

Behold, you Alukandi 

You have no fear of God at heart 
Alukandi! 

Alukandi was shocked and smprised. He made to rush them bur 
instead, he realized that he had no power to do anything. The next 

thing he saw was the people tying his hands and legs together. He 
was unceremoniously sent back to where he came from - heaven, 

When he arrived, he was not allowed to return to earth again, ever. 
Igbonwo mejeeji ni o see gb ' agbon s 'aja 
Dia fun Alukandi 

Tii seru O lodumare Agotun 

Oba ateni ola legelege, f'ori s 'apeji omi 

Igba ti o ntonm bo wale aye 

E bo ni won ni ko waa se 

0 koti ogbonhin s 'ebo 

Erni AJukandi, Alukandi 

Eyi to ba wu mi ni n o pa 

Alukandi! 

l wo Alukandi, Alukandi 

I wo kii beeru Olorun 

Alukandil 

The elbows cannot be used to place a basket onto the ceiling 
This was Ifa's message for Alukandi 

The messenger of Olodnmare 
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When coming from heaven to earth 

He was advised to offer ebo 

He refused to comply 

Here comes Alukancli, Alukaudi 

Whoever I like, will I kill 
Alukandil 

Behold, you Alukandi 

You have no fear of God at heart 

Alukandi! 

Ase 

Eye n sunkun Eji 

Awo Eselu-Mogbe 

Difa fun won ni Eselu-Mogbe 

Opo gbe ibnle derin-mi awo Ijado 

Oifa fun Oba Ijado 

Okan soso omokun 

0 bo sini omokun 

0 mororo 

Difa fun Oba Eselu-Mogbe 

Eyi ti eewo yoo ma aba oiwa je 

Ase 

The bird is crying for rainfall 

The Awo ofEselu-Mogbe 
He was the diviner who cast Ifa for the people of Eselu-Mogbe 

The pillar fell and became a hippopotamus 

the babaJawo of Ijado city 

Cast Ifa for the king of Ijado 

Child of "Only the Okun bead" 

And "It showed its redness" 

He also cast Ifa for the king of Eselu-Mogbe 

The one whose taboo had been ruining his character 

Ase 
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NOTES: 
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IRETE MEJI-

Irete from "ire te" meaning "to press" good fortune; or "ire ate" 

good fortune is on the mat. lrete is the stubborn determination to 
create ire, to move towards self-transformation. lrete Mgi is a sign 

sacred to Oba!ttwqyi, the god of disease. In its negative manifestation 
(ibi) it would be stubbomess regarding needed change, or 

inappropriate goals. In lrete Mgi we find the idea that it pays to stoop 

to conquer - humility leads to success. The main ire of this odu is 

financial success. This person is good at turning a profit. This Odu 
denotes dedication to Orunmila, and this person needs to wear ide 
lfa. Children of ln1te Mgi must be devotees of Orunmila. This will 

lead to good fortune (Ire). Head cleaning (bori) will be needed from 

time to time to help witb stress as well as humiliation from evil 
forces. Children of this Odu must learn how to relax; they become 

bored, impatient and are easily fatigued when under pressure. If this 
Odu comes up and the client or a family member is sick, the solution 

is at hand - ebo to Sanponna and Iyami. Iyami are prominent in this 

odu, and if this person is going through difficulties, the source might 
be Iyarni, but ebo will fix it. This odu is also close to the mother earth 

diety, Onile or Aiye, and this person has the support of the earth 

diety. Ebo to Orunmila and Sango for long life. This odu warns 

against pursueing wealth at the expense of spiritual growth. This 
person must treat their spouse well. This person needs to consider 

who she/he has around them. This Odu speaks of enemies. This odu 

denotes obstacles that must be overcome with wisdom and 
understanding. The person is working against there Ori; that is, 

against their destiny. This odu denotes determination, which is a 
good quality, but if taken too far becomes srnbbornness. In order for 

our Ori to fulfill its destiny and rise above any pitfalls that may occur 

by chance or design (through our choice of destiny), it is important to 

consult Ifa, adhere to I fa's advice and, ·when appropriate, offer the 

sacrifice (ebo). In other words, we cannot simply walk through life 
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and let things happen; we have to take an active role. We must a 
order to advance ourselves and our Ori. Without action, ( >ri 
stagnant. Action can take many forms, literal and symbolic, ~ 
observing ewoo (taboo), to perfonning certain acts, changing 

behavior, and leaving a food offering. Whatever the action, it 11 
soutce of energy for us and our Ori. 

Okan awo Oluigbo Ii difa fOrunmila 
nigbi Orunrnila mi lo si Ife 

Won ni iye eniti Orunrnila bate ko ni Iku 
Ewe tete, eyele meji ati beebee ni ebo 
0 gbo oiu 

Won gbo ewe tete sinu omi kio fi fo Ori 
Ase 

Okan awo Oluigbo cast Ifa for Onmmila 
when he was going to Ife 

He was told that anyone he initiated would not die young 
Tete leaves and two pigeons as ebo 

He listened and performed the prescribed ebo 

The tete was crushed in water for washing bis Ori 
Ase 

Iwo ate 

Emi ate 

D'ifa fun baba a Iese ire 
Ma a I' ori ire 

Won ni ko ru'bo si ilailm ara re 
Oni'bo 
Ko ipe 

Koi jina 

E wa ba wa lailm kaagere 
Ase 
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Yo1.1 are a presser (an initiate) 

I nm a presser 
I )ivined for the Baba with good feet 

hut not with a good Ori (destiny) 
he was advised to make ebo for good fortune 

1 le made the ebo 

Not too long 

~oon after 
Join us in everlasting lives 

ase 

c l ' - know that with a good foundation (feet) even if our 
Ira et s us . l d a fruitful and 

k ebo in order to ea 0 . . t good we can ma e . d 
n 1s no d till b i - sacrifice an 

fulfillin life. It's important to undcrstao at e o ~ . • 'b1 
g " · · " omething tangi e, that sacrifice is performed not only by g1v10g s 

but sacrifice can also be an action. 

Ase 
NOTES: 
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OSE MEJI -

Ose Mfji creates abundance through prayer. It is a sign thl 

speaks ab~ut good fortune, victory, abundance, fertility and 1 
erottc. It 1s symbo~cally associated with fresh water. Ifa says rha 
abundance and fertility are a result of the proper use of ofo n•t 
(power of th_e_ w~rd) in prayer (aladura). Ose Miji speaks about aU 
kinds of fragility 10 the world It is a time of chanoin di · · 

. • 0 -g con tions 111 
bus~ess and rela_tiooship~- It's a good time for making money and 
fi~ding love. In 1ts negative manifestation (ibi), Ose \Vould be tht 

dnve to material wealth at the expense of spiritual growth. In 
Yombaland, children a.re the oumber one form of abundance. In 0.rl 
i\1.iji we find the allure of the erotic as an expression of the desire to 

procreate. The wor? Ose from the elision "o ase" means spirit of the 
power. In the odu Ose M&i the power spoken of is the spiritual power 
that manifests ~s Ofo ase ~t the ability to have our prayers heard by 
the Imtnor~s 1Il Omo. This Odu denotes plenty of children, victory 
over enemies, and plenty of good fortune. Those born under thia 
O~u are destined ro be initiated, probably as Oshun priestess or 
pnest. The person is destined to take a position of honor and 

responsibility within their chosen profession. Here, Omnmila learned 

about ~e mysteries of abundance. Oshun is considered keeper of the 
mysteries of abundance. Oshun enticed Obatala for this secret and 
gave it to her worshipers. Des.iring spiritual growth will lead to 

ab~ndaoce. If the right ebo are made, children of Ose 1\1qi will live to 

a npe old age, provided they take care of their health. It also calls for 
strengthening spiritually, getting closer to Ornnmil.a and Obatala and 

s_trengthening one's professional capabilities in order to prosp:r in 
life. Must avoid high handedness so as not to lose position. This 

person will be blessed with a great spouse. The client may have a 
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problem with enemies, and needs to make ebo to Sango and 

Ormu1-ula in order to triumph. 

lnu u won ni o daalwa a won ni o sunwon 

IF A a won ni o sun won 

Ni o je ki won o pe won lo il.e ree jem wa 

Oi.'l fun Yerepe 
Tii somo Onikaa merindinlogun 

Y erepe o o seni 

Y erepe o o seniyan 

Igbati won fi o ledu oye 

Lo so gbogbo ile dahoro 

ase 

Their minds are full of evil 

Their characters are devilish 

Their divination is malevolent 

These were the reasons why they do not enjoy patronage 

These are the messages of Ifa to Yerepe 

The one who was the offspring of the 16th king of lka 

Y erepe, you are a bad person 

Y erepe, you are a wicked person 

It was when you were installed 

That you decimated the whole household 

ase 
We need to clean and empty our minds of any negative and 

destructive thoughts and intentions in order •to avoid the calamity 

that might be the outcome of such an action. 

Ase 

Verse 2 
The meaning of Ose-Meji, as it comes out from the divination 

that Ose made when coming to the world from heaven to become 

relevant, Ose was told of having so much enemies both on earth and 

in heaven, he then asked to make a sacrifice to conquer all these 
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enemies He did A . 
' as wo said, and He conquered . h 

earth ( Ose segun ni A ' . 0 m eaven and 
} e ati run) makes him , • 

He was since then called O . . . a ~ lctor 1Il two pla 
· segun-MeJl which · b li 

shortened to Ose-MeJ"i t d H i s e eved to have b 
· . 0 ay. e then talked f J O 
m to Ibadan and met the f; d . o iow se-Meji ea 
,. . Oun er of the c1ty La I h 
nfoji to make a divinatio f. h " ge u,w o asked 
population. n or lnl to make Ibadan big with ' 

Odu'fa Ose-meji came s "fi all 
verses, the one which deal ~~c1 c y ~o Ibadan. In its some of th 

, s WI . Its conung to Ibadan reads thus: 

Ibere agba bi eni ruu:o lori, 
A difa fuo Ose. 

Ti ns'awoo re ode Ibadan 

0 ni Ode Ibadan ti oun nlo yii 
Oun le rire nibe 

Nwon ni ebo ni ki o waa ru 

Nwon ni pipo ni rere re 
0 siruu. 

Osi ni Opolopo aje. 
0 ni be egege 

Ni Awo oun fenu tere ki Ifa 
Ibere agba bi eni naro 1ori 
Adia fun Ose 

Ti nsawoo rode Ibadan 
Aje de o niso. 

0 roo mi a da yaya, 

Aje je nri o rnu so kum 

Aje je nri o mu se ide. 

Before Lage1u and his people left th hill . 
the present Ibadan he consulted Ifa Oracle~ ll1 the bush to found 
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Upon realizing his folly, which led to the total destruction of his 

ri.rst, Ibadan settlement, because of his rejection of Awo Ateka's 

prophecy, he did not want to fall into such an error again. He 

consulted Awo Ateka for help about his proposed ne\v Ibadan 

settlement. Ateka refused persistently to help, because of the levity 

with which Lagelu treated his (Ateka's) earlier prophecy. As Lagelu 

was appealing and persuading Ateka, Ose-meji, a brother to A reka 

intervened and it was resolved that Ose-meji should help Lagelu 

about his proposed settlement. 
Then Ose-meji asked Lagelu to leave the hill in the bush for a 

place called "Oriyangi'' (which is at the present Ose-Meji Temple). 

But before Lagelu could leave for the new Ibadan settlement, certain 

rituals and sacrifices must be performed at the new site, and that 

Lagelu should provide all tl1e materials needed for the rituals and 

sacrifices. The materials were in groups of two hundred each type as 

enumerated below: 

Igba ahun 

Igba eku 

Igba eja 
Igba abo adie 

Igba akuko 

Igba ewure 

Igba agutan 

Igba Igbin 

Igba ilako 

Igba Irere 

Igba Obi 

Igba ara.re 

= 

= 

= 

Igba Orogbo = 

200 tortoise 

200 rats 

200 fish 
200 hens 

200 cocks 

200 goats 

200 sheep 

200 snails 

200 

200 water tortoise 

200 kola nuts 

200 Alligator-pepper 

200 bitter-kola 

Plenty of palm oil and a (hunchback man) "Abuke kan" who 

will accompany the sacrifices to Orun. 
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All the enumerated materials except "Abuke" were ready ar 
site fot the ritual and sacrifices. Then Lagelu as demanded by ( 

meji could not get "Abuke" and without the necessary ritual~ 
sacrifices at the new site Lagelu could nor settle the.re. 

Fortunately at tl1e time and place of the rituals, Osc-meji's J 
apprentice named "Fabambo" who was a hunchback man (Abuk 
was present. Ose-meji's full derertnination to help Lagelu, made h' 
(Osemeji) to give consent to the use of his Ifa apprentice "Omo aw 
Fabambo" for the ceremony. So, following a hint from Ose-mcj 
Fabambo agreed to be used. 

All the necessary ceremonies were performed as planned by Osc 
meji for Lagelu and his people at Oriyangi. 

On completion of the necessary cituals and sacrifices, sixteen 
people, eight males and eight females were chosen to carry the 
sacrifices (Ebo). The "Ebo» were in sixteen bits and the people were 
ordered to cany it in two groups inro two different directions. 

Osemeji said that Ibadan would extend to wherever the carriers of 
"Ebo" stopped. (lne carriers never returned.) Ose-meji then told 

Lagelu to worship Odu'fa Ose-meji yearly with the same set of 
materials used except a hunch-back man (Abuke) who was 
later replaced to a big cow with hunch back. He asked Lagelu to 
worship Oke'Badan as well, saying "Ibi ti a ba ti gun ni ati re". He 

furilier directed that Lagelu should be buried on the hill when he 

died. He prayed for Lagelu that he would prosper and be fatnous at 
his new settlement. 

Ose-meji then put the tail end of his "Opa Osun" Osun Staff 
into the ground and disappeared from the spot. 

Around this mound - "Oriyangi" Lagelu and his followers built 
houses and established a market, which has become very famous in 
Ibadan. It is now called Oja-Oba, Ibadan. This settlement prospered 

and people from oilier parts of Y orubaland began to settle there 
permanently. 
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. tl e kindness of . 1 attributed the1t success to 1 
Lagelu and his peop e hill d . ce then Lagelu and • · f the au srn , 

C )du'fa Ose-meji and the sp111t o ' 0 . . nd Oke' Badan. 
rorshi ing Odu'fa se-meJI a 

his people had been v; _PP hi d b ilie people o f Ibadan 
'B d · being wors ppe Y 

Till today Oke a an is hrine where Ibadan 
I 's ave has become a s 

:11mually and Lage u gr . Ok 'Badan festival every year. 
people go to pay homage dunng e . 

NOTES: 
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OFUN MEJI -

Ofun M{;i is the last of the Odu Meji. Ofiin Mefji from the elisj 
"O ofun," which means like spirit of whiteness with whiteness be' 

a reference to pure consciousness in its pcinrn1 form. Ojun is the a 

or spiritual power that generates consciousness in the Inunortals who 
guide Creation. Ofun creates the manifestation of our prayers. So in 
Ose Meji we found that Ose creates abundance through prayer. In 
Ofun, those prayers manifest. Everything we see in tl1e physical 
world is created by light (and sound). Ofu.11 is the source o( 

phenomena or manifestation in the universe. Ojiin lvlqi' is a sign 
denoting greatness and is related to super.natural manifestations. Iris 
also a sign sacred to Odi'td1iwa. In this odu the fundamental principles 

of earth are born, while in Ogbe, man.kind is born. However, these 

two odus are in a special relationship of a mystical nature in that they 

are the last and first odus, representing the universal cycle as 

symbolized by the Ouruboros (the snake devouring itself). Ofun 
means things are flowing well. 

The main ire of this odu is the ire of leadership and honor. In its 
negative manifestation, 0.fiJn Mfji would be manifestation through 

invocation that are contrary to harmony, balance and spiritual 

growth. Patience and compromise are called for and understanding 

ilie dynamics of give and take. With hard work and the right 

sacrifices, success is guaranteed. Ebo to I yami to avoid unexpected 

bad fortune. Should receive Ifa for protection from enemies. Must be 

hygienic and clean. Children of O.fitn Mq'i are generous. They are rich 

in wisdom. They exhibit ilie traits of Obarala. They can be asthmatic, 

and frail. For financial prosperity, ebo to Aje and Olokun. They 

should always be generous and kind especially wiili fan:iily. This 

pe1·son has met with much failure, but hope springs eternal. With 
proper ebo, success is at hand. 
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. I maru· £est in mv k Mirac es ' M ... "The Universe ma es < )fo ase Ofw1 ei1. 
tl" I .ife at every Momen 

() be funfun kenewen o 
g O . nla won ni ko rubo difa fun rtsa . 

b bo nkan to n'co ko ru wo peg og 

o rubo ojo ti gbogbo . 
nkan to n'to ko wo mo ruyen 

ase If for Orisanla d b 
Ogbe ilie stranger cast a b that all he was doing woul e 

t ld to make e o so who was o 

· d all h blessings that sancuone · th day he recieved, t e 
He made ebo, and that was e 

be needed. 

Ase 

if thi hi Obatala. lfa says that s 
Ifa says this person should wors Ph uld make ebo to Obatala 

. 1 · they s o f . an Obatala wors upper, d ·~'- a recitation o person is b hould be ma e w1u1 for abundance. I fa says the e o s 

this odu. 

Verse 2 

lpade ona a b'enu siruin.i 

A &fa fun ir6 

Ir6 mbe laarin ota 
A pa .iro pa iro 

Iro O ku mo . 
Ara ni fi nre, iro di op1tan If e 

ro-ing point of roads The conve 0 -

Oivioed for lying (dishonesty) . 
<led by enemies Lying was surroun . 

In spite of efforts to kill lying [In 

dishonesty 
Lying became vicious 

Ase 
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Ifa foresees long life for a client for whom this Odu Ifa is reve 

Ifa says the client will survive any attempt on his or her life. 
recommends ebo for him o.r her. 
Iran: 

Iro (Lying), personified, did not like the fact that he was alwa 
blamed for people's bad choices. In his judgtnent, people love 

divert attention from them when they go wrong. His feeling was t 

people love to blame him, and even 1as11 out on him, with statemen 

like, a) "You are a liar," orb) "Why did you lie?" Moreover, Lyii1g 

not like the negative stigma associated with his name. For tha 
reason, Lyiilg co nsulted Jfa fo.r his O\Vn protection. "Ire aiku" wal) 

revealed for Lying, and ebo was .recoll11llended by Oruntni.Ja. Lyina 
made the ebo. Ever since then, life bas become everlasting for Lying 
as he has sutvived all and every person who has used his name 
negatively. 

Ifa assures victory for whomever this Odu Ifa is revealed, 

However, it is essential that the person makes Ifa's recommended ebo. 

Ase 

Bi igi balm igi uiyori 

Bi eniyan baku aku awoo eniyan sasa nile 

Bi cni ori eni baku ,eni ilele asi di eni ori eni 
Adifafun ru:aba pataki 

Ti yo kayin igi loko 

Kowo kowo araba ko wo mon oju ti iroko 
Koku koku orosi kokumon 
Oju ti o1oro 

Yoku san awo ,kasai ku san awo 

Eniyan ti n bawo lodi roku san m.vo 
Ase 

If a tree falls 
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ther tree will rise ~urely ano 

\Xlhen a hum.an dies, 

,\nother human is born . 

the mat dies If the person on . . th mat 
ill replace h11n/he1 on e ' , \ rtother person w . 

' I£ for Araba Pataki d tl 
Cast . a . - din after another tree's ea l Who will tern.am stan g 
I I c was asked to do ebo 

I le complied b "-n 
c Ara a to uw lwko Tree is waiting LOI 

And he is not falling 

lroko was ashan1ed , ones to die are not 
And if the expectation of wealthy on poor 

accomplished d 
The wealthy people a.re ashame . 

NOTES: 
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BOOK OF OGBE 

OGBE OYEKU o 
. - gbe Yeku is the facl1er of ll 

(nunor odus) . In this d h a combinations 
o u, t e open road in O b 

successful completion Thi d g e leads to a 
. s o u speaks of bala b 

play and rest. I t tells us to liv . th • . nee etween work 
fi d e ll1 e moment W th . ' 
.In balance can lead to attr ti f . . ams at failure to 

th . ac on o negat:Ive entiti If: 
ere is to be success and h . . es. a says that 

d appllless for this pers b 
0 the prescribed ebo 'th h . . on, ut must always 

WJ out es1tauon A l · 
end; time to prepare fi th . . eye e IS coming to an 

or e next project adventt: . 
move or change jobs or anyh•;- lik ' . ue, etc. Must not 
..:" uug e that at this rim Thi 

\v ill be succesfuJ and hap Eb . e. s person 
· . PY· o to Obatala If · thr 

times, this can be remedied with b O . go.1ng ough bad 
. cl . e o. du and Egb 
lil us odu. Good year ,:orb . E e are prominent 

r , Usll1ess bo t O . F 
Ogun. . o n. or enemies, Ifa and 

Ogbe Yeku baba amzUit 

?n Ogbo, Ori ato ni baba edan 
Osooro ni Baba &o 
Did fan Gbdtold 
A bit fan Gbiitowo 
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Nfjo ti awon mqee} efomi qju simgbere Ire 
11:i'rfn ni ki won rubo 
11'/on gb'ebo, won ,iibo 
1\[je qye_ye Gbat6/d 
A; ,tf_ye Gbaton10 

A)li f!Jli 11 kii ka11 

Ase 

Ogbe Yek:u is the father of all combinations 

Longevity is the father of Edan 

The torrent is the father of the rain 

They were the ones who cast lfa for lfa Gbat6la 

They also cast for I fa Gbat6wo 

When both were in need of all the good things in life 

They were advised to do ebo 

They did the ebo 

Therefore, Gbat6la's life is successful 

Gbat6wo's life is successful 

The life of honey is never bitter 

ase 

OYEKU OGBE - The completion of a cycle leads to an open 

road. Speaks of successfully moving into the next stage of our 

personal development. Warns of not moving smoothly into the next 

stage. Warns of a conflict that the person should mediate. In this odu 

we find the adage, " Ise ti Ori, ran mi ni monje, Ona ti eda; la sile ni 
mo nto." "I am doing what I am destined to do; I'm following my 

predestined path." Ifa advises this person to do ebo so as not to lose 

the good fortune that is close to arriving. The good fortune would 

appear in his/ her home. 

Oyeku Ogbe, Oyeku Ogbe 
a da fan omo ti ko ku ti o '!)la l 'qye 
Nwon 11i ibi ti-re ni a y io Ji agba dida ti si 
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lVwon ni ag1mtan kan ati egba1va ni ebo 

Olon10 ~Ji aikuya l'qye ni Ontko ti ape O!/a 

lfa m kt eni-kan mbo ki o ba le di agba 
ase 

"Oyeku next to O b 0 
g e, yeku Ob..'1: to Ogbe" 

was the one who cast Ifa 
For "The child th d 
Th . at oes oot die but returns to life" 

ey srud no one would be as old a h 
Th . s e 

ey said one ewe and five shillin . . 
"Th hild gs Is the sacrifice ec who doe d. 

s not ie but returns to Ii£ " . 
Ifa says he should make ebo e 1s the name of Road 

So that he may be able to gt·ow old 
ase 

OGBE IWORJ _ 

An open road leads to the resoluti f . 
speaks onbeing on the right th .on o conflict. This Odu also 

. h pa to 1nner transfo . 
nug t be emotional fi_ · . rrnatton. But there 

. con is1on. Pat1encel S k· . . . 
creat:Ing children. Will h pea s of vtrility and 

ave good succesful] childr . 
take responsibility for your childr S en. Admorushes to 
1 en. peaks of a tr b] c ose to us, but warns not t . ou esome person 

th o argue w1th them C J 
e good fortune coming fr . . onverse y, speaks of 

f om a good friend Th h 
o each.other and be . . ey s ould speak well 
£ . generous w1th eachother If h . 
ocusmg, ebo to esu. Must not hold b d £ . . . avtng problem 

bnng this person bad £ . a eelings for anyone. It will 
. . Oth1ne. Speaks of success S ak . . 

a gift. Obatala 1s prominent in thi d . pe s of rece1vmg 
Obatala including a lit dl s.o u, ~I'he person should do ebo to 
1 can e at his shnne for 7 d W 
end what you expect to g "t b k M ays. arns not to 

£ e ac · • use alwa or protection. ys respect elders. Sango 

Ogbe o o Wryin 

13 qja re o baa pa fkztn 

Dia Jim Adinnt 
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Omo atanna Ire fim Oosa ri wa 

Ko pe ko jimza 

Ka wa ba ni ni jebutu qje gbuurugba 
()dun odunnii /od;m olaa ti1va 

Odun odun nii I Oosaa tan na o/a f Aditntt 

Odtm odun nii lodun olaa ti1va o 

(ISe 

Ogbe, pray, look backwards 

Maybe your dog will kill an Ilrun 

Was the one who cast Ifa for Aclimu 

Offspring of he who lights benevolent lamp for Orisa 
Because of success 

Before long not too far, Behold in the midst of plenty of wealth 
This is the year of success 

This year is the year that Orisa lights the lamp of success for Adimu 
This year is out year of success 
Ase 

The gist of the commentary states that Obatala was responsible for 

the situation. It states that an Obatala worshipper has neglected 

Obatala. The possible ebo is, two native lamps, two pangolins, shea 
butter, four guinea fowls, four white pigeons and money. The lamp 

should be dressed with Shea butter and Sefusefun leaves that are 

ground. The odu is then to be imprinted using the sefunsefun 
powder which should also dress the lamp. The lamp should also be lit 
for seven days. 

Ase 

IWORI OGBE -- resolution of conflict leads to the open road or 

conflict leads to instability. Speaks of the need for honesty in 

resolution of a problem or conflict. Failure to resolve the problem 
might lead to illness. wealth comes in trickles; need for ebo. A friend 
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provides good advice or makes a good and trustworthy busin 

partner. Suggest5 spending more time with the family especially 
play with the children. Perhaps a sick child. Sometimes sick childr 

are visited by astral mates. A party for the sick child's regular mat 
(egbe) might be prescribed. And ebo to Egungun. If considering 
business venture with a partner, it is a go. The following ver

11
e 

teaches us about mending a "bad" ori. 

Gunnuguu ba lonrule 
Ojuu re a tole 

A dia fun Sauiyan 

Saniyan ti seru ipin lotw1 
·won ni o rubo 

On.ikaluku lo ti yan ipin ti oun o jee nnu 
Iya e 

Ngba tin bo latode orun 
Tgba o de ile aye 

N wa n beere pe bo ni? 
Ebo l'Orunmila mo 

Gbogbo nnkan tee ba ayan ti o ba daa 

Oun ni o moo baa yin fu ebo gbe e soju 
Ona 

Won ni ko lo obo Orie 

Won lori n.i mooo ba won ja 
Won o moo pe Ifa ni 
Lo ba rubo 

Aye ye won 
Won booku ona 

Won ni bee lawon Babalawo tav;ron wi 
Gunnugun 1a lorule 

Ojuu re a tole 

Ojuu re a moo took 
A dia fun Saniyan 

Saniyan tii se.ru ipin lorun 
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Won ni o sa kale o jare 

Eboni o se 

Won a nifa ni 

Saniyan 
B'Ori ban ba woon ja 

Won a nifa ni 

Saniyan 
Ot:i ni n ba woon ja laye 

Ase 

The Vulture perches on top of a high wall 

Its gaze would cover the city 
Its gaze would cover the forest 

Cast divination for Saniyan 

Saniyan the slave of destiny in Orun 
He was asked to offer sacrifice 

Everybody had chosen what he or she would become during his or 

her subliminal stage 
When coming from the city of Orun 

He was asking for what to do 
"Do you know what?" They said 

Orurunila is the one that knows no other thing except ebo 

All those things which man chooses as destiny that is bad 
It is he that would use ebo to mend it 

They told Saniyan to go and make ebo to his Ori 

It is their Ori that would be against them ' 

They would say it is Ifa 

He performed the sacrifice 

And life pleased him 

They retraced their steps to the right way . 
They said it was exactly what their Babalawos predicted 

The vulture perches on top of a high wall 

Its gaze would cover the city 

Its gaze ·would cover the forests 
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Cast divination for Sauiyan 

Sauiyan the slave of destiny in Orun 

He was asked to take care of the ground 
And offer ebo 

They would say it is Ifa 
Sauiyan 

If their Ori is against them 
They would say it is Ifa 
Sauiyan 

So it is their Ori that is against them in the earth 
ase 

This verse tells us not to blame anyone one else for our shortcomiogii 

or bad luck, but to look to our Ori. Our Ori being against us suggests 

mental illness. Notice that it is Vulture and Ornnmila that fix the 
problem. Vulture represents female power and Ornnmila male 
power. It is when the feminine and masculine are brought into 
balance within the Ori of the individual that we can fix this Ori that is 
working against the person. How can our Ori be working against us? 
forgotten destiny 

OGBE ODI - the open road leads to rebirth, or leads to senseless 
change (ire or ibi). This odu speaks of rising from poverty through 

hard work and a positive attitude. These attributes will attract people 

to us an~ expand our personal network thus increasing our 
opporturuties. Ebo to outshine ones competition at work. However, 

no good deed must go unpunished. Jfa says that every positive 
creates Its balancmg negative, so the warning is to watch out for 

jealous people disrupting our progress, or the possibility of ridicule. 
Speaks _of a relative abroad who will be coming back and bringing 

something good for the person. Also speaks of this person having 
many children. Warns of wandering aimlessly. Ebo for peace of 

mind. Children of this Odu have the gift of seeing through dreams. 
Shouldn't loan or borrow money at this time. Ifa says it expects the 
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Ire (good fortune) of long life for the person for whom ?g~e <?di _is 
revealed. Ifa says that this person is feeling weak and diminutive m 

·tature but he or she will live a long time. He or she must offer 
~ . er sacrifice and ritual to make Osun. He or she will be respected 
~~ . . h 
and protected by the deities. Because. of !11s or her condmon, · e or 

she should protect themselves from ram or too much sun. 

Ogbedi Kaka 
OgbediKoKo 

Ogbe di ganmugantmt Ire ma ban 

Dia fim Esu Odara 
o 11 Jo Jara sefa lodo oba meta 

Eni to ni 01111 o J A1JJ0 scsin 

Ara re lo n se 
Ekun araa IJJOM la1JJon 11 sun 

Aiwe araa ivon la1JJon 11 gba 

Ogbedi Kaka 

Ogbc di Koko 
Ogbe di ganmuganmll ire ma ban 

Thev were the ones who cast If a for Esu Odara 

Wh~n going to make himself a pawn for three kings 

Those who planned to humiliate an Awo 

Will only undo themselves 
it is themselves they are crying for 

it is their misfortune they are mourning 

Ase 

ODI OGBE _ rebirth leads to an open road. A threat from enemies 

is eliminated. Warns of serious consequences if a threat 1s ignored. In 

this odu we are implored not to lie. Ebo to Sango for victory. Ifa 

says if client isa man, he will be blessed with lots of women; but be 

careful, his enemies might send him a woman who will cause him 
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many problems. Don't get into it with anyone talking badly. Don't 

disagree with parents. Ebo for long life. Possible initiation into Orisa. 

!din gbere a ,in nako 
adifa fi,1n kyon bala 

ti n lo re se oko amgbo 
won ni ebo 

ni ko mase nitori omo 

l!J'e omo n be ni1111 amgbo qyamo 
bi a ba si Jetu fan ifa 
idingbere a nit nako 
Keepe o 

Kee;inna, 

E waa wo'ja awo ki, 
B'o ti nse 

!fa de, alase 

Ope, abise wara 
ase 

Idin gbere a rin nako 

cast divination for lajon bala 

that was going to be a husband for the old woman 
he was asked to offer sacrifice 
for a blessing of children 
he complied 

the old woman recieved the blessing of children 
Very soon 

At no distant date 

Come and see the Babalawo's prediction 
Coming to pass 

Ifa has come, the great authority 

Palm-tree, whose predictions come ttue speedily 
ase 
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OGBE IROSUN -
Tiie ancestors open the road. This person must lean on their 
ancestors for stability. The odu Ifa Ogbe lrosun tells us that every 

small bush wants to be as grand as an iroko tree but when a stoJ:01 

hits, the bush is glad for the tree's protection. The importance of 
ancestor reverence is stressed. This odu tells it is bit by bit we fulfil! 

our destiny. Speaks of loss - death, illness, court cases, etc. - and 

provides the fix. Admonishes us to behave ethically and observe 

taboos. Relationship is central concern at this time. No cheanngl 

Treat those under you with respect. Speaks of the blessing of 

children. Ebo for pregnancy (sL"{teen eggs) or for wealth (eggs and 
snails) to Odu. If in business, this year will be profitable with ebo to 

Ogun (two pigeons). Ebo to Egunguo for protection of children. 

Ogbe da1110 osun tile ko m jinginni 

adifa fun odukeke 

to n lo re ko ire eye wole 

won ni ebo 

ni ko ma set!/e 
ki lo n ko ire bo iva fan alawo 
odukeke ifa lo 11 ko ire bo wa fitn alawo 

odu keke 

Ero !po 

Em Oja 
E waa ba ni ni jehutu ire 

ase 

Ogbe stepped down with osun staff and made a mysterious noise 

cast divination for odukeke 

who was going to bring wealth 
he was asked to offer ebo 

he does 
thus who is bringing wealth for a priest? 

it is odukeke that is bringing wealth 
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it is odukeke 

Travellers to Ipo 
Travellers to Ofa, 

Come and join us where there's plenty of good fortune 
Ase 

IROSUN OGBE - Following the guidance of egun leads to 

fulfillment of destiny. Warns us to follow taboos and do ebo. Abori is 
also recommended. This person is destined to become rich, but 

destiny is not assured co anyone. This person will face much 

adversity. It is how the adversity is handled that assures victory. This 
Ifa that has been cast says that this person should be cru:efu] not to be 
greedy in order to avoid trouble. This person should not say that he 

will do things that he cannot do. She will create trouble in so doing. 
She might say, "So and so is doing something, I too want to do that 
to." He will meet trouble there. He should be careful and offer a 

sacrifice so that she does meet trouble. Ifa says that this person 

should also offer a sac1~fice so that when a blessing comes, she may 
live long enough to enjoy the blessing. He must make an offering for 

a long life in order to enjoy the blessings. Ebo and spiritual discipline 

through daily prayer are the toad to the good fortune in this verse. 

ldmvo l{)na 

Jdawo 11i papa 

a dia fi,m gumtg1111 ryi ti .y9m9 olore 

ab11fim Elu!t, ryi ti $()m() olore 

J;b9 ni W(Jn ni ko se 

Ig11n nikan lo gbe ?b() nb? to mb9 

l;m !;po, ?17,1 Ojfa 

r;yin a wa weft:, awo ki bi tin$? 

01111 .'fe wa wefa awo ki bi tin $? 

? wefa awo ki bi ti 11 $? 

]Jm l;po, ?m Offe 
? wa weft:, aiw ki bi tin $? 

190 

THEHOLYODU 

ase 

ldawo can show the way 

or not at all 
It's value depends on the person who is using it 

This helps us to understand the case of 
Vulture, the son of Olore 

This helps us to understand the case of Elulu 

the son of Olore 
The sacrifice that was prescribed 

Vulture was the only one who prepared it 

People of~po, people of Qffa (everyone) 
come see how what the priest said has come to pass 

He said, come see how what the priest said has come to pass 

come see how what the priest said has come to pass 

People of J;:po, people of Qffa 
come see how what the priest said has come to pass 

ase 

Vulture (Igun) and Olore were told to offer a sacrifice. They 
were both the children of Olore. Elulu was the elder, Vulture the 

younger. Both of them were told to offer a sacrifice beca~se of a 

~oming day when their blessings would arrive, so that they nught ltve 
a long time. They were told not to be greedy. If something does not 

belong to them, they should not say that they are the owners. If they 

want to take something that they should not hlwe by force, that thing 
that doesn't belong to them, this will result in disgrace. Ifa told them 

the very same day. Elulu rejected the advice, he cl_idn't offer_ th~ 
sact-i.fice, He understood, but didn't offer the sacnfice, he didn t 

prepare the offering. He called the Babalawo a liar, he called E$u a 

thief. He looked up at the sky as if it were never to become dark 

again (arrogant). H e said, "Ha! what sacrifice do I n~ed to make. You 
are just trying to rip me off." Vulture understood h1s role better. He 

offered the sacrifice. His sacrifice was acceptable. 

191 



Awo Fategbe Fatunmbi Fasola 

Then the prescribed day came, and a blessing came to their 
house, to their neighborhood. A title had become available inside 

their father's household. The people of the town said, the title that is 
in this neighborhood, come take it for us. When the people held a 

meeting they decided that Vulture and Elulu were the rightful holders 

of the title. Elulu was the eldest in the house. Elulu jumped on the 
opportunity and said the title belonged to him because he was the 

eldest. Vulture didn't want to start a fight, so he let his brother have 
it. They took Elulu and made him the title-holder. When Elulu 
became the chief, the people took care of the palace for him. They 

gave him everything he wanted to eat or drink. Then one day, he saw 
a butterfly flying in the middle of some thom bushes. He said, Ah! A 

fine meal is passing by there. His courtiers said, Chief, can't you be 
happy with what you have before you? He said, That thing flying 
there is a great meal, come let's catch it. Ahl They offered him good 

advice, but he didn't take it. Then he flew out of the palace. He 
chased after the butterfly and his clothes got entangled in the thorns. 

That is where he died. Greed killed hin1. When he had the chance to 

offer the sacrifice before, if he had done it, he would have had a long 
life and kept the title for a long time. They said, alright tlie way things 

are now, when they finished announcing his death, when tliey 

finished burying hin1, his younger brother, the one who offered the 
sacrifice at the beginning, they unanin1ously decided, Ah! Let's make 

the younger brother the chief. This is why we say, the person who 

will benefit from the inheritance won't allow a dying person to get 
well again. They took Vulture and made him the new chief, and he 

was well-received. Everyone liked him. The town experienced peace 
and prosperity and e,re1ything worked as it should in the town. 

OGBE OWONRIN - our progress encounters unexpected 
problems. Provides solution to tum bad luck into good luck. Advises 

patience and ethical behavior. "Unnecesan-y haste for success can 

make one engage in criniinal activity." Warns of serious accident if 
going to travel. No alcohol. 
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Elamosin ki owo1i babalmvo 
Nt1gbi,ke mt1ro_yqjqye abore Oni oo 

Omnmilo dcifa fan N ugbuke 

Ogboo oni 

oru !utu E su 

Orere domi dami dami o 

O1vre 

Danti /owo 11kt1 

Orere dami dami fooni 

orere 

Dami knvo qj<?Jo 
O,vre dami dami dami o, arm: 

Dami /01110 'ota o 
Orere dami dami Loni o 

O!'C1Y: 

Dami lowo osika 

Orm dami dami kmi o 

orere 
Dami lowo Ogun ba/qe 
Orere dami dami fonio ore e 

Ugbogbo kpaa o amoren kpaa 

Ejiirin Omoren /ale 

E;irfn;in o 

lrete mote omorenla /,e itete tee o 

Ase 

Elamosin ki awari babalawo 

Nugbuke roura yajoye abare Oni oo 
Orunmila divined for Nugbuke hen 

Who was to be crowned 

Ebo manifests 
For those who make it 

Nugbuke, the crown prince 

Is today beginning 

193 



Awo Fategbe Fatunmbi Pasola 

His coronation ceremonies 
All dangers ahead and behind 

On the right and on the left 

O f the rood to the coronation conclave 
Should melt and evaporate 

Because from sun rise to sun set 
No danger befalls the sun 
I have neutralised 

All dangers and poisons 
On the route 

To the coronation conclave 

Death. sickness and misfortune 
Should all clear from the way 
Ase 

When the Oba of Oboa in Akoko died . .it was the turn of his 
eldest son Nugbuke to succeed to the throne. The people of Oboa 

were however not disposed to accepting Nugbuke as their ruler. 

Tradition, however, was on the side of Nugbuke because all the other 

children of the Oba were women. The other male children were still 

very much in their .infancy. When the king makers discovered that 
there was little they could do to stop Nugbuke from taking the 

crown, they contrived other diabolical means of stopping him•. It 
was at that stage that Nugbuke .invited a surrogate of Ogbe-Oworuin 

to make divination for him on what to do co ascend to his father's 

throne without let or hindrance. The name of the owo was called 

Ok.lkJ bababa nimetu okpokpo. There was a secret shrine in the town 
called Otu-lfe which was the secret concLwe at which the coronation 

ceremonies traditionally began. The prospective Oba had to walk 
blind-folded from his house to the shrine. 

Unknown to Nugbuke however, the conspirators who were 
determined to stand between him and the crown had plotted to lin e 
the route w.i.th all kinds of harmful installations. They planted charms, 
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dangerous Insects and animals, serpents and scorpions through the 
route, from the town to the shrine. The dangerous things were 

concealed and planted on the foot-path ali along the way. · 
At divination, Oklkl bababa advised Nugbuke to offer a he-goat to 
Esu and to prepare ebo with three palm branches like the ones used 

for reinforcing the floor of a new building or a well during 
construction and called (Ugbogbo egho In Yoruba). T he awo 

prepared a speciaJ pot •;vi.th a hen, a cock and the relevant leaves used 

as antedote for poisoned or spoilt ground. The three palm branches 
were painted '>Vitb chalk and camwood. OgbeOwamin and Oklki 

bababa volunteered to accompany N ugb1.1ke to the shrine. It was the 

tradition for the kingmakers and the chief priests to go to the shrine 
before the crown prince. The crown prince would traditionally leave 

the town for the shrine after Oro or the secret herald had declared a 

curfew throughout the whole town from the direction of the shrine. 
As soon as the curfew was declared by Oto. it was the call-tune for 

the crown prince to commence his journey to the shrine, whlch was 

after dark. N ugbuke and one of his escorts held a palm branch each 
while Okiki bababa held the antedote pot. I t is important to 

emphasise that although tradition demanded that no one should 

accompany the crown prince to the shrine, the two awos defied the 
custom because no secret chronicle (Oro) can stop any lfa priest. 

As they began the march to the shrine, the awo holding the pot was 
sprinkling the liquid from the pot with a special palm frond as the 

others were hitting the ground with the palm branches. The exercise 

was accompanied throughout the route with the following song: 

Elamosin ki owori babalawo, 

Nttgbuke tnmv_yqj~)'e aborc Oni oo. 
Omtmti/,o dafaf11n N11gb11ke. 
Ogboo oni. oru !11tt1 .Esu, 

Orere domi dami dami o, Orere 

Dami lo1J10 11k11 

Oren: dami dami k1oni orere, 
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Dami lowo qjqjo 

Omi da»1i dami dami o, orere. 
Dami lowo 'otao 

Otr:re dami dami lonio orere. 
Danti /oJJJ() osika 

Oreti dami dami lo11io orere, 
Dami l01110 Ogun baleje, 

Orere dami dami lonio ore e 

Ugbogbo kpaa o tm1oren kpaa 
~jiirin Omot'Cn /ale. 

Fjirln;i11 o, 
lrete mote omorrnla le itete tee o 

With these operations they succeeded in neutralizing all the 

dangers on the route to the shrine. As the trip got to the gate of the 

shrine, Nugbuke was told to lead the procession. \'(!hen the 

kingmakers and the priests saw him at the gate they instantaneously 
stood up and gave him a standing ovation, amazed that he was able 

to slll-v:ive the ordeal. They had no choice but to begin the coronation 
ceremonies. After concluding the ceremonies at the shtlne, all the 

elders led him in procession to complete the installation at the palace. 
He 

was successfully crowned the next Oba of Oboa-Akoko. 

When this Odu comes out divination, the person should be told that 
the ground of his house has been spoilt for him/her and that he 
should offer a he-goat to Esu. The same operation that was done for 

Nugbuke should be done for the person by anointing the ground 

from the lfa shrine to the Esu shrine. The water from the pot should 
be sprinkled around the house. 
Ase 

OWONRIN OGBE - Chaos leads to ire (good fortune) or lack of 
humility (arrogance) blocks ire. Ori tutu is the main thing with this 

odu. A cool head. The person needs to keep a cool head, calm the 
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mind and nurunuze confusion so to better analyze and solve any 

problems and avoid a possible accident. Divinatio_n will reveal the 

impending issue. Head cleaning and house clearung a must, and 
probable ebo to Esu and/ or Obatala. Owoor.in Sogbe 1s one of the 

Odus invoked when doing ebo: 
"Owoor.in Sogbe, k'Esu o waa gba a" . 
"Owonrin Sogbe, the one that calls on Esu to guickly accept lt (the 

ebo)" . 
The person needs to follow the guidance of the": parents, and 

develop iwa pele. Possible adimu to person's Egun. Doed okra soup 

and pounded yam pudding. Also admonishes the person. to not lend 

anything to anyone for a time determined by the d1vme~. If the 
person has things loaned out or someone owes money, let 1t go; do 

not get into confrontation. Take what you can get and leave it ~t 

that. Greed is very much thought to cause one problems. Owonnn 

Sogbe says, 

Ohun ti a ba Ji eso mu, ki I bqje 
Ohzm ti a ba fi agbara mll 11i nni 'ni l'ara 

An honest acquisition lasts longet; an honest approach brings 

positive results 
A dishonest approach leads to difficulties 
Oworuin S'ogbe tells us to receive with gratitude and contentment, 

and give with no strings attached. 

This odu speaks of a confused mind, which in this case is being 

caused by Esu, but could also be from other negative_ forc~s. Either 
way, the problem isn't Esu it's the person who by th~u: res_tsta_nce to 

growth have brought Esu into their lives or by negative thinking are 

attracting negative energies. Head cleaning and ebo t~ Esu (maybe 3 
roosters and money). In addition, Ifa medicine of bitter Jogbo leaf 

(the person is bitter) crushed in water and the iyerosun from the 

opon sprinkeld in it. The person must dri.ok it while the awo chants 
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the ~cantation. Most important changing the wa . th . 
releasing from dogma Do. t1 . _;" . Y ey think or 
Ab 

. . mg lls '"lll brmg the blessin f O b 
on at the river to calm th · d d . gs 

O g e. e tntn an dispel confi , · TI · 
can lead to transformation as . . us1on. llS change 
the wisdom gain d . . we examtne our past lessons and apply 
. . e m new ways. The ancestors speak in tliis od d 
1t 1s tlirough dr t1i th u an earns at ey communicate Jfa s , . . 
your dreams. E bo t E . · 'ays pay attention to 

0 su to dose the <loo . £ 
constant head cleanin . . . r to irus ortune. By 

. . gs (abort) we will increase our . . . 
ability to handle the chaos with a cool head O . . U1ttut1on and 
Eb · ur m twt1on 1s k 

o to Obatala for clarity and wisdom and . . een. 
support. Our sufferin will n1 pauence, and Egbe for 

nfid 
g o y come from our own lack f 

co ence I fa war o 
Dail . . . . ~s us not to rely heavily on tlie advice of friends 

y prayers to On and ebo to Ogun It ....:11 b O . 
ill 

· \nu e gun and O · h 
w restme all that Olodumare has . n w o 
closely witli an O . given. Ifa says to ·work very 

. . gun pnest and do not discard an ' gif 
received m mysterious circwnstaoces. Ifa says to feed} 0~ u;r are 
you pray for blockages to be removed from . 1 o ten as 
difficulties. emouona and financial 

E stt kuori 
Egba k11on· 

~ difa fim won Nireesa jekl!Jefa 
Esu kl1ro /o,i mi 

Kuro loti a111on ore mi 
... 0 don'Odi 
0 dori ota 

0 do,i agbebo momo ru.bo 

Esu moo ba Ol11wa re rele 
Bin roko 

Est, moo tele 

Bin rodo 

Esu moo tele 

Ase 
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Esu don't revolve around my Ori 
Sickness dont revolve arow1d my Ori 

Cast Ifa for them in Iresa jekujeja 

Esu please stay away from my Ori 

Leave the Ori of all my friends 
Go unto the Ori of malevolent enemies 

go U11to the Ori of my defiant enemies 

Esu follow them to theit homes 

When tl1ey go to their farms 
Esu follow them 

When going to the stream 

Esu follow them 

Ase 

OGBE OBARA - the open road leads to self discovery. This odu 
speaks on the necessity to watch our health closely and exercise. This 

person needs to keep his/ her mind calm. Speaks of our iponri 
protecting us on earth and prayers to Olorun. Ifa predicts lots of 
money coming to tliis person but they need to prepare their ori lest 

the opporrunity pass by. Take leaf of Ela, palm leaf and blood from 

a pigeon and grind and rub into incisions on the head. Ifa says to be 
kind and generous with our spouse because they will bring peace of 

mir1d to the home. Ifa says, the person bas a close friend who is not 

really the person's friend and will bring misfortune. This odu speaks 

on protecting our children . Adimu to Esu and Y emoja for protection 
of our children. lfa says he foresees victorr over our enemies. We 

must appease Sango to lighten any attacks against us, and appeal to 
Orunmila for total victory over all our enemies. lfa says that 

abundance and prosperity will come to groups easier than individuals. 

We should make ebo so that the groups are in harmony, or that any 

group formed will be in harmoff) Ifa says take good ea.re of our 
spouse. He or she will bring gootl fortune. This person has an enemy 

close to him/her. This person's child will one day rise above all this 

person's enemies. 
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adifa fim o/omo ara adie finifim sepile o/a 1110n ni ebo ni kose 
o mbo ni o ba la 
Keepe o 

Kee;inna 

E tete 111aa ba 111a ni jeb11tu qje suuru 
he 

Ogbe does things wonderfully 
Cast divination 

For he who was asked to offer a white chicken to his Ori to receive 
blessings 

He did the ebo 

And became blessed 
Very soon, 

At no distant date 

Come and join us where there's plenty of money and peace of mind 
Ase 

OBARA OGBE - self transformation leads to the open road. This 
odu is central in Ifa. It embodies the reason for everything we do in 

our tradition. This Odu speaks of the person becoming very rich. 
Also says the person will become famous based on the power of 

speech and the ability to resolve conflicts. It brings such great 
blessing because, again, the ,vhole point of what we do is to engage in 

continous self transformation, being reborn everyday. When we do 

this, the door opens to Ogbe, which is perfect alignment with 

destiny. However, every odu is perfectly balanced. Positive and 

negative come in equal amow1ts. So, this odu has the ase to bring 
great blessings and great misfortune. In this Odu the misfortune 

usually is coming from ajogun. So it recommends Ebo to Esu for 
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protection from ajoguns if indeed it is f~w1d in divination that the 
• 'b' d the source of the ib1 1s aiogun. odu comes 111 1 1 an , 

Aworan o l<!J-,,, ekun 
A difa fun Latoosc tii somo Amie 

Sigidi o yirun pada A difa fan 
Siiminkusin tii somo osin 

Ope eh!fu abimo gudugudu 
A difa .ftm S oorowo Iii somo ryami qje 

Oju 1110nu ibu o jokoo 
A difa .ftm Karubo ko da tii somo Elegbara 

f\[je baa ba Jekt, mbo lfa je o moo fin 

S iiminkusin 

Ija jebo o da jelebo 
Siiminkusin 

Nje baa ha f~_ja 111bo 

Ifa je o moo fin 

Siiminkusin 

lja jebo o dafe!ebo 

Siiminkusin 
Nje baa ba feran mbo 

lja je o moo fin 
Sii.minkusin 
lja jebo o da jelebo 

Siiminkusin 

Ase 

A portrait has no eye to shed tears J 
Cast Ifa for Latoose the child of Ar ~ 
Wood icon cannot turn its neck 
Cast Ifa for Siinrinkusin the child of Osun 

The magnanimous Ope tree with flambuo!ant fronds 

Cast Ifa for Soorowo the child of Iyam1 Aie 

Oju wonu ibu o jokoo 
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Cast lfa for Ka tubo ko da the child of Elegbara 

If you use rats for sacrifice let it be accepted 
Siirinkusin 

l fa let the sacrifice be accepted for the one who offered it 
Siirinkusin 

If you use fish for sacrifice let it be accepted 
Siicinh.7lsin 

Ifa let the sacrifice be accepted for the one who offered it 
Siirinkusin 

If you use meat for sacrifice let it be accepted 
Siirinkusin 

Ifa let the sacrifice be accepted for the one who offered it 
Siiri11kusin 
Ase 

OGBE OKAN RAN - the open road leads to new directions. This 
odu says we need to try something different to achieve our goals 

easier. Time to brainst01m. new ideas, new methods. ·warns us to take 

responsibility for our actions or experience the consequences. Speaks 
of losses due to half-measures. Person needs to slow down and make 

sure each step is complete before going to the next step. The person 
needs to do the entire ebo. Ebo to Ori for success. Ebo to Ogun co 

lessen the difficulties brought by half measures. This person will 
surprise even her/himself regarding a wonderful accomplishment. If 
a child is expected, the child will accomplish great things. Ifa predicts 
long life for this person. Unexpected good fortune is coming; must 

do ebo to secure it. The good fortune is coming from the person's 

Ori. The person must propitiate their Ori. This odu says that if we 
maintain good character and not think bad things about others, we 
will be protected from any evil done against us. 

Ogbe n kanrdn 
A sese ileke 

Dia fit!/ O,i Otl/0 atcte n'fran 
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Omo atete gbeni kii J6osd 
!Von ni ko sdkdale, ebo nf .,ise 

6 gbe'bo, 6 nibo 
Ori nii nJ'ni tdad jlij'oba 

lliru ebo ni i gbe ni 
Aim ki i gb'eryan. 
E 111aa ba ni ni wo1110 omo 

Ase 
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Ogbe touched the material firmly 

Like the sound of a suitcase tied shut with rope 
They were the ones who cast Ifa for Ori 

the principal initiator 

of all achievements 
Who supports one well ahead of any Orisa 

He was advised to offer ebo 

He fulfilled 
lt is doing ebo that brings blessings 
Neglect of ebo pays no man 
Come and join us where there are plenty of children 

Ase 

Ori went to the above mentioned awos for consultation to see if 

it was possible to help all humans during their time on earth. Oti was 
told to do ebo of money in order to accomplish its mission. In short 

time there was no Orisa or lrunmole that could help anyone, nor 

was ~ere any that could hurt anyone who was propitiating their Ori. 
Since that day, Ori became the extension of Olodumare whom 
resides in each human. So anyone who receives the help of his/her 

Ori receives all the good things in life. 

OKANRAN OGBE - taking a new direction leads to the open 

road. Good fortune comes from assuming new responsibilities. 

Speaks of overcoming enemies or competition at work to rise to a 
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new position. Th.is odu tells us to act like Onmmila (Ifa ethics) in 
order to receive blessings. E bo to Ifa for blessings. Ebo to Ogw

1 
for 

victory over enemies. Good tinie if planning a new business venture. 

A kii s' omo Babalaivo ka binu 

A kii omo Onisegun ka sa-igboran 
A kii omo Baale ka ba /u je 
Dia fim Adekanmbi 

Tii omo Okanran Sode 

Mo gbo wipe AtJJo N sode 
Mo aiJJon so o 

Kee pe o 
Keejinna 

E waa wo Ja atJJO ki 
B'o ti nse 
lfa de, a/ase 

Opc, abise 1vara 

Ase 

A Babalawo's child must not display anger 

An herbalist's child must not be recalcitrant 

The chi.Id of the community head must not create chaos in the 
community. 

These were the declarations of Ifa to Adekanmbi 
Who is a child of Okanran Sode? 

When I hear that Awo is being initiated 

I joined them and got myself initiated 
Very soon 

At no distant date 

Come and see the Babalawo's prediction 
Coming to pass 

Ifa has come, the great authority 

Palm-tree, whose predictions come true speedily 
Ase 
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OGBE OGUNDA - A.K.A. OGBE YONU (Ogbe calms our 

anger) an open road requites the removal of obstacles or the _open 

road encounters conflict. "Anger does us no good, patience 1s the 

Father of Good Character." Ifa will bring us victory over our 

enemies. This odu speaks of receiving wealth from prior efforts. Ebo 

to Ifa; fish, rat and kola. Success is imminent. Warns us to be 

generous with what we have. Warns not to turn down_ a gift . or an 

opportunity that at first glance doesn' t look good. In this odu 1s also 

found the itan (story) of How Orunmila calmed the anger of the 

Mothers (Iyami). This person if a man, is a warrior or soldier. If a 

woman, is in retail business. T he man should avoid confrontation at 

this time, cool head prevails. Fighting could lead to prison time. The 

woman should be very careful with her credit.Tells the story of the 

guy (awuretete) who does his job very well, but_ quietly. ~e. is 

overlooked and even ridiculed, but in the end, receives recogmt1on 

and a pay raise. \Xlarns not to disrespect our superiors at work and to 

not forget our elders who taught us tl1e ways of the religion. Ori tutu 

_ a cool head, and suuru - patience and compassion, are the keys to 

victory in this Odu. This person is experience tough times, but Ifa 
says don't give up because we will overcome with ebo and suuru. 

Ebo with two pigeons, two hens, two guinea-fowls, two roosters, two 

rats, two fish and money. River bath and abori for a cool head. Ifa 

says this person will receive the promotion above ber/~s 

competitors, but must act with patience and take whatever abuse his 

competitors throw at him/ her. It will be noticed by the bosses and 

this person shall triumph. 

Imr bibi nii so ibi ti 1v6n ti 1vci 

Al4Jangbuld nii fiira ree him 
O tun k6 'see re de, Orttko nii so 'ni 

Diti jt,n Ojala 
Dicifan Sebe 
Dia fan Oka 
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Dia .ftin Nini 
Tii s'omo ikryin-i 1von 

Ti yoo je AJapd-Nirdwi 
Ni/i Onfyanja 

Won nf ko sdkdale, ebo nf sfse 
Rim ebo ni igbe ni 
Aim ki i gb'etyan. 
E waa ba ni ni wowo omo 
ase 

Uncontrollable temper often reveals oue's experience 

He who fights without pay.ing attention pleads for never end.ing 
conflict 

And exposing him/herself (in bad light) 

"You-have-come-aga.in-with-your-attitude" has ouly one (bad) name 
They were the ones who cast Ifa for Ojola (boa constrictor) 
And did the same for Sebe (viper) 
They also divined for Oka (cobra) 

And projecting the same for Nini (a non-poisonous viper with 
beautiful colors) 

W'ho was the last to be born 

When competing for position of Nirawe Alapa 
In the land of Oniyanja 

They were advised to do ebo 

It is do.ing ebo that briugs blessiugs 
Neglect of ebo pays no man 

Come and join us where there are plenty of children 
Ase 

Alapa-Nirawe was the title of the K.ing of Apa. \'v'hen he was 

king the community was quiet and prosperous. Everybody was 
happy. After many years he passed to the realm of the ancestors. He 

had four sons: Ojola (boa constrictor), the oldest; then Sebe (viper); 
after Sebe came Oka (cobra); and the youngest was Nfni (a non-
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poisonous viper with beautiful colors). The Elders who would c.rown 

the new King in Apa were aware d1at the attitudes of the first three 

sons were of bad character; jealous, vengeful, etc. So they had the 
four brothers come for divination to see ,vl10 would be crowned the 

new Alapa- Nirawe of Apa. They also iuvited the three Babalawos 

mentione iu the divination session, Ogbe-Ogundiin (Ogbe-Iyonu) 

was revealed. 
They advised all four brothers to do ebo of 2 hens, 2 guinea 

fow~ palm oil and money. They were also advised to exercise 

patience, absorb insults, show ruagnanimity, never get angry when 

bullied and make sure that they would never be provoked to anger. 
Only Nini obeyed the advice of the Awos and offered the ebo. 

Ojolii, Sebe y Oka considered the advice of the Awos as a plan to 

undermine their authority and belittle them in the presence of their 
subjects. Anyone who crossed the road, Ojola swallowed. Sebe would 

bite anyone who he saw . Anyone who stepped on the tail of Oka 
was bitten mercilessly . Those who came across Nini were usually 

surprised to see how submissive, tolerant and gentle he was. They 
would step on him or lrick him but he would not retaliate. A few 

months later, all citizens of Apa converged on the market and 

organized a gatheriug in front of the house of the director of the 
kiugmakers. They sang songs relating that the people preferred to 

have Nini as the next Nirawe Alapa. The director organized a 

meeting with the council of kingmakers (Ogboni members) , to do 
divination and Ogbe - lyon{1 was revealed . Ifa confirmed Nini as the 

future king. Ojola, Sebe y Oka protested the decision, but the entire 

community said they lost their chances as a result of their malicious 

behavior. Nini was so happy be agaiu offered the ebo but was told 
that he cannot offer the same ebo twice on the same subject in the 

same Odu. 

Ase 

OGUNDA OGBE - removing obstacles leads to an open road, or 

conflict leads to arrogance. Speaks of the need to always tell the truth 
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and avoid lying and self-deception. Honesty and integrity arc 

prevalent energies of this odu. This person must avoid feelings or 

thoughts of jealousy. Jealousy is a result of not being in tune with 
Nature's truth; that we live in an abW1dant universe in which there i! 
enough for everyone. This Odu speaks strongly regarding Ori; that 
this person's Ori is with her/ him . .Aclinm, and head cleaning (abori) 

ensures ire. So the most important message of this odu is that the 
pers~n must act according to Ifa ethics at all times, which brings 

blessmgs through the person's Ori. This brings us back to the 

metaphysical principle of Ogundabede; removing obstacles leads to 

an open road. Ogun is the orisa we turn to to remove obstacles, but 

in Ogundabede we see what that really means. I t isn't so much about 
removing physical obstacles; It's about obstacles to our spiritual 

growth. Dishonesty, jealousy, etc. are obstacles that have to do with 

ego. It is Ogun who will remove the obstacles to self-reflection and 

the couxage to admit our faults and expand our consciousness of self 

and world. When we do this difficult work we are reborn with a new 

consciousness, a new outlook and a larger commitment to iwa pele 

which brings our ori in alignment with our ipomi which in turn 
allows ire - blessings - to be released in Orun. That is why Ori is the 

central character here with Ogun as the orisa clearing the way and 

Obatala as the source of consciousness, ori and ethical behavior. 

A lagba lugbu 0111i ko ko ga l'omo 

Odo abata segi-segi ko ba aka11 /'em 

Alakan gbe nu okun jugbadajugb11d11 
D 'ifa fim oni aivaaka 

Won 11i wo11 ma le kuroni ile baba re 

Om· aivaaka, iwo lo ni odo, i1vo lo ni ibu 
Ko si eni ttjo gba odo l'owo oni 

Ko si eni to ma gbaodo l'owo oni 

Oni awaaka, iwo lo l'odo, iwo lo n ~'bu 
Ko si eni to maa gba odo /'01vo oni 
Ase 
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The sea does not harm baby 6.sb 

The swamp doesn't scare the crab 

Crab lives in the ocean with relish 

Divined for the mighty crocodile 
They threatened to drive him away from his father's house 

Mighty Crocodile, the water and its surroundings are your home 

.Alligator, the river water and its surroundings are your home 

Mighty Crocodile, No one will run you out of your habitat 

No fish can take the sea from the crocodile 

.Alligator, you own the river aod its surroundings 

No one can take the sea from the crocodile 

Ase 

OGBE OSA - open road leads to abundance or to self deception. 

This odu speaks of traveling to find abundance. This person must 

speak truthfully and act with good intentions. This will be rewarded 

by their Ori with success and protection. Also the need to watch out 

for traitorous friends . In this odu we find the story of the founding 

of Egungun. Also how Iyatni can create and destroy. E bo to Ibeji. 

Speaks of the need to stand one's ground in the face of the urge to 

run. Speaks of the need for ebo to receive wealth. Ebo to Oo f~r 

positive changes. Must do periodic Ori ritual (B'Ori). Ifa asks this 

person to do ebo to always receive his/ her blessings and fortunes'. or 

the ire will pass right by this person. This odu warns of possible 

incarceration. This person must not lie or cheat. Those who lie and 

cheat against this person will be exposed. Ifa says no matter what 

unbearable hardship the person is going through, he/she should 

never resort to stealing, cheating or dishonesty. Th.is Odu comes 

with strong protection "you can't touch this!" 

Ogbe'sa g11n'gi 
Ogbe's g'aja 
A d'ifa fan gbogbo ele!ye 
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ti mvon nti'kole 0nm bo wa'k a!Je 

Nigbati 11won de'le afye, mvon ni aivon ft ni ibudo 
N111on n~ ibodo tmje ni opo i/,e a!Je 

l'l1von ni, mqe naa ni ibi ti aivon yio ni ibudo si 
1Vwo11 ni 

akoko ti awon o koko 11i ib11do 
Ase 

Ogbe Osa climbed to a tree 
Ogbe Osa climbed to the roof 

Ifa was consulted to all the birds serum 

that came from heaven to connect to earth 

When they came to earth they said, that they desire to find a place to 
live in 

They said that seven residencies where seven anchors on earth 

As said, these seven places (egbe Iyaami )will be where you will live 

there are th.ree qualities of birds and the spirits there are seven 
They said that they would sit in the Iwo tree caled Orogbo (the 

Orogbos herbal quality is to compel a person to tell the truth) 

They said that they would live in a Arere tree (Arere means fountain 
of good fortune) 

They said that they would live in the Ir6ko tree (this tree is 
connection to Egun) 

They said that they would live in the Iya tree (this is home of the 
ancestral mothers) 

They said that they would live in the Asurin tree (this .refers to a 
manifestation of good fortune) 

They said that they would live in the Obobo tree (the main tree from 
the forest that represents the elemental and main Ase) 

They said that they would stay in each of these trees and that their 
will had to be done in each one of this trees. 

They said that if one flies to the Iwo tree it would bring good fortune 

They said that if one flies to the Arere tree, nothing would destxoy 
the good fortune of human beings. 
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They said that if one flies to the Ir6ko tree they will meditate and 

they wotild provoke an accident to a hwnan being 
They said that if one flies to the Iya tree they will let go of his life 

The~ said that if one flies to the Asurin tree all the people will 
mani fest their dreams 
They said that if one flies to the Obobo tree they will have access to 

the energy and the birds 
It is in the Asurio tree that you will make your domestic beginning 

and you will chant the following song: 

Gbogbo ekjye, igi as11ri11 l'e, igi asmin !eg11n o 
(All birds were placed in the Asurin tree) 

When you have sung this song, if you wish to go to the sea, you will 
go to the sea, if you wish to go to the lake, you go to the lake, and 

you get in a blink of an eye. If you say you will circle the earth, you 
will quickly circle the earth. I f you say you will go to heaven you will 

go even faster. The Asurin is the place where the birds find their 

energy. 
Ase 

OSA OGBE - (Osa Esu) Abundance creates an open road or self 

deception leads to arrogance. Person might need initiation or at least 
some form of spiritual elevation. Most likely ebo to Esu (razor blades 

and palm oil perhaps?), who will definitely show up to block the ire if 

the person is in self deception mode. However, before the ebo, the 

person best get their head straight, admit they know nothing 
and spend a day in a very dark closet with themselves. Ebo for the 
courage to do what is needed. This Odu also speaks of wealth 

coming to this person, so it's not all bad. Ebo to Aje of money for 

success. Person can't be feeling sorry for those who lost out in the 

competition for this money they got coming. Maybe like competing 

for a conttact and the person knows some of the other competitors 
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and knows they are struggling. "No one knows the end; we can only 
see the mirage, who can tell?" 

Osa nlt1 Ogbe njo oro mon jo gbo, ofomo qyan 
Okara k'esu 

D 'lfa Jun Orunmifa 

Ifa ntomi o/U S ogbere ire gbogbo 
Ebo ni won ni ko se 

l '{je igba timqyan akara kese ni mo afqje 

Da fagya d'ofomo d'onire gbogbo orv mon jo 
Gbo ofomo qyan akara Kestt 

Ero !po 

Ero Oja 
E waa ba ni mjebutu ire 

Ase 

Osa is drumming and Ogbe is dancing, oro mo njo gbo 
The giver of bean fritters to Esu 
Cast Ifa for Orw1mila 

Ifa was crying for lack of all ire 
He was asked to do ebo 

Now that I have made an offering of bean cakes to Esu 
I have become wealthy 

I have gotten married and had cbildren 

And was blessed with all ire 

Oro monjogbo, the giver of bean cakes to Esu 
Travellers to Ipo 
Travellers to Ofa, 

Come and join us where there's plenty of good fortune 
ase 

OGBE IKA - open road leads to a time of contemplation. This odu 
tells us to follow the guidance of spirit and follow taboo as the 

foundation to new possibilities. It tells us to step back and 

212 

11lE HOLY ODU 

contemplate things before acting. This Odu brings serious prosperity! 
In this odu is the story of why the Osun staff must stand up straight. 

This odu predicts Ire of unprecedented prosperity for the person to 

whom this Odu is revealed. Ifa says that when the person receives 

the prosperity, no one would be able to go up against him or her 
using their money or influence; they won' t be able to match his or 

bers. The odu speaks on overcoming jealousy and envy in order to 

achieve success and respect. This person is in opposition to the 

tenets of Ifa and needs to receive a hand of ikin to care for so that 

orunmila will stop blocking his/her progress. If going through tough 
times, ebo will rectify. Ifa says if this person is traveling to make ebo 

to Orishanla. so that the trip would be successful. I fa says this person 
lost something but with ebo the good fortune will come back to the 

home. Warns of losses from problems with Aje (witches). 

ogbe kare ik 
01110 osin,01110 ora 
omo ogun /efe /alade 
adifa fim etipon/a ti 11 se qya atJJoro 

won ni o kara nle ebo ni ko 111a se 

f!J"e etiponfa se o de o 
qya aworo o tun pade sde oko owuro 

etiponfa 

de o qya mvo1v 

Eroipo 
Ero Oja 
E waa ba ni ni jebutu ire 

ase 

ogbe lets go home 

the son of osin and ora 

se 

the son of ogun at the opening space 

cast divination for etiponla the wife of avioro 
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he was asked to offer sacrifice for blessing of relationship 
thus etiponla welcomed the wife of aworo 

now you ate back to your husband's abode 
Travellers to Ipo 
Travellers to Ofa, 

Come and join us where there's plenty of good fortune 
ase 

IKA OGBE - contemplation leads to the open toad. ffa says 

patience is the foundation of good fortune. This odu speaks on 

.i.nfe)'.tility. Speaks of standing up for our tights and demanding basic 
respect. Warns us to watch our words. Ika represents the power of 

the word and negative words are just as powerful. Proper ebo brings 

good fortune. Must be careful at work. Speaks of frenem.ies all 
around. Ebo to Esu for ire. 

Ika gbemi 11 o joba 

Ika o gbemi n'o joba 

T 'ika gbemi t 'ika o gbemi, no job a Alagbe 

D1fafim Est, Odara tin torun bo w'qye 
Omode ih, ta/a o gbe 

Ika Ogbe 
Agbaagba i/u tami e o gbe 

Ika Ogbe 

Estt Odara jeki n/a kindoba 

Odimdttn l'oniki won o maa dunwa s'odo mi towoto1vo 
Em Odara jeki nla kindoba 

Tete f'oniki 1von o 111aa .ft owo n!a n/a temi l'owo 
BSII Odam jeki nla kindoba 

Kyikiji rimin kimule Ii 

Es11 Odam jeki nia ki11doba 

Ara gbogbo ni sefimsefim firi s 'qje 
Bi akuko adie ba ko of ona ilu an eni to o sin a 
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E.m Odara jeki n/,a kindoba 
Bpo ko kJree pea }1)011 olowo 'nla nla zva 

Esit Odara jeki n/a kindoba 
Ika Ogbe Esu Odara ol'owo nla nla wa 

[yeres11n ma11Je ki ire'temi osuna 

Ase 

If Ika favors me, I will become king 
If Ika does not favor me, I will also become king 
Whether Ika favors me or not, I will become king at Alagbe 

Cast Ifa for Esu Odara 
On the day He was coming from Ornn 

Young ones, who is it we will worship 

Ika Ogbe 
Elders, who will we worship? 

lka Ogbe 
Esu Odara, let me become rich in order to become king 
The leaves of Odundun will cause the rich people to come to me 

with their money 
Esu Odara, let me become rich in order to become king 
The leaves of Tete will bring the rich people's money to me 

Esu Odara, let me become rich in order to become king 

The leaves of Rim-in bring me the easy life 
Esu Odara, let me become rich in order to become king 

The leaves of sefunsefun are full of riches 
Esu Odara, let me become rich in order to become king 

The palm oil ·will call the rich people 
Esu Odara., let me become rich in order to become king 
Ika Ogbe and Esu Odara will bring the rich people to me 

The iyereosun will not allow (name of person) my luck to sleep 

ase 
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OGBE OTURUPON - the open .toad leads to good health. This 
odu comes with protection from any death caused by evil 

m~chinations of others or negative entities. Ifa predicts a long life for 
this person. This is accomplished through the development of good 

character. Warns us of possible illness blocking our progress. Must 

protect against spoiled plans or health. If this is a man, warns him to 

tell his wife to avoid any arguments with anyone. Speaks of the 
person falling behind in a competition of some sort. E bo will lead to 
victory. Ebo of money to Ifa for ire. Warns this person to protect 

the legacy of his/ her ancestors. E bo and head washing (abori) to Ori 
for ire. Ori wash with the leaves of Ela to end tough times. 

ogbetomopon 

to tno sun a gba pon omo ko ni ere 
bi omo ba n ke !Ja la kesi 
adifa fim onmmi/a 

baba n tikole o-run bo 1vqye 

won ni okara n le 
ebo ni ko se 

Riru ebo ni i gbe ni 

Ai-ru ki i gb'eryan. 

E waa ba ni ni woivo omo 
ase 

Ogbe restrap your child 
Ogbe restrap your child 

Strapping to your back someone elses child does not have gain 
Cast divination for Orunmila 

When he was embarking on journey from Orun to earth 
He was asked to offer sacrifice 

He complied and all his children lived Jong 
It is doing ebo that brings blessings 
Neglect of ebo pays no man 

Come and join us where there are plenty of children 

216 

TI-IEHOLYODU 

ase 

OTURUPON OGBE -- This o du provides the cure to 

illness. It brings a blessing o f prosperity. T his person migh t be 

about to receive good news at work. One of the main themes 
in this odu is the blessing o f children. I t has the ase of 

conception. \Xlarns to provide spiritual protection f~r ones 
children. This odu also brings the blessing of lo ng life. This 
person needs to be more organized and must be more careful 

of the people around him/her. This odu speaks of people 

wishin g for this person's failure . It speaks o f p ossible tr~uble 

either at work or in the home. Ori, ifa and egbe are pronunent 
in this odu. Ebo co ori and ifa for long life and protection. 

E gbe for prosperity and ifa and esu to open the way for ire. 

.Ki o sedi bi da 

Ki o sedi bi da 
Ki o sed iba baba kuno luna kebo o ribi lo 

Emi beere ni n se igba obeere 

Eyin odi loko n bale 
Oko asa kii bale ko sawo 
Adifa fun Esu Odara toni 

Oun yio se oko ayegun 
E bo ni won ni kose 
Won si gbebo nbe won rubo 
Nje tin k'oba l'owo l'owo o donm re 

Ti n ko bani ire gbogbo nko 

Odi orun re 
Esu Odara o dorun re 

ase 

Ki o sedi bi da 

Ki o sedi bi da 
Ki o sed iba baba kuno luna kebo o ribi lo 
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Emi beere ni n se igba obeere 
Eyin odi loko n bale 

Oka asa kii bale ko sawo 

Divined for Esu Odara 

On the day he wanted to become Ayeyun's husband 
He was asked to do ebo 
He complied 

Even though l am poor, Esu Odara 
I will remain the same 

Even though I am rid1, Esu Odara 
I will remain unchanged 

Esu Odara bring me riches 

Esu Odara let all ire flow from Orun 
ase 

OGBE OTURA - Open road leads to mystic V1s10n. This Odu 

brings plenty of ite, but warns us we must work hard to be 
successful. Person has a lot of haters, but will come out w1scathed. 

Must not wear dark colors and only white sheets. Obatala and Esu 

are prominent. This person will get more success as they get older, 
but must remember those who helped him/her. Ebo to Orunmila for 

protection. Ebo to the Iyami to prevent illness. Must respect women. 
Ebo to Obatala to end tough times. If planning a new venture, must 
do ebo to ensure success. Better to go it alone than with a partner. 

o/ala awo obe 

/,o difa fim obe 

obc ma se odun oni yi o tun se te111i towo tomo 
ebo 11i won ni kose 
Keepe o 

Keejinna, 

E waa wo 'Ja awo ki, 
B'o ti nse 
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!Ja de, a/ase 
Ope, abise wara 
ase 

olala the priest of knife 
cast divination for knife 

when he was celebrating this year and requesting for next year 
they asked him to offer ebo 
he complied 

since then Iu;Jfe has been living long 
Very soon, 
At no distant date, 

Come and see the Babalawo's prediction 
Coming to pass 

Ifa has come, the great authority 

Palm-tree, whose predictions come true speedily 
ase 

OTURA OGBE - Otura Ogbe (Ori Ire) Mystic vision leads to a 
clear sense of destiny. This is the whole point of mystic vision. Otura 

Ogbe from the elision o tutu ra o egbe meaning the spirit of coolness 

spreads divine consciousness. For the Yoruba, coolness is a reference 
to mystic vision so the words otura ogbe is saying mystic vision is a 

portal to accessioning the consciousness of the Immortals. As is 

always the case with Ogbe, we gotta be careful of becoming 
arrogant. This is a powerful odu. The person, if it comes in ire, 

should rejoice. As we can see from one of its nicknames - Ori Ire. 

This odu has a lot to say about Ori and both Ogbe and Otura are 
Obatala's odus; Obatala being the source of consciousness or Ori. It 

speaks of suffering losses. Speaks of the need to rise above our past 

problems. Warns of angering the Mothers. Ta this odu is the story of 

Olokuo and the Segi beads. Ori work is most probably to be 
recommended. Ebo to family egungun is recommended for wealth. 

This person might be too nice. Lol that is, should not assume others 
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are also nice. Ebo for victory over the haters. Here we find the story 
of how Orumni.la had been losing many things on earth, so he went 

for divination and did the ebo. In the end all ire came back to 
Orunmila. 

Ogbologboo alangba amu 

Nii sare geerege lori apata 
a dia fun Onittu nm 

Eyi tii won o moo gbeebu ika si/e de 

Won ni ko rubo 

Oninuu re ba rubo 

Lako hko lo mbo e 
0 ru igimpa oruko 
opolopo owo 

o rubo tan 

Eboo re ba da 

Ayeyee 

N ni 1110 njo ni wa nyo 
Kee pe o 

Keejinna 

E tete 1vaa ba wa mjebutu t:!ie szmm 

Ase 

It is the old and experienced lizard 

That runs quickly over rocks 

Cast divination for the Nice Man 

TI1e one for whom they would sow the seed of discord pending his 
arrival 

He was asked to do ebo 

the Nice Man did the ebo 
he did it in full 

He offered a mature he goat and a lot of money 
He finished the ebo ritual 

the ebo was accepted 
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Life pleased him 

Very soon, 
At no distant date 
Come and join us where there's plenty of money and peace of mind 

ase 

OGBE IRETE - the open road requires determination or leads to 

stubborness. There is a fine line between determination and 
stubborness. Humility is the medicine to avoid crossing the line. Odu 

warns against unecessary travel; possible loss. Protection from 
Orunmila from 4-jogun. Speaks of teamwork leading to success in 

business. Person is going through rough patch, but with faith in 
Onmmila and perseverence, she/he will encounter wealth. Ebo of 

fish and rat to Ha. Wams of trouble in relationship especially if the 

relationship is with someone who already has a current significa~t 
other. Honey to Ifa for long life and good things. If pregnancy 1s 

wanted, hen that nesting should be offered to Oshun. Speaks of the 
need for initiation into Ifa. This person needs to be close to Ifa, but 
vety careful what they ask for. This person will be successful and it 

will spread to those around him/her. 

1110 gba mo te ni iregun ifa 
iregun ifa ko tan iregun ifa kusryin bi 01110 aso 

adija ftm eye osina OtJJO aso ebi dare 

o 11 tiko/e orun bo wqye 
won ni ebo ni kose 
nje enrya11 sanko sanko ni qje ma n u;a kiri 

Kee pe o 
Keejinna 
E tete waa ba wa ni jebutu qje suuru 

Ase 

mo gba mo te ni iregun ifa 

iregun ifa ko tan 
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iregun ifa ku seyi.n bi owo aso 
cast divination for money 

when he was coming from orun to earth 
he was asked to offer ebo 
he complied 

thus it is wealth in the form of money we keep on looking for 
Very soon, 

At no distant date 

Come and join us where there's plenty of money and peace of mind 
ase 

IRETE OGBE - Irete Ogbe determination leads to an open road 

(ire), or stubbornness leads to arrogance. 11us person needs to 
worship Olokun as the way to abundance. \'{lams of the need for 

humility and to take care of one's health. The determination to 
achieve one's destiny, to apply spiritual discipline and iwa pele to the 

task, is the road to abundance. However, those born under this sign 
need to keep their feet firmly placed on the earth, and not get tunnel 

vision and spend all their energies on spiritual matters in order to 

avoid earthly challenges. This odu also comes with a11 admonition 

regarding a man's relationship with his ,vife, and the need for 
teamwork to achieve success. If the wife doesn't support the man's 

efforts, and vice versa, they will fail. He must appease his wife and 

gain he.r confidence. In this odu we learn that even before birth we 

do ebo in order to assure that those things that were given to us by 

Olodumare, those things that will help us achieve our destiny, are not 
taken from us. The trip from Orun to Aye (heaven to earth) is a 

perilous one. We can have our "things" "stolen" by ajoogun, etc. on 

the way. This person, with hard work, faith and determination will be 
an important person one day. 

lfti pe ka sora ki oran arun o kuro /011m eni 
Apapan subu 
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A papa n dide 
Apapa n yimo lonm ese kororyi11 koroyin kor(!yin 

A difa fim Aranimogija 
Eyi ti J 'OO gbo gboo gbo 

Eyi tiy oo to too to 
Tio lole qye Karin kese 
Ebo n u1on ni o se 
Nje iku ti l ba pa mi1no fi ro sorun enikeni 
Mo di aranimogjja 

Mo do/omo j eeje 
A mn ti I ba se t11i mo fir o sorun enikeni 
1vlo daranimogija 

Mo ti dolomojeefe 

ase 

Apapa n subu 

Apapa n dide 
Apapa n yirno lorun ese koroyin koroyin koroyin 

Cast Ifa for Arannimogija 
The one that would live for soooo long 
And would be very upright at old age 

And would be on earth for a very long tinle 

He was asked to do ebo 
Therefore, the death that would have killed me 

I have shifted to another person 

I have become Arannimogija 
I have become olomo jeeje 
The sickness that would have inflicted me 

I shifted to the neck of the wicked 

I have become Arannimogija 
I have become olomo jeeje 

All the evil that woud have befell me 

I shifted to the neck of my enemies 

I have become Arannimogija 
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I have become Olomo jeeje 

Ase 

OGBE OSE - open road leads to ire (good fortune), or to greed. 
Ifa, Obatala, Oshun and Ogun speak in this odu. Offerings to Oshun 

for peace of mind and abundance, and avoiding greed by honoring 

Ogun. This is a great Odu, it brings good news, success and 
happiness. Ifa says Onmmila and the Orisa are behind this person 
100%. Do not worry; just take care of your Ifa and or Orisa and ire 
will be yours. lfa says to walk in iwa pele and this person will have a 

content and happy life. If it comes in ibi, most likely it is a head 
cleaning and ebo to Ogun that will bring the ire. It is Ogun who will 
repair the Ori of this person. If the situation is d1at the person has 
tried to be successful at many pursuits \v1.th no luck, A bowl of spring 

water for Esu might be recommended. In this Odu we find a srory 

about the Iyami in bird form (Aje), celebrating a marriage proposal. If 

the person whom this odu is cast is considering marriage, Ifa says yes 
(in the story, Oloide (odidere, africao grey parrot) introduces Ami,his 

fiancee (the red feather on its tail), to the Aje at the celebration). If 
this person has made a recent investment that looks like it was a bad 

investment, hang in there: it will pay off. Ifa says that this person will 
enjoy his or her life completely. He or she will be wealthy and wealth 

must come in the form of gifts and signs of appreciation. Calls for 
initiation. 

Bi a da Ogbe-Se, aje 
Bi a da Ogbe-S e, a mu 

Osikti-leeeekd erydn ni n peri Ogbe-Si nibi 
Dia fan 6,1,nmilti 
lfci n s1mhin 01✓11 o l4Je 

Won ni ko scikdali ebo nisise 
0 gbi'bo, o rtibo 
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1 f you know we cast Ogbe-Se, we eat 

If you know we cast Ogbe-Se, we will drink 

Only bad people speak ill of Ogbe-Se 
These were the declarations of Ifa to Orunmila 

who was crying because he lacked wealth 

He was advised to do ebo 

He complied 

Orunmila was working frantically to become a wealthy person. 
All his efforts went for naught . He was poor and unable to make 

ends meet. Accordingly , he went to his students for consultation of 

Jfa . H e was sure he would be ve1y wealthy in bis life. He was also 

sure that he would get everything he needs in his life cheaply and 
easily. He did not need to work too hard in order to be successful in 

life. ·The Awo advised him to offer ebo with plenty of snails, food 
and drinks. Everything would be cooked and he should invite some 

people to share at the party. After this, he went to perform ebo to Ifa 
,vith two doves, two guinea-fowl and money. He completed the 

ritual. Before the year ended, Orurunila had become a very successful 

man . He was very wealthy. Most of his wealth came to him as gifts 
without having to do anything . He was full of happiness and 

gratitude to Olodumare for ctowning his efforts with such 

resounding success. 

Bia bci OgbeS i, a je 
Bi a Ba da OgbeSe, a 11m 

Osika-/ik.a e~yan 16 n peti Ogbe-si nibi 
Did fun Oninmiia 
Ifci n sun kun OUtJ () l4Ji 
Won ni ko sdkcid!e, ebo nf sise 
6 gbi'bo, 6 rubo 
J:s.T_je fydn Ogbe-Se kif di koko 
5 tlf/71/U 1111 

E je kci Jqye Ijci soft je o 

225 



Awo Fategbe Fatunmbi Fasola 

Sunmunu 
Oti Ogbe-Si kif da 
Sunmunu 

Eji kri f ayi Ifri soft je o 
S unmunu 

Bran Ogbe-S i Kif /ieglln 
Sunmumt 

Eje ka Jaye Ifa soft je o 
Sunmunu 

ase 

If you know we cast Ogbe-Se, we eat 

If you know we cast Ogbe-Se, we will drink 

Only bad people speak ill of Ogbc-Se 
These were the declarations of Ifa to Ornrunila 
who was crying because he lacked wealth 
He was advised to do ebo 
He complied 

The Pounded Yam prepared by Ogbe-Se is without lumps 
but with seasoning (riches) 

Let us enjoy free gifts from Ifa 
with seasoning 

The liquor prepared by Ogbe-Se is never sour 
with seasoning 

Let us enjoy free gifts from Ifa 
with seasoning 

Meat prepared by Ogbe-Se is without bones 
with seasoning 

Let us enjoy free gifts from Ifii 
with seasoning 

ase 

OSE OGBE - abundance leads to an open road. 1nis odu says this 

person needs to collect any monies owed and be paid fully for any 
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work. Be careful about doing any work without a contract. Speaks of 

this person and a friend being succesful in business. Kola nuts to 

their Oris to become rich. Warns to not let the abundance lead one 
to greed. Warns us not to associate with bad people. If this person is 

suffering, it will turn into prosperity with proper ebo. A head w~shing 

at the rive.r to lessen the troubles. Says possibly confiding m 

someone who is an enemy. Ebo for protection from Aje. Ebo for 

long life of white cloth, white beans, calabash of efun and four wl~te 
pigeons. If pregnant, ebo for the child's health. For children, offermg 

of okra leaf soup (ilasa soup). Th.row a party and serve the soup and 

drinks, etc. 

Mo wcio dile 

No brio nfli 
Ona ni mo padi Es11 Oddra 
Esu Oddra kJ ju1vce ,-e ban mi 
Pele omo ookiin mefji tii mt ragbada mgbada /6,t eive 

A did fan Aworokot!fob't 
Nf;o ti oun ati Awoko jo n sore 

Won ni won o nibo 
Won ni babaa won 6 di,uro ti 1v6n 

Won bd rubo 
Ayi ye Aworoko,gobi 

A;1e SZJ'eAwoko 

.lnuu Won dim 
N ni ivon 1va 11 jri nf 1110n wd 11 yo 
Won n yon dwon Babalawo 
Awon Babalawo n yin ifri 
Won ni bie /aivon Babalri1vo tawon wi 

1vfo 1vd o deli 
Nobao,dle 
Ona ni mo pdde Esi, (Mara 

Esu (Jdara lo juwee re hdn mi 
Peli Of!10 ooki'm mefji tii mi ragbada ragbada lrJri ewi 
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A did flin A111oroko1!Jobl 

Nf;o ti oun ati AJlloko jrJ n sore 
Orf Oye ni o 
OriOJ,e ni 

Aworoko,yobi 

Eyin o mo p6ri qye lrJri Awo? 

A 111oroko,yobi 
Ase 

I came looking for you at home 
I met your absence 

I met Esu Odara along the way 

It was Esu Odara whom described you to me 

I greet you, the child of ookun meji tii mi ragbada ragbada 16.ri ewe 
Cast divination for Aworokonjobi 

On the day he and Awoko were good friends 
They were asked to do ebo 

They were told the spirit of their fathers would be with them 
Awoko and Aworokonjobi did the ebo 
Life pleased Aworokonjobi 
Life pleased Awoko 

They were very happy 

They started to dance and sing 

They praised the babalawos 
The babalawos praised Ifa 

They said it was just as the babalawos had predicted 
I came looking for you at home 
I met your absence 

I met Estl Odara along the way 

It was Est! Odara whom described you to me 

I greet you, the child of ookun meji tii mi ragbada ragbada 16ri ewe 
Cast divination for Aworokonjobi 
The close friend of Awoko 
Please, it is a Crowned Ori 
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It is the Ori of a chief 

Aworokonjobi 
Do not you all know that the Ori of a priest is a crowned Ori? 

Aworokonjobi / 

Ase 

OGBE OFUN - Open road leads to fullfilment of destiny or open 
road leads to false sense of fulfillment. Speaks of overcoming a 

potentially deadly disease. In this odu is the itan of when Obatala 

gave up wearing dark clothes. Speaks of loss. This Odu Ha talks of 

marriage. It talks of a relationship that would be riddled with many 
challenges at the beginning. The Odu talks of a difficult father in-law. 

With patience, perseverance, and ebo, Ha foresees success for the 

marriage. 0 1-isa Nla (Obatala) is an adimu (one of the energies to 
hang on) as a safety net in regard to the problem foreseen in this Odu 

Ifa. Esu is also an adimu in this Odu. Ifa also needs to be fed. Be 

very careful who you let into your home at this time. Ifa says this 
person -will be good in small business, as a merchant or salesperson. 

I fa says that although things might look bleak, this person can 
acquire eve1ything they are looking for in life with hard work, the 

proper ebo and spii-itual discipline (daily prayer). Th.is odu porten ds 

ire for the person, but the person must be fearless and bold. 

ogbe fohun folohttn ki omn o ba mo 

bi a ba ft oh1tn folohu jja ni da 

adifa fun orisa nla oseremagbo 

to ma gba aso rya oga pamo 
won o kara nle ebo ni ki won .re 
oga rubo gbogbo ire re pada si lowo 

Ero !po 
Ero Oja 
E J11aa ba ni ni jebutu ire 

ase 
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Ogbe give what belongs to the owner 
So you can be free of debt 

Cast divination for orisa nla oseremagbo 

Who was going to keep the cloth of chameleon's mother 
He was asked to offer sacrifice 
He complied 

And all his fonune was return to him 
Travellers to Ipo 
Travellers to Ofa, 

Come and join us where there's plenty of good fortune 
Ase 

OFUN OGBE - This odu is represented by the snake eating its tail. 
The cycle ends and begins anew; a renewal of faith. We need 

protection as well as spiritual growth, the left and right hand of Ifa. 

We must avoid arguments, especially with our brothers; and not keep 

any guns in our house. A void getting drnnk. The person possibly has 
a powerful enemy. Protection from jealousy, enemies. Must heed 
taboos. Need to follow spiritual guidance if we are having problems 

or confrontation with someone. Conflict with the law or rhe 

government. Our Ori is vulnerable and must be protected. This odu 
represents the alignment of ori and iponri. Our lponri will help us 

accomplish the task at hand. Ebo for long life. Keep an extra vigilant 
eye on the children lest they have a serious accident. Ha says a fight is 
imminent. 

Igi-rere, lgi-igbo, Igi-rerc, igiodan 

Percgun nwanini a1JJ0 Esuv1e1i 
Li o difa .fO.fun 

Ofun nlo na Ogbe pa 

Won mki Ofun rubo ki Ogbe le nde 
Agbo kan Ii ebo 
Ogbo om 

lfayijihan'ni pe: !Ja kana ti beebee mbo 
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Kee pe o 
Keejinna, 
E 1vaa ,vo'fa aivo ki, 
B'o ti nse 
!fa de, alase 

Ope_, abise wara 

ase 
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Igi-rere, Igi-igbo, Igi-rere, Igi-odan 
Peregun nwanini, the diviner of Esumeri, 

cast lfa for Ofun 
when Ofun was going to beat Ogbe to death 

Ofun was advised to make ebo (ram) 

so that Ogbe might survive the beating 

He performed the ebo 

Very soon, 

At no distant date, 
Come and see the Babalawo's prediction 

Coming to pass 
Ifa has come, the great authority 
Palm-tree, whose predictions come t.J.ue speedily 

Ase 
N OTES: 
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BOOK OF OYEKU 

OYEKU IWORI -

End of cycle leads to transformation or to conflict. Speaks of 
infertility or impotence. Speaks of the need to take care of 
someone. This odu reminds us that it is through sacrifice that 
we come to have a life that is pleasing to us. Warns of someone 
being treating this person with contempt. This odu, if the 
client is a woman who wants children, will provide children 
aplenty with the proper ebo. The first child should be named 
Ekundayo -weeping has turned to joy. Ebo against premature 
birth. Speaks of ire in the form of wealth. Ebo to Egungun 
and/or Obatala for this. This person needs to worship Ogun. 
Warns of someone using juju against this person. 

Elek11 nmu eku pe mi l'a!Ja 

.AJja mi ko ni gba eku 
A[ya Qyek11-gbiri l'agba eleja 

Nmu e;a pe mi l'aiya 

A!Ja mi ko no gba e;a 
Ajya Oyek11-biri l'agba 

Edi ponripon 
Omi di Edi ncma t!oro 
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Owo ati omo ni ajya mi nwa o 

Rini ebo ni i gbe ni 
Aim ki i gb'eryan. 

E waa ba ni ni 111ou10 omo 

Ase 
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Someone who owns rats sends rats at my chest to call me 

My chest will not accept them 
The chest o f reverberating Oyeku is the elder 
Someone who owns fish sends fish at my chest to call me 

my chest will not accept them 
The chest of reverberating O yeku is the elder 
Thick Edi, the water starts to vibrate 

E di of the town where rituals are held 

My chest is seeking money and children 

0 
It is doing ebo that brings blessings 

Neglect of ebo pays no man 
Come and join us where there a.re plenty of children 

Ase 

IWORI OYEKU - transformation leads to peace o f mind or 

conflict leads to a bad ending. O yeku Meji brings the ase of Alafia 
(peace). HoweYer, it also warns of potential serious conflict. Warns_ to 

not get into any confrontation especially physical ((this odu contau1s 
the story of the fight between babalawos and egunguns), E bo to Esu 

for this. Ha says to stop doing things in a negative manner. Warns of 

possible witchcraft against a man. We should go to our Eguns for 

guidance to avoid any impending danger. Warns a husband and wife 
to keep their business to themselves. Possible trouble at work. No 

alcohol. This odu says, "a stream that loses contact with its source 

will surely d.ty up." Must propitiate the ancestors. This odu provides 

wisdom on the idea of having our head and heart in alignment, so 

that our feet are pointing in the same direction as our eyes. 
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Oko n lo soko, oko ko/u sile 

Oko nbo nile, oko ko/u soko 

Eyin o mope lodi, lodi !oko n se 
Adia fun ivon ni ilolodi 

Omo Asembobatan, 

Ego, ego lo para ilolodi 
Omo Asembobatan 
ase 

Hoe was going to the farm 
It faced home 

Hoe was returning home 
It faced the farm 

Don't you all know that Hoe is behaving in contradicting 
manners? 

Cast the divination for them in the city of ilolodi 
The child of Aserubobatan 

Stupidity was what killed the people of Ilolodi 
The child of Aserubobatan 
ase 

OYEKU ODI - end of cycle leads to rebirth, or to moving forward 

without a plan. This odu speaks of a person who is poor but that they 
will reach success with a good plan and hard work; and it will be 

truough women that his success comes or with the help of the 
women (Iyami). This person will be successful, bnc must be honest. 

Warns us to not be argumentative, because for one, it could lead to 

illness. Speaks of sexual impotence or disease; warns against a man 
having too much casual sex with different women. Ebo for 

pregnancy. Ebo against death. Ifa says there is a person who is 

showing contempt for tJ1.is person. This person might be too kind, 
thus others take advantage of this person and are not afraid of 
her/him. 
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Oyeku-Di a da .ftm Igbin 
Nwon ni ki o r11bo Afasire: 

Akiko adie meta ati egbata 

Igbin ko rubo 
Lati igba-na ni gbogbo 

Arye ti ma ,ifi Igbin 

SeA!asire 
Agbonniregun ni ,in-01vo-rin-owo 

Ni a yio ma he Igbin 

lfa ni ki enikan rubo Alasere 

A!asire de 
Rim ebo ni i gbe ni 

Aim ki i gb'e'!Yan 

Ase 

Oyeku-Di was the one who cast lfa for Snail 

They said he should <lo ebo of three roosters and money 
Against one who showed contempt for him (Alasire, A li ase ire) 

Snail did not do the ebo 
Since then, the whole world has held Snail in contempt 

Agboonitegun (Orunroila) says, 
bare handed, bare handed, we will catch the snail 

It is doing ebo that brings blessings 

Neglect of ebo pays no man 

Ase 

ODI OYEKU - rebirth leads to completion of cycle, or to 
premature completion. Ebo to Yemoja for health}r children. The 

client is stuck at this time. Patience and courage to make the right 

move to break out. This odu, with the proper ebo, brings the blessing 
of children. Ifa says ebo against earthly enemies. Ebo to Ogunb to 

remove the blockages this person bas and Ori for financial success. 

Ifa says communication with Egun brings relief of daily stresses. 
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Attention and di · lin ' sctp e of prayer and stud · rill help. Y ' procure Orunmila's 

Sakasaka I' omode Kekere n ko Fa 
Omode kekere kii bn a b fa b · · · d w !g a !g a;gag1t u em 
Ko le baa rile Ija tan ni 0 

Dia fun tJJOn ni Idin-yek11 
Nfjo ire e won ti si / 0 

[ya owo ti Omo-A.1vo ti je 
Ifa n padaa bo ivaa s'eesan 0 

asilu asi!tt ni t' eesan Ija 

lja aya to OmoA1vo ti je 
Ifa 11 padaa bo waa s' eesan 0 

Astiu astiu nit' eesan Ifa 

[ya o;vo ti Omo-Awo ttje 

!fa 11 padaa bo waa s' eesan 0 

Asi/11 aszlu ni t eesan ija 

[ya ire gbogbo ti Omo-Awo t~je 

Ifa fl padaa bo waa s' eesan 0 

A.rih, a.sdu ni t' eesan Ifa 
ase 

1 ch~d must study Ifa with seriousness and dedication 
~hild must not struggle about proceeds with elders 

I t is m order to enable him to get to the root of Ifa 

These were the d~clarations of T fa to them at 1din-yeku 
~en all good thmgs of life had left there home 

fhe lack ~f money which Omo-Awo had suffered from 
Ifa 1s co1m11g to repay him 

Ifa repays all it's followers in fold 

The lack of spouse which the Omo-Awo had suffered from 
Ifa is co1n10g to repay him 
Ifa repays all it's followers in fold 

Th~ childlessness which the omo-Awo had suffered from 
Ifa is cotnlllg back to repay him 
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Ifa repays all it's followers in fold 
The lack of all good things of life which the Omo-Awo had 

suffered from 
Ifa is coming back to repay him 

I fa repays all it's followers in fold 

Ase 

OYEKU IROSUN - end of cycle leads to fulfillment of destiny or 

premature end leads to lost opportunity. Tb.is odu reminds us to obey 
Ifa for success and avoid bad fortune. This verse establishes Esu -

money forming groups. This odu says it will lead to financial success. 

Oyeku Irosun is heavy with ancestral energy. This person should do 
ebo to the family's Egungun. We h1ust consult our Eguns at each 

step in our lives. In this odu is the story of when Saogo wrongly 

killed a group of partiers cuz he thought they disrespected him 
because they did not offer him wine upon his late arrival co the party. 
It turns out, they had drunk all the wine, but because the bottles were 

upright, Saogo assumed there was wine in them. From this day on, 

when we finish a bottle, we lay it on its side. Tb.is odu says to always 
have wine in your home to offer visitors cuz a wine loving visitor is 

coming who will help you. 

6ye ri,suritsi, 

A difa fain iwn $gbari EtfsTi 

Nibi won gbe n koti ajee }9' 

Won ni kf won o r1ib11 

lV6n ni 9'Pl119'P9' owo l?b(1 

OiwHrni ?]?le ~b(J 

W 6n nfre fan W(ln 

Won ba n1b<1 

J;,gbaa nf won si n da 
Ngba o pc won bd kow6 

Won n!Jinmz 

(Jkaan 1von bale 
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Ayiewrlndda 

N ni wci ,i Jo ni wd ri yo 
Ni ,i yin dWQ'n Babalciwo 

.AW{ln Babalciwo ,i yin Jjii 
6 ni bie ldw()'n .Babald1110 toun wi 
6ye ritsun,s,, 
A dtfci fiJ11 1P{/n ISgbad Eesu 
Nibi won gbi Ii koti ajie j9· 

Taa lo rub(! bdivor!JI b??n~? 

Oye ritsit,itsu 

AW{ln lo nibr;r bdwo,!Yi b??~ 

Oye rim,ritsu 

Ase 

6 ye .rusurusu 

Divined for the people of .Bgbaa Eesu 

When they were consolidating the concepts of wealth creation 
They were asked to do ebo 

They were told a large sum of money was the ebo 
As well as a matured pigeon 

They wished for them the good fortune of wealth (ire Aje) 
They did the ebo 

Over time, they only contributed like 5 cents each 

After a considerable amount of time had passed 
They shared their contributions 
They all had peace of mind 
Their lives became sweet 

It was then they began dancing and singing 
They praised their babalawos 
The babalawos praised Ifa 

The people of Sgbaa Eesu said it was exactly as the babalawos said it 
would be 

6ye n1sun1su 

Divined for the people of Oye .rusu.rusu 
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When they were consolidating the concepts of wealth creation 
Who performed ebo this plentiful? 
The people of Oye rusun'isu 
That's who 

The people of Oye rust\rusu 
Ase 

IROSUN OYEKU - alignmem of destiny leads to successful 
completion, or resistance to destiny leads to loss. This odu implores 

us to follow our destiny for it is the only road to good fortune. This 
odu says this person should worship Sango to avoid fatal disease and 

to worship Ifa and Olok-un to receive abundance. Warns this person 

of possible legal problems, especially if engaged in illegal activities. 
Warns of envy and seduction. Ifa says to have patience and in time 

your good fortune will come. Tells us not to make the same mistakes 
over and over; it is time to change our thinking. Stop looking 
backwards and move forwards. Light a candle or better a wick in 
palm oil in clay little plate - oil lamp- and put it with Esu and pray 
that he close those paths backwards and open new ones. Irosun and 

Oyeku both have strong ancestral connection. This person should 
propitiate tl1eir ancestors and ask them to help bring death to your 

old ways of thinking. \Varns of person who returns to abusive 
relationships. Says men should take care of their children, and an 
inheritance is coming. The person should not sell it. 

ltakutali-azta-aso 
I rikurili-aira-t!ft 

Lio d'[fafOmnmila nre'le Olokun-sande 

Won ni ile Olokun naa a san an pupopupo/'tt 
Nitotina ki o 111 

Ogbo om 

Nigbati o j'em titi ara la ivon 
0 nk01in bqye: 

"Awo re 'le lo j'fye wa o 
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[ye awo ko de ku 
"!Je awo ko de k11 
Awo re 'k lo f iye wa o 

[ye aivo ko de ku" 

Ase 

Itakutali-aita-aso 

Icikurili-aira-o fi 
Li o d'lfa f'Orunmila who was going to Olokun-sande's house 

He was told that Olokun-sande's house would be very promising for 

him 
Therefore, he should do ebo 
Because he would be envied when collecting his dues 

He heard and did the ebo 
He was asked to do more ebo 

He did it 
He was envied when he collected his dues 

He sang the following song: 
"awo is going home to replenish his iyerosun powder 

Awo's iye-rosu powder has 1un out 

Awo's iye has run out 
Awo is going home to replenish his iye powder 

Awo's iye powder has run out" 

ase 

OYEKU OWONRIN - end of cycle leads to proper preparation 

for unexpected changes or premature end of cycle leads to chaos. 

Warns against adultery. Wams of trouble if this person is going to 

travel. Ebo against loss. lfa says this person v.611 accomplish a great 
feat but must do ebo to ensure it manifests. Ebo to Esu to avoid 
confusion. Obatala bath to remove negative energyand bring clarity. 

Ebo to Oya for protection if traveliog. 

Jafir!fafi, kemkejake, AgadgidiiJJOntt-odo-e 'f arabo-omi 
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Lio difa j'Ode, 0 difa j'Orunmiia 
Ode nre igbo O/ikorobojo 

J.V'on ni ki o rubo kioma baa kus'ohun 

Akuko adirye mqi: ati egaqje ou10 

Ode rt1bo 
Orunfllila nlo s'qjo ti o ;in gbungbungbun bi omi 
Won ni ki o wa mbo kioma baa Kus'oh1111 

Ata epo, akHko-adjye tJJesan, obttko mesan, ektt mesan, da mesan, ati l!)'ele 

Orunvlila gbo o tubo 

Kee pe o 
Kee;i,ma, 
E waa wo'ja a/VO ki, 

B'o ti nse 

!Ja de, alaJe 

Ope, abise ivara 

Ase 

J afirijafi, kemkej ake, Agadgidiwoou-odo-e' £' arabo-orni 
Divined for Hunter 

And divined for Orunmila 

Hunter was going to the forest of Olikorobojo 

He was asked to do ebo in order to avoid dying there 
Seven roosters and money was the ebo 

Hunter did the ebo 

Orurunila was going on a journey to a distant place 
He also was asked to do ebo in order to avoid dying there 

A dn1~ of palm oil, nine roosters, nine he-goats, nine rats, nine fish 
and pigeons 

Orunmila heeded the advice and did the ebo 

Vety soon, 
At no distant date, 

Come and see the Babalawo's prediction 

Corning to pass 
Ifa has come, the great authority 
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Pahn-tree, whose predictions come true speedily 
Ase 

OWON RIN OYEKU - chaos leads to completion or leads to loss. 
Advises this person to be cautious. Ebo to stop enemies in their 

tracks. If courting a woman or man, this odu says it will be a good 

relationship. If travelling, a dispute will erupt. Ebo must be done to 

avoid it. If the person is sick, ebo to Iyami. Good fortune is coming. 
Ebo to ensure its arrival. 

./ljalorun I k11kuteko awo eba'no 
Ll o difa fan K.11terunbe 
Nlo s'oko A/01v odun 

Won ni: Bikobasoose nimr odun 

Yi 111i imgbin oko 1'e maa paa 
Riru ebo ni i gbe ni 

Aim ki igb'eeyan 
ase 

Ajalorun I kukuteko awo eba'no 

Divined for Kuterunbe 

Who was going to Aloro's farm for the annual festival 

He was warned that if he was not cautious that year 

He would be killed by the produce of his farm 
He did not do the ebo 

It is doing ebo that brings blessings 

Neglect of ebo pays no man 
Ase 

OYEKU OBARA - end of cycle leads to transformation or 

egotism. This odu implores us to maintain spiritual discipline. E bo 

to avoid the consequences of bad decisions. This person will not live 

alone. This person is looking for good fortune. With ebo he/she will 

receive it. We should pay attention to our dreams for messages from 
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sptot. If this person is having many problems, they should receive 

l fa. The person should not try to be someone or something they are 

not. Ebo to Esu to avoid being a victim of a crime. This person 

should handle their own business and not relegate to others. In the 

same way, this person should not let themselves be used to do other's 

bidding. This odu speaks of the need for honesty. This odu provide.'> 

the opportunity to avoid repaying a debt. This could be money debt 
or karmic. 

Oyeku pabala, <!J!Cku palaba, 

Lio difa fan j'Awttn 
Nigba ti o nse olofa 

Fun Esi won ni biobart1 
Bgbdidilogun owo ati e111ure Ii ebo 

A je 01110 ohun g,111 
0 gbo o rN 

E1Vlpo 
Ero Oja 
E waa ba ni ni jeb1tt11 ire 

Ase 

Oyeku pabala, oyeku palaba, 

Divined for tortoise 

When he was working off money he owed Esi 

They said if he could do ebo 

He should offer a she-goat and money 

He would avoid the repayment of his loan 

He did the ebo 

Travellers to lpo 

Travellers to Ofa, 

Come and join us where there's plenty of good fortune 
Ase 

Tortoise (awun) had been repaying a loan to Esi by working on his 

farm. One day he stayed home and did not show up for 5 days. He 
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wrapped up a bundle of stones with a special bead and left it at esi's 
house when he wasn't there. So when Esi got home. He thought it 

was just stones so he threw it away. Then Awun asked him if he got 
his package. Esi told him he threw it away. Awun told him it was 

coral beads in payment of his loan. They went to court and A ,vun 
won the case. In this way, he got out of paying his debt. 

OBARA OYEKU - rransfomiation leads to completion or to loss. 
This odu speaks of honoring isese tradition, and the consequences of 

not heeding the advice of elders. This person will be successful in 
business. But must do ebo to Sango and Esu to ensure success and 
counter enemies. Speaks of meeting the right partner. This person 
might be the victim of insubordination in the home or at work. Ifa 
asks this person to do ebo to prevent enemies from getting this 
person fired from their job and not being able to take care of their 
monetary responsibilities. 

obara yeku yekete 

adifa fim orunmila 
o II be laarin osi ri 

won ni o kara nle ebo ni kose 
e1vpo 

ero ofa e wa ba ni lamsegun 
amsegim lo ba ni Iese oba orisa 
Emlpo 
Bro Oja 

E waa ba ni ni jebtttu ire 
Ase 

Ohara yeku yekete 

Cast divination for omnmila 

When he was amidst poverty, 
He was ask to offer ebo 
He did it 
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Thus since then he has been living well 
Travellers to Ipo 
Travellers to Ofa, 

Come and join us where there's plenty of good fortune 
ase 

OYEKU OKANRAN - end of cycle leads to new opportunities or 
unnecessary isolation. Speaks of the need for ebo for health and long 

life. \X1arns of loss due to over exertion. Ebo to l fa to fix this 

person's life and protect from enemies. Warns to be careful, 

especially about violating taboos and hanging out with the wrong 
crowd. Wains against arrogance. Do not get into situations that can 

lead to confrontations like going to clubs, Do not break any laws. 
You will get caught. 

Atori.1vrqyo-Ilelaba-Imko-ngbe 

Lio da.fa fim Irawosasa tiise eru O/odumare 

!Von ni bikobqftti Oh1111a re se Ona I yo pa o/a moo Iara 
E11mre ati egbewa owo Ii ebo 
frmJJOko mbo 

Nitorinaa ni qjo ti Olod11mare bar o ti Igberaga irawo kan 
Uase ,mi ti irawo naa sidi /Qjtji a si wo ook1111 
Ase 

A torirorayo-Ilelaba-Iroko-ngbe 

Divined for lrawosasa (the star), the slave of Olodumare 

It was predicted that if he failed to to follow Oluwa's advice 
His fame would vanish 

A she-goat and money should be offered as ebo 
Irawo didn't do the ebo 

Therefore, the day olodumare would reflect on the arrogance of a 
star, we would see a star fall from the sky into darkness 
Ase 
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OKANRAN OYEKU - new direction leads to completion or to 
loss. This odu warns us to avoid conflict. Speaks of ebo bringing 

riches; lack of ebo bringing loss. Speaks of ebo to protect children 
from sickness or death. E bo for good fortune. 
Okamrm 'Yeku I oro lvfi Aromo 
I riro niiro lgba elepo 

I riro niiro Igba olo,i 

I riro niiro Igba aladin 

Kiide'lede'na ko ni q;i1to Iara 
Gbedegbede niiro 'di iponmi 

Igbin m90 ati egbat:f/O owo le ebo Biobambo 
1ja ni a ro eni-ohtm l'orun 
Kee pe o 

Keejinna 

E tete waa ba wa ni jeb11tu qje suum 
Ase 

Okaru·an"yeku says, ' 'Riches" 
J say more riches 

Just as is well for a calabash of palm oil 

Just as is well for a calabash of shea butter 

Just as is well for a calabash of palm kernel oil 

So will the comfort of a house facilitate the wetness of the bathroom 
And the surrounding of a water pot 
Very soon, 

At no distant date 

Come and join us where there's plenty of money and peace of mind 
Ase 

OYEKU OGUNDA - end of cycle leads to the clearing of 

obstacles or to conflict. Warns to watch our words so they cannot be 
used against us. This person needs to resolve family issues so the 

rupture is not exploited by enemies. This person should receive Ifa 

for protection. E bo of tortoise to Ogun. Ebo to Esu for prosperity. 
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'l1iis person is argumentative and does not listen to advice and needs 
to change. It has led to someone else in the home being 

~rgumentative. This odu provides the solution to avoid death and 
receive long life. 
Ok1mnm maa Viti ohun mi 

Adifa fan lh,gbola, oko Atmvuro vm ola 
Ommmla ni Qjo eni da ni eni nia eye 
Orunmila ni qjo eni da 

moni o/O eni da 

Oni qjo ti eni da, 'pe eni ma gbe ryawo 

Orunmiia ni o;'o eni da, 'pe ani ma bi omo 
011i o;'o eni da 
mo ni q;'o mi da 

Om q;'o ti eni da, pe oun ma ni ire gbogbo, 
ni a!Je ni o ma nz 
Oni ojo.eni da; mo ni ojo eni da 

0 ni ojo ti eni da, 'pe 01m yi o ku 

0 ni q;o ma ni enia ma ku 

A ni Onmmila, a ni ohun ahu,in ni yen 
ase 

Invalid, do oot take my medications to Orun 

Divined for lkugbola, the husband of Atawuro mu ola 
When he was indisposed 

He was told that Death was dancing around him 

He should make ebo of a sheep and a bundle of·firewood 

He did the ebo and buried the head of the sheep in front of his house 
as instructed 
The ebo drove Death away 

And Ikugbola lived a long, prosperous life 
He will eventually grow up and marry 
And to have children 

And to be endowed with all material wealth 
He will eventually die on the day 
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He was destined to die 

This is the phtlosophy of life 

Orunmila however emphasized that the manifestation 
Of these desires depends on 
The amount of ebo 

Which should consist of a ram and the n1ber of Abirishoko 
Death does not eat the tuber of Abirishoko, 
The big ram v,i.th large homs, 
Uses them to ward off 
The onset of Death 

Orunmila, protect me from the wrath of Death 
And direct the feet of prosperity to me 

Orunmila says, the birth of a person 

Marks the beginuing of his prosperity 
ase 

OGUNDA OYEKU - the clearing of obstacles leads to 
completion or aggression leads to loss. This person needs to worship 

Olokun for prosperity. Must resolve differences with family or 

friends. Worship of ancestors helps resolve the problems. This odu 

brings prosperity through kindness and generosity. Speaks of leaving 
a job to work for someone else and the previuos employer hating this 

person for leaving. Ebo to prevent this person from ruining his/her 

new job. Ebo for long life. This odu warns of leg problems. Ebo to 

Esu for success and Oguo for protection from the nefarious plans of 
an enemy. Ifa says with proper ebo this person will have a long life, 
good health and prosper. 

Orunmila lo di ajalu gborangandan 
lfa ni oro Og11nda Aik1, de 

O/odumare ni ki won so Jim awon omo arqye pe alqo de 
Omo arqye ni alrJo kini? 
O/odumare ni all!J"o owo 

Awon omo arqye ni ko maa bo 
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Ommnila lo di qjalu gborangandan 
!fa ni oro Ogunda Aiku de 

O/odumare ni ki 1110n so fun awon omo arqye pe ale.Jo de 
Omo ar(!)'I! ni ali!J"o kini? 
O/odumare ni ale_;iJ omo 

Awon omo rffC!)1e ni ko maa bo 
Onmmila lo di qjaft, gborangandcm 

ffa ni oro Og1mda Aiku de 

O/,odmnare ni ki won so fun ai11on omo araye pe alqo de 
Omo arqye ni all!J"o kini? 

O/odumare ni all!J"o ire gbogbo 

A ivon omo arqye ni ko n1aa bo 
Omnmila. lo di ajaln gborangandan 
Ija ni oro Ogunda Aik11 de 

O/odumare ni ki 111011 so fan awon omo arqye pe alf!J"o de 
Omo arqye ni al~jo kini? 
O/odumare ni all!J"o ikit 

A won omo arqye ni won ko fa, ki elryun-un maa lo 
OkJdttmare ni dandan ni fim-ttn yin lati gbaa 
ase 

Orunmila sounded a loud clarion call 

Ifa says, here comes the message of Ogunda Aiku 

Olodumare says to the earthly people that a visitor has come 
The earthly people asked who the visitor was 

Olodurnare said the visitor was money 

The earthly people quickly welcomed it 
Orunmila sounded a loud clarion call 

Ifa says, here comes the message of Ogw1da Aiku 

Olodumare says to the earthly people that a visitor has come 
The earthly people asked who the visitor was 
Olodumare said the visitor was a child 

The earthly people quickly welcomed it 
Orunmila sounded a loud clarion call 
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Ifa says, here comes the message of Ogunda Aiku 

Olodumare says to the earthly people that a visitor has come 
The earthly people asked who the visitor was 
Olodumare said the visitor was prosperity 

The earthly people quickly welcomed it 
Orunmila sounded a loud clarion call 

Ifa says, here comes the message of Ogunda Aiku (long life) 

Olodumare says to the earthly people that a visitor has come 
The earthly people asked who the visitor was 
Olodumare said the visitor was Death (lku) 

The earthly people rejected that it was not for them 

Olodumare said it is cotnpuls01y to accept and welcome it 
ase 

Ogunda aih.7.l clears the path for delivery of ire from our E guns. The 
verse ends with a message that death is also a form of ire. 

OYEKU OSA - end of cycle leads to abundance or instability. This 
odu advises to worship ancestors as the basis for prosperity. To not 

worship one's ancestors will lead to poverty. This odu says we must 
compromise to avoid loss. Ebo for good fortune to enter one's 

home. Ebo for victory against enemies. Speaks of ebo of he-goat to 

Esu to avoid problems with authority figures. Ebo to Iyami of rabbit 
to avoid people providing false witness. If this person is struggling to 

survive financially, he/she should receive lfa. If this person is in a 

heated competition for a promotion or something of this nature, ebo 
for victory. Ifa says good fortune will enter this person's home with 
proper ebo. 

Ateetite oti asd 

$ni 6 gun asd y o 
A difd fiin KukltnnJ 

(Jvl()' abinl(l nipupa ni pupa 

6 bi gbogbo ()'JJJ(l e ti ()'11 ti belbfje 

Won ni 6 mb(l bi aW()'n ()'m(l e 6 fC W()' ilie me 
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K11k1im11 ni 'T6un ti bi ()'m()' /J;,P<7U7P(J'" 

''() di dandan ki 1v611 6 mo(J' rc!Je w<;1/e ,ibii won bade" 

A d see m9· Kuk11nn1 ()'m(f abim(J' nf /Jtfpa? 

N fad pe Agbarrl 

I; nikan o j~ J°'; 6 W()' inu tie 

Bi Agbard bd ti !6un 6 kiJdle erydn bc!Jii 

l/1'6n 6 m6<;rpi k6 m6r;r Ii;, 

Ko m6(11(1 

'f 66 ba m6(1 lfl 

A.yin fb!in ni Agbdrd n yin d111(ln Babalawo e 
6 ni Ateerete or! Jsti 

/;ni o g1111 Jsd yo 
A difd fun Kukiinru 

0m9' abimr;r ni p11pa ni pttpa 

K,ik1im11 Om(J' abhn()' ni pttpa ni pupa lad pdgbdrJ 

Mo Jee ire 6 nu mi dtikun 
Efaasode 
ffd m6 Jee ire 6 1111 mi dabm 

Eldasode 
A se 

Ateerete ori asa 
$ni 6 gun asa yo 
Cast divination for Kukunru 

The child of abim()' ni pupa ni pupa 

All his children were slender and beautiful 

He was told to do ebo so his children would have a good home to 
live in 

And so that good things would come to them 
So that the way would open for them 
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And so that no one would deny them access 
"Once I have children 

They can never be denied admission," Kukuruu said arrogantly 
How do we know Kukunru? 

It is another name for the rain runoff water (from the roof of the 
house) 

No one would allow him entry into their home 

Once the runoff water decides to enter a person's home 
They would ask the run off water to leave 
He should leave immediately 

He would then leave the place 

Runoff water was praising his babalawos belatedly 
With grief, he said, "Ateerete ori asa 
J;:ni 6 gun asa yo 

Cast divination for Kuk1in.ru 

T he child of abimq ni pupa ni pupa 

Kukun.ru, The child of abimq ni pupa ni pupa 
Is what we call rain 1unoff water 

Do not allow good fortune to miss us, please 
Elasode 

Ifa do not let good fortune miss us, please 
Elasode 
ase 

OSA OYEKU - sudden change leads to end of cycle or to loss. 
This odu says spiritual discipline is the road to long life and to avoid a 

shortened life. Ebo to help navigate the disruption caused by Osa. Ifa 
says this person will find wealth in the foun of peace of mind. 

Possible ebo to Oya or Orisa Oko. Warns to not venture out at night 

at this time. If this person is planning on doing or starting something 
it is a good time but needs to do ebo to avoid pitfalls. 
Perewtt Perewuo/ii iJkiJto 

A dia difo OkcimingbiJngboiJngbiJn 
N(jo tin f qji,11 sogbere ire gbogbo 
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I/Von ni ko 1ubo 

A Cl see mo Okanri11gbi.111gbiJIJngbon? 

N Ida pe Oosd oko 
Gbogbo ara e latoke dlle 

/ljeni 

IVon ni ire Aje iopolopo fi,n 1111 

OkanringbongbiJiJ112,biJn bd 11,bo 
Ayee bddcia 

Gbogbo ara e lee sqjf 

.Ni banjo ni bd nyiJ 

Ni nyin d1von Babaldwo 
A wo11 Babaldwo e n )'infd 

6 ni bi? lawon Babaldwo to1in wi 
Pm1w11 Perew11 oju iJkoto 

A dia ji111 OkamingbiJngboongbiJn 

Nfo tin Jo/uu sogberi: ire gbogbo 
lffe'on ni y 66 lopolopiJ Aje lqye 
Ebo n won ni o se 
6 kdmingbongboiJn2,biJn 
6 1vdd gbeb() ,i,be o rubo 

Kin Ida bo ttbe b6 ba jade? 

Ortsd oko 

Agbd ira1viJ , 
N Mei bo nbe b6 bti jdde 

Ase 

Perewu Perewuoju okot6 

Cast Ifa for 6!cinring];)ongboongboo 
On the day he was et)'--i.ng because of all good things 

He was asked to do ebo 

How do we know Olcinringbongboongbon? 
He i-s the one we call Orisa oko 

His body, from head to toe 

Is an embellishment of wealth 
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They wished him much good fortune (ire) 
Olci.mingbongboongbon did the ebo 
His life became a success 

He tied money all over his body 

He then started to dance and sing 
He praised his babalawos 
His babalawos praised Ifa 

He said it was exactly as they had predicted 
Perewu Perewuoju okot6 

cast Ifa for Okanringb,ongb,o,ongbon 

On the 'day he was crying because of all good things 

He was assured he would have abundant good fortune on earth 
But he should do ebo 

Olcinringbongboongbon 
You listened and did the ebo 

To whom is the ebo done if this odu is cast? 
Ori;,a oko 

The biggest star 

Is the divinity to whom we should give ebo if it is cast 
ase 

OYEKU IKA - end of cycle leads to self affirmation or self 

denigration. This odu speaks of the need to worship and receive 
guidance from the ancestors. Warns of the need for spiritual 

protection. Offerings to Ori and head cleaning, bath. This odu tells 
babalawos to always give Esu his share of any ebo. This person must 

avoid negative emotions like hatred and envy. This person must not 

be greedy. If in business, he/ she will be prosperous if they do not 
over charge. 

Ay~jin, A)lqin Aye gbe Agere 

Ude ni non'Okpa Tere ko, 

Oji gada godo nin11, Agogo Odee. 
lfa-Oyeku-Be-Eka je Eyi kekere !Ja 
Ki 'o ma ba je Eyi nla 
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'/ 'ete je wo m11 tJJOmu. 

/ lkpa wo mi Anndi gala ta 

Oke domi amuru golo to 
/\/Laa Jeri wo shengbe 

flgba so wo galata gbami o 
(J,v Ipo 
nro Oja 

I~ waa ba ni ni jebutu ire 
A se 

Ayejin, Ayejin Aye gbe Agere 
Ude ni non'Okpa Tere ko, 

Oji gada godo ninu, Agogo Odee. 

These were the awos who divined for Oyeku and Ika 
When they were coming from heaven to earth 

They were advised to do ebo of a he-goat to Esu before leaving 
They did the ebo 

They were told to take care of business when they got to earth 
After arriving, they were going to travel to Esi Ilawo 
'll1ey went for divination 

lfa-Oyeku-Be-Eka je Eyi kekere lya 

Ki 'o ma ba je Eyi nla 

Tete je wo mu womu. 

Were the diviners 

They were told to neither be greedy or extortionate 
In order to maxi.nuze their gains 

Travellers to Ipo 
Travellers to Ofa, 

Come and join us wbere there's plenty of good fortune 
ase 

IKA OYEKU - drawing in leads to completion of cycle or to self 

denigration. This odu tells us to avoid conflict and watch our words. 
Tells us of the value of retreat to fight another day. Speaks of the 
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need for protection from gossip. Says this paerson needs to be mote 
assertive. Has the solution for male sterility. Ebo against death. This 
person is stressed out trying to make ends meec and lacks time to do 
things. Ebo will bring peace and a better life. Ebo for a blessing of 
wealth to Iyami. B'Ori ritual and ebo for prosperity. 

Ika J'e'!Ye, Oye ye'!Ye 
A difa fan .,1je 
Aje n t'orun bow a s'qye 
A difa ftm 01i 

Oti n t'onm bow a S~)'e 

Ebo ni won ni ko se 

l'fje Otito l'Otijttwon lo 

Oti emi mon lagba 
ase 

Ika yenye, Oye yenye 
Cast Ifa for Aje 

When she was corning from orun to aiye 
Also cast Ifa for Ori 

Who was also coming to earth 
They were told to do ebo 
They complied 

Is the head superior or is it Ori? 
Ase 

Ebo: one giant rat, 2 pigeons, elm, palm oil and money. The 
intestines of the rat are to be offered to iyami. 

OYEKU OTURUPON - end of cycle leads to prevention 

illness or to prolonged illness. This odu speaks of helping this person 
avoid punishment for wrongdoing, but implores him/her to improve 

their character. Says this person has not been successful and passed 
over for promotions. Ebo will rectify the situation. Speaks of ebo to 
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l•'.su to avoid major Joss from Ajogun. Speaks of the need to be 

happy with what we have. \Xi'arns if this person is awo, to do ebo to 

ward off death and the plots of jealous enemies and/ or the "Elders 

c>f the Night." This person might need to become awo Ifa. This 
person, with ebo, will be prosperous in the town in which they are 
living. 

Muso m11so ni shmvaju yo 
Gbeje gb9e ni gbehin qyo 
A difa Jim !fashemqyin, 
'fi abi !'ode, to tun toni ode 

Ojim le oko ni ode 

ribo lo mart✓ 
Oju shemi kimi 111i 

A difa fan mobmin butin, 

Mqye ikin mi wo, 
Omo kekere hvo niji opon ide di ifa 
/ lha ha hi ri hi ri 

Oshi shi shin· shiti 
A difa fan Omnmila 

O',ifa ologbe ure le rele 

A kopole lowo ati qye ero 
Ebo ki asin tun bo ifa 

!fa tt10 wa l'owo re 

Ope maje kimi juya 

Ope 
A se 

When entering a dance 
The dancer 

Brings his hands forward in anticipation 
After dancing successfully 

The dancer 

Brings his hands down as a mark of achievement 
Before sitting down 
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These were the awos who did divination for Ifasemoyin 
Before she settled down to live in the town of Ode 
Although her parents were not from Ode 
She was born and raised there 

Was married and had children there 
She was told to do ebo 
She did the ebo 

Thus she was happy 
And her life was good 
She sang: 

I had an inclination 

To go for divination 
I later felt like sounding 

The ikin tied to my waist 

And using them to do divination 
I later met a young Ifa priest 

Who used a brass tray for divination 

He was full of youthful exuberation and fervor 
I finally asked him to do the divination 
Before going to befriend prosperity 

And cajole him to the homes of my lfa priests 
The ebo is done by serving Orwllilila 
And telling him 

"Ope I'm in your hands 

Bring me prosperity 

Do not allow me to suffer, 
Ope" 

ase 

OTURUPON OYEKU - Illness leads to end of cycle, in this case 
recurring illness, or to permanent ilh1ess. This person is going to be 
tested. This person might need ebo to ward off ajogun. This person 
is in professional competition. It will be their idea that will be 
implemented. In this odu is the story of lya lie (mother earth) and 
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her enemy rainfall. \Vhat the story implies is that too much of a good 
thing can hurt you. Rain is what allows life on earth, while too much 

rain kills. Perseverence and moderation are qualities of this odu. This 

person needs to find joy and have more fun in life. Too much focus 

on making money, not enough on family. 

Okeeheebee awo qye Ii 

0 d'Ifaf Aye 

0 d'Ifa JOmode 

111/'011 ni 
Ure fi ao ma aba on10-qyo se 

Biaba nba omode sere a maa fi qyo inu re ran 'ni 
A d1fa fOnile-01110 ti ko ni idunm1 

l~on ni ki o we, mbo 
0 waa gbebo nbe o t'l(bo 

/lse 

Okeebeebee the diviner of Earth 

Did divination for the Ayo game and the children 
They were told that they should always play the ayo game 

By playing with the children 

One can share in their joy 
This was the Ifa cast for the rich man 

Who was very unhappy 
lie heard and did the ebo (play with the children) 

Ase 

OYEKU OTURA - end of cycle leads to mystic vision or egotism. 

More focus on spirit will improve our relationaships. \Xlams of the 

possibility of a law suit or imprisonment. Ebo for exoneration. 
Provides protection from illness. This odu says we need to be 

generous especially with our spouses. This odu tells us magic and 

charms are not as powerful as one's own Ori. The worship of one's 

Ori is the path to good fortune. 
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qyeku jetu sari o sebi oun r'ogun ire se 
igbadi lorun akermgbe 

adifa Jim qjaja kan 1t1tJ1ogun 

omo Cfft kangan mowo tanm 
,ye ori olqja lo dqja ire 
Kee pe o 

Kee;i'nna, 

E waa wo 'Ja aJ/JO kz; 
.B'o ti nse 

Ifa de, a/ase 
Ope, abise wara 

ase 

Oyeku stooped to lick a magical powder 

Oyeku uses magical powders to invoke powers 

Oyeku rubs magical powders (etu) on his head thinking thus 
To have found the solution to his problems 

Circular remains the neck of a gourd 

This was divined for O jaja at the shrine of Ogun 

The child that uses his elegaot hand to plait hair 

It is the Ori of the Market woman 
That makes her commerce profitable 
Very soon, 

At no distant date, 

Come and see the Babalawo's prediction 
Coming to pass 

Ifa has come, the great authority 

Palm-tree, whose predictions come true speedily 
ase 
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OTURA OYEKU - mystic vision leads to completion or egotism 
leads to loss. Ebo for long life. This person needs to resist the 

temptation to get involved in a relationship he/ she knows is not 
healthy. This person may have enemies just waiting for her/him to 

slip up. Must be smart and aware. Ebo to one's Egun for prosperity. 

I 1bo for alignment with destiny, possibly initiation to Obatala. 
Otttra y dnpfn 0 

lyrJmrydn y dnpin o 

lf.7on iJ miJ p i imt onipifn iJ dim 

I/Von iJ mo pi inu onipiin bqfi 
A dia fun Gosa Gseeremogbo 
Nijo ti OjtJ Otl100 {C 6 nit lo 

0 11n k r6j11 omo oun bayii? 
Won ni ko rubo 

6 bti n1bo 

Oosdtilti nJbo tan 

lf.7 on ba rG.Ju omo Oo.ra 
Tm1 Gosa diin 
l,ff'on ba ny o 

Lff'on ba 11.Jo 
6 ni bee !awon Babaltiwo toun wi 

Otttrd y apin o 

lyamryan y dnpin o 

a
LP-on iJ mo p i inu p11ipiin o ditn 

n o mo pi inu onipiin bqji 
did fi,11 Gosda/a GJ-eeremogbo 
ti O;il Otn re 6 nu lo 
'. ni - osd 6 111bo 

Ko le r6J,, o 

Oosd gbibo nbe 

6 rubo 
Awa momo ro;i, o 

A momo 1'4Ye 
A i r6Ju omo Oosa to nu o 
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Are 

Otura chooses a destiny 

Human, choose your destiny 

They never knew that the person with the destiny is not happy 
They never knew that the owner of the destinv is sad 
Cast divination for 6osaala 6seeremogbo (Obatala) 
On the day Oju, his child, went missing 

"Would I be able to find Oju, my child," he asked 
He was told to do ebo 
He did it 

Afterwards 

They saw Oju, 6osa's child 
6osa was very happy 

They were dancing 
They were singing 

He said it was exacytly as his Babalawos predicted 
Otura chooses a destiny 

Human, choose your destiny 

They never knew that the person with the destiny is not happy 
They never knew that the owner of the destiny is sad 
Cast Ifa for 6osaala 6seeremogbo 

On the day his child went missing 
They told him to do ebo 
So he would find Oju 
6osa did the ebo 

We have definitely found time 

And have definitely found space 

We also found Oju, 6osa's child that went missing 
Ase 

OYEKU IRETE - end of cycle leads to determination or 

stl.lbboroness. This odu speaks on the need to protect one's health 
and that of their family to avoid chronic illness. If the person is ill, 
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1his odu provides the cure - ebo to Esu. If an older woman, it is not 
100 late to have children. Two people are going to travel. Ebo so 

dungs will go smooth. This person will be successful; it denotes 

wealth. This person might need to worship Olokun for prosperity 

:ind wealth. Ebo to Aje (the daughter of Olokun) and a head cleaning 
with pigeon for the ire of money. Speaks of marrying someone who 
will bring the person wealth. Ebo to Sango for protection. He-goat to 

Hsu and pigeon to Ori to fulfill this person's destiny as a leader. 

pok11 poku pqyokoto 

adifa fun qyeku 
to II lo re soko irete won ni o kara 

nle ebo ni kose 

igba qyekt1 gori in1te o 
ire gbogbo de bani 

Kee pe o 
Kee;inna, 
E waa wo 'fa awo ki, 
B'o ti nse 

Ija de, alase 

Ope, abise wam 
ase 

Poku poku poyokoto 

Cast divination for oyeku 

When he was going to many irete 
He was ask to offer ebo 

He complied 

W. hen o~eku became. irete'~ husband 
They we blessed with all I.re 

Very soon, ~ 
At no dista \ date, 
Come and se€1:h abalawo's prediction 

Corning to pass 
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l fa has come, the great authority 

Palm-tree, whose predictions come tme speedily 
ase 

IRETE OYEKU - determination leads to the completion of a 
cycle, or stubbornness leads to loss. This person should worship Ifa 
for long life (perhaps initiation) and warns of the need to be of good 

character to avoid loss. A change in behavior is needed. Ifa says if 
you came for divination because of something you are planning or 
developing it will be good but need initiation so that more people will 
help achieve your plan. If this person is going on a business trip ebo 

of fish and rat to O runmila against competitor's plans. Ebo for 
victory against the plans of enemies. Ebo to the Iyami. If fighting for 
a promotion, I fa say wait a little bit. Keep working hard and have 
perseverance. You will win the promotion with ebo to Olokun. Two 

roosters, 2 guinea hens, 2 pigeons, lots of vegetables, kola nut, cold 
corn meal pap, palm oil and money. 

At~yeku o se won biri.pe 

Bi1ipe biripe l'om, oko da 
Bee na l'omo ara,!)'e se 

A d'Ifa fun O/okun atabatub11 
eti gbogbo ninu omi 

Igba tin fomi qju s'ogbere ire gbogbo 
Ebo ni won ni ko se 

0 si gbebo nbe o mbo 

f'{je O/okun wa ma l'agba 

Gbogbo eri. efagbaj,m O/okun 
OMk1111 ma l'agba 
Keepe o 

Keejinna, 

E waa wo'ja awo ki; 
B'o ti nse 
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Ope, abise wara 

A se 

A teyeku o se won biripe 

13iripe biripe l'onu oko da 

I t is how people do it 
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These were the ones \Vho cast Ifa for Olokun atabatubu 

T he one that lives in the ocean 

On the day she was crying for blessings 

She was asked to make ebo 

She did the ebo 

O lokun is the greatest 

All rivers honor Olokun 

Very soon, 

At no distant date, 

Come and see the Babalawo's prediction 

Coming to pass 

] fa has come, the great authority 

Palm-tree, whose predictions come t:lue speedily 

ase 

OYEKU OSE - end of cycle leads to abundance or greed. This odu 

says the successful completion of a project "vill pay off '-Veil. Ebo for 

children. Warns to not resist the end of something like a job or 

relationship. This odu speaks on the power of fear to bring bad 

for tune. This odu speaks on the necessity of death as part of the cycle 

of reincarnation, "stagnant water becomes a putrid pond." If this 

peson has a troublesome child, a head washing is needed. Ebo to Esu 

and Olokun for prospedty in the name of one's spouse. The client or 

his wife wants to get pregnant. Ebo of a pregnant sheep. If this 

person is not able to prosper despite hard work, a hand of Ifa is 

d d · · tiati n nd this person must not listen to negative 
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advice. If travelling, it will be a good trip. This person can rise to be 
VIP. 

Oye kusrf k1,se kuse 

A d(fii fttn Opokf ti n f qj,itt 1ogberr (J'm()' 

W6n nf y66 billl()' l()'p(J'lt7p()' 

$b()' ()'m()' ni k6 J1Jdci 1c 

lP-6n nf ribiti ,ibiti i()'Jll()"(J' re 6 1116(1 ri 

Opo/6 bd t'tibr;, 

U ba bere sii bim()' 

Ni ()'n ,i fo kuse ki,se 

Aye J'? Opo/6 
N ni 111d ,i j6 ni /lltl ti yo 

Nin yin aW()'n Babakiwo 

AW(.rn Babakiwo ,i yin Ijd 

6 ni bee laW()'n Babakiwo tMn wi 

Oye kuse kiue k,ise 

A dtfa fitn Opolo ti n frju,; 1ogbere ()'mr;, 

W6n ni 6 sti kdalc jare 
$b()' ()'Ill</ ti won ni 6 ,re 

Taa kf bimr;, bdgo,!yi bf:?t?? 
Opo/6 nikdn 

U bitn<J bcigoT!Jf b??T? 

Opolo nikan 
Ase 

Oye kuse !ruse !ruse 
Cast dafa for Baobab tree 

The one that was going to the savanna to settle 
"Would I be big? 

In such a way as to overshadow all the other trees?" he asked 
Baobab was told to do ebo 

He quickly did the ebo 
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I le arrived in the savanna 
And became taller than all tbe other trees 

''What kind of tree is this?!" they asked 

I 'hey were told it was Baobab tree 
I fa says this person will have a great name in life 

<)ye !ruse kuse !ruse 
Cast dafa for Baobab tree 
I 'he one that was going to the savanna to settle 

ltbo is what he was told to do 
lhobab chose a piece of land in the savannah 

11 t:: grew enormous 
t\ nd o,rershadowed them all 

Ase 

OSE OYEKU - abundance leads to the end of cycle or greed leads 
to loss. This odu speaks of the desire to find a spiritual discipline. In 
this odu is tl1e story of Igbadu (igba odu). This odu portends the ire 

of prosperity and popularity. Ebo to Egbe for long life. Ebo to Iyami 
I () stop the women working against this person. Whatever issue the 

person came to divination for, would come out okay with ebo to the 
Eguns of cloth, etc. ebo to avoid or end family dispute. Ebo against 

sterility. !fa says, do not act out of character when people disrespect 

you. Maintain good character, good hygiene, and dress well, etc., for 

good fortune. Ifa will protect your children from impending harm 
with ebo. Ifa predicts a blessing of wealth but tlus person has to 

remove from their lives the negative people around them. Ebo to 

Obatala. 

I se o se Ig1m11gun 

Ko ha lo onr 

Osi o ta Aka/a 

Koba le le aha Oka 

A d1jafunAdina 

N!Jo tin s'awo ,·'ode ooro 
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Ebo ni 1von ni ko se 

Won ola won ti e 

0 si gbebo nbe o rubo 
Erolpo 

Ero Oja 
O1isa11Ja Oseeremagbo 

Ni yi o gbami l'owo eni to n d'imi l'owo 
Ase 

The vulture is not poor 

And it is always flying in the sky 

Alaha cannot be poor 

And it is always found near oka 

Cast Ifa for Adina 

On the day he was going on a trip 
He was told to do ebo 

For the retum of all his wealth 
He did the ebo 

Pilgrims of Ipo 
Pilgrims of Ofa 

It is Orisanla Oseeremagbo (Obatala) 

\X'ho will rescue me from from those who disturb me 
ase 

OYEKU OFUN- end of cycle leads to blessings or dysfunction. 

Warns of illness, not doing what is needed to recuperate. Provides 

peace of mind through alignment with destiny. This odu says ground 
yourself in sumu. Ebo and B'Ori ritual for peace of mind. 

Ija o to ki abi o ko to ki? 
Ija o to ki 

Aye Osttpa dun joonm 
Ko tani Iara 
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I fa, do not you deserve praise? 

I fa, you really deserve praise 

'l'he life of the Moon is more pleasant than that of the Sun 

I I does not smart the body 

It does not bite the body 

1\ lso, it is not painful to the body 

tvlay we all live cool and pleasant lives 

1\ se 

OFUN OYEKU - miracles lead to completion or dysfunction 

leads to loss. T his odu says we find good fortune through kindness 

;ind generosity. Ebo for long life, respect and healthy relationships. 

'J'h:is person needs tin1e alone for introspection. Must maintain 

ancestral altar for the family. This odu speaks on the power of 

teamwork to get things done in a mutually beneficial way. Speaks of 

success in business supported by one's Ori. Ifa forseees long life and 

success for this person as long as they follow the wisdom and taboos 

of tJieir odu in order to receive the blessings of their odu. 

heya11 o bat ii ku 

Karno so e kosi ohim 'ti olu1va re Iese 
,.1 d1ja fun Orumnila 

11ba 11 lo ree tee ti ik11n omo alapa n'ifa 

Vio te q;i'tno omo Oba O1isa 
)'io te A bon· 111011 ran bed1,1 on10 Obatala 

I ibo ni won ni ko se 

0 gbebo t1i be o rubo 
Nje oosa kan winnin wi11ni11 ti 11 be n 'ile 

I ibora ti n pa asebi 
I Ibara ti 11 gbe on10 re 
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Orisa kan winnin ti II be n 'tla 
Ebora tin gbe 01no re 

Ogbere ni od11 ko t'ona 
Won n'ifa o tero 

Ebora ti n pa asebi Odu mi ni se 

Emi ni Odu t 'ona 
Ija si t' ero 

Oosa ti n gbemo re Odu nti ni se 
OkoAje Ija d'Orisa 
Ewi ado Ija di Orisa 

Gbogbo ogbe,i 

Won n bukin iektttv o 

Oko .r'!-Je Ija d'oli sa o 
Ase 

If someone has to die 

The.re is not much to say 
Did d'afa for Orwunila 

\Xlhen he was going to initiate the son of Alapa in Eti Ekun town 
He also initiated Ajimo, the son of the King of the Orisa 
Also Abori Won Ran Bedu, the son of Obatala 
He was told to do ebo 
He did the ebo 

Hence the Orisa of your home 
The ebora that kills 

The ebora that brings blessings 
The only diety in your home 

The one who brings good fortune 
Is Ogbere Odu ko tona 

They said the spirit of death (iku) would not bother them 
The spirit that blesses the child.ten is Odu 

The husband of Aje, Orunmila has become Orisa 
Ewi Ado has become Orisa 

All those who are not initiated priests of Ifa 
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1\ i·e now united with ikin I fa 

'I be husband of Aje, Orunmila, has become Orisa 

:1se 
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NOTES 
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BOOK OF IWORl 

IWORI ODI - transformation leads to rebirth; Or conflict leads to 
loss. This odu speaks on the ifa concept of immortality. This odu 

says to avoid drinking alcohol. Warns us not to give in to fear, as fear 

is a self fulfilling prophecy. Ifa forsees a good life for this person. 
Says we should not let our loved ones go hungry. The path to a man's 
heart is thru his stomach. 

!111ort WO mi 

)dfwo ml 

$ni tda ni nii wo ni 

A difa f;fo Iwori 

N!Jo tin k;r r-ee wodi 

!Pon ni ko nib<;r 

Bi Iwori o bad wodi 

01;,y°? nii kun intr e 

Ayiy?e 
t111ori 1110 mi 

ldiwi) ml 

$ni tda ni nii wo ni 

A dfja fun Iwori 

Ngo ti ,i 19' ree wodl 
[wi)ri dakun 

iwod dabo 

E?Jtin fM wodl lebi 
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lwori dtikun 
Iwori ddbo 
Ase 

Iwori look at me 

ld.i look at me 

It is only those that are close to us that see our nakedness 
Cast d'afa for Iwori 

On the day he was going to see Vagina 
He was told to do ebo 

Whenever lwori wants to see Vagina 
His stomach would be full 

Life pleased him 

Iwori look at me 

Id.i look at me 

It is only those that are close to us that see our nakedness 
Cast d'afa for iwori 

O n the day he was go.ing to see Vagina 
lwori please 

i wori we plead 

How can someone look at Vagina when he/she is hungry? 
lwori please 

Iwori we plead 
Ase 

ODI IWORI - rebirth leads to transformation or weakness leads to 

conflict. This odu tells us to follow the wisdom of Ifa. This person is 
going thru tough times but with ebo will achieve wealth. Ebo to end 

poverty. Must walk in good character at all times. It warns against 
laziness, having the wrong friends and ignorance. 

Bi a l'ogbon ninu bi a ko loo 
Ao d'ogbe1i 

.Bi a /'agbam nin11 bi a ko loo 
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lo d'o/e ni 

I d'ifa fan awon enjyan mab 'o/ogbon-rin 
Mab'asise s'ore etv isale qye 

! ft, nba o ivi, 0 ni: 
/1110 ko ba eniire tin, iwo ko ba eniire s'ore 

O,i bumk11 niimaamu ba enjyan 
/(de pe o 

Kcejinna, 

U waa wo'Ja awo ki, 
ll'o ti nse 

!Ja de, a/ase 
Ope, abise wara 

1\ se 

If we have wisdom and fail to apply it 
We become ignorant 

I f we have power and fail to apply it 
We become indolent 

f fa ·was consulted for the people of the underworld 

Who are not associating ·with the wise and hardworking people 
ffa warns 

You are not associating with people of good character 
This usually brings bad luck 
Very soon, 

At no distant date, 

Come and see the Babalawo's prediction 

Coming to pass 
I fa has come, the great authority 

Palm-tree, whose predictions come true speedily 
Ase 

IWORI I ROS U N - transformation leads to fulfillment of potential 
or conflict leads to lack of progress. Speaks on the need for patience 

and the need to release shame and guilt. Speaks on the need to think 
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before acting. Speaks of ebo for a pregnant woman to have 
uneventful labor. This person, if has been through hard times, should 

initiate to Obatala for at the end of the hard times is wealth. 

lwori gosun se owo odo poroporo 

Adifa fun eyele tin se olopo obinrin 

0 n ti ikole orun bo waye 

Won ni ebo ni kose, 

Nje a se mo wipe eeyele n 

Se oge, 

Eele kun osun sowo, 

0 kun osun si ese, 

A o se mo wipe eyele n 

Soge 

Keepe o 

Kee jinna, 

E waa wo'fa awo ki, 
B'o ti nse 

Ifa de, alase 

Ope, abise wara 

Ase 

Iwori was pounding osun in a stylish way 

Cast divination for the pigeon 

Who had many women 

When he was coming from heaven to earth 

He was asked to offer ebo 

he did the ebo 

How do we know 

The pigeon is beautiful? 

The pigeon painted the hand and the leg red, 

How do we know the pigeon is beautiful? 

Very soon, 

A t no distant date, 
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Come and see the Babalawo's prediction 

Coming to pass 

I fa has come, the great authority 

Palm-tree, whose predictions come true speedily 

ase 

rROSUN IWORI - this odu speaks of the blessing that comes 

when we fulfill our potential, which in this case, leads to a positive 

11·ansformation. This odu is heavy in !fa ethics and implores us to act 

ethically as the road to good fortune. Speaks of difficulties, but that it 

is through difficulties that we grow. We must be joyful, wise and 

ethical. T his odu also speaks of problems between relatives. lfa says 

10 finish what we start and to praise our father whether dead or alive. 

I ~bo to our father's ori. 

bi egbin bi egbin ko tan ni isafe akitan 

adifa fan qyingbegi gbegi ti 
yio bi gbogbo omo Jo edu 

1vo11 ni ebo ni kose, 

ki a mbo 
11 i tori ire omo 

Rim ebo ni i gbe ni 

Aim ki igb'eryan. 

Jl wa.a ba ni ni wowo OV/0 

,,.re 

such of dirtiness and irritation 

does not desist from the waste bin, 

cast divination for oyingbegi gbegi that was going to give 

birth to all his children resembling edu, 

she was ask to offer ebo 

for successful delivery 

It is doing ebo that brings blessings 

Neglect of ebo pays no one 

277 



Awo Fategbe Fanmmbi Fasula 

Come and join us where there are plenty of children 
ase 

IWORI OWON RIN - This odu says transformation leads to 

being well prepared for unexpected changes. Implores us to avoid 
conflict to avoid loss. Ebo to ori to avoid loss of position or for good 
fortune to retum to the person. Don't speak on things too soon, 

Might need to receive egbe for good fortune. If client is a man 
looking for a woman, now is a good time. Ebo to Ogun for long life. 

Elepo o Jere ad!Je ko setan katakata da epo nu 
Adifa fim iwo,i ti n se 

Egbon owomin IJJOfJ ni kon,bo ki abu,v re ma ba ku 
E ropo ero efa e 111a ba 
Ni laiku kangi,i 

A iku kangi1i la n ba ni kse oban'sa. 
Ase 

The palm oil seller does not benefit from the hen 
And because of that pours away her palm oil 
Cast divination for Iwori 

Who was asked to perfonn ebo on Owonrin 
His junior brother 

So that he will not die 

He was told to do ebo 
be did ebo 

Thus the people of opo and the people of osa come 
and meet us at the triumph of longlife. 
Ase 

OWONRIN IWORI - unexpected change leads to transformation 

or to conflict. Warns us to plan well for the future and work hard. 
To be well prepared for contingencies is to be wise and responsible. 

This odu says something unexpected is on its way but as long as we 
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urc prepared we will be fine. Speaks of childbirth and of children 
knding to wealth, or ebo for the children to be succesfull. If a 

woman, ebo for long life. Ebo to Esu and/ or Ogun for protection 
from enemies. 

( )1vomin 111ere 

/1vori wam 

I difa fim elemoso itcrpe 
/ 'in srmkun wpe owun ko mo arun ti n se ow1m 
I/Yon ni ebo ni ko se 

Njc anm kan anm kan ryi 
I i. n se elemosho ko ju ere owo lo 

Keepe o 
Kcejinna 
e tete waa ba wa ni jebutu aje SU!Jf'JI 

/lse 

Owonrin were 

lwori wara 

Cast divination for elemoso itape 

Who was saying he does not know his problem 
He was ask to offer ebo 

Thus nothing is wrong with him other than a shortage of money 
Very soon, 
At no distant date 

Come and join us where there's plenty of money and peace of mind 
t\se 

IWORI OBARA - transformation leads to spiritual growth. Speaks 

of the need for honesty and to avoid illicit behavior. Ifa says we 

mustn't be hard on ourselves. But that hard headedness will bring us 

misfortune. T he person is going thru difficult tunes, but is stubborn 
and wants things his or her way. Must be flexible and humble to 

achieve success. Generous ebo to bring good fortune and end tough 
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times. 

Nijoti ti mo ti dele aye 

0 bere roko ri 
Adifa fun agere ti n se obiru:in ogun 

0 sunkun wipe owun ko bimo 

Won ni ebo ni kose 

0 rubo 

Tan o bere si ni bimo 

Riru ebo ni i gbe ni 

Airn ki i gb'eeyan. 

E waa ba ni ni wowo omo 

ase 

Ever since I was born I never bend down to cut a bush 
Cast divination for Agere the wife of Oguo 

Who was seeking for fruit of womb 

She was ask to offer ebo 

She did the ebo 

And she started bearing children 

It is doing ebo that brings blessings 

Neglect of ebo pays no one 

Come and join us where there are plenty of children 

Ase 

OBARA IWORI - spiritual elevation leads to renewed passion. 

This Odu reminds us that there are things more important than 

money. Sango speaks a lot in this odu and brings the message of the 
need for passion in our lives. Also protection from enemies. Might 
call for ebo of rabbit to the Iyarni. l yami and Oro are prominent. 

Kangi kangi lawo ilu kangi 

Kangi kangi lawo ilu kangi 
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Bcnbe nla wonu 

( )do o n kun yunmu yunmu 

1\difa fun agbe to n fo jojumo lulu fun orisa 

Woo ni ebo ni ko mase 

Nje ifa ma ma je ki ilu temi o parno 

llu agbe 

Ki parun lese obarisa 

1; ro lpo 

li ro Ofa 

Ii waa ba ni ni jebum ire 

ase 

Kangi kangi is the priest of kangi 

Kangi kangi is the priest of kangi 

13enbe drum enters the river and sounds mysteriously 

Cast divination for Agbe (bird) 

Who has been drumming for Orisa everyday 
She was asked to offer ebo 

She did ebo 

Thus ifa please do not let me 

who is praising the dnun 

Perish along the path of Obarisa 

Travellers to Ipo 

Travellers to Ofa, 

Come and join us ·where there's plenty of good fortune 

ase 

IWORI OKANRAN - transformation leads to new opportunities. 

Ifa says act on good advice. This odu brings an abundance of good 

fortune. Ifa says we should work with a team; be outward gomg, 

build our social network, etc. for success. No man is an island. Must 

avoid fighting; someone could accidentally or purposefully be killed. 

Implores the client to be truthful with the diviner . If the person 1s 

planning some new venture or something, ebo should be done to 
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enswe success. Ebo to Sango for the thing the 

divination to come out well, but patience is needed because it would 
probably fail the first couple of attempts. This person should receive 
lfa and be close to Ogun and Osanyin. 

I wori o rinkan 

Awo 016ree Agbqn 

A d.ifa run O16ree Agbqn tisale c;rja 

Ire t6w6 oun bayii? 

W6n ni k6 nibg 

W 611 ni ko gbqdo da rin m6 

W6n ni aarin opo eeyan ni k6 m6q rin 

Aarin eeyan nire e e wa 

O16ree Agbgn o ba da rin m6 

B6 si ti wa tee doni ouu 

Bire 6 baa t6ni 16w6 

Eeyao laa ma 
i wori o rinkan 

Awo 016ree Agbqn 

A difa fun 016ree Agbqn tisale qja 

Nij6 ti n fomi ojuu sogbere ire 

6 ti n rin lenikan ~o~o giogio 

W6n ni 6 m6 rin lenikan ~0§o giogfo 
iwori o momo rinkan 

A a §e rin lenikan ~o~o giogio 
i wori 6 momo rinkan 

Ase 

i wori o rinkan 

,\wo 016ree Agbqn 

Cast divination for 016ree Agbqn 

living down by the market place 

'Would I have a lot of good things'? He asked 

He was asked to offer sacrifice 
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And cold not to be a lone ranger 

'You should try to move close to people' 

'Your good fortune is in meeting with people' 

016ree Agbqn refused to be a lone ranger 

And that is how it is till date 

lf anything good would come to anybody 

Lt is going to be through som.eone 

f wori 6 rinkan 

Awo O16ree Agbqn 

Casts divination for O16ree Agbqn 

living down by the market place 

On the day he was crying because of good things 

He had been going solo and been lone ranging 

He was warned not to be individualistic again 

fwori is not iconoclastic again! 

How could one be a lone ranger? 

l wori o rinkan 

Ase 

OKAN RAN IWORI - new direction leads to a sense of 

fulfillment. Must communicate well; be willing to ask for help when 

needed. Must clearly identify the source of a problem. Ebo to esu for 

this. Possible ebo to stop someone from usurping ow place at work. 
Might need to receive Esu Odara. 

okanran hihi awo ase fodifa fan ase 
A se n gbogun lo si ilu ilomi won 

11i ko1'ttbo ko le mure bo 
Esu aisebo 
Bsu aiset11tu 

E o 11· ifa o/O ni bi 

tin se 
Rir11 ebo ni igbe ni 

A iru ki i gb'eryan. 
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E waa ba ni ni ire gbogbo 

ase 

okanran h.ihi, the priest of basket 

cast divination for basket 
when he was embarking on a journey to river 

he was ask to make ebo 
so that he could come back with blessings 

he refused to do the ebo 
he returned empty handed 

It is doing ebo that brings blessings 
Neglect of ebo pays no one 
Come and join us where there is plenty of ire 

Ase 

IWORI OGUN DA - transfonnation leads to removal of obstacles. 

Warns us to control our anger. Brings au end to conflict with ebo, 

Ebo to Sango and Ori for success. Possible conflict with current 

partner's ex. Warns us to stop doubting or procrastinating and move 
on the issue at hand. Now is the time for action. Warns to avoid 
meetings at this time. Head wash needed. This person has been 
working hard to no avail. Ebo to Esu and Ogun so that hard work 

leads to better income. 

iwori aweda 
eda o gbogun ebo ni ifa ni ka ma se 

adifa ftm on' olo;•e 

to n ti ikole 011m bo waye 
ty"e ef11le ftt!e ori oloye n m 

Keepe o 
Keejinna, 

E waa wo 'Ja mvo ki, 
B'o ti nse 

lja de, alase 
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innintaining oneself clean in proper fashion 

( )ne is not affected by charms 

ii is ebo ifa orders us to do 

'"St divination for 
he whose Ori is of a chief 

hc was asked to do ebo 

~o he can be a chief 

he did the ebo 
and became a chief 

Very soon, 
t\ t no distant date, 
Come and see the Babalawo's prediction 

Coming to pass 
I fa has come, the great autbori9r 
Palm-tree, whose predictions come true speedily 

11$C 

OGUNDA IWORI clearing of obstacles leads to 

1 rans formation. Warns against getting into conflict at this time. If the 

person is going to travel, they ·will have a successful trip. Warns of 

need for protection from illness. If thinking about a woman, should 
move on it; don't let this one get away. Possipility of Ajoogun or 

other negative spirits causing problems for this person. Ifa says we 

must be as powerful as Ogun and as wise as Orurunila to beat the 

negative energies. :t\1.igbt need to receive Ha (ikin) . 

Ogunda ki l'akpo 

/111ori ko I'ofa 
Oja kan oja kaan 
1'011she qj11 akpo yoro y oro 
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Odijajitn 01i na 

okonbi omo Sango 

njjo t' oma gba ashe /01110 S ango 
Oni ko lo gba lfa 
Ase 

Ogunda has no bow 

I wo.ri has no arrow 

\Xlben the arrow is shot, it does not miss 

These were the awos who did divination for Ori na 
The son of Sango 

He was advised to receive his own ikin 
He followed the advice 

It was after that when Sango began to receive authority and di , 
ase gruty 

IWORI OSA - tra £ · I ns ormatton eads to abundance. Warns us not to 

run from our responsibilities. Follow the wisdom of Ifa and h 
6'th' ~ 
a.i m our own abilities. We have the answers but are not acting 

them. Possi_ble ebo of pigeon to Ori for ire ebo to Obatala and 0:: 
for prospenty and peace of mind. , 
adifase bi a/a 

adifa fan gbabila ti n se omo o/oivo ryo 
won ni ebo ni kose 

1!J'e gbaila 0/01110 ryo 
iwori awosa o olowo ryo 

gbabila o/owo 1yo 
Erofpo 
Ero Oja 
E waa ba ni ni jebutu ire 
ase 

the person whose divinaton comes to pass like a dream 
cast divination for Gbabila 
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1 he son of Cowries (money) 

when he was coming from heaven to earth 

he was asked to offer ebo 

1,, receive riches 

he did ebo 

1111d became rich 

iwori osa, the owner of cowries 

gbabila the owner of cowries 

l'ravellers to Ipo 

l'ravellers to Ofa, 

( :ome and join us where there's plenty of good fortune 

OSA IWORI -
In Osa Iwori, external changes lead to transformation. This odu 

usually points to external conditions. If we take a negative, fearful 

stance regarding change, we will encounter conflict. This odu calls for 

courage. The courage to put our faith in spirit and manage change 

with a cool head. This odu speaks of change leading to wealth due to 

out own creativity. Many verses on wealth, but also the possible 

meed for protection from enemies. 

'/'ev1igbusi 

I difa fim Ajetunmobi 
ll?on ni: 

•ljetunmobi, ire Okun 

lre-Osa ma de 
ye mvofe 111a 

0 1110 qjtt babalawo terinte1in 

() 11i: 
"!'bin kompe ohm1 ti mo ti ntorire smr: kiti nfyen to mo no111'hin-w'ohttn?" 

Won niki o wa mbo 

Ki ara le ro pese 
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0 gbo o ru 

Won ko apakan Ogede tiefi mbo Jun un pe 
Kiqjee ati pe bee niki o ma je ogede were 
Ase 

Temigbusi 

The cfoTffier for Ajetunmobi 

Predicted she would receive good fortune from the sea (Olokun) and 
the lagoon (Oya) 

Money (aje) would come to her home 

Smiling, she looked at the babalawo and said 
"Don 't you know that's what I've been running after?" 
She was asked to do ebo for happiness 
She did the ebo 

She was given given some of the bananas she had offered as ebo and 
was told to eat them 

She was told she should eat bananas frequently 
Ase 

IWORI IKA -

In this odu, the transformation of lwori, if handled correctly leads to 

increased personal ase. Our words have power and we must be 
careful of what comes out of our moutl1. We must be positive, kind 

and grateful. Happiness is the key to this pe.rson's success. If the 
person is not happy, they are causing their own hardship. Change of 
attitude is essential. This person ,,.,ill find success in business. Might 

need Olokun for material success and Ogun for protection. The 
protection is from jealous adversaries. This person must not flaunt 
their success, but remain humble so as to reduce jealousy. 

bi a ba da i111ori qyoka 
m·n la n 1in 

adifa fim won ni 9ebu mure ogbonkan muda 
omo a o irin Jlebryebe J'a,i ogun 
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ivon ni ebo ni ki won se 
eropo ero ofa e wa ba ni lantsegun 

at71segun la n ba ni Iese obaiisa 

ase 

if we cast iwori ayoka 
.it calls for laughter 
cast divination for the people of ijebu mure ogbo nkan muda 
those who put varieties of iron on the shrine of Ogun (omo Ogun) 

they were asked to offer sacrifice for success 

they did 
and became successful at the feet of the King of the O.risa 

IKA JWORI -
Increase in personal spiritual power leads to a change in 

circumstances. This person needs to be more disciplined regarding 
[fa/ Orisa so as to build their ase. It is their own power tliat will lead 

to an improvement in their lot. Concentrate o.n Ori before Orisa. 

Must avoid bad behavior. This person might possibly become a 

healer. 

Rnu kizje kenu o wo 

A difa fan won no Kawura 
Ki won o toyu ar11gbo ile won 

L.:.'bo ni won ose 

Won Jigbebo 
11be won mbo 

Kee pe o kee ;inna 
l:,va bani ni jebutu ire gbogbo 

O ne does not eat while another is watching 

Cast Ifa for the people of Kawura 
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So they could take care of their elders 
They were told to do ebo 

They did the ebo 
Shortly thereafter 

Come and see how they have been blessed with all good fortune (ire 
gbogbo) 
Ase 

IWORI OTURUPON -
Working on one's Ori will prevent illness. Warning of illness if thie 
person does not follow the wisdom of Ifa. If a woman and pregnant, 

possibility of problems with the baby. Possible ebo to Esu and Ogun. 
This person should never get involved in other folk's relationships, 
Ebo to Obatala for wealth. 

Kent kere awo ile omnmifa 

lo s:fa fun onmmifa 
nijo ti on lo re gba 

obinrin agbe !agba gbe 

won ni ebo ni kose 

,ye qya ti awo ba gba a gba 

gbc ma ni o 
Ero !po 
Ero Oja 
E waa ba ni ni ;eb11tu ire 
ase 

gradually, gradually the priest of orunmila 
cast divination for orunmila 

when he was going to snatch the wife of the farmer 
he was asked to do ebo 

orunmila did the ebo 
and finally snatched away the wife of the farmer 
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l'cavellers to Ipo 

'J'caveUers to Ofa, 
Come and join us where there's plenty of good fortune 

/\se 

OTURUPON IWORI -
This odu warns us to protect ourselves and our children from illness. 
It speaks of conflict between two people after the same thing. This is 
one of four "hot' or '\mstable" odus. Special care is required by the 

diviner. Ebo should be done at once if it is found this person is under 
attack by ajoogun (malevolent forces). May need hand of Ha or full 

initiation for protection, appease your Orisa if you have Orisa, and of 

course go to the ancestors. This person needs to behave well and 
with caution. Any illicit activities will backfire. lwa pele, as 

exemplified by Orunmila is the best protection 

/1gbmpon 
/I difa fim Agbado 
llf'on nikiAgbado wa rubo 
Kio baa /,e so omo ti oun yoo pon kale Ii alaiji. ati ailw pelu 

0 gbo ko !'II 

Rim ebo ni i gbe 11i 

Aim ki igb'eryan 

(/SC 

Agberupon divined Ifa for Corn 

Com was advised to do ebo (a pigeon, money, a girdle and Ifa 

medicine) 
In order to safely deliver her child 

She didn't do the ebo 
It is doing ebo that brings blessings (ire) 

Neglect of ebo pays no one 

ase 
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IWORI OTURA -
In this odu, one's hard work with Ori Jeads to mystic v1s1on, or 
connection with their higher self (iponri). It is connection with ipond 
that allows for blessings to flow. Wams us to have a positive outlook 
and appreciate the beauty of Olodumare's creation. This odu possibly 
denotes this person's need for initiation into Ifa for success. Thl1 
person is disrespected because they are shy, and passive. The person 

needs to be more assertive and act like they know. Dress for success, 

However, this person must be respectful and tolerant regarding their 
relationship with their spouse. 

iwori 1110 tupere re 
adifa fun olomo ti yio gbe ori aivtm: lo si qja 

ti yio.fi ra awubi wa sinu ile 
won ni ebo ni kose 

Ogbokom 
Ri,u ebo ni i gbe ni 

Airn ki i gb'ee_yan 

ase 

iwori wotu pere re 

cast divination for the son of who carries a head of good fortune (ori 
ire) to the market 

and returns with bad fortune 

he was asked to offer ebo for his jow:uey 

he didn't do the ebo 

It is doing ebo that brings blessings (ire) 
Neglect of ebo pays no one 

ase 

OTURA IWORI -
In this odu, Ifa says the person has achieved connection to source. 

and this will lead to a transformation of self and surroundings. This 
odu speaks of s11ztr11, the father of Iwa (character) . Suuru is a concept 
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not possible to define with one word, but basically it is patience. In 
OLU: tradition, patience is at the top of the list of attitudes we must 

acquire. We cannot run faster than our destiny. This odu also speaks 

of the need to give in order to receive. The most valuable gift is our 
time. Otw:a iwoti requires courage. Transformation instigated by 

spirit can be difficult. Sometimes it leads to changes we don't want or 
like. The odu below says, "Fear had made one abandon weeding the 

surroundings of a palm tree." Jo other words, the fear of the 
unexpected that comes with true transformation leads one to 

abandon the effort to "clean up" our Ori. 

rlhonranmogangan 

A honranmogangan 

I /Jeru o je a roko idi agbon 

Ko mo ba tibi bore bore bani lero 
A d'lja fun Omku Ona Eyo 
Tomo arqye n pe /en, 

Bo ba dehiin 
fPon a pem awon ni 

Bo de ohm, 

Won a peru mvon ni 
A a see mo Ornk11 Ona Eyo? 

N la ape Sango 

IPon ni ko rubo 
Won ni won o da mo lomo nlee baba e 

S ango ba rubo 
Lo ba sagbere lo 

Titiiti ko de 

Ngba ti o pada de 

N k110 sanmo 
.lie e baba e lo beere 

Karararara lo saara 

LPere won 11 pe i/ee babaa re ree 
flee babaa re ree 
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Awonomo 
A ba ti pe o fen, 

Ni Sango 1va n jo n ni n yo 

Ni n_yin aivon Babalawo 
Awon Babalawo n yin lfa 

0 ni bee .Babalawo t01m wi 
Ahonranmogangan 

Ahonranmoganga11 

Ibem ni o je a rook idi agbo11 

Ko mo baa tibi hore hore bani /em 

A d1Jajttn Omkt, Ona E_yo 
Tomo Arqye 11 pe /em 

Won ni o sa kale ebo ni o se 
0 si gbebo nbe 
Ombo 

Omku Ona E_yo tomo arqye n pe fem 
Omo deke baba e 

Omo waa domo gidi 
Ase 

Ahonranmogangan 

Ahonranmogangao 

Fear had made one to abandon the weeding of the sturou11dings of 
the palm tree 

Such that the hoe's scraping noise in weeding would not scare one 
away 

Cast Ifa for Oruku Ona Eyo, the one that humans refer to as a slave 
When he moves near here 

They would say, "He is our slave" 

When he moves to the other side 

People on the other side would say, "He is our slave" 
How do we know Oruku Ona Eyo? 
He is the one we call Sango 
He was asked to do ebo 
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I 'hey told him that thet would recognize him as a real child in his 
l"ther's house 
Sango performed the ebo 

I le then went away in search of power 
I le was not seen for a long tin1e 
( )n his return 

I le left the skies 

I le asked for his father's house right away 
In a loud crack of thunder 

Immediately, they pointed out his father's house 
" Here is your father's house," they said 

' 'We were only ignorant all along" 

" \Xie would never have called you a slave," they said 
Sango then started to dance and sing 
I le was praising his Babalawos 

I [is Babalawos were praising Ifa 

I le said, "It is a my Babalawos said" 
/\ bonranmogangan 

Ahonranmogaogan 

Fear had made one abandon weeding the surroundings of a pahu tree 
Such that the hoe's scraping noise in weeding would not scare one 
away 

Cast Ifa for Oruku Ona Eyo, the one that humans refer to as a slave 
He was asked to take care of the ground and do ebo 
He heard about the ebo 
He did the ebo 

01uku Ona Eyo whom humans call a slave 
The child got his father's house 

And became a legal and recognized child 
Ase 

IWORI IRETE -
In this odu, the tangible positive outcomes from our transformation 
give us the determination to continue on the path of self-realization. 
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This person must a"·oid all negative behavior because their 

open and vulnerable to all energy positive or negative. Possible need 
to receive Olokun for prosperity. 

iwo1i were we 

awo ata lo difa fan ata 

won ni korubo mto,i awon omo re 
esu aisebo 

esu aise tutu e o 1i ifa qjo ni bi tin se 
Riru cbo ni i gbe ni 

Aim ki igb'e~1an 
ase 

iwori were we 

the priest of pepper cast divination for pepper 
when he was asked to offer ebo because of his children 
he did not offer ebo 

and since then people have been eating his children 

It is doing ebo that brings blessings (ire) 
Neglect of ebo pays no one 
ase 

IRETE IWORI -

This odu speaks of conflict. This person has to tread lightly and 

avoid conflict. Deal with conflict differently than the usual way. Th.is 

will also throw off the adversary. This is one of the odus popularly 

used in ebo process. That means it provides good avenue to 
communication with Oruornila. Possible ebo to Ifa to deal witl1 the 
conflict. Possible initiation into Ifa. Calls for iwa pele. Possible ebo to 
Oso andAje. 

Kijiipa awo won lode igbry'o 
O/ogodo tie mi awo ode !Jesa 

Aso ode !Jesa mo e kunle ki t'oro mo lai-lai 
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L'aso fifja so o lo 
A d'Ifafim Omnmila 

Nigba Baba 11/0 ree ba Aje se Ja odun 
fVon 110 o saka ale o Ja 1-e 

Ebo ni won ni ko se 

0 si gbebo nbe o rubo 
Oso ile e;o WO mi 

Bi gun ba jebo a ju gba si 
Jja pea won qye o ni binu e lryin 

Nti 1J1on o ba a gba n ni kom 

Asc 

Ki.jiipa the awo of Igbajo city 
Ologodo tie the awo of l jesa 

Never use the cloth of of Ijesa to sew the Igbajo cloth for kneeling 
in prayer to Oro 

Some cloth are more valued than others 

These were the awos who di.d divination for Orunmila 

\lVhen he was being bothered by the A jt: and the Oso (witches and 
wizards) 

He was told to do ebo 

He did it 

May all the wizards and witches forgive me 

\'{!hen the Vulture eats the offering, she leaves the calabash 
Ha says the Aje and Oso will not bother the person 
Who gives them what they want 

Ase 

IWORI OSE-

This odu speaks of our transformation finally leading to abundance. 
Speaks of doing all things in moderation. Warns us of the need for 

humility. Humility is the portal to tl1e ire of this odu. This odu speaks 

to long life as this person's primal concern. This person needs to do 
ebo and do all those things that lead to long life. 
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Tifa loba 

ti o,isa losin 
adifa fim oba merin 

a dan ro 1110n ti ikok ()mtl bo waye 

won ni ebo 
ire gbogbo ni ki won ma se 

ivon rnbo won bere 
sz se rere 

Keepe o 

Kee;inna, 
E waa 1v0Ja awo ki, 

B'o ti nse 

lfa de, alase 
Ope, abise wara 

Ase 

what belongs to Ifa is kingship 

what belongs to Orisa is respect 

cast divination for the four kings 
when they were descending from heaven to earth 

they were asked to offer ebo for good fortune 
they did ebo 

and since then they have always been prosperous 

Very soon, 
At no distant date, 

Come and see the Babalawo's prediction 

Coming to pass 

Ifa bas come, the great authority 
Palm-tree, whose predictions come true speedily 

Ase 

OSE IWORI -
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This odu says our good fortune will lead to a transformation of 
circumstances. It says we need to be close to our ancestors for 

protection and prosperity. 111.is odu speaks on the origins of 

i:nerindiloguu, the divination system ruled by Oshun. Possible ebo to 

Ori for good health and Sango for success. If the client is feeling 
disturbed, possible ebo to Egbe. Ifa says d:iis odu brings wealth, but 

the person must always be thankfull and kind and be close to Ifa -
ed:iically. 

Ose dud11 mo gbe Ji o 

lwon pupa n doko ka s'ope s'ope ka b'ope h'ope 
Kale baa gbo kange kange 

Komo an kole haa nawo gbogbo gbeni sin 

A d1Ja.fim Onmmila 
Nijo tin s'awo lo sile ereke /ado 
Ebo ni tvon ni ko .re 

0 si gbebo nbe o rubo 

Ose dudu ereke /ado o erigi a bola 

Abo l'aje ni abo n'ire gbogbo ni 

Erigi a bola ose dudu ereke /ado o 

Ase 

Ose dudu (play on words for black soap) mo gbe ji o 

lwon pupa n doko ka s'ope s'ope ka b'ope b'ope 
Kale baa gbo kange kange 

Komo an kole baa nawo gbogbo gbeni sin 

Cast divination for Orunmil.a 

On the day he was coming from orun to the land of ereke !ado 
He was told to do ebo 
He did the ebo 

The black palm tree from ereke lado o 

Erigi a bola 

Will make it so all good fortune comes to me 
Erigi a bola 
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The black palm tree is ereke lado o 
Ase 

IWORI OFUN -
This odu speaks of transformation leading to our prayers being 
fulfilled. Ibori is called for. This odu is used in the consecration of 
the Ile Ori. Thus, this person might need to receive it. It speaks of 
relationships and the hard work and compromise needed for a 

successful one. If the person has ikin, they need to work them 
consistently. This will, among other things, help this person avoid 
conflict. 

iw01i towojin towo fin 
iwo,i ti ese fin ti ese fin 

iwori ft gbogbo am fin geru gm, 

adifa Jim agbado on ti ikole orun bo wqye 
won ni ebo omo ni kose 
ogbe ebo on,bo 

ogbe eru o te em 

e wa ba ni bi::yo e wa wo ire 
Erolpo 

Ero Oja 
E 111aa ba ni ni jebutu ire 

ase 

iwori prospers from his hands 

iwori prospers from his legs 

iwori prospers from every part of his body 
cast divination for maize corn 

when he was coming from heaven to earth 
she was asked to offer ebo 

for blessing of many children 
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she complied 
Travellers to Ipo 

Travellers to Ofa, 

Come and join us where there's plenty of good fortune 

ase 

OFUN IWORI-
The success of our prayers leads to transfonnati.on of circwnstances. 
Speaks of counting our blessings and being respectful with all people. 

Possible ebo to Egw1gun and lyami. This odu comes with many 

blessings, usually from Orisa, so must thank one's Orisa on the 
regular. Must practice perseverance. l\1igbt need to receive lfa, and 
always go for divination regarding important matters. 

E ke mba ile gbe ile 

Eke won o gbo owun ife 

Ekiite. mba aba gbe'le 

Won O gbo OIVU1t Aba 

Ira1JJi lebelebe mba !kin gbe'k 

Won o gbo 01v11n Ikin 

Difaf1m O,n11ro 
Tii se omo bibi inu Agbonmiregun 
0 11ti ornn bo wa si qye, 

o de ile qye tan 

0 fi ryin ti, o n.ft ekun sun iraivtm ire gbogbo 

Owun e ti e wa ro fun !kin 
Omii1ii, owun e ri e wa riJ fan ikin 

O1v1111 e ri e wa ro ftm mi, Omura 0Wttn e ri e wa ra jifo mi, Omura. 
A se 

Eke (rafter) lives with house 
Rafter does not hear the voice of house 

E kute lives with hut 

It does not hear the voice of hut 

Irawe live with Ikin Ifa 
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They did not hear the voice of Ikin Ifa 
Ifa was consulted for Omuro 

Orunmila's child 

When he was coming from the spirit sphere to earth 
And when he got to earth 

He 
0

was distraught with life's disappointing strings 
Take your problems to I_kin Ifa 

Omuro, take your problems to 1kin I fa 

Bring your problems to me--O11mmila 
Omuro, bring your problems to me, Orunmila 
Ase 

NOTES: 
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BOOK OF ODI 

ODI IROSUN-
Our continued rebirthing of consciousness leads to fulfilbnent of 

destiny. Possible ebo to Ori and Esu for protection. Speaks of need 
for ebo against negative forces (iku, arun). 

idin own 

idin kowo 

adifa fan eti to n lo re gba adalewa obimin ejon 
won ni ebo ni kose 

esu aisebo 

es11 aise ehttll 

e o ri ifa o/O ni bi ti n se 
Rim ebo ni igbe ni 

Aim ki igb1erym1. 

Ase 

idin does not sleep 

idin does not have peace of mind 
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cast divination for ear 
who was going to snatch the Beautiful O ne (ada lewa) 

the wife of mosquito 

he was asked to offer sacrifice 
he did not do the ebo 

and till still to this date 

mosquito disturbs the ear 
It is doing ebo that brings blessings (ire) 

N eglect of ebo pays no one 

Ase 

IROSUN ODI -

This odu speaks of the need for using our ancestrally given talents to 
continue to grow. The person must work hard but watch their health 

carefully. This person should not involve themselves 

people's problems. Speaks of the need to be careful 

intimate relationships. D o not succumb to temptation. 

Paa ok11n 
N nif ja mijuu refe 

A difd fiin O losim ti on foro()' re jd dg1i 

Won ni nifkan b11n1 fan un 

Oro 01m ke dda bqyii? 

Won foro(J re 6 niijd diju m6 

Won ni yoo m6<7 jqye 

Sb()' ni ko ru 

Won ni ela ileke okim kan ~b9· 

Gi,ipa oruk<1 ~b<1 e 

6 ba nib()' 

Ayf)'? O/Jsi1n 

6 /61v6 /61;;6 

Bi ti ti fcjya nf ri bim(f 
Ok6U 
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Okaan ri bale 

N ni ivci fJ j6 ni wci ti_yo 
Ni 1i yin aW()'n Babalciwo 

Awn Babaldwo n yin lfa 
6 ni bee /aW<Jn Babalawo toftn wf 

Paa okim 

N nfi ja mrfj,Ju rife 

A difcifi,n Olosim ti on loro()' rfjd dyu 
1.rr· on ni nnkan b11ru.f,111 1111 

Sb<J 11 u16n ni 6 fC 

0/osun gbeb<J nbe 

6 11ib<1 

Aye lawti n)? o 

Aye lawdnj? 
Oro awa o jd dyu mrf o 

Aye lawa ti)?-

Ase 

Abruptly fot the string 
It cuts off the line o f beads 

D'afa for Olosun whose things they claim are proving knotty 

They say he is living in abject poverty 
"Would my things get better at all?" 
'Ibey told him he wouldn't experience difficult times again 

"You will henceforth be enjoying life. 

You should only offer ebo 
A suing-line of broken beads is part of the ebo 
A mature goat is also part of the ebo" they said 

He offered it 

And life pleased him 

He had plenty of money to spend 
He started to have '\Vives and children 

He also built houses 
Peace of mind crowned them all 
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He then started to dance and sing 

He was praising his Babalawo 
His Babalawo was praising Ifa 

H e said it was as his Babalawo had said 
Abn1ptly for the string 

I t cuts off the line of beads 

D'afa for O losun whose things they claim are proving knotty 
They said he was having a difficult time 
He was asked to do ebo 
Olosu Heard about the ebo 

And did it 

We are enjoying life 

We are enjoying life indeed 

We are not ever going to experience difficulties again 
We really are enjoying life 
Ase 

ODI OWONRIN -
In this odu, our creative abilities are finally recognized. This person 

must avoid falling into depression. Speaks of possible initiation into 
Ifa. Speaks of relationship issues. Possible ebo to Esu and Ogun for 
protection from harm coming from the other person in the 
relationship. 

!din a tin tin ma rin 
idin a ri11 tin ma,in 

idin ridin ridin 

/omo de n roko agbala 

adifa fim ornmnila 

won ni ko b01i !Ja re nito,i ire gbogbo 
Keepe o 

Keejinna, 

E waa wo Ja aivo kt~ 
B'o ti nse 
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!Ja de, a/ase 
Ope, abise wara 

A se 

T din a rio 1-in marin 

idin a tin rin marin 

it is in a sluggish way the children cultivate the bush of the backyard 
cast divination for orunmila 

he was asked to make ebo to his mother's ori 

in order to receive all good fortune 
he did the ebo and he was blessed 

Very soon, 
At no distant date, 

Come and see the Babalawo's prediction 

Coming to pass 
I fa has come, the great authority 

Palm-tree, whose predictions come uue speedily 

ase 

OWONRIN ODI -
This odu speaks of unexpected changes that can, if handled properly, 

lead to continued rebirth or confusion. Speaks of the need for 
generosity. We must give in order to receive. Must be dose to Ifa. If 

female should be apetebi or receive Ha. Calls for protection of one's 

children. 

owonrin szdin 

kokoro n sidi 
idin 111ryi wqyi lobe 

adifa fim ori 

ori !I tikole 011111 bo warye 
1von ni ebo ni kose t!}e 0011· migbe1m· o 

o,i 111i lami o 

nse 
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owonrin producing maggots 

iwori producing maggots 

lots o f maggots in the soup 

cast divination for ori 

when he was coming from heaven ro eauh 

thus please my ori save me 

ase 

ODI OBARA -
A rebirth of consciousness brings spiritual elevation. This person 

needs to be more spiritual; p rayers and meditation, etc. This person 

has a powerful enemy. Must atone for any misdeeds that this person 

can use against him/ her. Possible need to receive Ogun. 

idin bere 

idin bere le kqja 

adifa fan egung1m n#fo towun ti osm!Jin jo 11 jya kadi 
won ni ebo ni kose 

egungun nikan m n be lryin ti tqju ebo 

ebo Ii e lo da ;i, 
Keepe o 

Keejinna, 

E waa wo 'fa awo ki, 
B'o ti nse 

!fa de, a/ase 

Ope, abise wara 
A.re 

idin get in a crouch 

idin get in a crouch to fight 

cast divination for egungun 

when he was having a wrestling match with osanyin 

they were asked to offer ebo 
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it was eguogun that made the offering and he was the one t hat won 

Very soon, 

/\ t no distant dace, 

Come and see the Babalawo's prediction 

Coming to pass 

l fa has come, the great authority 

Palm-tree, whose predictions come true speedily 

ase 

OBARA ODI-
Contioued spiritual growth creates continued rebirth of 

consciousness. This person needs to create p.rotection for his/her 

family. Obara speaks of humility. In this odu, arrogance will lead the 

the confinement of Odi. This odu usually comes for someone 

CA1Jeriencing difficulties. Might need to receive hand of Ifa. Possible 

ebo to Ogun to remove blockages. A lack of humility is causing 

losses. 

obara o bodi idi ko mole 

e je ki ka'!)lit1 ka1!)lin ile ]in o ta yin die 
adifa fim bembe 

ti n lo si tapa fenpe 

won ni o kara 11 le ebo ni ko ma se 

11je obara ko dun 

ikon yi kodun 
Rim ebo ni i gbe ni 

A im ki igb'eryan 

ase 

obarao bodi 

idi o mole e je ki kanyin kanyin ile yin ko ta yin die 

cast divination for bembe 

when he was going to rnpa lenpe 

he was asked to do ebo for a safe trip 

309 



Awo Fategbe Fatunmbi Fasola 

thus obara does not sound 

this does not sound 
It is doing ebo that brings blessings (ire) 

Neglect of ebo pays no one 

Ase 

ODI OKANRAN -
A rebirth of consciousness brings the ability to think outside the box. 

Or hard headedness creates myopia. This hard headedness gets the 
attention of Esu. Ebo and prayers to Esu to allow you to be more 
open to advice and new thinking. Must have an Esu, and be close to 

Sango who brings humility. There might be a problem with one's 

ancestors. 

idin rat!)in rat!Jin mvo oti 

lo sefa .fim oti 
oti n rqye a pemu won ni 

ebo ni kose 

esu aisebo 
esu aise eftttu e o ri ifa f!/O 11i bi tin se 

Rim ebo ni i gbe ni 

Airu ki igb'e1:)'att 
ase 

idin ranyin ranyin the priest of alcohol 

cast divination for alcohol 
when he was coming down from heaven to earth 

he was asked to offer ebo 

so that people will not gather to drink him 

he didn't offer the ebo 

and since then people have been drinking him 

It is doing ebo that brings blessings (ire) 

eglect of ebo pays no one 
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nse 

OKAN RAN ODI -
Taking a new approach leads to growth. This odu speaks of the need 

for maturity and the need to control one's emotions. Emotional 
maturity. This person might be having problems at work. Ebo to 

Ogun and Esu. In this odu is a story of Sango and Ogun in 
competition. This person should not let their ego get them into 

useless competitions. This odu speaks of death. l\tlight need to receive 

I fa. 
i1J)(yit sii11qju ipako tele 
11(/ifa ftm olokanran ti n se on10 rya idin 

1i1on ni korubo ko ma ba sink11 idin 

1ye n11i falokanran ko S'indi 

,ghogbo 01w egbon di taburo 
owi Jolokanran ko sindin 

Bro [po 
Ero Oja 
I] ivaa ba ni ni jebutu ire 

A sc 

the forehead takes the front and the back of the head takes the back 

cast divination for olokanran the sibling of idin 
he was asked to offer ebo 

so that his sibling will not die 

thus tell olokanran to bury idin 

all the wealth of the senior brother become that of the junior brother 
thus tell olokanran to bury idin 
Travellers to Ipo 

Travellers to Ofa, 

Come and join us where there's plenty of good fortune 

ase 

ODI OGUNDA -
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Rebirth leads to a removal of obstacles to progress. This person 
migh t be suffering, but patience and ebo to Ogun will lead to peace 

of mind and improved circumstances. This person needs to be more 

sociable in order to expand their social network. This odu warns us 
to be careful who we choose as mates. And, as always with Odi, 
watch out for SID's. 
dindigtmda 

dindigunda 

adifa Jim oruniojo ii,, njjo ti ,JJOn lo re se aremo Jim oba k)10 qjori 
d1md1m mkan /.on be l~iin ton mbo ebo ti 
o da adqju 

Rim 11bo ni igbe ni 
Aim ki igb'eryan. 

E waa ba ni ni ire gbogbo 
Ase 

dindi gunda 

dindi gunda 

cast divination for numerous number of drums 

who were going to celebrate with the king of ijori 

they were asked to offer ebo before embarking on the journey 
it was only dundun that offer sacrifice 

and it was only dundun that could perform at the event 
It is doing ebo that brings blessings (ire) 
Neglect of ebo pays no one 

Come and join us where there is plenty of ire 
ase 

OGUNDAODI -

Clearing of obstacles leads to continued growth. Need to watch out 
for conflict. Ebo for victory. I fa says this person will meet someone 

soon who would make a good spouse. Ebo for long life. Ebo to Ori 

and Ifa for wealth. Ifa says someone is attacking this person but no 
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need for juju. Just be close to Ifa and walk straight and Ifa and Ogun 
will handle it. 

Labugabuga aiJJo or iota 

A defa Jim akapo nijo ti rmmktm p e 
Ohun monle ola t'oh1tn 
ija waJile r.ye mi na11mi o 

Lab11gab11ga i1vo l'awo ori ota 
Ela wa file aje mi namni 

Labugabuga iwo l'awo ori ota 

Asc 

Labugabuga the diviner for Ori Ota 

Cast divination for akapo l fa (disciple of I fa) 

When he was weeping that he doesn't know 
Where the house of wealth is located 

Labuganbuga, you are the one who knows where ori ota's fortune lies 

8 1a, come come and reveal my house of wealth to me 
LabungabuJa you are the fortune teller of ori ora 
Ase 

ODI OSA -
1 n this odu, the rebirth of consciousness leads to external changes 
that bring abundance. Or failure to let go of the past leads to loss as 
it result of the external changes. Must act in upright manner. If 

wanting to get pregnant, you will. If you don't, best use birth control 

In this odu we have the story of the Osw1 staff as protection from 
witches. In the story the Osun staff turns into a man and is actually 

helping save the Iyami from a witch. This odu then, speaks of this 
person being victimized by witches and or sorcerers. Ebo to Osun 

staff can stop the attacks. Might need Ibori, Ifa and Esu. Avoid 
confrontation, and keep cool. 
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idin sa 
idin so awo ata 

lodifa fim ata 

nfjoti okwun n lore pa olo je 
won ni eb'o ni kosc 

nje ata tolowmt o pa olo ko le pa olo vzo 

olo lo tun pa ata je 
ase 

idin sa 

idin so the priest of pepper 

cast divination for pepper 
when he planned to kill grinder 

They were advised to do ebo 

it was grinder that offered ebo 

and it is the grinder that continues killing pepper 

OSA ODI ­
The sudden changes wrought by Osa lead to a rebirth in 
consciousness. Waros us to stay on path spiritually and to listen to 
advice; at least consider it, even from strangers. Ifa forsees success at 

work. lfa for protection from negative entities. This is powerful odu 
and if Ifa points to negative influences, ebo and akose, probably 

black soap med for wash will be needed. It is this person's destiny to 

triumph, with Ifa, Ogun and Ori's help. 

Ona Osa koila 
Ona Osama di o 

Orumnila I ebo niki a se ki ona le lafim Osa 
Keepe o 

Keejinna, 

E waa wo 'fa awo ki, 
B'o ti nsc 

lfa de, alasc 
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Opc, abise ivara 

A sc 

Osa's way is not open 

Osa's way is blocked 

Orunmila advised ebo to open the way 

A clay lamp, palm oil, money, Ifa medicine (make black soap with 
ewe okro) 

Very soon, 

At no distant date, 

Come and see the Babalawo's prediction 
Coming to pass 

I fa has come, the great authority 

Palm-tree, whose predictions come true speedily 
Ase 

ODI IKA -
Rebirth brings an increase in personal ashe. E bo to Esu for business 

success. This odu, however, if comes in ibi, usually points to 

instability in the person's life. Ebo to bring stability. Avoid sticking 

your nose in other people's business. Be forgiving with people; 
hexing will back.fire. Might be attracting attention of the mothers. Act 
right, so they have no reason to harm. 

r1ka bori ko le bopin 
11difa fim rye won bo111oka11 fun ekun 

1110n ni ebo ni ki won se 

~ye mbo lati qjo na ni ekun ko le 1in kan se fun rye mo 
I iro lpo 

l i111 Ofa 
/ 'i waa ba ni ni jebttlu ire 

flSC 

nka covers his head but is unable to cover his destiny 
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cast divination for bird and lion 

they were told to do ebo 

only bird offered ebo 
and since then lion cannot harm bird 

but can only watch him in the sky 

Travellers to Ipo 
Travellers to Ofa, 
Come and join us whete there's plenty of good fortune 

ase 

IKA ODI -
Increased personal ashe brings a rebirth of consciousness. The client 

might be being treated badly and unfairly. Of course, ebo can end 
this. If ·wanting children, this is a good time. Twins are a possibility. 

Ebo to Ogun and/or Iyami to rem°'re the negative people and/or 

spirits around you. 

Bi,i mi kadi 

Esu bobo n y'odi 

Adifa fim J aguda (,-obbe1) 
Tin t'orun boa Sqye 

Jaguda, danku11 mo Jami 
Mo sa di iki11 

Jja se ebo ni wo11 ose 

Won si gbebo gbe 1von rubo 

Ko pe ko jin11a 
Ire gbogbo wqy a de turt1m1 

Ase 

Biri mi kadi 

Esu bobo n y'odi 

Cast Ifa for Jaguda 
When he was coming from orun to aye 

Jaguda, don't assault me 
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I ran to Orunmila for protection 

I was told to do ebo 
I did the ebo 

Not long after 
Come and see how I have received all blessings 

Ase 

ODI OTURUPON -
Rebirth brings good health. Lack of planning can lead to illness. This 

odu warns of STD's and other reproductive system problems. If a 

woman, a trip to the gynecologist for check-up might be a good idea. 

lf a man, also might want to be proactive. This odu provides the cure 
for impotence. 

idin tum 

ipon t11rt1 

t1dija fim esu odara 
10 ti n kore ile loja lqja 

loba loba 
o ni oku oke igeti ile 011mmila 

omnmila rubo 
e.ru tfele ik re o bere 

si ni bi ire gbogbo fun orunmila 

CIJC 

idin turu 

ipon turu 
cast divination for esu odara 

who was carrying everyone's good fortune 

and cast ifa for orunmila 

orunmila offered the ebo 

and when esu got to his home 
he found the offering of Orunmila on his porch 

not knowing the sacrifice contained pieces of bone 
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esu drank the sacrifice and started vomitting all the good things and 
fortune he was carrying 

in the house of orunmtla 

and orunmila became rich 
ase 

OTURUPON ODI -
Illness leads to a rebirth. Many times, when we recover from illness, 

we come back stronger. If we recover and become more fearful, we 
will bring bad luck. This odu brings lots of ire, but need to receive Ifa 
to make it flow. This person needs to lighten up a little; he/she is too 

upright. Must change their attitude and find happiness. This odu also 

speaks of enemies. Ebo for victory. :Might need to do full Iyami 

ritual, especia.lly if pregnant. If a family member is sick, ebo is 
necessary. 

Orisa to se didun 

Lose aidun 

Difa fun Onmmila 
Won ni k sebo Ayo 

Ko si sebo Ibanuje 
0 gbebo, o rubo 

Atawo, atisegun 
E y'egba e y'atori 

E ba wa le l banuje 

E y'egba e y'atori 
Ase 

The Orisa which causes delight 

Is also responsible for displeasure 
This was the declaration of Ha to Orunmila 

Who was advised to do offering for happiness 
And also do offering against sadness 
Orunmila did the offering 
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Both awo and herbalist 

Draw out your whips and switches 

Help us chase out sadness 
Draw out your whips and switches 
Ase 

ODI OTURA-
Rebirth of consciousness brings connecuon to source. This odu 

speaks of the importance of family sticking together. This odu 
speaks of a test for this person. Must be open to doing things 

differently or counter-intuitively to pass the test. This person might 
have Aje power. Possible ebo to avoid pain in reproductive organs 

idin atago k(!yin aparo 
o JVlln oju ft wa loju n ri 

t1difa fun ,tini tin sc eru orisa 

c1difa fun aini ti 11 se eru orisa 

won ni ebo ni ki won se 
orisa n la pele o 
agba /01110 nini gba fan aini 

o so mi kan sos di igba eni 
ase 

idin atago keyin aparo 

it is what the eyes want to see that they see 

cast divination for riches, the servant of orisa 
and also for poverty, the servant of orisa 

it is the poor that offer ebo and obey orisa 

That is why orisa collect from the rich and give to the poor 

orisanla, the father, who turns a single person into many 
ase 
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OTURA ODI -
Connection to spirit leads to rebirth. Speaks on relationships. Speaks 
of people as the source of their own problems. Person might be 
spinning their wheels. I\1ight be working against destiny or other 
problem. Ebo to Ori. Patience with spouse. If pregnant, ebo to Iyami 

to avoid a miscarriage. Warns men to be good to women. 

Ottui si i 

Odogbo n ardi 

A dia fin Asa.bi ti n fomi o juu sogbere omo 
Ebo 01110 n won ni 6 se 

Oun le bimo laye bayu? 
W6n ni iwo Asabi rubo 

Ire 6 ro 6 16run 

Ilee re 6 kuun f6w6 
Y 66 kuun f6mo 

Sugb6n rubo 

A~abi ba rubq 
Om6 ba. kunle 

Awon OlllQ ohun O yan ln1 

N ni wa n j6 ni wa n yo 

Ni n yin awon Babalawo 
Awon Babalawo n' yin Ifa 

6 ni b~e la.won Babalawo toun wi 
6tua <lii 
Odogbo n radi i 
A dia fun Asa.bi ti O forni ojutl sogbere omo 
Won n:i 6 sa kaale 

Ebo omo n w6n nf 6 se 
Asabi gbebo obe 6 rubo 

A momo rA~abi 0 

A rAsa 

Ire gbogb6 wole Awo gerere 
Ase 
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Otura dii 

( )dogbo n radii 
Cast Ifa for Asahi who was crying because of children 

8he was asked to make an offering 
"would I have babies?" she asked 

''do the ebo," they said 
"all the good fortune you have will be easy to manage 

Your house will fill with money 
It will fill with children 

) ust do the ebo" 
She did the offering 
'l11e ground became littered with children 

They did not die prematurely 

She then began to dance and sing 
She praised her awos 

Her awos praised lfa 

She said it was exactly as predicted 
Otura di i 
Odogbo n radi i 
Cast Ifa for Asabi who was crying because of children 

She was asked to take care of rhe ground 

And do ebo for children 
Sbe heard and did the ebo 

We have seen Asabi 
We have seen culture 

All good things have entered the house of the awo in multitudes 

Ase 

ODI IRETE -
Rebirth provides the renewed strength to persevere. This odu speaks 

of an unstable life. This person should have hand of lfa and Esu to 

end difficulties and bring ire. This verse speaks a lot about marriage. 
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If this person is planning to get married, this must be delved into by 
the di,7lller. Warns us to mind our own business to avoid problems. 

ope kan dun femu 

ope kan dun feku-ro 

adifa fan a/akole 
omo enikan la ju igba eni lo won ni korubo nit01i aje 

o rubo o here 

si ni di al.qje 
Ero !po 
Ero Oja 
E waa ba ni ni jebutzt ire 

ase 

one palm tree is sweet to provide palmvrine 
one is sweet to provide ekuro 

cast divination for alakole 

when he was seeking for wealth from olodumare 
he was asked to offer ebo 

he did the ebo 

and became rich and wealthy 

Travellers to Ipo 

Travellers to Ofa, 
Come and join us where there's plenty of good fortune 

ase 

IRETE ODI -
Determination and perseverence lead to a rebirth. Or stubborness 

leads to confinement. This odu speaks of success in one's profession. 

Ebo to Obatala and Ogun to remove obstacles. Warns us not to 
ignore advice. Possibly affected by negative spirits. 

Iretedi awo ologose 

Lo d'ifo fun o!ogose 
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0/ogose nsunkim pe ohun ko l'ola 
I ibo ni won ni ko se 

0 si gbebo nbe o rubo 

Nje o!ogose nlo la ope nlo ro 
I b,i11 k 'omo pe aro wo mbo kiku so si 
, l.se 

I retedi the awo for ologose 

Did divination for ologose 
When he was crying for lack of wealth 

I le was told to make an offering 
I le did it 

ow come and see how ologose has wealth and has orisa too 

Don't you kuow that ebo accepted will not let you suffer? 

nse 

ODI OSE-
Rebirth leads to a blessing of abundance. Speaks of the need for this 

person and his/ her children to receive Ifa for protection and success. 
This person should be close to Esu and Olokun for blessings. Ebo to 

Ori to end difficulties. Follow the advice of the ancestors. 

id.in se irele se 

igi ogba se ki n tu mi ro 
ndifa fun orumnila 

baba n sawo lo sode iku.-un won ni ebo ni kose 
ko le lo re 

ko le bo ire 

Kee pe o 
Kee jinna, 

I~ waa wo'fa awo ki, 
Wo ti nse 

I fa de, alase 
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Ope, abise wara 

ase 

idin se 

irele se 

when the tree in the garden bends 

i will replace it 

cast divination for orunmila 

when he was embarking on a journey to the town of ikirun 

he was asked to offer sacrifice for a succcessful journey 

orunmila did the ebo 

and his voyage was a success 

Very soon, 

At no distant date, 

Come and see the Babalawo's prediction 

Coming to pass 

Ifa has come, the great authority 

Palm-tree, whose predictions come true speedily 

ase 

OSE ODI -
Abundance brings a rebirth of consciousness. Or greed leads to 

confinement. Speaks of having children and a good relationship that 
leads to happiness. Ebo to lyarni to avoid problems during 
pregnancy. Ibori to remove obst'lcles. This odu tells us to exhibit 

good character and kindness even if not acknowledged. If having bad 
luck, it is possible there is a person who is cursing you. 

Ewe oti igi, ni koje ilele wa 

Ti ilele naa k o I,; ori igi 
A d1Ja fan Osa1!Jin 
Ti n rqye lai nik '11 

Eboni 1JJon ni ko se 
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0 si gbebo nbe o rubo 

Ko lpe, ki Ijina 
Ii w aba m· l'aiku kan n gi1i 

/lse 

The leaves from the head ( ori) of the tree don't like to fall to the 

ground 
The leaves on the ground refuse to go back up 

These were the ones who did divination for Osanyin 

Who desired to live a long life 

I le was told to do ebo 

He did it 

Not long after that 

Come and see how long he lives 

Ase 

ODI OFUN-
Rebirth brings a new beginning. Letting go of past behaviors leads to 

our prayers being answered. Victory is guaranteed, but must avoid 

getting in silly arguments. Speaks of illness. This person has been 

blessed since birth and must show gratitude. This odu speaks of 

protecting one's children. 

idin Juefun ko 1iran a fi eni ti yio Ji tie gbo er11pe ife awo oye 
lodifa flm oye 
oye n sunkun ki apa owun la kqye 
111011 ni ebo ni kose 

ki apa re le kqye 

o mbo 
apa re kaye 

Broipo 
Erv Ofa 
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E waa ba ni ni jebHt11 ire 
ase 

idin funfun ko .ri.ran a fi eni ti yio fi ti gbo ile is the priest of 
hannattan 

cast divination for harmattan season 
he was asked to offer ebo 

so that he can be felt through out the world 
he did the ebo 

and since then you can feel him everywhere in the world 
Travellers to Ipo 

Travellers to Ofa, 

Come and join us where there's plenty of good fortune 
ase 

OFUN 0D1 -
Receiving blessings brings a rebirth of consciousness. 

behavior leads to confinement. Speaks of a blessing of wealth. Thla 
person's ire is dependent on their development of good character, 

following !fa's ethical principles. Ebo for long life. Might need to 

receive Egbe. T hls odu speaks on ebo being more efficient than 
charms or medicines. This person should be close to Obatala and Ifa 
co receive blessings and protection from enemies. 

Orunmila l'Ofun 

Ei naa l'Ofun bara mi agbonniregun 
Ofun dele i\lara 
Ofun dele A jero 

Ofun dele Owarangun Aga 
Awon o mon ebo o j'ade lo 

Ofun dele Orunmila 

Orunmila nikan l'omo n ebo 
Nje kinni Ofun n di 
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I ~yin komo npe ohun rere l'Ofun n di 

1\se 

Orunmila says there is good fortune on the way 

I say there is good fortune on the way 

C iood luck comes to the house of .A.Jara 
c:ood luck comes to the house of Ajero 

C :ood luck arrives in the hose of Owanrangun-aga 

l'hey were told to make offering 
C )nly Oru11mila made the offering 

( ~ood luck has arrived 

O fw1 is providing money 
Ofun is providing luck 
Don't you know it is Ofun that brings the blessing of money? 

1\ sc 

NOT ES: 
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BOOK OF IROSUN 

IROSUN OWON RIN -
Full use of one's talents leads co the ability to handle unexpected 

changes. This person must listen to the ancestors for warnings of 
impending unexpected changes. Speaks of this person having friends 
who wish them ill. Speaks of adhering to taboos. Warns us to not get 
involved with a person who is already in a relationship with someone 
else. This person should have their own Ifa and Osanyin. 

sinmi titi lawo sinmi titi 

sin mijina lawo sin mi Jina 
bo le sin mi titi ko sa ti ba mi de/e irosuun elm·n 
adifa awele onidi o ren bete Ii JliO ma .ft obo daran kiri 
won m· ebo ni kose 

Rim ebo ni i gbe ni 

Aim ki i gb'e~an. 

E waa ba ni ni ire gbogbo 
ase 

escorting me for a while is same as escorting for the long journey 

if you can't escort me for long 

just make sure you assist me to get to the house of irosun elerin 
cast divination for awele 
who liked orenbete's rear end 
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she was going to use sex to kill people 
people were asked to offer ebo to be saved from her 

It is doing ebo that brings blessings (ire) 

Neglect of ebo pays no one 
Come and join us where there is plenty of ire 

ase 

OWONRIN IROSUN -
Unexpected change brings a blessing from the ancestors. Or the fear 

of change leads to stagnation. T his person must not be impatient and 

ea.sy to anger. Calm, cool and collected brings the ire. Warns not to 

rely on the advice of others so much and develop our intuition. This 

person might suffer from fear and an..-.::iety. Faith in Ifa will bring 

those feelings to an end. 

qja loja owomin 

.~ele ni gele imsu 
//difa fan akoko o n sawo lo s-i ode ima 

111011 i ebo ni kose 
nkoko awo won lode iresa 

lodifa fun won lode iresa ebo omo ni won se eropo 

t11tJ ofa e iva ba ni lam seg11n 
1m1seg/.ln fa ba ni Iese obarisa 

rtSe 

I he back tie (wrap for baby) is that of owonrin 

head wrap (women's) is that of irosun 
cast divination for akoko that was going on journey to town of iresa 

n koko the priest of iresa 
was the one who cast divination for people of iresa 

they were asked to offer ebo 
~o as to recieve blessing of children 

1hcy offered the ebo 

and they triumph over their enemies 
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ase 

IROSUN OBARA­
Fulfillment of potential brings inner transformation. Or arrogance 

and greed lead to disgrace. Might be suffering from negative attacks 

(witches). Avoid alcohol. Ebo to Ogun for protection. 

sam ni omo o!o OSttn nwi 

irosun ega ni omo o!o osu11 npe 

adifa fim oya 
oya n sunkun omo re ile ira 
won ni kombo nit01i ire gbogbo 

ase 

sasu sound is what comes out of pestle 
irosun ega is what come out of pestle of osun 

cast divination for oya 

that was seeking of bearing a children 

she was ask to do offering 

she did and was giving birth 

ase 

OBARA IROSUN -
Inner transformation leads to renewed motivation 
destiny. This odu speaks of the need for Ifa initiation and spiritual 
discipline to receive one's blessings. If a woman, initiation into Iyami. 
Ebo to Ifa and Ori for prosperity. Speaks of conflict. Ebo to Oguo 
and Sango for victory. 

asesryo iroko ni se ewe gba koko 
gba koko adifa fan obara ti yio kun osun si ese osi 

ti yio da ese kan otun si 
won ni o kara 11/e ebo ni ko ma se 

eropo ero ofa e wa ba ni larusegun 
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r1mseg1m la ba ni Iese obarisa 

use 

lhe growing of iroko tree 
makes the leaves attractive 
cnst divination for obara 

who painted his left leg red and spared the right leg 

he was asked to offer ebo 
the people of opo and ofa 

come and meet us at the acceptance of offering 

I RO SUN OKANRAN -
In this odu, using our ancestrally gifted talents leads to new ideas. 

Says avoid getting into a war of insults. Speaks of conflict. This 
person should receive Ifa and work it. 

i,vsun kanran won o kanran 
,1difa fim adekanbi omo won lryo igi 
1von ni ki won rubo 

11ilori oy1m inu re 
,,,.r;po ero ofa cniyan to gbe ebo nibe 
,,ho ire gbogbo ni se 

Kee pe o 
Koejinna, 

H u1aa ruo 'fa aiuo ki, 
ll'o ti nse 
I ft, de, alase 

Ope, abise 111ara 

r/SIJ 

Lrosun karuan won o karuao 
cast divination for adekanbi the son of eyo igi 

~he was asked to offer sacrifice because of the pregnancy 
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she did the ebo 
and delivered her child safely 

Very soon, 

At no distant date, 
Come and see the Babalawo's prediction 

Coming to pass 

lfa has come, the great authority 

Palm-tree, whose predictions come true speedily 
ase 

OKANRAN IROSUN -
Thinking outside the box brings the blessing of re-aligning with 
destiny. In this Odu, Sango speaks loudly. This person is an 
argumentative, angry person and this behavior is blocking his/her 
good fortune. Speaks of troubled relat ionship and the need for a 
renewal of vows. Speaks of the need for forgiveness. If planning a 
new endeavor, now is a good time, but keep the plans to yourself, 
This odu brings prosperity with p.roper ebo to Ogun and O lokun. 

okanran roro 
okanran o sge 

adifa ftm olan losin omo asa 
won logbe gbo1vo 

won ni ko kara nle ebo ni kose 

1y'e olanlosin se o de o 
omo a.rmno logbe gbowo 
olanloJin lomko tan pe okola 

Eroipo 

Ero Oja 
E waa ba ni ni ;ebut11 ire 
Ase 

okanran roro 

okanran o seje 
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cnst divination for olan losin (olan losin is the name of a tattoo artist) 
who was giving tribal marks in place of money 
he was asked to offer ebo 

I hus the people accepted the marks in place of money 
' l'ravellers to Ipo 

Travellers to Ofa, 

Come and join us where there's plenty of good fortune 

ase 

CROSUN OGUNDA -
Using the gifts our ancestors provided us leads to the removal of 

obstacles to our success. Tb.is person's arrogance is blocking his/her 

blessings. Must always comply with recommended ebo. Tb.is person 

should try to keep the family together; it is through the family that 
ihe blessings come. Try to work out problems in their marriage. 
Remove those influences from your life that are causing the breakup 

of the family, whether they be other people or behaviors. Tb.is person 

needs to propitiate Esu constantly and be generous with people. Tb.is 
person has created Elenini and must destroy them. 

/ji o ba ma gzm eda mqyan 

/..ii o g11t1 eda mqyan 
hi o ba si g11n eda mo yan 

ki o ba irosrm ;'e oruko 

//difa ftm orunVJila 
/l(lba n s1mk11n alainire gbogbo 

J/1011 ni ebo ni kose 

11 mboo 
1i 11i di onire gbogbo 

Keepe o 

Kee;inna 

I ! tete waa ba wa ni jebutu aje S11Unt 

lse 
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if you wish to pound eda rat with yam 
please do 

and if you are not pounding rat with yam please do 
cast divination for 01urunila 

when orunmila was seeking for good fortune 
he was asked to offer yam pounded with rat to ifa 
he did the offering 

and he was blessed v,rith all forms of good fortune 
Very soon, 

At no distant date 

Come and join us where there's plenty of money and peace of mind 
Ase 

OGUNDA IROSUN -
The removal of obstacles 

person is having problems at work but must persevere. Must work OQ 

behavior and avoid arguments. Must always maintain optimism, 

Speaks of turning bad fortune into good fortune through ebo and 
behavior modification. Speaks of conquering enemies. Ebo o 

coconut, banana, sugar cane and honey to Ori, Ifa and Egbe to bring 
sweetness to this person's life. 

Eguntan-tJJqyo 

Emi tikon owo ri d'!Olowo 
Eguntan-mqyo 

EtJJi tikon C!)'a ri d' alqya 

Egzmtan-mqyo 
emi ti kobimo 1i olomo 
Eguntan-mqyo 

Emi tikosan 1i de ti sa11 o 

A dafa Ag11tan tiogba egun asese ti o gba egun aro 
Won niki o wa sebo, egun ori re a tan 

Ebo: ryele, oh ataare, orogbo ati egberinla owo 
ogbo o m 
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//SC 

The curse is over, i am happy 
I was poor, now I am rich 
'!'he curse is over, I am happy 

I was single, now I'm married 

The curse is over, now I'm happy 
I never had a child, now i have children 

The curse is over, now I'm happy 
I was disabled, now I'm cured 

I fa was divined for Sheep 
\Xlho had curses from the maimed and the lame 

She was asked to do ebo so that the curses on her Ori would be 

banished 
' L'he ebo: pigeons, kola nuts, alligator pepper, bitter kola and money 
She listened and did the ebo 

/\ se 

IROSUN OSA -
Using our ancestral gifts brings abundance through changes. What we 
J o today affects our tomorrow. In this case, something we did in the 

past is going to pay off soon. This odu speaks of negative spirits 

n round this person. Ibori is called for accompanied by personal work 
on developing good character. Speaks of enemies, ebo to conquer. 

irosun san ara gagagaga 

,1difa fun oi11koso /alu bambi 

111//0 arigba ota segtm qfiri wele tvele se te 
11 11 he Jamin ota sangiliti o n ft ojo;i;mo komi nu ogun 

J/1011 ni cbo 11i kose 

el'Opo ero ofa e /Jla ba ni larusegzm 
,m,seg11n la ba ni Iese obmisa 
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ase 

itosun sao ara gagagaga 

cast divination for olukoso lalu bambi (sango) 

the one that uses thunder stones to conquer his enemies 
,vhen he was amidst tribulation 

he was asked to offer ebo 
he did the ebo 

and triumphed over his enemies 
ase 

OSA IROSUN -

Our destiny is realigned by rapid change in circumstances (Oya). Calla 
for Ibori and ebo to Ifa. Warns of working too hard and not getcint 
enough rest. Do not get involved with someone else's spouse. Ebo to 

come out clean of a scrape. Warns to follow Ifa's advice. Blessing ot 
wealth through promotion. Be careful how you treat women, 
Possible ebo to Egbe. 

Osa lee sun 

0 sa lee han-anrun fotifon 
Difajim Ori 

Ti nlo ree gba igba iwa lowo Olod11n1are 
Won ni ki 1110n sakaale, ebo ni sile 
0 gbebo o rubo 

Ko pe ko ;inna 

E wa ba ni ni ivowo ire gbogbo 
J'[je mo yab're Aje 

Moy an t'qya 

Moyan t'qya tan 
Moyan t'omo 

Emi yan t'aiku 

Mojipelu e o 
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/lse 

You can really sleep 

You can snore loudly 

That was lfa cast for Ori 

When going to take the calabash of destiny from O16dumare 

Orf was advised to make offering 

I le complied 

Before long not too far 

loin us in the midst of all Ire (blessings) 

·1 have chosen the Ire of wealth 

I have chosen the Ire of spouse 

After choosing the Ire of spouse 

I chose the Ire of children 

I next chose that of longevity 

As addition to all my Ire 

Ase 

IROSUN IKA -
J/ulfillment of potential brings increased ase (personal spiritual 

power). Possible problems with in-laws. Warns not to divulge one's 

plans to others. Advises to have clean th oughts. Might need to d~ 

'J'cfa for protection from Iku (death). Possible ebo to Ogun and Ori 

10 clear the ,vay for blessings. 

ero ma simka 

~ro ma sun igede 
11 di/.e ijero koko ko 
odifa fun ekuku 

Ii y io ni qyun sinu 
111011 ni korubo ko le bi tibi tire 

11~bebo ombo 
kuipe 
A1oijina e wa ba ni larusegun 
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arusegun la n ba ni Iese obarisa 
ase 

ero ma sun ka 

ero ma sun igede 

odile ijero koko 
cast divination for ekuku 

who was seeking for safe delivery 

she was asked to offer ebo 

not long after she delivered safely 

come see us receive blessings from the king of Orisa 
ase 

IKA IROSUN ­

Focusing and consolidating our ase leads to our ability to better use 

our talents. This Odu speaks about Osun, and the need to do ebo to 

Osun. This person must be easier on themselves and pat themselve1 

on the back once in a while. Must be less fearfull. Possible ebo to 

l yami for protection from enemies. \Xlarns to avoid fighting with 
anyone. Ebo to Esu and A Je for wealth. 
Ajikawon mole ina 

Aji ka won mol ojo owuro 
D'Ifa fun Ika 

T i yoo ka Irosun mole 

Nitori akokoro ori eran gbigbe 

Kutukutu n'Ika ti ka Irosun mole 
Titi ale fi le kokooko 

Ase 

To be encircled inside one's home by early morning fire 
To be hemmed in inside one's home by early morning rain 
\Vere the awos who cast ifa for Ika 

When going to hem Irosun inside Irosun's house 

Simply because of the dry animal skull (kept in his house) 
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I le was told to offer a dt-y animal skull 

I le did not make the offering 

lka hemmed in Irosun since early in the morning (dawn) 
I 1ntil very late at night 
:1se 

I RO SUN OTURUPON -

Our health depends on our alignment with destiny. Warns of illness 

o f unborn child. Ifa says we must comport ourselves well in public. 

0 1.unmila, Ogun and Obatala speak in this odu. Ebo to Ori, Ogun, 
I fa and Esu to make life better. 

mikan ki se ibi ko gba ore 
mikan ki se or"/J ko gba ibi 
,,tlifa fim oba ijomu 
111 low1m yio pa oba aktlf"/J 
rvon ni ebo ni kose 
11je ah;m yo da o pa ara re 

11ha fjovur to !IJ1111m yio pa oba akure 
11hun y o da para re 

//Se 

nobody does bad and recieves good in return 

nobody does good and recievcs bad in return 
cnst divination for the king of ijomu 

1hat was planning to kill the king o f akure 
he was asked to offer ebo 

he did the ebo 

I hus the tortoise has killed himself 

f he king of ijomu that planned to kill the king of akure 
the tortoise has killed himself with his sword 

IISC 
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OTU RUPON IROSUN -

Maintaining one's health is the road to fulfilling one's destiny. Thi1 
person needs to stay healthy; exercise, eat well, etc. This odu bringt 
wealth. This person probably should receive Aje. Ebo to Ifa for 
pr;tection from enemies. Obatala for ire. If thinking of marriage, If• 
says the person is good for you. If thinking of a major purchase thi1 
will also be good. Possibly in wrong career or trade. Our popularity 

brings improved relationships. This person will suffer, but with 
patience and ebo, will receive blessing. 

F'agada la'mi 

Dia fim won n1sokzm 

Won o ju ogun geerege 
Ebo ni won ni ko 1vaa se 
0 gb'ebo, o ru'bo 

Ko pe, ko jinna 

E wa ba 'ni ba ivowo ire gbogbo 
Ase 

Oturupon sokun 

F'agada Jami 

Ifa's message for the inhabitants of Isokun 

When they were not more than 20 in number 

They were advised to offer ebo 

They complied 

Before long, not too far 

Come and join us in the midst of all Ire of life 
Ase 

IROSUN OTURA -

Full use of our ancestral gifts brings connection to our higher self, 
This odu implores us to act with iwa pele. This person must show 
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gratitude. If there is a project that was left undone, must finish it. 

Must give offerings to Ha regularly to receive blessings. Should 

receive Ifa and possibly O lokun. This person will be successful, but 

1 hat generates enemies. Ebo to O ya for protection. Speaks of 

impotency problems, 

ntere kan ri awo ode egba 

//a n gbqja awo ode ijesa 
0 JVO SUSU SC kart 

fldifa Jun onmmila baba ti n se awo re lok1Jnkun 

ivon ni ebo ni kose 

1y'e fitila tan ina k i n 1-iran 

r111i o mka se awo ok11nk1m 

(IJ'C 

otere kanrin the priest of egba land 

na n gbaja the priest of ijesa 

owo stlll su sekan 

c:ist divination for otunmila 

when he had been doing things in the dark 

he was asked to make offering 

~o that everything hiding in the darkness can really come out into the 

open 

thus the let the fire light up and let me see 

i do not want to be a priest of darkness 

use 

OTURA IROSUN -
Connection to source leads to fulfillment of destiny. This odu calls 

for humility and honesty as the path to peace and harmony. Must 

avoid getting sucked into useless challenge of egos. Ebo to Ifa and 

( )sun staff to ward off all ibi (illness, loss, etc.) and to Sango and Esu 

for victory, possibly related to promotion at work. 
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Ojo ogcuyq nii boron ebe baba 
A did fun Ottiti 

Ti 6 1110 stm Ii ik,; lo 
Ebo n won ni 6 se 

Oun le le Ajgun gbogbo k1H1 Ill oun bc!Jii? 

Won ni ko rlibo 

Won ni ko /iJo bo Osun 

6 bo Os11n 

6 bo oke ipori e 
Aye ye Otua 
Ik,,jadelo 

Arun lo 

Ofa lo 

Oran lo 
Osi lo 

Ire 16 wolf to 6 

N ni wd njo ni wd nyo 
Ni nyin dwon Babaldwo 

A.tvon Babaldwo n yin lfd 
6 ni bif ldwon Babaldwo toun wf 

Ojo ogdnjo nff borim ebe btiaba 

A dia jitn Ottia 
Ti 6 mO sun Ii ik11 lo 

Tete le iku lo o 
Tete leku lo 

6 tudamos1)n 

Tete lek11 lo 
ase 

It is the midnight rainfall that levels with the ridge in fullness 

Cast Ifa for Otura 
That would use Osun to chase away death 

"Would I be able to chase away death from my house?" 
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I le was asked to do ebo 

I le was asked to offer ebo to Osun 

I I e offered ebo to Osun 

I le also offered ebo to Ifa 

I .ife so pleased him 

I fa and Osun scared death away 

Sickness went away 

So did loss 
Offense 

Sadness 
It was ire gbogbo (all good fortune) that entered his house 
I le then started to dance and sing 

I le was praising his Babalawo 

I lis Babalawo was praising Ifa 

I fa was praising Olorun 
I le said it was e,-xactly as his Babalawo had said 
Iris the midnight rainfall that levels with the ridge in fullness 

'!'hat would use Osun to chase away death 

Please chase death away quickly 
Chase death away fast 

Oturaamosun 

Chase death away fast 

Ase 

IROSUN IRETE -
Using out talents to the fullest brings us renewed motivation and 

determination. This odu calls for spiritual discipline. Possible ebo to 
Orunmila to block ibi (sickness, loss, etc.). Possible ebo to Osun and 

I fa to .release ire. This person must be compassionate and joyfull. 

Speaks of an important event in this person's life and the need for 

cbo to Esu so it will be succesfull. 

Jcjc awo ile olosun 
lodifa fun olosun 
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o ma kun k soro jeun titun lodun 

won ni ebo ni kose 

t!)'ejge wa Ian bo osun 

ase 

jeje the priest of olosun 
cast divination for olosun 

who was going to celebrate osun 

he was asked to offer ebo 

he did ebo 
and he was successful 
thus it is gently and respectfully we are worshipping osun 

ase 

IRETE IROSUN -
Patience and determination ate the path to self actualization. Tuia 
odu asks us to balance the masculine/ feminine in ourselves. Speak& 
of many enemies. This person has most likely has led a difficult life, 
Ebo to Esu, Orunmila and Iyam.i to end difficulties. The person 

needs an attitude adjustment. 

lrete Rosu 

A d'lfa fun O/qfin 
If/on niki O/ojin 111a mbo 

Ki oran gedegbe na de 
Eye le fmifun, adiye ftniftm, ati egbgila owo Ii ebo 

Kee pe o 

Keejinna 
E tete waa ba wa ni ;eb11tu qje sm1m 

Ase 

Irete Rosu 

Did divination for Olofi.n 
Olofin was told to make an offering 
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In order to avoid unexpected trouble 

I le did the ebo 
1\ nd avoided the unforeseen problem 

Very soon 
1\ t no distant date 
Come and join us where there's plenty of money 

:1nd peace of mind 

J\ se 

IROSUN OSE-
1\ lignment with destiny leads to ire. This odu says we need to use our 

ancestrally given talen ts and skills to accomplish our destiny. That 

11cc, by default, leads to abundance. Speaks of possible pregnancy and 
1hc need to protect it from witches. This odu does speak of Iloso -

witches, Ebo to stop the ptoblem. This person might be having a 
l,:itd time, but with ebo, good times are assured. Must maintain a 

cool head. Improvement in business forecast. 

1,ji bele 11i pawo lori 
/,i wek ni ka etu !aya 

11rlifa fun ponse ajagun obele 

111011 ni ko r11bo 

111/aiku ara re 

~1'0 opo ero ofa e wa ba ni bqyo 

r 111a wo ire 
Him ebo ni i gbe ni 

lir11 ki i gb'eeyan 
I ; 111aa ba ni ni ire gbogbo 

II.I'd 

11 is heavy rain that weakens an awo 

lt is a snow that weakens etu 

rnsc divination for ponse ajagun obele 
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he was asked to offer ebo 
for long life 

he did the ebo and he lived long 

It is doing ebo that brings blessings 
Neglect of ebo pays no one 

Come and join us where there is plenty of ire 
Ase 

OSE IROSUN-

The gift of abundance brings the ability to fulfill one's destiny. Thi1 
person is guaranteed a long life and many blessings. They shoul 

receive orisa Aje for wealth and be initiated to Oshun for protection, 

Might need to be initiated Egungun. Of course, all this good fortun 

is accompanied by an equal amount of negativity so this perso 
should wear a white head covering when she/he feels the need an 

do washing of Ori regularly. If going through a difficult period, eb 
to end it. Many jealous enemies. 

Gmmungim lowo bi ti a nrere loo J'C si 

Osijibi ryeere bange bange boo manfe 
A d'lfafim Ose 

Ti nre le Olos1m lo re e toro omo 
Ebo ni won ni ko se 

0 .ri gbebo nbe o rubo 
J\[je Ose ofosun lo f'aso 

A daa le ko ma n lolaso 
Ose oloS11n lo l'aso 
Ase 

The vulture goes to a hidden place to lay her eggs 
And covers them with her long wings 
Cast !fa for Ose 

When he was going to marry olosun and have children 
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I le was advised to make an offering 

I le did it 
Ose Olosun is the owner of the cloth (egungun masquerade costume) 

I .et him craw·l along the ground 

Ose olosun is the owner of the cloth 

i\se 

IROSUN OFUN -
Staying on track with our destiny leads to the miraculous. This odu 

~peaks of the need for patience and coolness. A hot head leads to 

loss. Arrogance will bring illness. Don't make promises you can't 

keep. Ori is prominent in this odu, must do ibori and pray for 
elevation regularly. Must worship Orisa funfun - the white dieties. 
Needs to receive Olokun. Should always wear light colored clothes. 

11k1✓tapa 

11difa fun orunmila 
11 11 sawo lo sile olojin 

JI/OIi ni ebo ni kose 

11mbo o segu11 esu 
ti omnmila ba n lo sife okfin o ma n nnt em dani 

Ii omnmla ba kmv ni be 

,•.,11 yio pada lo sile olojin lryin lati /.o ba omnmi/a je, 
1mmmila mbo lasi,i esu ba tu 

Kee_pe o 
Koe;itma, 
I i waa wo 'fa ai110 ki, 
/) 'o ti nse 

I fr, de, alase 

0 pe, abise wara 
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okuta pa 

cast divination for orunmila 

who was going to work Ifa at olofin's house 

whenever he goes to do divination, he takes esu along 
this time Esu spoiled Orunmila's work 
but Orunmila had made ebo 

and Esu's secret was revealed 

thus orunmila overcame Esu's plans 
Very soon, 

At no distant date, 

Come and see the Babalawo's prediction 
Coming to pass 

Ifa has come, the great authority 

Palm-tree, whose predictions come true speedily 
ase 

OFUN IROSUN -
Good fortune brings alignment with destiny. This person is 
connected to spirit. He/ she must always listen. Spirit provides a clear 
vision of his/her destiny. This person might be suffering from 

sadness and depression. Ebo to Oshun of honey to help bring joy 
into the person's life. Speaks of new relationships. Possible Elegbe 
child. Must sleep under red blanket. 

Ojim fim ire ka 

Ofan ko pmiwo 

Eniyan bi iruwo'!Yi sowon !'aye 
Eni maa dasa kow'omnni'le ola 

A d'ifa fan awon eniyan 

A ni iku mi a maa won 1'01vo ise onm 

A niki won rubo koma baa si okunkunati ibamgel'o11a 111011 

Won gbo sugbon won ko rubo 
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lse 

I )fon is giving out goodness 
( )fun does not make any noise about it 

People like Ofun are hard to find on earth 
Anyone who wants to perform wonders should look up to orun 

( )run is the ho.me of honor 

I fo was performed for human beings 
Who were told that death would always bring them to see the 

wonders of orun 
I 'hey were asked to do ebo so that darkness and sorrow be banished 

from their paths 
They heard but did not do the offering 

i\se 
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BOOK OF OWONRJN 

OWONRIN OBARA -
Unexpected changes bring a transformation. Blessings a.re about to 

materialize. Be on the look out lest they pass you by. Speaks o 

receiving unexpected wealth. This person is confused and needs ibod 

for clarity. This person also needs to put their arrogance in check. 
Humble themselves enough to follow lfa's advice and do required 
ebo. Receive Ifa for wealth. Generosity and kindness will lead to ire. 

01vomin Iparo (Owonrin Obara) 
Owonrin Au,o ale inu omi 

Obara Awo ale odo 

Ali Owomin Awo ale inu omi 

Ali Obara Awo ale ocki 

D'ljafim Ohmkan 

Omo nkan dun l'Eyo 

To ju Oyin lo o 
Ko ma si oun to dim l'Eyo 

Bii kaji 
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Kiara o le o 
I 1'/J life J'oogun om eni 

Ko ma ma si 01111 to dun l'Eyo 
/)ii ki qji11de o maa je11i o 

,11t1 life loo gun oro eni o 

lse 
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0wonrin, the Awo of the river bed 
0bara, the Awo of the stream bed 

Both 0wonrin, the awo of the river bed 

i\ nd 0bara, the awo of the stream bed 
Were the ones who cast Ifa for 0lunkan 

'I 'he child of "that special thing that is so sweet in the city of Oyo" 
'I 'hat is sweeter than honey 

I 'here is nothing so sweet in 0yo 

That is comparable with waking up 
1\ nd feeling hail and hearty 

:-;ound health is the therapy for all treasures that one possesses 
I 'here is nothing so sweet in the city of 0yo 

l'hat can be likened to one's well being 
Sound health is the therapy for all the treasures that one possesses 

nsc 

OBARA OWON RIN -
l'he unexpected changes inheren t in 0wonrin are successfully 

1rnmaged due to the transfottnation experienced in Ohara. The 
1 r:rnsformation has to do \vith how we react to stimuli. The reborn, 

1 rnnsformed person will handle crisis differently than before (no 

more irrational behavior). Speaks of avoiding jealousy and similar 
11c:gativity. Warns of money dispute. Ebo to Ifa to end suffering and 

bring joy and prosperity. It will take perseverance and patience. E bo 
111 Oba to avoid impending confrontation. 
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obara owonrin olofin awise 

adifa Jun esu bele ti n sawo lo si iserimole 

1JJon ni ebo ni kose 

won ni korubo fim ire qje lati okere ko le ko ire naa bo wa sile 
Kee pe o 

Keejinna 
E tele waa ba wa ni jebutu eye suuru 

Ase 

obara owonri olofin awise 

cast divination for esu bele 

who was going to iserimole town to do Ifa work 

he was asked to offer ebo so he could return with good fortune 
he did the ebo 

he returned with all good formne 
Very soon 

At no distant date 

Come and join us where there's plenty of money and peace of mind 
ase 

OWONRIN OKAN RAN -
Unexpected changes bring a new start, a new chapter in this person's 

life. This person might be suffering depression. It is a downward 

spiral that brings bad fortune (ibi), so must be corrected. Offering of 
honey to Oshun at the river. Possible warning of serious ibi like 

death or loss of property. Possibly needs to receive Ifa and Esu, plus 
Osun staff or Osanyin for protection. Also ebo to Iyami. 
owomin pokan awo ako igi 
lodifa fim ako igi won bo 1JJOkan fan abo igi 

won ni won karale nle ebo ni ki won se 

won gbe ebo won mbo 
keipe ko i_;ina e wa ba ni ni jeb11tu ire 

jebittu ire la ba ni Iese obarisa 
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11.re 

owonrin pokan the priest of male tree 

cnst divination for male tree and female tree 
1 hey were asked to offer ebo for a good relationship 

they offered the ebo and they were happy 
I h us come and meet us at blessing of orisa 

OKAN RAN OWONRIN -
" I 'he willingness to u-y a new approach leads to the ability to handle 
unexpected change. This odu tells us of the value of gratitude, and 

11ot to take ourselves too seriously. Must stop being so 

argumentative. Weekly Obatala head wash. Possibility if in1pending 

k:gal problems. Ebo to Esu and Ogun for protection, to Ifa and 
Olokun for prosperity. 

r1kcmra11 JVOf!Jin wonyin 

mvo q;a 
lodifa fim qja 
,1jt1 n tikole omn bo wqye 

//Ion ni ebo ni ko ma muse 
oni oun ti se ebo okanran wonyin wonyin 

11se 

okaruan wooyin wonyin 

th.c priest of dog 
c~st divination for dog 
when he was coming from orun to earth 

I [c asked, "will I have the love of humans?" 

he was asked to offer ebo 

he complied 
1.ince then he was shouting 
''f bave made an offering to okaruan wonyin wonyin!" 
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this is the meaning of dog barking till today 
ase 

OWONRIN OGU NDA -

Unexpected changes help remove 

p erson bas possibly become uncentered. Speaks of conflict. Ebo to 

Ori for peace of mind, as well as a bath. Ogun and Esu speak a lot ' 
this odu. T his person might need to receive Ogun. If this person is ill. 
ebo is needed immediately. Possibility some close to this person it 
working against them. Th.is person must be truthful regard.less o 
how hard that may be. 

Peregtm sustt 

A d'ifa J01von, a btt j'Egttntan 
A niki 1/JOn wa mbo 
qye 01von ati ti Eg11nta11 qya re a g11n 
Ogbo o ru 
Rim ebo ni i gbe ni 
Aim ki i gb'eryan 
E waa ba ni ni ire gbogbo 
Ase 

Peregu.n susu was divined for Owou and E guntan 
They were asked to do ebo 
so that things would be well with Owon and bis wife Eguntan 

He heard and did the ebo 

It is doing ebo that brings blessings 
Neglect of ebo p ays no one 

Come and join us where there is plenty of ire 

Ase 
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OGUNDA OWONRIN -
( )bstacles are removed to the successful handling of unexpected 

1•haoge. Oguo speaks a lot in this odu. This odu advises us to listen to 
our ancestors for guidance. Ebo to Ori to bring ire of long life and 

prosperity. Ebo to Ogun to conquer enemies and alleviate stress. 

dfa run I$~$e 

II l.~e o/6 ri Oro 11'lfe 
11/i kinni l$?'.~e (!ni 

()/6d111nare ni ls(!$C (tt!i 

l,w;~-e laba b9 
/...:1)/ lefli b'OriJa, Is(!$e 

( )rt (!ni ni Is(!$e (!ni 

isise la bd br 
/..di tent b'Or#a, ]S(!$e 

lk.i11 lfa ni fs(!$C ?ni 

l,H!$e Id ba b9 

ktll /eni b'Otzya,1s?$B 

l!t/Atyi ni Is(#e (!ni 

IS?$e Id bd b9 
' ' fdl tent b'Ori..Ja, Is?Je 

I yri (tni ni ls?$B ?fli 

l,yise la bd b9 

J...ri!teni b'Ori$a, ls?'_ye 

/l1)btJ ?ni ni Is?$e (!ni 

/,)' r;~· e Id ba b9 

i..11/ teni b'Ori$a,Lf!se 
Oko ni ni ls(!$C ?tli 

l,,.(;!:se /abd b9 

/.:11! teni b'Ori$a, 1s?~'e 

C)bo nini Is?$C ?ni 

,~'(;!$C la ba b9 

/.:,If ten! b'Od#, 1s?$c 
Oh!wo (!ni ni ls(!$C (!ni 
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1$?$e Id bd b9 

kai ten! b'Orlsa)s?\e 

eJi ka b9 ls?$e o O/owo 

ls?:;e Id. ba b9 

kai ten! b'Orisa, ls?:;e 
ls?~·e ni Baba etutii 
ase 

Divined for is~::;e(Progenitors) 

The leader of the Oro society of ancient If~ 

Theyasked, what is ones is~$e? 

Ql6dwnare is ones is~1;se 

It is is~$e we ought to appease Before appeasing any Ori$a, is~::;e 
(Primordials) 

Ones Ori (Destiny) is ones is~::;e 

ft is is~$e we ought toappease 

Before appeasing any Ori$a, Is~$e 

Ones Ikin lfa ( ones personal Odu) is ones is~::;e 

It is Is~$e we ought to appease 

Befo1·e appeasing any O~a, is~$e 

ll~Aiye (1fother Earth/Nature) is ones is~$e 

It is is~$e we ought to appease 

Before appeasing any Ori$a, is~1;se(Primordials) 

Ones own Mother is ones is~$e 

It is Is~$e we ought to appease 

Before appeasing any Ori$a, is~$e (Prin10rdials) 

Ones own Father is ones Ts~$e 

It is is~1;se we ought to appease 

Before appeasing any O~a, is~$e 

Vagina (likely referring to one's marital relations within home or 

one's mother's genitals) is ones is~$e 

It is Is~$e we ought to appease 

Before appeasing any Ori$a, is~$e 
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Penis (likely referring to one's marital relations within home or one's 

father's genital) is one's is~$e 

It is is~$e we ought to appease 

Before appeasing any Ori$a, is~$e 

Ones Oluwo ("Elder Priest") is ones is~1;se 

It is Is~$e we ought to appease 

Before appeasing aoy O~a, Ts~$e 

Please let us appease Is~$e 

Before appeasing any Ori$a 

ls~$e is the Progenitor of all etutu (appeasements) 

i\se 

OWON RIN OSA -
Pt0per handling of unexpected changes leads to blessings. Both 

Owonrin and Osa speak of change. If we embrace change, it will 

b.cing us ire; if we resist, we will have difficulties. To embrace change 
takes strength and courage. This odu says no blood ebo. Also, it is 
r he odu with the story of when Esu provoked the two good friends 

ro fight over differing perceptions of reality. Thus the odu comes 

with the message to be open to the possibility that your truth might 
not be someone elses and to avoid arguments. E bo to Oshuo for 

promotion. 

0111omi!l wosa J1Jqyi J1Jqyi Ebo to 

ndifa fim won /,ode isryin 
0/IIO abo igi idi ki i11on to mo oko 

1110n ni JJJOn kara nle ebo ni ki J//On ma se 

Kee pe o 
Kee;inna 
/] tete waa ba wa ni jebutu aje suum 

(/SC 

owoor.in wosa wayi wayi 
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cast divination for people of iseyin 

that offer ebo to idi tree before marriage 

they were ask to offer ebo to prosper 
they complied 

their marriage was prosperous 

Very soon 
Ar no distant date 

Come and join us where there's plenty of money and peace of mind 
ase 

OSA OWONRIN -
External changes come unexpectedly. Possibility of chaos if not 
prepared. Must handle with courage .. Must handle responsibilities and 
not rnn away from problems. Maintain positive attitude. Ebo to Ajt 
for wealth. Speaks of enemies and the need for frequent offerings t 
lfa for ire and to vanquish enemies. 

Ola gaara Ola gaara 

Trye agbe foni igbo 
T rye aluko loni odan 

Trye Olausasa kmi 

Ibamun Idi 
Eepa ohun enu itvomu 
Akara ohtm enu iwomu 
D'lfafun Kuegbe omo Imrere 

Nife igba ti n 1'!J'C ata nik11 
Ebo no won ni ose 
0 si gbebo nibe o rubo 

Kuegbe eleku 
Morere ki iku o ma pa 

Kmgbeawo 

Kuegbe elv1a 
1\tforere kiku ma pa 
Kuegbeawo 
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K11egbe 0/obi alata 
,\ forere ki.ku ma pa 

l\11cgbe awo 

lse 

Ola gaara, Ola gaara 
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I 'he mother of Agbe bird owns the forest 

I 'he mother of Aluko bird owns the grass field 
I I is Alansasa's mother that owns the the lbamu Idi 

Peanuts in the mouth chewed to pieces 

I lean cakes in the mouth chewed to pieces 

· I 'his was I fa's message for Kuegbe, child of Morere of He 
\Xihen he came to live a long life 

I le was asked to make an offering 
I le complied 

Kuegbe, who offered a rat 

i\lorere, death (iku) should not take Kuegbe the awo I, uegbe who offered fish 

/\ lorere, death should not take Kuegbe the awo 
\ ~c 

OWONRIN IKA -
,\ rt unexpected event will force you to focus your personal power 

(asc). This is one of the powerful and unstable odu that require 
kpccial care by the diviner. Asks for patience and perseverance 

1hrough tough times. Don't allow visitors to stay in the home for 
time being. This odu speaks of the importance of medicinal leaves in 

c 1ur tradition. Speaks of ebo against witchcraft. Happiness is essential 

10 prosperity in this odu. Might need to receive Olokun or offer ebo 
to Olokun. Ebo to Ori for protection against a close enemy. 

,1111omvo awonwo 
,11/ij"a fim awe!e 
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ti yi o ni qy1m ape.rin simt 

won ni ebo ni kose 

e a ba ni larn.regun 
arnsegun la ba ni Iese obarisa 

ase 

awonwo awonwo 
cast divination for awele 
who prayed for pregnancy of a blessed child 

she was asked to offer ebo for a safe delivery 
she did the ebo and gave birth to a blessed child 

ase 

IKA OWONRIN -
Increased ase from your efforts provides the power to deal wi 
une,-xpected change. This odu speaks of enemies. Speaks of bless· 

coming through Esu and Obatala. This person must forget the pal 
and move forward with positivity. No regrets. Must be generous wi 
visitors. Ebo to Ogun or might need initiation for protection againl 
iku. Ebo to Ori for long life. Ebo to the ancestors and Iyami fo 
good fortune. 

Ika-1vonrin-womin wonkankan 

D 'ifa fi111 won ni Iwo,wo-Jja 

Omo aftgba .r'ode 

Omo qfoori patako sqja 
Won ni ki won gbe S omurege omo re foko awo 

0 lohrm o J Alawo o fun 

Iba Jomo J Alawo 
Ki ba ma kie o 
Oniwomvo-lja, ire de! 

Ase 

Ika-Owomin 
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Child of the one who planted the lgba tree (garden egg tree) outside 
his home 
1\ nd who planted Oori tree (black plum tree) at the ma.rket place 

I le was advised to give his beautiful daughter to an awo for marriage 
I le refused to give his daughter's hand in marriage to an awo 

I lad he followed !fa's instruction 

I !is daughter would not have died 
Oniwonwo-Ija, all good fortune has arrived! 

Ase 

OWONRIN OTURUPON -
Protection from illness is assured by successfully handling the stress 
() f unexpected change. Speaks of blockage and off our path. Speaks 

of loss. This person has to pay special attention to his/her valuable 

things at this time. This odu brings peace and prosperity with ebo to 
I fa. Speaks of the need for generosity. 

lowomin logun 
lotumpon logbon 

r1 papo o di adota 
!ldifa fan orunmila 

lo n lo t'/J )'a esu !01vo 
1110n ni cbo ni kose 

jcbutu ire la ba ni Iese oba1i.ra 
(/SC 

that of owoorin is twenty 

1 hat of oturupon is thirty 
we combine it together making fifty 

they are the awo that cast divination for orunmila 

when he was going to lend some money to esu odara 
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he was asked to offer ebo 

so that he can collect his money back 

come and see the blessing of the king of orisa 
ase 

OTURUPON OWONRIN -
Maintaining our health will allow us to handle unexpected changes. 
Joy and happiness are within reach. Warns of STD's. Also warns of 
possible legal problems, so must be very careful not to engage in any 
illegal activities. This person is having much difficulty and should 
receive Ifa and his children and always go to Ifa for any important 
decisions. 

O,vo ri mi o tele mi 

Oturupon Owomin 
Aya ri me o tele mi 

Oturnpon Owomin 

Omo 1i mi o tele mi 
Ot11mpon Owomin 

A d'Ifa fan 0 /a.rimbo Atepamose Kofamale/o 
A niki 0/asimbo 1va -mbo 

Ki o/a ma le lo 
0 gbo o ru 

Ase 

Money sees me and follows me 
Oturupon Owonrin 

A wife sees me and follows me 
Oturupon Owonrin 

A child sees me and follows me 

Oturupon Owonrin 

Divined for Olasimbo Atepamose Kolamalelo 
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\,'v'ho was told to make an offering so that he would not lose his 
ltnnor 

I r C heard and did the offering 

OWONRIN OTURA -
Changes bring a connection co spirit. Offering of eko to ikin for ire. 
l·:bo to Oya and Ori for peace. lwa pele is the road to prosperity; 

muse be virmous. This person's life is a mess. Ebo for stability and 
prosperity. 

rmm: awo elejigbo 

lo k ifa fan elvigbo 
Ii ivon ni ko joko ko ma wo ikin re !(!ju 
ko /Jla lo si oko tifa ni ko ma gbo 

ivon ni korubo 

11ito1i ire gbogbo 
rue 

mere the priest of elejigbo 

was the one that cast ifa for elejigbo 

when ifa asked him to take care of him (ikin) 
that he should not be a farmer 

he was ask to make ebo 

he complied 
he became a babalawo and received all good fortune 
nse 

OTURA OWONRIN -
Connection to spirit allows us to handle sudden change. Speaks of 
the need for courage and take action without fear. Ebo to Ifa and 

I (gbe for protection from enemies. This person is much criticized for 

lnziness; ebo to Ogun for strength and stamina, but mustn't do hard 
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work for a living. Ebo to Esu for all ire (ire gbogbo). Ebo to I 
(amala, gin and kola) for good health and prosperity. 

Eefin gori aja 

0 ru gobugobu 

Eefi.n I paakun nii rin koroyi-koroyi 

D'ifa fOkanmbi 

Ri woo fi ledo Oye 

Ti woo o pin logun 

Eyi ti yoowaa fi gbogbo aye sogun je 

Ebo ni woo ni ko wa se 

0 gbebo, 0 rubo 
E ya wa o, e wa o, e wa sin 

Gbogbo omo eoi 

Eya wa o, e wa o, ewa sin 

Ase 

The smoke rose to the ceiling 

But rose ineffectively 

The smoke made from burning twisted vines 

Walks in twists and turns 

These were the declarations of Ifa to Okanmbi 

Who had been appointed the next king 

However he was denied his inheritance 

But who would inherit the world in the end 

He was told to do ebo 

He complied 

Branch here and pay homage 

All our children 

Branch here and pay homage 

Ase 
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OWONRIN IRETE -
Unexpected changes lead us to renewed determination to succeed. 

Must remain positive and avoid despair; all problems have a solution. 

Must keep moving forward; don't look back. This odu assures victory 

over enemies, including someone close to this person. Must avoid 

f1ghting or antagonizing other people. Should have a spiritual bath 

nnd give kola, coconut and ori butter to her/his Ori. A close friend is 
1111 enemy. Ebo to Esu for victory . .l\.ifight need to receive Ifa for long 

life. 

11111onri11 rcre 
i,~te rere 

t11110 omi dija fan omi 
11 11 tikole omn bo 111qye 

111()11 ni ebo 11i kose 
hi omi ba bale alapa orqfo omi bale ni la!tga 
hi omi ba bale alapa 
I/J'6 

( )won.tin rere 

lrnte rere 

the babalawos of water 

that cast divination for water 

when she was coming from heaven to earth 

~he was asked to offer ebo so she could always face forward 

~he did the ebo 

\1nd since then she has always moved in fo1ward direction 

!ISC 

I RETE OWONRIN -
( )ur determination helps us manage sudden change. This odu 

rontaios the story of when Orunmila went to the town of the Iyami 

(Olota) and did not die. It speaks of the need for balance between 

fl'minine/masculine and protection. This odu assures victory over 
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competition and or conspirators. Ebo to lfa for all ire including 
good job. Speaks of the need to show gratitude. 

Ki 1110 sap o duro simi ket11i wo sap o d111v si o 
A d'ifa fan Onrnmi/a 

L..ojo tin s'awo mde Ota 

E bo ni won ni ko se 
0 si gbebo nbe o rubo 

J\!fe iwo /rye emi 
N aa lty e Iyala O/ota 

Ase 

Collaborate with me and I will collaborate with you 

Divined for Ornnmila 

The day he was venturing into the town of Ora (sacred city of I yami) 
to do ifa work 

He was advised to make an offering 
He complied 

Now, you continue to do evil works 

But I belong to the Iyami cult of Ota 
Ase 

OWONRIN OSE -
Unexpected change brings une>,.-pected ire. Or, failure to prepare ~ 

and adapt to change leads to continued poverty. This odu speaks o 

the bard luck case. In order to turn things around, ebo is neede 
This person must not skimp on the ebo. Also must do river wash 

remove poverty. Must also make better choices as to who he/ sh 
associates with. Must only associate with positive, successful people 
Must observe taboos. It is probably the breaking of taboos that ha 
led to this person's bad fortune. Ebo to Oshuo of sorghum wine an 
ewusi to bring order to this person's life. 
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11J110min wese wese 
l[(!ija fan seke seke 

Ii yio ma se 01vo enryan ni didi 

11'1111 11i ebo ni kose 

A 11 ma ba mu an111bo 
Him ebo ni i gbe ni 

lim ki i gb'eeyan 
/ : waa ba ni ni ire gbogbo 

/l l'C 

owonrin wese wese 
rast divination for handcuffs 
who was doing the job of catching people 

1 hey asked him to offer ebo 
~u that he will not fail in catching people 

he offered ebo 
~ince then he has been catching people successfully 

I r is doing ebo that brings blessings 

Neglect of ebo pays no one 
Come and join us where there is plenty of ire 

OSE OWONRIN -
1\ bundance protects us from unexpected changes. Or we experience 

chiios as a result of greed. Speaks of the need to handle one's 

l'CSponsibilities, including paying one's debts. I\ilight need to re~eive 
Osanyin. This person has talents as a healer. Ebo to o~ for v1ctory. 
1~,bo to Oshun at river for protection. Might need Ifa 1111t1at1on. This 

person needs to be courageous and fight if pushed into a comer. Has 

10 be close to Orisa. eeds heavy Ori work. 

llf'onrin ivonrin ti tJJOM 

l d1ja fan Onile kaa 
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Abu Jim Oni/e koto 

Ebo ni won ni ko se 

0 si gbebo nbe o mbo 

Ose owonrin 

Wonrin womin ti won 

Eyin o mo po OmJe kaa ni Sango? 
Ose owonn'n 

Wonrin womin ti won 

Ase 

Ose owonrin 

Wonrin wonrin ti won 
Cast Ha for Onile kaa 

And also for Onile koto 

He was told to make offering 
He did it 
Ose wonrin 

Wonrin wonrin ti won 

Don't you know that Onile kaa is Sango? 
Osewonrin 
Wonrin wonrin ti won 
Ase 

OWONRIN OFUN -
Unexpected change brings the miraculous. Speaks of the need to 

bring out family Egungun masquerade. lfa says keep business and 
family separate. Our actions will pay off. Continue to do good even ' 

not appreciated as it will come back to you. Possible ebo to Od11 
feminine diety). Possibility that someone close to this person is in 
danger of death. 
gidi gidi gbon bi os e 

adifa fan elryin a po n si 

omo ato sadi n!Joogim 
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Jit0/1 ni korubo 

l.:10 ma ba ku lod11n 

11mbo ko k11 mo 

gicli gidi gbon bi ose 
n1st divination for he who can survive war 
they asked him to offer ebo so that he will not die in this year 

he complied 
and his life was spared 
thus orunrnila is the one who can protect us during war 

il~C 

OFUN OWONRIN -
l 'he realization of our prayers protects us from chaotic change. Must 

maintain positive attitude and be greatful for what we have. This 

person is destined to be wealthy but must maintain spiritual discipline 
11nd propitiate there Orisas. Ebo to Iyami to receive a promotion at 

work or business success. ?vlight need to receive orisa Aje for wealth. 

Needs to do ibori - head wash and offering - for prosperity. Good 

time for new relationship. 

t!/im fim won ke 

11,/im Jun 1von rin 
,1 elf/a Jun ofakaami 
1/1(/11 ni: 

rrl111nare nmuree bowa 

J..i a 1"J.1bo ki apa ota ma 'le ka ni 

li ota ma le ft ohun ini-eni s' ojo 
11/Je meta akuko meta ati egbaata owo 

11 ,~bo o ru 

I /f'() Ipo 
i il'O Oja 
I ! 1vaa ba ni nijebuttt ire 
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ase 

Ofun gave to them so they would have joy 

Ofuo gave so they would have laughter 
Divined for Olakawi 

Who said Olodumare gives good things 
He was told to do ebo 

So his enemies would not have any power over him 
And cause him to lose his property 
He complied 
His enemies failed 

Travellers to Ipo 
Travellers to Ofa, 

Come and join us where there's plenty of good fortune 
ase 

NOTES: 
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BOOK OF OBARA 

OBARA OKANRAN -
Inner transformation brings new opportunities. Sometimes, our 

1hinking becomes predictable and we miss opportunities right in 
front of us. Speaks of conflict at work or at home. Ebo to Esu for 

rc~olution. But also, in o.rder to resolve the disagreement, the person 

hn.s to try to look at things diffe.rently. A cool head prevails. Head 
wash for coolness. Must not harbor evil thoughts or seek vengeance. 

'I his person is possibly off path with thei.r destiny. Ebo to Esu and 
< >gun to correct the path and avoid loss. This person's good fortune 

1~ closely tied to Ogun. Ebo to protect one's children. 

Iii tJivo gboja 
{1i mvo o gboja e je ki a.ft obara okanran 
lo 1von wo obara okanran ko se ki lenu omo awo 

,11/(/a fun orumnila baba n gbog1111 

Ill re Ja atewo won ni ebo ni kose 

o m lo ba segun 

11/11 onmmila pele o 

o,wm 1vere ivere ti n Ja atewo 
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ase 

if a babalawo is good at reciting ifa verses or not 
Let's ask him to recite obara okanran 

obara okanran is not always recited by a young awo 
cast divination for orunmila 

when baba was embarking on a war with palm tree 

he was asked to offer ebo 
he complied 

and conquered palm tree 

come and meet us at the triumph of ebo 
ase 

OKANRAN OBARA -
Taking a new direction brings inner transformation. This perso 
needs to follow his/her ancestor's traditions. This odu has much ire 
Might need to do Egungun ritual. E bo to Esu to protect one fro 
unfair accusations. Speaks of an enemy at work, Ebo to Esu an 
Iyami for protection of family. 

okanrran bambam 

lodifafun oloba bed11 
o fryinti o n fllo/tl ekun sunrawun tomo 

1von ni ebo ni kose 

ire omo je dqjule wa 
Keepe o 
Kee;inna 
E tete waa ba wa ni jeb11tu qje suunJ 

Asc 

okanran bam ba.m 

cast divination for oloba bedu 

when she was seeking children 

she was asked to offer ebo 
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she complied 
and bore many children 

Very soon 
1\t no distant date 
Come and join us where there's plenty of money and peace of mind 

nse 

OBARA OGUNDA -
Transformation helps remove obstacles from our path. Ori is 

prominent in this odu. Ebo to Ori and head deaning to open the way 

for blessings. This person needs to connect with their higher self 
(ipouri) so his/her Ori can communicate with iponri. Must stay out. 

of trouble; and stay away from troublemakers. Must avoid gossip. 

I ibo to Esu for money. 

okika abeso pfJ'rv poro 
,,difa ftm olobara ti n se egbon ogunda 
wo11 ni korubo nitoti abmv re ogunda 

rmpo e1v oja e wa ba ni nijebuttt ire 

jebrllu ire la n ba ni Iese obatisa 
,,se 

ok.ika with mysterious seed 
,•11sc divination for olobara, the brother of ogunda 

he was ask to offer ebo 
~o that his junior brother ogunda would not die• 

he did the offering 
rhus come and meet us at the acceptance of ebo 

wirh all good formne in the path of orisa 

use 
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OGUNDA OBARA -
This odu says we need to clear the obstacles to our inn 
transformation. Usually the main obstacle is fear. Oguoda Oba 
Ogun and Sango. Speaks of conflict and the need to have a bat 
plan. Head wash and ebo to Ori for wealth. Speaks of a ttoubl 

relationship. This odu brings the blessing of success with the prop 
ebo. 

Akogarun 
Akogase 
A did fan Osin gagaad 
Ey i tin lo ree weri old !odo 
Won ni ki Osi11 6 n,bo 

Won nire 6 to o lowd 
Won ni sitgbon ivon n so'o Jrido 
0 sin bti 1ubo 

Aye ba;'e e 
Ni wd njo n nf flJ'O 

Ni n )'in awon Babalawo 

Aivon Babalaivo n yin lfa 
6 ni bef !a111on Babalawo toun wi 

Akogarim 
Akogase 
A dia fi1n Osin gagdda 
Byi tin lo rei werf ola Jodo 

Awa weri old a rire 

A wed old a o ku mo 
A wed o/J a lire 

ase 

Ako bird extends it neck 
Ako bird extends it legs 

Casts divination for the big Osin bird 
The one going to wash the head of wealth in the river 

They asked him to offer sacrifice 
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'Good fortunes would get to you' they predicted 
Hut he was wamed about his enemies who were on 

I he lookout for him in the river 

Osin performed the sacrifice 
I .i fe pleased h.io.1 
I le then started to dance and rejoice 

I le was praising his Babalawo 

1 lis Babalawo was praising m. 
I le said it was exactly as his Babalawo had said 

\ ko bird extends it neck 
,\ko bird extends it legs 

Casts divination for the big Osin bird 
I he one going to wash the head of wealth in the river 

We have washed the head of wealth and we have seen 

fortunes 
We have washed the head of wealth, we will not die again 

We have washed the head of wealth, we have seen fortunes 

IISC 

()BARA OSA-
111ner transformation leads to positive changes in one's environment. 

l lsually a consequence of us going through spiritual growth is we 
Mt11rt to shed our old friends, etc. as they can't relate to the new you. 

1\1 ight need to have Egunguo ceremony performed or make offering 
10 male ancestors. Warns this person to be careful of being the victim 

1 ,f fraud. Speaks of the need to focus. E bo to Ogun and Ori for 
pr()tection. If a man, should not exhibit anger towards women. 

n1110 oniyenyen tuye 

lorl(fa fim qjija gogo go 

,1jfjc1 gogo go 
/,irlifa_ftm won fotu ifc 
11i/oti ti iktt" ko won bi mi ko omo mm 
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won ni o kara nle ebo aiku 11i ki won mase 
1von gbe ebo won rubo 

keipe ke!Jina e wa ba ni larusegzm 
a111seg1m la ba ni Iese obarisa 
ase 

omo oniyenyen tuye 

cast divination for ajija gogo go 

ajija gogo go 

cast divination for people of ife 

on the day death (iku) was killing them as if they ,vere animals 
they were asked to offer ebo to srop sudden death 
they offered the ebo 

and since then they live long 

come and see the blessing of the king of orisa 
ase 

OSAOBARA -

The successful handling of external. changes brings an inner 

transformation. Speaks of the need for humility. Osa births Oya and 

Ohara births Sango. Speaks of relationships as symbiotic. The marks 

for Osa and Obara are perfect opposites. Speaks on the need for 

compromise. Speaks of being in the right profession; in alignment 

with our destiny. Ebo to Aje and Yemoja for wealth. Ebo to Oya and 
Sango for victory. 

Ojo niibarqje 

A d'ifa fan Akeregbe 

Nigbi Akeregbe gbekele obi1i11 ati alllon omode 
a nikiAkeregbe 1Pa nt'bo 

Ki awon tin se elegbe lehin re 

ma le yeestle lo/'i;i lojo tiowa ninu ola re 
Ogbokom 

Riru ebo ni i gbe m· 
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A im ki i gb' eryan 
E waa ba ni ni ire gbogbo 

ase 

Cowards give way to grief 

Was divined for Akeregbe (gourd) 

Who depended on the women and young children 

He was advised to make ebo 

So that he would not be let down suddenly by his supporters 

While he was in his glory 

he heard but did not do the ebo 

It is doing ebo that brings blessings 

Neglect of ebo pays no one 

Come and join us where there is plenty of ire 

ase 

OBARA IKA -
Jnner transformation brings au increase in or focusing of our 

personal power (ashe). This is one of the four powerful but unstable 

odu. Special care must be taken by the diviner. Must do all things tn 

moderation. Moderation is the path to ire. This odu speaks of 

impending good fortune in the form of material wealth. Ebo to the 

Ori of the person's spouse. Warns against a loss of mfluence, but ebo 
will turn that around. 

Bi mo ti Jen· mo fa kore mi o,i 

adifa .ftm olobara 

ti yio tinu ika la wa 

ebo ni won ni ki won se 

nje ofobara o 11 ti1111 ika la IP([Jle more 

Kee pe o 

Keejinna 
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E 1vaa wo 'Ja awo ki 
B'o ti nse 

lfa de, alase 

Ope, abise wara 

ase 

Awo fategbe Faturunbi Fasola 

the way i want to be is what i want my friend to be 
cast divination for olobara 

who would become successful at the side of ika 
he was asked to make offering 

so that they both would be successful 

thus it is olobara that became successful 
through his friendship with ika 
Very soon, 

At no distant date, 

Come and see the Babalawo's prediction 
Coming to pass 

Ifa has come, the great authority 

Palm-tree, whose predictions come true speedily 

ase 

IKAOBARA -

An increase in our ase brings an inner transfo1mation. This od 
warns us to avoid extramarital affairs. Instead, focus on creating tru1 
loving relationships and healthy families. Ebo to the ancestors ~ 
long life. Possibly needs initiation into Egungun and or Egb 
Blessing of children. Should initiate them into Ifa. :tvlight need t 
receive Olokun and Aje for blessings. 

Iivonran awo fO/okun 

Lo d"lfa fim O/okun 

[jo ti O lokun n f omi o/U sungbere .A.Jc 
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I ~·bo won ni ose 

Osi gbebo nbe o mbo 

//lla11ra11 man mande o au10 O/okun 

/1110 loso O/okun deniAji ki 

II/lo loso Olok1111 d'eniAjiAjige 
1Jse 

lworuan the diviner for Olo.kun 
Divined for Olokun 

Regarding her luck in acquiring wealth 
She ,vas told to make ebo 

She complied 

lwinran has arrived, Olokun's diviner 

I r was you that made the ocean surge 
You were the one that uplifted Olokun 
Ase 

OBARA OTU RUPON -

Transformation leads to an increase in our health. Much of our 
health issues are caused by emotional issues like stress. The inner 

I tansformation through spiritual growth brings a wider outlook on 

1hings which reduces stress and uncertainty. Must work on one's 
sho1i temper. Warns of impending trouble. Ebo to Esu. Speaks of 
nbiku child. 

r(~Ntan afenu bolo bolo 

nrlifiz fun 1von ni itok11 agbe 

111onfe,Yinti rvon 111oj11 ekun s11111mv11n ire gbogbo 
1•/Jo ni won ni ki 111011 se 

JJJOn t7Jbo won di alqje 
l{im ebo ni i gbe ni 

1im ki i gb'eryan 

I; waa ba ni ni ire gbogbo 

11.1'6 
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the sheep with mysterious mouth 

cast divination for the people of itok:u agbe 

when they were requesting for all good fortune (ire gbogbo) 

they we.re asked to offer ebo 

they complied 

and they received all good fortune 

It is doing ebo that brings blessings 

Neglect of ebo pays no one 

Come and join us where there is plenty of ire 

ase 

OTURUPON OBARA -
Protecting one's self and family from illness brings transformatio 

Esu is prominent in this odu. Possible initiation to Esu. This o 

comes with the promise of many blessings. E bo to Esu and Ori 
bring the b lessings. Ebo to Esu from protection from ajogun 

enemies. Speaks of the need for spiritual elevation. Possible domes 
problems. Should try to work them out. 

Otumpon pon-011 deere 

Apaa re ni oka a o 
Obara a faa deere 

Apaa re ni oka o 

D 1ja fim Atepo 

0 nlo sode l111eme 

D 'ifa fim won lode Iwemc 

lf7on maa gba Atepo sile 

Won ni ki aivon ara Iweme mbo 

Ki won ma gba alq'o oran 

Won koti ogbol!Jin s'ebo 
Ipin aisebo, egba aiteru 
Atepo lo se ile I111cme d'ahoro 
Asc 
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O turu strapped it awkwardly on her back 

Because her strength was not sufficient to support it 

Obara dragged it lazily on the ground 

Because her strength was not sufficient to support it 

These were the declarations of Ifa to Atepo (light skinned woman) 

\Vhen she was venturing to Iweme town 

• I 'he same was also declared to the inhabitants of I weme town 

When they wanted to accept Atepo as a guset 

They were advised to do ebo 

l,est they accept a problematic guest 

They did not do the ebo or heed !fa's warning (against receiving 

guests in toWll) 

The outcome of the failure to do the ebo 

And the consequences of rejecting rituals 

i\tepo was responsible for the sacking of Iweme town 

i\se 

OBARA OTURA -
Successful inner transformation brings a connection to spirit, or ori 

to Jporu:i. This is a great odu for it represents the whole point of 

what we want to accomplish. Warns us to watch out for an enemy 

close to us. This person is having a difficult time; the person's good 

fortune is being blocked. but ebo to Obatala and Ori will end the bad 

times. E bo to Esu for victory. Might be involved. in a competition of 

some sort. Might need to receive Ifa for protection from enemies. 

11bara tu y a!a yala 
i1rl!(a fim won ni ik01vusi omo a/eku go,i odi lo 

wo11 ni ki won mbo ki won le segun ota 

111011 n1bo won segun 
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ase 

obara tu yala yala 

cast divination for people of ikowusi 

when they were amidst trouble 

they were asked to offer ebo 

they offered the ebo 

the troubles were ended 

thus we have sent away death at ikowusi 

we have sent away disease at ikowusi 

we have sent a way tribulation at ikowusi 

ase 

OTURA OBARA-
Connection to higher self brings a transformation of consciousnest, 

This odu speaks a lot about success in business or career. 

This person bas been struggling, but this odu brings an end to tha 
Pereverence is the road to blessings in this odu. Maintain one's fai 
in their Orisa and provide ebo. Speaks of business partnership. A 
partners should do head wash and ebo to their Ori's for success. Eb 
to this person's Orisa for victory. Possible ebo to Ha and Obatala fo 
prosperity. 

Etura bqyi, Obara bqyi 

a da fu11 Olll1!JC me;i 
mvon ni ki awon mtjfji mbo kigran won le ni o,i 

apa kan rubo, apa-ka11 ko m 

Awon ti o mbo 

Nigba ni awon omo fya mqi ti a ma nso pe 
Eko 
ti bi ohun-kan won ti gun? 

A won ti ko ntbo nigba ni awon ti a ma nso pe Nwon ba 
Bturaba 

Obara ba 
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A se 

"Etura like this, Obara like this" 

was the one who cast Ifa for two children of the same mother 

They said that both should make a sacrifice 

so that their affairs might be successfully concluded 

One side sacrificed; the other side did not 

Those that sacrificed at that time are the two children of the same 

mother of whom we say, 

"Don't you see how their things are in order?" 

Those that did not sacrifice at that time are the ones of whom we say, 

"They are worthless; Etura is worthless and Ohara is worthless." 

Four pigeons and two shillings is the sacrifice. 

I fa says that two children of the same mother 

~hould make a sacrifice so 

1hat they will be able to join forces 

nnd so that people will not be saying, 

"' ['hey are worthless." 

1\ se 

OBARA IRETE -
,\ transformation of consciousness brings renewed determination. 

I 'his odu portends many blessings. Ebo to Oshun of a mirror for 

peace of mind. Must avoid self deception. This person needs to be 

generous with people and get out more often. Possible ebo to Ha for 

long life, Sango for good relationship and Esu to forest111l a problem 

with one's siblings. This odu speaks on the relationship of Sango and 
( )shun. 

111J1ora11 oloran ma mo tarare 

11(/ifa fim o/obara ti )'iO dete ni gongo im11 
1111)11 11i ebo ni ko se 

/1'1111 ni ki o sora re ki o ma ma da 
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si oro oloro 
nitori ki o ma ba kanm 

ebo ni won ni kose 

Erolpo 
Ero Oja 

E waa ba ni ni Jeb11tt1 ire 

ase 

he who mettles into someone else's business and ignores his own 

was the one who cast divination for olobara 

who would suffer from an infection in his nose 
he was asked to stop interfe1-ing into other people's business 
so that he will not be affected by nose infection 

Travellers to !po 

Travellers to Ofa, 
Come and join us where there's plenty of good fortune 

ase 

IRETE OHARA-
Determination and perseverance lead to transformation. This perso 

might be having problems of too many enemies. Must stick t 

his/her guns and not cave. Must maintain a cool head and have fai 
in lfa. Ifa is with this person and will bless them if they follow · 

ethical principles and listen to advice of their parents. Possibl 
initiation to Ifa. 

Oni Je '!fe laa Ja oni mu 11 mu laa mu 
Oni gba 11 gba ha gba 

Bomo e so ba n gba igba lqye 
Omo babalawo a mo n gbektt gbe Ja 

Bomo a gbe ba n gbagba yun pa ko 

Omo babalawo a mo n gbagba oti ftrefere 
A d'lfa fan Onmmi/,a 
LoJo ti n io fee bu ju are ni Je bu 
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I iho ni won ni ko se 

() sigbebo nbe o rubo 

I ila /,oko nijtt ni E.m naa IJJO 

Ji ryele nti ju a m kun gbudtt gba da ni ire 

r;bogbo o mo n ju wa bami 

Kee pe o 
Kue; inna 

/ : 1vaa 1110 Ja awo ki 
/l'o ti nse 

!f;, de, alase 
() pe, abise i11ara 

!.re 

We eat and drink in abundance 

We collect plenty of gifts 
When the son of the servant suffers in bitterness 

The son of the babalawo is enjoying his prestigious position 

When the son of the farmer is sweating hard in the bush 
J'he son of the babalawo is drinking and having a good time 

( :ast ifa for Orunmila 

( )n the day he was looking for all his good fortune (ire gbogbo) 
I le was told to do ebo 

I le complied 

I le received all good fortune 
I le gave thanks to Ela and Esu for all the blessings 

'J'he pigeon offered brought all the favots granted 

1111d brought roe all good fortune 

Very soon, 
1\ t no distant date, 

( :ome and see the Babalawo's prediction 
( :oming to pass 

I fo has come, the great authority 

l'nltn-tree, whose predictions come true speedily 

1\ se 
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OBARAOSE ­
Transformation leads to blessings. Speaks of victory over enemiea 
Speaks of the need to heal a family dispute for a blessing from th 
ancestors. Ebo to Ogun to protect one's children from getting int 
trouble. Speaks of the need for positive thinking and to stop sel 
critiscism. Patience and humility and ebo to Aje for business success, 

obara sele se pepe 

adifa fun qyan o n lo re ra adie !em 
won ni cbo ni kose 

o ko korubo lo ba /,o ra adie km 

nigbati o dek 
ni adie ba bere si ni le ka 

/,o bapqje 
'Riru. ebo ni i gbe ni 

Aim ki i gb'eryan 

E waa ba ni t1i ire gbogbo 

ase 

obara sele se pepe 

cast divination for ayan 
who was going to buy hen as a slave 

they asked him to offer ebo 
but he refused 

when he brought hen to his house 
the hen started going after him 

until hen killed him 

It is doing ebo that brings blessings 

Neglect of ebo pays no one 

Come and join us where there is plenty of ire 
ase 
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OSE OBARA -
1\bundance provides the opportunity for inner transformation. Must 

follow lfa's directions to end indecision. This odu brings many 
blessings. Must be good to women or the Iyami will block the 

blessings. Ebo to Esu for the blessings to manifest. This odu says we 

:ite the architects of our own misfortune. Head wash, ebo to Ori and 
11 change in behavior to end troubles. 

Ose lo ba bi emon 
<7bedo gbedo kan o gbe koto 

J)iafim Ose 
'/ ii somo won /,ode llogbo 

l1vleke kan o ro baba 

Oia Jim Obar'O 
'/1i somo 111011 lode Ilogbo 

I isi11si11 nii Ji mi jowo mwo ibqe-ibqe 
I )ia fim A/abahun Ajapa 

lt'i sore Obara 

l?bo ni won o waa se 
Ose p 'e,in si llogbo 

0/obara p 'agbo ni Ilogbo 

Nje ona s'alabah1m dqi 
I i 1110 ni n ba lo 
rlSQ 

No mortar carver can carve a calabash pot 

I fa's message for Ose 
'I 'heir offspring in Ilogbo Land 

No bead maker can fashion a guinea corn 
I fa's message for Obara 

'I heir offspring in Ilogbo land 

'I 'he housefly is it that wakes up and rubs its hand gingerly together 
I fa's message for Alabahun Ajapa, the tortoise 
Who was the friend of Ohara 
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He was advised to offer ebo 

Ose killed an elephant in the forest in Ilogbo 

And Olobara killed a big ram in Ilogbo 
Indecision tumed the road into two for .Alabahm1 

Which way would I take out of the two 

ase 

OBARAOFUN ­
Transformation leads to manifestation of prayers. Follo\ving Ifa' 
words and doing ebo bring abundance and end hard times. Speaks o 

the need for humility and less talk more listening. Ebo to Esu an 
Ogun for protection from enemies. Must be careful around women. 

obara funfim nigin nigin 
adifa Jun onife ka merindilogun 

won ni kombo salaiku am re etvpo 

ero oja e wa ba ni ni jebutu ire 
jeb11tu ire la ba 11i Iese obarisa 

ase 

obara funfun nigin nigin 
cast divination for the owner of sixteen houses 

when coming from orun to earth 

he was ask to offer ebo 

he complied 
come and meet the king of Orisa 

as the acceptance of ebo leads to good fortune 

ase 

OFUN OBARA ­
Manifestation of prayers brings a transformation of consciousneSI 
Ebo for increase in business. Calls fot a change in attitude. Be mo 

388 

THEI-IOLYODU 

gratefull and less negative. E bo to Esu and Ori for success. Ebo to 

I fa for protection from enemies. Ebo to Sango for long life. 

Ojim Bara 
/1 d'ija Jim O!t1-0ta 
/I niki 0/u-Ota wa rubo 

Nit01i awon abinu-eni 
Nitoripe olu-Ota a maa r'eni war a l'owo OtJfl 

()/11-0ta a maa ta 
~ I maa n· 01110 gba wara 

() gbo on, 
Rim ebo ni i gbe ni 
•lint ki i gb'eryan 

I i waa ba ni ni ire gbogbo 
1.re 

()fun Bara 

Was cast Ifa for for Olu-Ota 

Who was told that many people would bring him their business 

i\ nd consequently he would become rich 

I le was told co do ebo against enemies 
I le.: did the ebo 

I r is doing ebo that brings blessings 

Ni.:glect of ebo pays no one 

( :ome and join us where there is plenty of ire 
\~c 

NOTES 
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BOOK OF OKANRAN 

OKANRAN OGUNDA -
A change in perception brings a removal of obstacles. This pers 
probably will need to receive his/her own Ifa and or Ogun. 

person might have ability to see spirits. Must learn how to deal wi 
that and receive E gungun. Accept help when offered. Stand 
fight; don't ruo away from the issue. 

okanmn kangu kange kangere 
adija fan oniwowo ado 

omo ammo logm1 dam, 
on ti ikole onm bo 1vqye 1von ni okara nle ebo ni kose 

orubo nje lapalapa log1m lo ogrm owun ko deja 

Keepe o 
Keeji11na 
E tete waa ba wa ni j elmtu qje muru 

Ase 

okanran kangun Jmnge lmngere 
cast divination for oniwowo ado (praise name of sonponna) 

when he was coming from orun to earth 

he was asked to make ebo 

he complied 
thus he was able to defeat his enemies 

Very soon 
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At no distant date 
Come and join us where there's plenty of money and peace of mind 

llHe 

OGUNDA OKANRAN -
Removal of obstacles provides an opening for a new direction in 
tl t1e's life. T his person has to keep it moving. Ebo to Ogun to avoid 
loss. Ebo to Egun to remove obstructions to the ite. Speaks of 

keeping feet on the ground and balancing prayer with action. Must 

propitiate Ifa regularly for ire and Ogun for protection from enemies. 
I fa will end this person's struggles with ebo and good character (iwa 

pele). 

<),~1/nda Jo o dOkanriln 
0/okilnran_fo o dOgundd 

I lJinmi nla subu !Agbagba 

l.gbagba nla SJ1btt !E,inmi 
I did fttn einlrfjo igi 

l1'16n n torun bo wale qye 

I ilinmi nla s11bu /AgbagbaA.won einlojo igi ni n bcere /owo Ifci 
I lo (!JC ti dwon n lo y ii dria bdy'it? 
IP'611 ni ki won o rubo' 

W'on ni mee bi bdwon bade iii (!J! tan 

\'ubi ebo ndd lilwon o moo 11/ 

(~~1it1 fa 6 dOkamim 
0/okilnrdn Joo dOg1J11da 

l.~bagba n!d subu !Erimni 
I did fiJn A ko 

N tomn bo wale qye 
IP'611 va fi Ako se agba 
IW611 de Ako lade 
IW611 niiwA ko r11bo o 
/ 1110 ni on di lade y if o 
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Won /ebo ni koo mo 0 1 

Ki won 6 mo baa sf adi on? re o 
Ako o gbo ebo yan 
Gbogbo igi bade iii qye 
W611 ba pete pero' 
Bo ba si di qjo ketadinldg,fo 
Wo11 o bad sf ade Ii on ft di Ako lori 
Won ni sebi awon wi fitn o 
S ilgbon nigba Ako bd dade 
Enikan o gbodo sti a lobe 
Berydn bd ddn it"ti e WO 

0 luwa e ri oran 
Tee don! 
hvon einlefjo igi ni won gbe enfni ti 'I 

6 ni Ogtfodti fa o dOkanran 
Olokanrdn fa o dOg11ndd 
ErinvJi nla subti LAgbagba 
Agbagba nld sub,; /Eri11mi 
A did fan einlefjo igi 
Won n tomn bo wale qye 
!Pon nf won o 11,bo 
Won ko won iJ dbo 
Ako nik.an ni n be lefyin to ddde 
Gbogbo igt 
E si pete pero 
E wtia bade Ako je 
Gbogbo igi 
ase 

Ogunda flies off; it becomes Okanran 

Olokaruan flies off; it becomes Ogunda 

A big hippopot.'lmus falls off Agbagba 

Agbagba falls on a hippo 
Cast Dafa for uncountable number of trees 
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I 'hey were coming from orun to aye 

I 'be troop of trees were asking lfa 
"The Earth that we are going to, is it going to be good?" 

'!'hey were told to do ebo 
"Once we get to earth 
Is it not the same ebo that we would be performing?" They asked 

Ogunda flies off; it becomes Okanran 
< )lokaruao flies off; it becomes Ogunda 

,\ big hippopotamus falls off Agbagba 

,\gbagba falls oo a hippo 

Cast dafa for Ako tree 
I le was coming form orun to aye 
l'he other tress then voted in Ako tree as their leader 

They crowned him 
"You, Ako, do cbo," they warned 
''You are the one who has been crowned 

You should observe all prescriptions for ebo 
So that the crown on your head (ori) would not be removed" 

Ako tree refused co listen attentively to the prescribed ebo 

The troop of trees arrived on earth 
I 'hey all connived and conspired against Ako tree 

( )nee it is the seventh day 
l'hey would remove the crown from Ako tree's head 

It was then that they reminded him of their previous warning 

Within the period that Ak6 tree is crowned 
No one should remove the bark or strike the tmnk with a knife 

If anyone does that 
I 'hat person would be in trouble 

l 1 ntil today 
I 'he troop of trees conspired against him 
I le said, "Ogunda flies off; it becomes Okanran 

( )lokaruan £lies off; it becomes Ogunda 

1\ big hippopotamus falls off Agbagba 

1\gbagba falls on a hippo 
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Cast Dafa for uncountable number of trees 

They were coming from orun to aye 
They \Vere asked to do ebo 

They refused: they didn't do the ebo 

It is Ako tree coming from behind and wearing a crown 
All trees 

Y'all connived 

You destroyed Ak6's crown 
All trees 
ase 

OKANRAN OSA -

Considering new directions leads to positive exteroal changes. T ' 

odu brings much good fortune. Speaks of the peaceful resolution o 

conflict and knowing when to hold em or fold em. E bo to Sango fo 
successful strategy. Ebo to Oya to end hard times and br" 
prosperity. 

kamu gege lu gege awo ilc alakoko 
igbin ko ni ara ina ni yiya 

awodi o bale ko gbc adjye aba 

oh1wo manm qjubona mefa awon ni 

won sefa fun onmmi!a baba n lo re Ji imkere tu1110 re 
ogun ti ;11011 Ji esi si 

eyi ti won Ji oko Ja 
imkere ledu Ji !t{IJJO re 

ija ko !tlJJJO iku 

ko ttmro amn 

ko h11110 gbogbo inmbi 
Keepe o 

Keejinna 

E waa wo'Ja awo ki 
B'o ti nse 
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Ope, abise wara 
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kamu gege lu gege the priest of akoko 

11 snail is not fit for absorbing heat 
nwodi (hawk) does not come down and prey on the egg that is 

nbout to hatch 
fi ve head of awo . 

nnd six ojubona 
1hey are the people that cast divination for orwunila 

wh~n he was going to use irukere to dismiss evil 
all the war they face with amunitions 

it was an irukerc o.runmila used to conquer it 
ifa conquers death, conquers disease and conquers all evil 

Very soon 
i\ t no distant date 
Come and see the Babalawo's prediction 

Coming to pass 
I fa has come, the great authority 
Palm-tree, whose predictions come true speedily 

nsc 

OSA OKAN RAN-
Positive changes open the door to new opportunities. Calls for 
r ositive attitude and courage. Speaks of victory. over enemies and to 

not harbor malice in one's heart This person needs to focus and stay 

the course. Ebo to Oya for abundance. 

Osa Kanran 
0 ,inKanran 

/1i11 kanmn kanran 
Ni itin ek11n 

"1 d'Ifa fun agba ti o l'owo 
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Kanran kanran 

Ebo ni won ni o sc 

Osigbebo nibc o rubo 

Koipc bee 11i o/llll 

EJPa bani ni jebutu ise 
Ase 

He runs ill tempered 

He walks ill tempered 

Awo fategbe Fatunmbi fasola 

Ill tempered walking is the walk of the leopard 
This was Ifa's message for Agba 

Who does not have money and looks longingly at another person's 
money 

He was told to do ebo 
He complied 

Not soon thereafter 

Come and join us in the blessing of all good fortune (ire gbogbo) 
Ase 

OKANRAN IKA -

Taking advantage of opportunities leads to an increase in one's a, 
Speaks of one having the courage to take a stand. Says don't st 

what you can't finish. Accept the good with the bad and maint 

focus. This person needs to change some ingrained behaviors such 
lack of confidence. Must act like a successful person in order to 
one. 

okanran kawo bope bi kope 
adifa fun kanna kanna 

ey:i ti gbogbo eye o fi jolori 

won ni ebo ni ko ma muse 

THEHOLYODO 

keipe keijina 
c wa ba ni farusegun 

a.rusegun la ba ni lese obarisa 
ase 

okanran count if it is complete or not 
cast divination for kannakanna 

who was going to make the head of all birds 

he was asked to offer ebo for long life 
he complied 

not long or sooner he became successful 

come and meet the king of Orisa as the acceptance of ebo 
leads to good fortune 
ase 

IKA OKANRAN -

1 ncrease in personal power (ase) leads to new opportunities. Speaks 

of the need to change one's behavior. Patience and a cool ~ead for 

Huccess. Snails for Ifa and Ori. Use your intelligence to unprove 
mriten e. . ·a1 1if Warns of loss Do not curse anyone. Don't be careless. 
I )on't jump to conclusions. Good time to start a ne.w venture. 
/:ti11 niko d11d11du jako 

ll'Oni oro ese fja dina egan 

ltlifo Jim Oluwere magbo qjo ti Obalufon 
/ :yi11 ibodire han jereje 

I iho IJJOn ni ose 

0 .,i.~bebo nbe ombo 
Nju Obibo sareJPa owa bomi pitipiti 
(,,!Ji11t/y 111a 11i ero ako ko omi 

I /,1 ;11• m si111i l 'o11a 

(~hl11cl/' 111a 11i ero akoko omi 
/fi, ;1,, ro si111i 11'i/o 
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!fa pe ro simi /'01i 

Ki ope ro simi nikun 
I.gbinde na ni ero akoko omi 
Ase 

The elephant takes of plants when moving 
The flying bird never blocks the road 

Cast Ha for the big river at Obalufon 

\'Vhose depths were going to be seen secretly by the people 
He was told to do ebo 
He complied 

May Ifa protect me quickly 

Snail has come to bring me tranquility and peace 
Ifa pacifies my home 

Ifa pacifies my road 
l fa pacifies my stomach 

Ifa pacifies my Ori 

Snail brings me tranquility and peace 
Ase 

OKANRAN OTURUPON -
New directions regarding one's health protects us from illness. Thi1 

person needs to stop being grumpy and sad all the time. Must 
maintain one's faith in Ifa. Ebo to one's Orisa for gratefulness. Don't 
try to do things outside your talent level. Calls for faithfulness and 
honesty with one's spouse. Ebo to Olokun for prosperity. ]\fight 
need to receive Olokun. 

ka g1111!Jan isuko ninu opan ore 
ka gun ryan eJinmi1in nim1 opan iroko 

kagun !)1an aga owun ni kan soso ninu opan ide 
adifa fim olokanran ti n szmkun otutu lae lae 
won ni ebo ni kose 
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//SIi 

we should pound yam inside ore tray 
we should pound esinmirin yam inside iroko tray 

we should pound aga yam alone inside golden tray 
1 hese were the awos who cast Ifa for Olokaruan 

when he was complaining of being cold forever 

he was asked to offer ebo 
so as to be free from illness 

he did the ebo 

and was healthy 

:ise 

OTURUPON OKANRAN -
Staying healthy brings new opportunities. Ifa says we need to 
be patient and all will be well "Little by little we eat the head of 
the rat." Must be gentle. Speaks of great blessings. Ebo to Ori, 
Obatala and Oshun. Must be fearless and childlike to have a 
long, prosperous life. Must receive protection from curses. 
Omoto!aJJJqyo Iyowukode maat'enis'ehin demi 

,;/ d1fa f'Efunbtmmi 

Itron ni 
I iunbu11mi a bimo pupo sttgbon ki o 1va rubo 

Ki 01110 re tiopon si ehin yi 
Nigbati o gba dagba ma baqje odaran omo 
Ogbo ko ru 

Hiru ebo ni i gbe ni 
1lim ki i gb'eryan 

/ i waa ba ni ni ire gbogbo 

lse 

Omotolamoyo Iyowukode maat'enis'ebin demi 

l)ivined for Efunbunmi 

Who was told that she would have many children 
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But that she should first make an offering 

So that the child she carried on her back migh t not 
become a criminal later in life 

She heard but did not make the offering 
It is doing ebo that brings blessings 

Neglect of ebo pays no one 

Come and join us where there is plenty of ire 
Ase 

OKAN RAN OTURA -
A fresh new direction brings connection to spirit. Speaks of the nc 

for coolness. Snail water to be drunk by this person and water wit 
shea butter to Esu. Head wash with snail water, efun, shea butter 
Should avoid alcohol. Respect and be grateful for one's elders. Famil 
disputes must be resolved. 

akara bo Jinu epo 
o gbqyi. ododo 

adifa fa.11 ota ti 11 se omo fya ostm 
won ni korubo 

ki 211011 ma ba fi ara won si/e 

Erolpo 

Ero Oja 

E waa ba 11i ni jeb11t11 ire 
ase 

when bean cake enters into palm oil 
it takes on a red color 

cast Ifa for stone, the sibling of Osun 

they were asked to make an offering 
so they wouldn't leave each other 

Travellers to lpo 
Travellers ro Ofa 

Come and join us where there's plen ty of good fortune 
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11se 

OTURA OKANRAN -
Connection to spirit brings new opportunities. Perseverance and 

courage are the road to ire. E bo to open the gates to plenty of ire. 
Must change bad behavior and bad talk. Speaks of one causing legal 

ptoblems for themselves. Enemies bring losses. Ebo to Ogun, Ifa 

nnd Iyami to protect from loss due to enemies. Ebo to Obatala for 
long life. Might need lfa initiation for protection from negative 
spirits. 

Omnmila ni eku 

MoniA11Jise 

011i awise eku ni ektt)'i o ko omo re sapamo Ji niton iku 

011iAwise omo t!fa ni efayi o ko omo re sapamo si ni to,i aivon dedo dedo 
(hi ai11ase omo eran ni eran yi o ko omo re sakpamo si ni to,i zku 

Oni awase omo eni ni omo eni yi o ko omo re pamo si Onmmila 
/1110 11 se n Jo bi ede 

I 1110 n se n Jo bi rye 

Oni ki a so fim eni ti o da 01m ki o ti. He kun re mo ori ni o/O ka11 
Ki o ma ji se jade 
'/'i o ba ti le se be ko 

11i bo si owo ik1t 
/Je ni 

l.w Ji ni bo si owo '!JO 
Kee pe o 

Keeji'nna 

I j /ete waa ba 111a ni jebutr1 C?/e smtm 

lse 

O ruumila pointed to the door 
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They told him it was significant that che door was locked with a key 
He replied that by locking doors 

Rat protects her children from death 

Fish protects her children from the fisherman 

Animal protects her children form the hunter's traps 

Humans protect themselves from their enemies 
Orunm.ila says when this odu is revealed 

The person must stay inside their home 

behind locked doors for a couple of days 
To avoid getting into trouble 

Very soon 
At no distan t date 

Come and join us where there's plenty of money 
and peace of mind 

ase 

OKAN RAN IRETE -
Taking a new direction gives us renewed determination. Speaks o 

victory over enemies. Calls for initiation to Ifa. Ebo to Esu an 
Olokun for prosperity. Ebo to Ogun for protection from enemie 

This person might be going through difficulties, but ebo will usher ' 
the good times. Ebo to one's ancestors. Humility is needed. 

okanran rete rete 

adifa fan ate to n lo re bawon nqja ejigboromekun 

won ni korubo ko le je-re bo qja ~jigboro mekun 
o n,bo ate Jere bo oja 

~jigboromekun 

.Etv Ipo 
E,vOJa 
E 111aa ba ni ni jebutu ire 

ase 
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okaruan rete rete 
cast divination for ate (a mat used in displaying goods at the market) 

when he was embarking on a journey to ejigboromekun market 

h<.: was asked to offer ebo 

~o that he could gain a healthy profit 
he heard and offered the ebo 

n n.d returned with much profit 
l'ravellers to lpo 

l'ravellers to Ofa 

Come and join us where there's plenty of good fortune 

I RETE OKANRAN-
Pcrseverance and determination lead to new opportunities. Speaks of 

1he need for harmony in our personal relationships. Our spouse or 
future spouse will bring success. In this odu, one must follow lsese, 

1111 that encompasses the tradition, especially one's ancestors, for 

blessings. Ebo to one's Egungun masquerade for prosperity. This 
odu speaks a lot of receiving honor, like a title, job promotion, etc. 

I ~bo to Ori for honor. Speaks of avoiding gossip and small talk. 

Ogan bidi bii ri bi 

/Jr,halawo a d'ifa fim Aje 
Nig,ba ti o n ti omn bow a s'tge 

I iho ni won ni ko se 

() Ji gbebo nbe o mbo 
I/Yon ni Aje Jo ni so 
I •'i so side aivo Aje lo ni so 

Koepe o 

Koejinna 
/ J tet.e waa ba wa ni jebutu aje sutmt 

lse 
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Ogan bidi biiri bi 

Was the awo who cast Ifa for Aje (diety of riches) 
When she was coming from onm to earth 
She was told to do ebo 
She did it 

Now look what Aje has to say 
That she is owner of all wealth on earth! 
Very soon 

At no distant date 

Come and join us where there's plenty of money and peace of mind 
Ase 

OK.ANRAN OSE -

Opening up to other possibilities brings abundance. This odu brin 
plenty of good fortune. Initiation into Oshun to end poverty a 

bring ire. Must not be malicious. Ebo to Ori for business succes 

This person might be going through hard times or on the verge. Eb 
to Oshun and Ori to stop i t. 

ise n se erin etin gbinu igbo 

ise n se ejon efon n sun el1!)7J odan, 
ise ko se oba bq)'i kju t11i ri 
adifa fun adetula 

e yi to n lo re ponmi ola fun oba 
won ni o kara 

n le ebo ni ko ma se 
ase 

it is poverty that makes elephant to reside in the forest 
it is poverty that makes efon to reside in the forest 

poverty has neYer affected a king like this before 
cast diYination for adetula 

he who went going to fetch the water of wealth for the king 

404 

THEHOLYODU 

he was asked to offer ebo 

he offered ebo 

and when he fetched the water (symbol for Oshun)for the king 
nnd poured the water for the king in his back yard 
wealth in abundance poured out 
:1ud he became a rich man 

:1sc 

OSE OKANRAN -
Abundance opens the way to the possibility of considering a new 

direction. This odu is very close to orisa Aje, the diety of wealth. This 
person should receive Aje. E bo to Aje, O ya and Ori for wealth.This 

odu asks us to be patient and kind; that good times are near. Must 

11 lways speak the truth as one sees it. Asks us to be closer to Ifa and 
one's Orisa. Ebo to Sango to conquer enemies at work. 

Ose dede 

11/0kanrannaa dede 

11jo ogbogbo kii ro manjumo 
Ii alayo nyo ni sekele1ve 

11 rl1ja fim Onmmila 

llflba orimin y oo ba enire pa 'de 

rho ni 1von ni ko se 
11 si gbebo nbe o rubo 

/wki tin orin mokan onire gbogbo 
,111i rere l'ope ngbe n 'ire 

l'lli rere 

Rim ebo ni i gbe ni 
li rn ki i gb'eryan 

Ii 1vaa ba ni ni ire gbogbo 

1/J'Q 

< )se dede 

( )IOkaoran naa dede 
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The rain of melancholy does not stop until dawn 

The rain of happiness falls bit by bit 

Cast Ifa for Orunmila 

When he was going for a long walk 
Looking for a person of gentle character 

He was advised to do ebo 

He complied 
I have walked a short distance and have found wealth 

Ifa will lead me to good people 

I have walked a short distance and have encountered all ire (good 

fortune) 
It is doing ebo that brings blessings 
N eglect of ebo pays no one 

Come and join us where there is plenty of ire 

Ase 

OKANRAN OFUN -
New direction brings manifestation of prayers. The new directi 

most likely involves an attitude adjustment from pessimism 

optimism. Head wash, and ebo to Obatala. E bo to Esu and Ogun 

avoid embarrassment or ridicule leading to loss. Might meet someon 
new who brings good luck. 

okanran fim okanran o fun 
adifafun orisa 11 la osere magbo 

won ni korubo nito1i aseyori 

0111 bo 
lo ba bent sini se asry01i 

Kee pe o 
Kee;inna 

E waa wo 'fa awo ki 
B'o ti nse 

lfa de, alase 
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Ope, abise wara 
1/,l'C 

okanran fun okanran o fun 
cast divination for orisa nla osere magbo (Obatala) 

he was asked to offer ebo for success 

ltc complied 
1111d became a successful person 

Very soon 
/\ 1· no distant date 
Come and see the Babalawo's prediction 

Coming to pass 
I fa has come, the great authority 

Palm-tree, whose predictions come true speedily 

nse 

OFUN OKANRAN -
The manifestation of our prayers opens the way to new possibilities. 

'l'his odu says we must be more disciplined spiritually. This person 

needs a thorough cleansing of head, body and home. Must honor 
1nboos and watch what one eats. Possible disagreement; must find 

compromise. E bo to Obatala and Sango to avoid being tl1e victim of 
:in injustice. Must not abuse one's position of power. This odu speaks 

n lot about enemies attacks, especi.uly verbal. Must avoid engaging 

them; trust in Ifa. Ebo to Ogun for victoty. 

lgogo ni 11 ro e pe pere 
ln1n geje ni n ro mo komo Jo mo komo Jo 

I dia_fen Koori 
!'iyl ti n fomi oj1111 sogbere Off/0 

()11n le 1rimo bi bayiz? 

IW'on ni 6 rl,bo 

117011 ni dgbedo adie lebo 
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LrJ ba pa adie fi,nra e 
Nbe nda 16 ti see 

Nbe nda 16 ti Je e 
Ko nfmo kankan bi 

6 tun deekeJi 
6 tti11 pa adie 

6 tiin dd aje 

Ko nfmo plin 

Nigbii o deeketa 

6 bd loodo Orftmnilii 

Hoivii! 
Won 11/ koun 6 fi iigbebo adie n,bo !eeklnl 
Otin fi n,bo feekqi 
Won si nf a111on omo n tele o,m kln· 

Orunmtia nbvo K66ri loo mm 
(] n pa adie 

0Jindiiaje 

Onfomila ni ki K66ri o loo fi idodo kan ogiri 
Unu ibi ti idodo e bci ga mo Iara ogiti 
Ko siimi Jibe 
Ko wqci pa adie mizz11 

Ko mu qje adie ohitn 

Kofi yf '!/u ami ohun 

Kf ?fe adie o wad san wale 

Ko si ta epo die Ji o/u ibe nda 

Orunmt!a ni k6 n16 je nbi adie 

Oninmi/a ni tf iJ bd ti je nbe 

Awon omo o tele 

K66ri bd se bee 
6 bd k6 gbogbo awon eryan Jo 

Ko Je nm, e 
Omo bci de 

K66ri bimo ye 
Nl ba n Jo ni n yo 
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Nl ny in awon Babaldwo 

I won Babalci1110 n yin Jfa 
0 ni bee lawon Babaldwo toun wt 

-"lgogo nf n r6 e pe pere 
i,rin gije ni n rd mo komo Jo mo komo Jo 

,. I did fun Kooti 
i'iyl tin jomi ojt,u sogbere omo 

Ti si 11 rodiJ ti o rdmo ko wci/e 
6 Jo nigbii eekfnnf 

lice ni o !VIJIO ,mi wale 
c) lo nigbd eek~z 
Ko 1rimo m11 wcile 

Ni dn bci n korin fun K66ri 
IWon n pe bi o lo 
Ktf moo lo 

1 : Je Koori o ,vdo 
HI d lo ko moo lo 
(Jjapd 

<) jetan 
(Jjedi 

<JJMo 
HI 6 lo ko moo lo 
1l"dn ni bi tin padie ni n dci je e 
~~ht) eeketa 1011,nmila se lfa jitn Kooii 
o ni Koo,i o 

() 1110 de arbve yo 
hi 11. mi lomo kan 11 gbe Jo 

lse 

i\~semble yourselves is the sound of the gong 

,\ ran geje SOWld.s l will gathet children 

( ,ast divination for K66.ti 

I 'he ooe crying because of children 

\Xiould I have children is the question she asked Ifa 
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They told her to perform sacrifice 

A matured hen is the sacrifice 

She killed the hen herself 

On the spot where she cooked it 
It was on the same spot that she ate it 

She got no child 

She came calling the second time 
She killed another matured hen 

She ate the hen by herself 

She found no baby 

Thereafter on the third occasion 

She went to consult O·.rurunila 

'Why has these misfortunes beclouded me'? She asked 
'They told me to sacrifice a matured hen each on two 

previous occasions' 
'I offered it' 
'And they told me that children are following me 

around', K66ri said' 
"You are the one that did not follow the instructions 

given to you," Orunruih\ replied 
'Y9u killed all the animals mandated for you' 

'You ate it alone' 

Orunmila then told K66ri to use her navel to touch an 

upright wall 
The height to which the navel reaches on the wall 
'You should mark that spot' 

'You should then kill another hen' 

'Collect its blood this time around' 

'And use it to smear the spot of the navel mark 
'Such that the blood would drip down through the 
trace from the mark' 

You should also smear some red palm oil on the same 
spot 

You must never eat out of the chicken, Orunmila said 
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Once you do not eat out of the chicken 

The children would come to you 

K.66ri did as instructed 

She assembled people 
She did not taste out of the chicken 
' I 'he babies then started to come 
She had successful childbirth 

She then started to dance and rejoice 

She was praising her Babalawos 
1 ler Babalawos were praising Ifa 

She said it was as her Babalawos had said 
Assemble yourselves in totality is the sound of the 

gong 
Aran geje sounds I will gather children 

Cast divination for K66ri 
I 'he one crying because of children 

' I 'he one going to the stream without fetching water 

with them 
She tried the first time 

Yet could not find a baby to bring home 

She went the second tin1e 
She could nor bring home a child 

'I 'hey then started ro sing mocking her 

I f she wants to go 

l,et her go 
I ,et her go to the stream 

If she wants to go, let her go 
She ate the wings alone 

She ate the laps 
She ate the buttocks 

She ate the liver 
Let her go if she wants to go 
' I 'hey said it was on the same spot where she killed the 

hen that she devoured it 
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It was on the third occasion that Orunmila prepared an 
Ifa portion for K66ri 

K66ri, they hailed her 
The one that rejoices at the sight of children is back 

Please give me one to cuddle 

Ase 

NOTES: 
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BOOK OF OGUNDA 

OGUNDA OSA-
The removal of obstacles brings positive changes m our 

sun:oundings. This odu speaks of the need to focus and center one's 

self to gain peace of mind. This person is going through a lot, but this 
odu brings an end to suffering and arrival of ire. He/she is 
~uuounded by enemies. Must do ebo for victory. Ebo to Esu and 

Oya for prosperity. Ebo to Ogun to remove obst'ldes. E bo to Ha, 
Obatab and Ori for wealth. 

Mon rari ni mon ra pongba 
ljai Sosa kosun Iese ]1JJin Oko 

-'!fe ke /aaro 
/'iti n gbebi ka 

Haba /atmi 

Kinni y oo gbebi kuro l'01i Awo? 
,-Jgbe 

Kinn(yoo gbebi kuro /'Ori Awo? 
•lkuko 

lko niy oo kobi kuro J'OriAwo 
lye ni 

) '110 y ebi Ori Awo danu 

Jse 
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Mon rari ni moo ra pongba 
Afai Sosa kosun lese Iwin Oko 
Aje ke laaro 
Titi ale ome won ni ku 

Cast divination for Orunmila 

When he was surrounded by bad things (ibi) 

What will drive the evil away from the Awo's Ori? 
Agbe 

What will drive the evil away from the Awo's Ori? 
Aknko 

I ye will help the A wo evade the bad things 
Asc 

OSAOGUNDA-
External changes lead to removal of obstacles. 

change with courage and faith, the obstacles to progress are removed. 
Speaks of avoiding conflict and victory over enemies. Ebo to Ogun 
for victory. Ebo to Ifa and Obatala to receive blessings. Be careful 
who you trust. 

Oyigjyigi ora aivo Isode 

A difa fim Orunmi/a 

N!Jo elegbe lfa 
L:iivon J'OO dimo pafa 
Ebo 1von ni ko se 

0 gbebo o rubo 
0 gbern o tem 

Elegbifa emo dimo pami 

Afifelegelege oko kii dimo pagi oko. 

Oyigiyigi ora priest of Isode 
Cast Ifa for Orunmila 

When his astral mates (Egbe) said we will collectively kill him 
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Oruruuila was advise to do Ebo 

He complied 
My astral mates, do not collectively kill me 

afefelegelege can never collectively kill forest tree .. 
ase 

OGUNDAIKA-
This odu speaks of clearing obstacles to our building of spiritual 

power (ase). Time must be made for spiritual growth. We need to 

communicate with our Orisa, etc., to increase and focus ou.r ase. This 

odu has the story of the origins of wood carvings and other spiritual 
icons used to focus our prayers, etc. Speaks on the need for honesty. 

Ebo to Ori for peace of mind and money. Watch one's words; they 

have power. Ebo to Ogun to remove obstacles; Sango for ire. 

N!;oo bum 

Olen gbabe odtt folun 
Adifa fun O nigbt[Ye ti n 
Rook aleno l''odu 

Num ebo 

Bro at kery 

Ewa bani l'aiktt kangidi 
Are 

When things are bad 

You will find a thief living with Odu 
Cast Ifa for the farmer 

\'(!hen he was going to harvest his crops on the farm 

He was told to do ebo 
He did it 

Come and see the place where the people do not die 
ase 
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IKAOGU NDA ­
Focusiug of ase leads to the removal of obstacles. This odu speaks ol 
using one's ase to clear away blockages. This odu portends long life 
and prosperity for this person. Speaks of controlling one's anger; 

must stop being argumentative. Speaks of a blessed relationship. A 
blessing is coming. This person should maintain an even keel; not get 
too upset or too happy. Ebo to Ori for long life. Ebo to Ogun for 

courage. Receive hand of Ifa and ebo to iyami for protection. 

ftji ni moO Ji 
l'Ji mo 1i ire o 

Ni kut11k11t11 11i 1110 he iwa 
Feere kile o mo 

Ni mo ri iko Aje lode 

D'ifaf1111 0/onko Egi 
Omo qyinbo l'ori Aje suurns 
Ko pe, ko ;inna 

E w aba mi ni wowo ire o 
Ase 

As I woke up 

I saw Ire 

Very eai;Jy in the morning 

I was presented with the gift of a pleasant destiny 

At dawn, before the day broke 

I saw the delegates of wealth in the street 

These were the declarations of Ifa to Olonko Egi 

The child of "He who sits marvelously on a pile of wealth" 

Before long 

Not to far 

Come and join us in the midst of all ire 

Ase 

OGUN DA OTURUPON -

416 

THE HOLY ODU 

Alignment with Ogun protects us from illness. Must develop good 

character and ebo in order to receive blessings from Ogua. Calls for a 

change in behavior; less negativity and stubbornness. This odu has 

the story of when Ogun Married Obba. This person might be about 

ro meet a very powerful woman. Ebo to Ori and Ifa for success. 

Ogun dmi ire sile Oturupon 

A d'Ifa fim 1von n 1ft O(!.Ye 

Wonni 
Odun oro de 

od1m owo 

od11n omo 

IV'on niki won rub() 

ki ija ma si 

I/Von gbo ivon 111bo 

Kee pe o 

Keejinna 
B waa wo :fa awo ki 
B'o ti nse 
ffa de, alase 
Ope, abise wara 

i\se 

Ogun directed good fortune (ire) to Oturupon's house 

\Vas divined for the people of Ife Ooye 

' [hey said that the year of riches had come 

the year of wealth had come 

the year o f children had come 

'fhey were cold to do ebo so they might not have any quarrels 

They did the ebo 

Ver</ soon 
At no distant date 

Come and see the Babalawo's prediction 
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Coming to pass 

Ifa has come, the great authority 

Palm-tree, whose predictions come true speedily 
Ase 

OTURUPON OGUNDA -
Taking care of our health gives us the strength to remove obstaclc1, 

Speaks of ancestors and the need to keep family united. Speaks of the 
birth of a child and the need for ebo so the child may be healthy, 

Probably needs to receive Ogun. Ebo to Obatala and river wash with 
Awede for wealth. Warns of illness, ebo to protect and cure. Ebo to 

male ancestors for protection. Ebo to Ayan Agalu, the Orisa ol 
drums for ire. 

Jogede 
Gbagede 
A d!a fan Oosdald Oseeremogbo 
N!;M tin torun bo wale qye 
Ebo n won ni o se 
]ogede 
Gbagede 
A did fan Okanfem, lr11nmofe 

Nfjoo won n torun bo wale C!Je 
Won ni ki gbogboo won o ru eran mefji mfji lo 
Gosa fo,i oun o gbo 
Oosa ba n,bo 
Won ho awo eran ohun 

Won e kanlii 
Ngbaa won de iii qye 
Awon Oosd r6 kit j) rifii Jo 
Won bd de ajo nbi won o ti jrJ 

Enii won n sdpee fan 

.pni ri n ko1in ldsan 
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Gosa ba yo foooka!1 
6 niftfgede 
Gbdgede 
A did jtfo Oosdald, Oseedflfogbo 
Nfjqo 1vrJn n tonm bo wale C!JI 
Jogede 
Gbagede 
ifcije 11 gbC!Ji ntemi 

Bis iingrJ ti to Uf/ 

Ko ri!i,jo 

jogede 
Gbagede 
Bi Ogun ti trJ un 

Ko dfujo 

Jogede 
Gbagede 
() osii ni n be f!yin 

Ti njfjoo re 

!Von ba fllu bee 
Ogun ni had 
Oun ntid bi nbi ihi 
Ogim bd loo k,an Agere 
Siingo loo tan bdtci 
Cbogbo 1110n bd kdnlti 

Gbogbo ihun ti o M ni/it nmt ' 

Ko lee sehun rere kan to dda 

Ase 

J ogede and Gbagede 
Cast divination for Orisaala Oseeremagbo (Obatala) 

On the day he was coming from Omn to earth 

He was asked to perform sacrifice 

Jogede and Gbagede 
Cast divination for uncountable lrunmole 
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On the day they were corning from orun to earth 
They asked all of them to sacrifice t\:vo goats 

Oosa said he can not dare the consequences 
Oosa performed the sacrifice 
They skinned the goat 

And used the skin to make a. drum 

When they arrived on the earth 

The other Orisa could not find a drum to dance to 

They got to where they would congregate to dance 
Some were being clapped for 

Some were forming the rhythms only with their mouths 
Oosa, seen from afar, chanted 
Jogede and Gbagede 

Cast divination for Orisaala Oseeremogbo 

On the day he was coming from orun to earth 
Jogede and Gbagede 
Ifa let me be reno\vll on my own 

As big as Sang6 is 
He has no unique drumbeat to dance to 
J ogede and Gbagede 
As powerful as Oguu is 

He has no unique drumbeat to dance to 
J ogede and Gbagede 
It is Oosa coming from the back 

That is dancing his deserved drumbeats 
They drummed loudly 

In desperation, Ogun exclaimed 
' I also have an idea of a type of drum' 

Ogun went to make Agere dmm 
Sang6 made Bata 

All of them started making different kinds of drums 
All celebrations devoid of drumbeats 

Would not connote a good function 
Ase 
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OGUNDA OTURA -
Removal of obstacles allows a connection to spirit. Speaks of the 
need for focus and not running around senselessly. This person 

needs to stop worrying so much; it is affecting their health. Ebo to 

Sapouna, Ogun and Iyami to end troubles and open the way for 
blessings. Head wash and Ibori for a cool head. This person needs to 
pay more attention to their children. 
fsu tt ku 

Tsu u Jara Jo om 
/lbata sumvon, szmwon se gbedegun 
D 'Ifa fim Okankanleku Irunmo/e 

lt7on lo reef e Ajere (ikin container) 
7 'ii somo Ajalorun 

O'Ijafun Onmmila 

Jfa nlo reef e Ajere 
Tii somo Aja/omn 

Orimmi/a lo waft Ajere 

Tii soma A/akmm 1!fe lmomno da ki n rqye 
Ki 11 ri /ijere o 
A se 

The yam dies 

The yam resembles cactus 

The matsh is wet and serene 

Thev were the ones who cast Ifa for the 401 lrunmole 

Wh~n they were all going to ask for the hand of Ajere 

· Che daughter of Ajalorun (the dog of heaven) 
They also cast Ifa for Orunmila 

Who was also going to ask for the hand of Ajere (aje ire, the blessing 
of wealth) 
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The daughter of Ajalorun (God's messenger) 

Orunmila was the one who succeeded in manying Ajere 
Please let there be lightning for me to see 

Let me be able to see Ajere let ther be lightning for me to see 
The daughter of Ajalorun 

Ajere 
Ase 

OTURA OGUNDA -

Connection to spirit gives us the ase to remove obstacles. Mu1t 
change behavior and align with the ethics of Ifa and receive Ifa for 
protection from Ajogun and enemies. Needs to perform good deed,, 
Head wash to remove negative energies. Ebo to Obatala for wealth, 

Speaks of travel; ebo for a fruitful trip. 

Eke o kun'ni 
Ika o kun 'mo enjyan 

Bi eke ba l!JO!e e da 
Oun werewere abem, a maa yo won ni sise 
D 'afa fan S agbagirjyan 
Tii se Baale Asotito 

J\fje sotito, sododo 

Eni to sotito 
Ni !mole ngbe 

Dishonesty doesn't pay 

Wickedness isn't beneficial either 

When a dishonest person plots his treachery 

His conscience pricks him persistently 

Those were Ifa's declarations for Sagbagiriyan 

Who is the leader of the honest people 
Pray; be honest; be truthful! 

He or she who is honest 
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1.s whom the Immortals support 
Ase 

OGUNDA IRETE -
Removal of obstacles provides renewed determination and focus. 

Ebo to Oya for children. Speaks of ancestors and tO honor one's 
father. Be truthful] and keep your thoughts to yourself. If have been 

less than truthful] with or abusive to your woman, ebo to Iyami for 
forgiveness. Ebo to Oya for children and Aje for wealth. 

Kukunduku a b 'ewe gem gem 

Opo oog1m a gun mo galegale 

/3i o ba l'opo oogun, bi o bal'ekee 
f:ik e o nije oje 
J mr-ire je ju ewe lo 

Difa fim Ooni Alanak esu11 

Gyi ti k o gb11do ko oh1111 Ifa s-i'le 

Mada mi 

A g'bori ile, aj'ek11 

A g 'bori ile, a j'~ja 
A g'bori ile, a .'f'ata 

Ag'bori ile, a m11 mi 
A g 'bori ile, bo da mi 

0 d 'owo ile ta ju mu 
K11k11ndunk1t a b 'ewe gemgeru 

Opo oogun a gun mo galegale 

/Ji o ba l'opo oogtm, bi o bal'ekee 
/Jke o nije oje 

I nu ire je ;u ewe lo 

Dija Jim Ooni Alanak eSttt1 

Byi ti ko gbudo ko oh11t1 Jja sik 

/ 1.se 
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Sweet potato "vith fresh leaves 

Possession of too many cbanns :ind spells intoxicates 

If you have potent channs and spells and you are dishonest 
Your dishonesty will render the charms and spells impotent 

Honesty and good will work better than charms and spells 
Divined for Ooni Alanak esuu 

Who must follow !fa's advice and injunctions 
Do not betray me 

We stood on the ground and ate eku 

We stood on the ground and ate fish 

We stood on the ground and ate ataare 
We stood on the ground and drank water 

If you stand on the ground and betray me 

I leave justice to Mother Earth (Onile) 
Sweet potato with fresh leaves 

Possession of too many charms and spells intoxicates 

If you have potent charms and spells and you are dishonest 

Your dishonesty will render the charms and spells impotent 
Honesty and good will work better than charms and spells 
Divined for Ooni Alanak Esuu 

Who must follow lfa's advice and injunctions 

ase 

IRETE OGUNDA -
Determination and perseverance will lead to the removal of obstacles, 
This odu tells us that one's spirituality is the road to ire. This odu ha1 
the sto1y regarding the two faced Esu. Exposes life's contradictions, 
Speaks of the importance of ebo. E bo to Esu and Iyami. Calls for 
initiation into Ifa (Itefa). Ebo to Ifa and Ori for ire. Ebo to Egungun 
for long life. Head wash for coolness and calm. Speaks of death. ~bo 
to Orunmila, Egungun and Iyami. 

Orunmila ni fyawo Jere 
Moni !Ja;vo fare 
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Oni, !Jawo asin ni oft npa eku 
0,awo osa ni oft npa rye 

0rawo ekun ni oft npa mm 

!yawo qje ni oft nkpa mi 
ase 

Orunmila praised readiness 

And also praised agili!J 
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Orunmila then explained the benefits ef agility and readiness 

Cannibal rat's sense of smelt pointed hivt to the other rats; 

Falcon with quickness is succes.ifull killing other birdJ~· 
Tiger with ag/firy kills other animals; 

the student of Aje is alwqys reaqy to bring good fortune (ire) to peopk 

Are 

OGUNDA OSE -
l n this odu, the removal of obstacles brings abundance. Speaks of the 

need for honorable behavior. Speaks of many blessings with proper 

ebo and behavior. Must respect people and not make insults. Ebo to 
Ogun to defeat enemies and for long life. 

B baa n: ree re bi Ere 

lbi tie ti lo naa 

Le o patio .1i 
D 'cifa ftm Ojola 

Omo Ere !'Apa 
lfa ni Isese kJ maa /eke 

Isesc lo maa gbenryan 

Ase 

No matter how far you wander like the grindstone 

No matter how far you wind and wend like the boa conscrip tor 

ft is to your starting point 
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That you will return 

These were I fa's declarations to royal python 

The child of boa conscriptor of Apa town 
Pray, do not kill it 

Do not kill royal python 

The child of boa consctiptor of Apa town 
Ifa says Isese (tradition) shall prevail 
Isese will allow humanity to prosper 
Ase 

OSE OGUNDA­

In this odu, abundance leads to removing obstacles. Abundance 

allows us to breath a little easier so we can pay more attention to 
clearing out obstacles. Calls for initiation. Might need co receive Ile 

Ori. This odu speaks of tlus person receiving plenty of blessings. Ebo 
to Olokun so that the ire may flow. Calls for ebo to Orunrnila, Esu 

and Ori to drive away ajoguo and align with destiny. Possible abiku 
child. 

Ise-Eguntan, aso ire Ii aiba laraAgbe 

Ise-Eg11ntan1 aso ire Ii aiba lan1A/11ko 

Ise-Eguntan, aso ire Ii aiba Iara Odidm: 
Gbogbo ire niit'oivo Olokun 
Olok1111 o/ori omi 

Bgogbo ire niit'owo Oloosa, Osa ibikgi odo 
Ise-Eguntan 

Toto nikigbogbo ire maa lo mi l'owo 
Ase 

Ise-Eguntan 

we meet the clothes of good fortune on Agbe (blue turaco) 
Ise-Eguntan 
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we meet the clothes of good fortune on Aluko (indigo woodcock) 

lse-Eguntan 
we meet the clothes of good fortune on Odidere (African grey 

parrot) . 
All good fortunes (ire) are in Olokun's possession 

Olokun, the head of all waters 
All good fortunes (ire) are in Oloosa's possession 

Osa the the second head of all waters 

Ise-Eguntan 
Toto commands all good fortune (ire gbogbo) come to me 

ase 

OGUNDA OFUN -
Removal of obstac.les clears the way for the manifestation of prayers. 

Speaks of blessings. Ebo to Obatala for ire. ~~t need to receive 
Obatala. Speaks of the need to resolve a family dispute or other 

conflict openly. Ebo to Ogun and Esu to conquer enemies and 

protection from thieves. 

Seke-seke se eke 
E ke k ee Sika-sika se ika 

Ika kaa 
Ara kii ro eke 

Okan osika o bale bom 
Aseni nse a,-aa re lose 

D 'afafim Onmmifa 
Ngo ti seke-seke 
Sika-sika atiAseni maaje omo zkofaa re 
Ti Baba maa gba iwa bubunt yii kJwoo won 

Ase 

A liar lies 
His lies destroy him 
The wicked person displays his wickedness 
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H is wickedness damages him 

There is no peace for a liar 

No security for the wicked 

The trea~berous person is doing untold harm to him or herself 

These were the declarations of Ifa to Orunmila 

When the liar, the wicked and the treacherous were to become his 

students 

lfa would purge them of their lack of character 

Ase 

OFUN OGU NDA -

T he manifes tation of prayers removes obstacles. This odu portends a 

lot of ire. But must do ebo to Ifa and Aje to end money problems. 

This odu is strong on Ori. This person should do ebo to Ori (ibori). 

l\1ight need to receive lie Ori. Should make water with ire leaves to 

wash his/her head every morning. Must stay away from bad 

influences, bad friends and behave ethically. 

Abata a baya gbedegbede a da fan Orunmila ti o ti 
nse ofun egbekgbe lai-lai 

nwo n ni ki o rubo 

pe ni dim ni ni Olom11 san gbogbo ohun ka11 re ti o ti nse ofun .ftm. 

0 m ek.u, ija, igbin, qyebo adt'e, ati egbq"ila. 

Ni igba ti Qrunmila rubo yi tan 
o ko on· eku, ori ga, o,i adie ati ase igbin 11a sinu ohun kan o gbe sile 

n 'igba ti ife Ji ma mo 
awon mm fjafo ti su mo 

bi o ti ni ki o gba won kHro ni 0.1111 s'i!e Ofokun 

bqyi ni Orunmifa here si gbon akun 

N'igha ti awon ti o baje'h11n ni ana 

111a ki pe o ku ina owo 
ati pe O/omn yio so ofun re di oro 
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Onmt11i!a da 'htm o ni o.ftm ti o se f'ana ko to 'fa 

/ati igba na ni a ti npe odH )'i Ojim-ti-o/a 

nse. 

"Mud has a mushy chest" 

was the one who cast Ifa for Orunmila 

when he had been suffering losses on all sides 

from the beginning of time 

They said that he should do ebo 

so that during that year Olodumare might repay him for all his losses 

He offered a rat, a fish, a snail, a hen, and money 

When Orunmila had completed this offering 

he put the head of the rat, the bead of the fish, 

th.e head of the hen, and the feelers of the snail 

in something and left it on the ground 

When dawn was breaking 

nnts (driver ants) gathered and covered the ebo 

11nd when Orunmila began to sweep them away 

he broke through the ground into a pit of Olokun 

So Oruomila began to scoop up beads (wealth) from the pit 

When those who had eaten with him the day before 

came to greet him saying 

"Greetings on spending money" 

:md "Olodurnare will change your losses into riches," 

Orunrnila answered that the losses he had suffered in the past 

<lid not equal the wealth he had gained 

From that time on, we have called this O du Ifa "Loss then Wealth" 

1\ se 

NOTES: 
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NOTES: 
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BOOK OF OSA 

OSA IKA-
Handling external changes with coolness and courage lead to an 

increase in personal ase. This is a powerful odu with lots of feminine 
ase (Aje power). Speaks of the need for cooling. Head wash and ebo 

to Ori, Ifa and Esu of cooling elements - water, snail, ori (shea) 

butter, efun, palm oil, pigeon, etc. must keep things to oneself. No 

divulging of plans to anyone. Speaks of enemies. Ebo to Sango and 
Ogun for victory and protection. Ebo to lfa for ire. 

Osa kadi 
0 nn kadi 

0 Jo Jere fire 
0 modi Ika gun 

// dia fun Onile O1vke 

I i);i tii somo Abewolegi 

lfr'on ni ko sa kaale ebo ni o se 
0 si gbebo nbe 
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0 rubo 

E wa n gbagogo 
A be o gbagogo? 

A1/Ja momo n gbagogo 
Nile Onile Droke 

Ibe la gbe n gbagogo 

Ifa wa n gbo ti111a 

Abi o gbo tiwa? 

Omle Oroke 
Ifa n gbo tiwa 

Ase 

He runs into hiding 

He walks into hiding 

He jumps up high 

Awo Fatcgbe Fanmmbi Fasula 

.And climbs the boundaries of Ika 

Cast lfa for Onile oroke 

The child of Abewolegi 
He was asked to take care of the ground and do ebo 

He heard and did the ebo 

Can you hear the gong sounding? 
Or can't you hear it? 

We are really hearing the gong sounding 

In the house of Onile Oroke 
There, we hear the gongs sound 

Ifa, now listen to our plea 

Doesn't he? 
Onile Oroke 

Ifa listens to our plea. 

Ase 
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IKA OSA -
An increase in our spiritual power brings positive changes to our 

environment. This odu speaks of the need for this person to change 
their behavior and become a person of integrity in order to receive 
their blessings of ire. Speaks of a husband and wife working together 

in harmony. Speaks of illness. Ebo to Iyami for health. If a man, 

might be result of behavior with women, so also ebo to Iyami. Sango 

and Ogun to conguer enemies. Speaks of maybe needing Itefa, Ile 
Ori or Obatala for ire. 

lka sara awo eti qya 
D'qfaftm won l'Egun tatala 

Nyo ti 111011 n gbogm1 lo ilu l'Aje 

Bbo ni won ose 
(~on si gbebo nbe won rubo 
A bo lowo Ogun nigbqyi o 

Abo lowo Ogun bokan 

Soso opolo se 
/Jo Jowo Okundun 

Riru ebo ni i gbe ni 

Aim ki i gb'eryan 

E waa ba ni ni ire gbogbo 

Ase 

lka saran the priest of the Niger river's edge (Oya) 
Cast Ifa for Egun tatala 

On the day he was fighting at the town of the Aje (powerful women) 
He was asked to do ebo 

I le complied 
We do not have war now 

We do not have war 

Like the toad that is free from Okundun 

It is doing ebo that brings blessings 
Neglect of ebo pays no one 
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Come and join us where there is plenty of ire 

ase 

OSA OTURU PON -
Succesfull handling of changes in our circumstances 

protection from illness. Tius odu speaks of loss. Speaks of enemies. 

E bo to Ifa for protection. E bo for long life. 1'.fost avoid gossip and 
hexing. 

Oni logo omo eku b 'qfl ori ka11 

Igba edu lf!JO naa ni iwa re baje 
Or1mmila ni o di k!Ji 
Ni Esu n hi bara Agonnireg1m 

Jja ni ilu ti Estt nlu tani !!JO 

Won /omo ~ja bcifi ori kan 
Igba E dtt lqjo naa ni iwa re baje 

Nmifa ni o di kiji 

Ni Es1, 1111 hi bara Agonniregun 

!Jani i!u ti Esu nlu tani ,yo 

Won iomo 1ye, omo eran ni ani logo ti won bafi 01i kan 

Igba EdlJ laga naa ni iwa won bqje 

Orunmila ni o di k!Ji 
Ni Esu n hi baraAgbonniregun 

lja ni ilu ti EsN niN tani ,yo 
Won Iota ryundie, bqfl ari ka11 
Igba Ed11 ln;'o naa ni iiva re baje 

Ase 

Orunmila ni o di kiji (sounding the drum) 

Esu is beating the drum 

Who is dancing to the drwn? . 

The awo said, "it's Emu's child" 
Orunmila replied that anyone that is E ku's child 

and touches Edu pumpkin will die 
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Orunmila says "Orunmila ni o di kiji" 
Esu is beating the drum and who is dancing to to its beat? 
Tbe awo said, "it is on the day the fishes, birds and animal's children 

Touch Edu pwnkin that they will die 

Orunmila says "Orunmila ni o di kiji" 

Esu is beating the drum and who is dancing to to its beat? 
The awo said it is the enemy of the Babalawo 

Orunmil.a replied that that it's on the day the egg touches the Edu 

pumpkin that it will break 

Ase 

OTU RUPON OSA -
Taking care of one's health leads to pos1t1ve changes in 
circumstances. Ebo to Obatala and Yemoja for children and ire. This 

person needs to be calm and not be fearful. Must watch words; no 

gossip or bragging, etc. Might need initiation into Ifa (Itefa) for 
protection and all ire. Ebo to Ifa and Oya to end difficulties. J\.je for 

wealth. Sango for victory over enemies. 

Ot11rupon Osa a difa fun ivon ni !Iara 
1vo11 ni rye omatittm ti a bi ninu odun ti a pon won sare ogun 

)1)011 ni: kinni Ebo? 

IP'on ko ru u 

Riru ebo tJi i gbe ni 
A im ki igb'eryan 

B waa ba ni ni ire gbogbo 

nse 

Oturupon Osa was divined for the people of Ilara 

They said all the babies born that year 

would be carried on their mothers' backs 

when running away from battle 

Tbe people asked what is the ebo 
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They did not offer the ebo 

It is doing ebo that brings blessings 

Neglect of ebo pays no one 

Come and join us where there is plenty of ire 
Ase 

OSAOTURA­
Successful handling of external changes bring a renewed connection 
to spirit. Speaks of loss leading to ire. This odu speaks of maintainina 
a cool head and being honest at all times. This odu is the one that 
contains the song, "speak the truth, tell the facts ." Which means to 

be objective and tell the truth the way you see it based on facta, 

Speaks of protecting our children. Ebo to Obatala and head ,vash for 
coolness. 

Osa Otura I Kinni Otito? 

Emi I kinni Otito? 

Orunmi/a I Otito ni 0/uwa orun ti nto ge 
Osa Ot11ra I kinni Otito? 
Emi I kinni Otito? 

011mv1ila I Otito Ii Eni-ain' ti nto ge 
Ogbon ti Oludumare nlo 
Ogbon-nla 

Opolopo ogbon 
Osa Otura I kinni Otito? 

Emi I kinni Otito? 

Orunmila I-Otito ni iwa O/od11mare 

Onto ni Oro ti ko le sub11 ija Ii Otito 

Otilo ni Oro ti ko le baje 

Agbara-nla, Aj11/o, ire-ailopin 
Orin lfa na: 

"S'otito: S'ododo, S'otito o si tun S'ododo; 

enis'otito ni imale J'OO gbe o" 
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Osa O cura says, What is truth? 

l say, What is uuth? 
Orunmila says: Truth is Olodumare guiding the earth 

Osa-Otura says, what is truth? 
Orurunila says: Truth is the unseen one guiding the earth, the wisdom 

Olodumare is using--great ._.,isdom, many wisdom's. 

Osa Otura says, What is truth? 

I. say, what is truth? 
Orunmila says: Truth is the character of Olodumace, truth is the 

word that cannot fall. lfa is the truth. Truth is the word that cannot 

spoil. Mighty power, surpassing all. Everlasting blessing. 

I fa's song: Speak the truth, tell the facts. Speak the truth, tell the 

facts. Those who speak the truth are those whom they deity will help 

ase 

OTURA OSA -
Connection with spirit provides the ability to handle change .in a 

positive way. This odu contains the ase of Oya; the ability to remain 
calm in the hurricane; to find the eye of the hurricane. This person 1s 

spiritually gifted. Might need initiation into O ya or lfa. Must do ebo 

as prescribed. This person needs to be brave and calm. Head ,vash 
and ebo to Obatala for coolness. Ebo to Oya for bravery. Ebo to 

ancestors and Egbe for protection. t--,fight need .to receive Egbe. Ebo 

to Olokun and Aje for wealth. 

Bi 1viniwini ba pe ka ma lagi lojHde baba to11n mo 

A gbe lo (!jude baba winniwinni loo la 
Oiafim Otura 

Toti ngasa 

ff,b9 ni won ni ko waa se 

0 gb'?,b9, o m'bo 
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Oun fa ,i baba Ion· esin 

E ro !po 
Ero Oja 
E waa ba ni ni jebttttt i1-e 

A se 
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If someone insists that we must not cut the wood 
in front of his father's house again 

We will take it to another person's father's front yard to cut 

Ifa's message for Ottira 

Who had been practicing exclusive goodness and benevolence 
He was advised to offer ebo 

He complied 

When Otura had been practicing 
exclusive goodness and benevolence 

That was ,vhen we saw him on top of a horse (with honor) 

Travellers to Ipo 
Travellers to Ofa 

Come and join us where there's plenty of good fortune 

Ase 

OSA IRETE -
Handling change positively brings renewed determination for 
success. This odu portends good fortune. This person needs to be 
generous as one's generosity is retumed with interest. Ebo to Ifa and 
Oya to open the way to blessings. Asks us to have faith in our gods. 
Speaks a lot about peace of mind. Ebo to Ori and O ya for peace. 

6 sa rite 
6 rin rite 
Agbani go,i oke 
A sari rete 
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A rin rite 

A dia fi1n Or1111mila 

Nyo i,-e gbogbo ko ti o yalie re mo 
A won ire ti on yad lo y tf? 

Won _ya wd bqyii? 
lf7'6n ni gbogbo iri nf o moo ya iii e 
Won ni krf tojutt eran f!J'd 

IV'on nf ko fi nibo 
Orunmlla se bie 
6 fi eran qya bo oke ipori e 
lregbogbo bd nyale e 

Ase 

6 sti re!e 

6 ,in tite 

Runoff water climbs a hill 

Lt runs btunpily 

And walks bumpily 
Cast divination for Orunmila 
On the day all good things refused to come into his house 

"All these good fortunes that are ruming away 

Would they return?" He asked 
They said all good things would come into his house 

But he should prepare the meat of Oya 

He was asked to use it as offering 

He complied 
He used the meat of Oya as an offering to his Ifa 
All good fortunes then started turning into his house 

Ase 

IRETE OSA-
Determination and perseverance bring blessings through change of 

circumst,'l□ces. This odu brings much ire, but usually the person is 
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going through hard times. ]\,fight need initiation to Oya for protection 
and to end hard times. Ebo to lfa for ire. l\fost worship Orunmila 

Ebo to Saogo to conquer enemies who are working against you, 
Watch who you hang out with and what you get into. Speaks of 
death. 

lrete Osa 
A d'Jja fan Aduroja-Abqyako 

Won ni kio111a 17,tbo kiobaa le se te awon ota re 

0 gbo o m 

Won ni Adurqja-AbC!)1ako a sc te awon ota re 

Keepe o 
Kee1hma 
E tete waa ba wa nijebutu qje .muru 
Asc 

Irete-Osa 

was cast for Aduroja-Abayako 
on the day that he was about to meet his enemies 

They told him to come and do ebo 

in order to be able to conquer his enemies 

He complied 
They said that Aduroja-Abayako would conquer his enemies 

Very soon 

At no distant date 

Come and join us where there's plenty of money and peace of mind 
Ase 

OSA OSE ­
Successful handling of changes in environment bring the blessing ol 
abundance. This odu brings much ire. This person is successful but 
that brings jealousy. Head wash and ebo to Ori for protection from 
negativity. Ebo to Oya for long life and victory over enemies. Thie 
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person has ofo ase, word power, so must be careful what he/she 
speaks. Don't jump to conclusions about who the enemy ts. 

Waa sere omo Of{)him 

fain o ma gba iwasc Awo Okodeere-Moba 

Poo ni mo gba otaa mi kju 

A wo Atokeen:-ihin-wa 
A wo Atokecre-ohun-wa 
D'lfa fan Talo-n-ru-Okanmbi 

Ti nba Esu Odara sere akodi 

Nitori aso o 
!Von ni ki won sakaale, ebo ni sise 

0 koti ogbo,ryin sebo o 

!pin aiteru 

Egba aitem 
E ro 1ina kan n won o 

Nje e je ka mu aso fEs11 

K 'Esu o maa maso lo o 
Tani o mo wipe Osa-Ase la nsa 

E je ka mas JEsu 
K'Es1✓ o maa maso loo 

.Ase 

Come and play 
The child of the landownet 
Laughter does not recognize the origin of any matter 

The awo of Okodeere-Moba 

With all my strength 
I slapped m y enemy in the face 
The awo who came from a long distance over here 
The awo who came from a long distance over there 

They were the ones who cast Ifa for Talo-n-ru-Okambi 

Who was struggling with Esu Odara 

Because of his cloth 
He was advised to make ebo 
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He did not comply 

The consequences of refusal to do the ebo 

The aftermath of ignoring the performance of ritual 
Imagine how fire kept burning them 
Please let us leave the cloth for Esu 
For Esu to take 

Who knows that we are all running from penury? 
Please let us leave the cloth for Esu 
Let Esu take the cloth 
Ase 

OSE OSA -
Abundance allows for the successful handling of change. This odu 

speaks of knowing when to fight and when to run. Speaks of much 

ire, but enemies might be blocking it. Ebo to Esu, Ifa and Iyami. to 

bring harmony. Ebo to Ifa for all ire. Speaks of confusion. Ebo to 

Ori and Egbe for focus and protection. Ebo to eguns for long life. 
Ebo to Ogun to end hard times. 

Bi ogun bi ogun niko tan !01vo oba 

Bi apala ebu bi a pa la ebu kotan lowo awo o,ryagbe 
A D 'Ija fim ti a nrerc 

Ti won ti ndare o!aare dryin lat!ai 

Ebo ni won ni ko se 

0 si gbebo nbe o rubo 

Ifa ni arr; nryo maaro ibi 111011 lewon l'01i 

Apada "!J'O ,naa pati ibi won da pada si won saiverepepe Ija ape 
Lepe 

E wo ti tti igba egbo nke 

Ifa jeki ire ko1110 timi 
Ase 

A king never gets bored of going to war 

A broken yam is always found in the hand of a farmer 
The farmer never gets tired of cultivating 
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Whose road was blocked 

He was told to do ebo 
He did it 
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lfa says the leaves of aro will mm evil (ibi)back to where it came 

from 
Ifa says the leaves of apada \vill turn evil back to where it came from 

lfa says the leaves of sawerepepe will kill my enemies 

It is the sound of the leaves of iba egbo 
That will bring good fortune (ire) to me 

Ase 

OSAOFUN -
Successful handling of external changes brings a manifestation of our 

prayers. This odu speaks of this person having a tendency to run 
from problems. Must change this behavior and stand and fight. Ebo 

to Oya for courage and stability. :Might need initiation to Oya. Speaks 
of the need to honor taboos. This person's life might be chaotic. E bo 

to end the chaos. 

Safunmi 
Nofimo 
Ekan niko ti bi boroboro bole 

A d'ifa ftm Ojuninbqju /em 

Tinse oko !J'alode 
Ebo won 11i ose 

Osigbebo 11be o reubo 

Keepe 
KBejina 

Ebani ni jebut11 ire 

Ase 

You give it to me 
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I don't give it to you 

The nail does not stick itself by the back 

But by its sharp point 

Cast Ifa for the eye 

\Vho was getting scared of the other eye 

The husband of Iyalode 

He was told to do ebo 

He did it 

Come and find us in the middle of lots of blessings (ire) 

Ase 

OFUN OSA ­
The manifestation of prayers brings ire. The development of good 

character brings sudden good fortune. This odu brings plenty of ire, 
but the person might be experiencing hard times. Ebo to Obatala, 

Oya and I fa for abundance and an end to chaos. Must maintain 

positive attitude. Ebo to Ori to overcome problems and for long life. 
Ebo to one's father's eguns. 1v1ight need initiation to Ifa. This 

person's children should be initiated (Orisa). 

0/1111 sa a, sa a 
0 sa d bee ni o tdn mo 
A didfiin Orunmt!a 
Baba n sunktin imn o lqji 

Won lebo qji ni ki Baba o se 

On.inmila ba nibo 

././je ba sef 

Ofi,n ba bere si SCI a 
6 sa d be~ ni o tan 
Keepe o 

Kee;inna 

E tete J1Jaa ba wa ni jebutt, qje suum 

Ase 
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Ase 

Ofun picked and picked 

He picked it continuously yet it was not exhausted 

Cast Ifa for Orurunila 

Baba was crying that he had no wealth 

T hey asked Baba to perform sacrifice 

Orunmila then offered the sacrifice 

Money then came out of the ground 

Ofon started picking it 

He picked and picked yet it was not exhausted 

Yet it was not exhausted 

It is Ifa that owns massive wealth 

Very soon 

At no distant date 

Come and join us where there's plenty of money and peace of mind 

Ase 

NOTES: 
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BOOK OF IKA 

IKA OTURUPON -
Increased ase brings a blessing of good health. This odu brings ire in 

the form of relationships, children and creativity. This odu speaks of 

the relationship of Orunmila and Osbun. Speaks of a 
misunderstanding leading to an unnecessary conflict in one's 

relationship. Ebo to Ori and Ifa for suurn (peace of mind, wisdom 
and coolness). Ebo to Oshun for ire. Ebo to Egunguo and Ogun for 
success, Sango for protection. 

Osi o tami 

Kin je Obi baba tire 

A d1fa fun Lankhtm ti somo Ogun 
Eboni won se 

Won si gbebo nbe won mbo 
Ervpo era ofa 

Erija awo ki, Ifa nse 

ase 

No matter now much poverty I face 
I will eat my father's kola nuts 
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Cast Tfa for Lanlehun, the child of Ogun 
He was told to do ebo 

He heard and did it 

Pilgrims of Opo; pilgrims of Ofa 
Come and see how Ifa's words come to pass 

Ase 

OTURUPONIKA ­
Maintaining a healthy lifestyle increases our ase. Speaks of pregnancy, 

Speaks of uuthfulness as the road to ire. Speaks of healing one's child 
of possible illness. The child might need initiation. Must st.ay away 
from trouble. TI1e main ebo in this odu is a change in behavior, 

which leads to prosperity. 

0 Ji tt111 omo onihun 
0 rimin gbere-gbere-gbere bi omo onihtm 

0 Ji kutu Jaso igosu bose 
D'IfafanA s!Janbi tii somo O/oro kan atijo 

E bo ni won ni ko waa .re 
0 gbebo, o rubo 

Bi igba baji 
Afowo ore m'oko 
!fa oni ko to ifa ola to nbo 

Bi gboro ba Ji 
A fo1110 o re m 'oko 

Jfa 0110 ko to Jja ola to nbo 
Eluluu ko maa ke tutum 

Ija nka ntt J'Oo to mi wa 
A.re 

He woke up gingerly like a child of a property owner 

He walked majestically like the child of a property owner 
He woke up at dawn and used expensive cloth to cover his legs 
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These were the awos of Asiyanbi 

The child of a succesfull man of time past 

He was told to do ebo 
He did it 

When the calabash grows 
It rests its stem against the farm 

Today's gain is not as much as the one coming tomon:ow 

When the pumpkin grows 

It rests its stem against the farm 
Today's gain is not as much as the one coniing tomorrow 

Let the Senegal lark heeled cuckoo bird herald the news 

Great profits are sure to come looking for me 
Ase 

IKA OTURA -
lncreased ase through spiritual discipline and iwa pele, lead to a 

connection with spirit. Speaks of turning things around; the end of 
hard times and the blessing of peace and prosperity through 

meditation, etc. speaks of enemies. E bo to Esu and Orurunila for 
protection. Needs to receive Esu and hand of Ifa. Ivlight need 

initiation to Ifa as it is Ifa this person must be close to. l\light be in a 

bad relationship. 

Tka Ot11ra, Akowo'!Jo, Lapawonpo 
Bami k 'owo Jo 

Bami ko qya Jo 

Bami ko omo Jo 
Kiowa ko gbogbo ire Jo .rile mi 

Keepe o 

KeeJinna 
E waa ivo'fa awo ki 

B'o ti nse 

lfa de, alase 
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Ope, abise wara 

Ase 

lka Otura, The gatherer, the joiner 

Help me to gather money 

Help me to gather v.rives 
Help me to gather children 
Come and gather all good things (ire gbogbo) in my house 

Very soon 

At no distant date 
Come and see the Babalawo's prediction 

Coming to pass 
Ifa has come, the great authority 
Palm-tree, whose predictions come true speedily 

Ase 

OTURA IKA-
Connectioo to spirit increases our personal ase. This odu speaks o( 
lots of ire. However, the person might be blocked. Must have head 
wash and Ori work to remove negative energy. Ebo to Iyami and 
Ogun for protection from enemies. Ebo to Aje and Orunmila for 
wealth. Ebo to Sango for success. l\fight need to receive Egbe. 

Biebi ba 11 pa inu 

Akas11 banba laa Ji bee 

D 'lja Jim T ryingbiwa 
Tii_yo san wo ipin l'orun 

Mo san wo ipin mo ni isinmi 

T e_yingbi1Pa 

Mo san wo ipin l'onm 
T ryingbinwa 

Ero Ipo 
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If the stomach is feeling hungry 

A large leaf of eba is used to appease it 
This was !fa's declaration to Teyingbinwa 

Who would pay his dues of his destiny in orun 

I pay my dues of destiny and I have peace of mind 
Teyingbinwa 

I have paid the dues of destiny in orun 
Teyingbinwa 

Travellers to lpo 

Travellers to Ofa 

Come and join us where there's plenty of good fortune 
Ase 

IKA IRETE -
Increased ase provides renewed determination. Speaks of avoiding 

loss through ebo. Speaks of ancestral support. Ebo to one's 
ancestors. If considering a new venture or expanding current 

business, it is a good time. Speaks of one's hard work being the road 
to ire. Might need Tefa, also a child who is getting into trouble needs 
Tefa or at le,1st hand of Ifa; but definitely ebo to Orunmila for ire. 

Must avoid fights and arguments. Must adhere to taboo of self 
hexing. E bo to Ori for ire and bath. 

Asa n we;pe 

awo Omode 
A dija fun ES11 Panada 
Eyi ti o ri eeru je 

Est, Panada to sawo ti o reru je 

Lo d[fa fim Okoko 11ryefe 
omoo won ni Isafu ok11n 
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N!Jo tin jomi q/uu sogbere omo 
Ero !po 
E ro Oja 

E waa ba ni ni jcbutt✓ ire 
Asc 

.Asa u wewe 

The Babalawo of Omode 
Cast Ifa for Esu Panada 

The one that had been practicing his preisthood 
without having any free gifts 

The esu Panada that had been a priest for a long time 
without having free gifts 

He was the one that cast divination fo.r Okoko niyele 
Their child at the other side of the ocean 

On the day she was crying because of children 
Travellers to Ipo 
Travellers to Ofa 

Come and join us where there's plenty of good fortune 
Ase 

IRETE IKA-

Determination and perseverance bring increased personal ase. Times 
are tough, but with ebo and doing the best job possible at work, the 
hard times come to an end. This odu brings the ire of success. Ebo to 

Ori and Ifa for success and protection. Also warns of protecting 
against loss. E bo to Ogun co prevent Joss. 

Ateka ode lbadan 

A D'ifa fan won /Mc Ibadan 

Lojo ti won se ohun gbogbo ti okan ko ni laa 
Ebo ni won ni ko sc 

0 si gbebo nbe o rubo 
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l'{je Ateka ma da aivo Ibadan 
Bawo o be se arqye awo kii la 

Keepe o 

Keejinna 

E tete waa ba 111a ni jebutu eye s11u11,1 
Ase 
A se 

Ateka, the awo fo.r lbadan 

Cast Ifa for the people of Ibadao 

When everything they did met with failure 
He was asked to do ebo 
He did the ebo 

Aleka has become the babalawo of Ibadan 
Many people are coming to him with gifts 
Very soon 

At no distant date 

Come and join us where there's plenty of money and peace o f mind 
Ase 

IKA OSE-

An increase in one's ase brings the blessing of abundance. This 

person has had a tough time of it. Spiritual discipline is needed so 
that one's prayers may manifest. Must change one's attitude. Be 

grateful, hopefull and kind. Being the best at work leads to better 
times. Speaks of many deti:actots. Ebo to Ori~ Ifa and Iyatni for 

protection. D on't fear these people; ignore them and be confident in 

the protection provided by the ebo, akose and your good character 
and hard work. 

Apendelero 11ii f qju gb 'omi 
D1fafim Owo 
Tii se .[ya Orisa 
Omo Owo 
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Won kii kt, ko;i1 Owo 

Omnmila ma Jee ki n kH 

LojH eni ]ii II faran mi o 
OmoEse 

Won kii ku kqjti Ese 

Onmmila maaje ki n k11 
Loj11 eni ]ii n Jeran mi o 
Ase 

Awo Fategbe Fatunmbi Fasola 

Potsherd is the one who uses its face to collect water 
Divined for owo (hand) 

Who is the mother of Orisa 
Tbe child of Owo 

Onuunila, please do not let me die (before my time) 
In the presence of my loved ones 

The child of ese (feet) 

Will never die in the presence of Ese 

Onuunila, please don't let me die 
In the presence of my loved ones 
Ase 

OSE IKA ­
The blessing of abundance brings an increase in ase. Speaks of 
honoring the ancestors. Speaks of the need for iwa pele to protect 
oneself from enemies' accusations. Many enemies; Ebo to Sango 

and/ or Ogun for victory. Speaks of this person experiencing loss and 
general bad luck. Ebo to Ifa and Esu to turn bad luck into good luck 
and prevent any further losses. TI1e Orisa are waiting to help, but 

must be asked with sincerity which means you are ready to do your 
part. What we do today affects our tomorrow. Follow tradition. 

Osepakqja 

01i11pakaja 
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A d'1fa fun Onimoka Ona Oja 
Eyi ti baba ree okun la lojo lailai 

Won ni see baba re ni o moose 
Aiva o kokim kokun 

Ao kokun l'qje 

A o kakun kokun 
Ao kakun kokun 

Ao kakun n 'ire gbogbo 

Ayamo bi Onimoka Ona Oja koktm kok.1111 l'qye 
Ase 

Ose pakaja 
Orin pakaja 

Cast Ifa for Onimoka Oni Ofa 

Whose ancestors had never made any money producing ropes 
He was compelled to carry on his ancestor's traditions 
We make topes 

We make ropes to be rich 
We make .ropes 

We make ropes to have wives 

We make ropes 

We make ropes to have children 
We make ropes 

We make ropes to have all good fortune (Ire gbogbo) 

It is definetly not uue that Onimoka Ona Ofa did not get rich 
making ropes 

Ase 

IKAOFUN -
Increasing our ase through communication ·with spirit leads to the 

manifestation of our prayers. This odu contains the 16 laws of Ifa. 

This person must act ethically. In this odu, one's good fortune comes 

from one's Ori. Ebo to Ori and head wash. Self discipline is needed. 
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Aje b'o,i ogbon 

Otosi so opo oro 
A btf ni lole omo 01111 ti nse ni 

A kunle, a yan eda 

A de/e aye tan 
Oju n kan gbogbo wa 
Eda ose e pada I.Jo yan omiran 

Aytifi bi a tqye wa 

Ase 

Wealth surpasses wisdom 
A poor person utters ineffective words 
Those who castigate us for being lazy 

Do not understand our predicaments 
We knelt down and chose our destiny in orun 

\'X!h.ile on earth 

We are all in a hurry 
We cannot go back and change our destiny 

Unless we reincarnate 

Ase 

OFUN IKA 

Prayers answered brings an increase in personal ase. E bo to Obatala 

for ire. Ebo to Iyami for end of troubles. Must take personal 

responsibility to bring ire. Speaks of betrayal and having enemies 

close. Not a good time for a new venture. Must watch your temper 

and be kind, especially to children . Bad bchavior leads to loss. Ori is 
prominent in this odu and is the one who will guide you, protect you 

and bring blessings. Ebo to Ori and head wash. Ebo to Egungun for 

prosperity. 
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Pelepele kyitmo n mo 

Pelepele allele n le 
Pel.epele la n pmuk1111ru u pek 
Ba o ba fi pelcpele pamukimru 11 pele 
A ro 'ni titi lo de ponpolo itan 

D 'Ija fim O niivqyo 
Ti nlo soko Ororo-Ewa 
[Von ni ko sakaale, ebo ni sise 

0 febo salo 

Ki n/o so Oniwqyo dah1<t1? 
Ororo-ewa 
Ki nlo wa pa Oniwqyo gbangba? 

Ahun On1ro-E1va 
Lo pa Oniwqyo gbangba 

A hzm Oro1v-Ewa 
Riru ebo ni i gbe ni 

Airu ki i gb'eryan 
E 1vaa ba ni ni ire gbogbo 

Ase 

The day dawns gently and easily 

The night falls gently and easily 
The insect biting one's scrotum needs to be killed gently 

If not killed gently 
The pain goes into the marrow of one's thigh bone 
These were the declarations of Ifa to Oniwayo (a deceitful man) 

When planning to marry Ororn-Ewa (a beautiful woman) 

He was advised to offer ebo 

He delayed making the offering 
Who turned oniyawo into a tight fisted man? 

Tt is Ororo-Ewa, his wife 
What then killed Oniyawo eventually? 

lt was the stinginess of Ororo-Ewa, his wife 
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It is doing ebo that brings blessings 

Neglect of ebo pays no one 

Come and join us where there is plenty of ire 
Ase 

NOTES: 
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BOOK OF OTURUPON 

OTURUPON OTURA -

!v1aintaining a healthy lifestyle brings a stronger connection to spirit. 

This odu speaks of the need for patience and planning. Speaks of the 
need for spiritual discipline. This odu establishes the 5 day week. The 

Egun speak a lot in this odu. This person might be under spiritual 
attack and needs to do ebo to Egungun and Egbe for protection. 

Ebo to !fa for ire. Might need to receive Ifa. Must be hospitable. Ebo 
to Sango and or Ogun for ·victory over enemies. 

Otumpon Ot11ra 

Ita jal'e Irele )are 

Dia .fim Omnmila Baba nsoon: lotu lfe 
Won ni ibi lo nse 1'{ie ita jare 
Irele )arc K'otu-ifa 

rqju K'ott, ije raqye Kab<!JUl1 
Ile-Ife o bi ibi ubi tire Kagan 

lie !fa o towo ala bosun Ita jare 
Irelejal'e 

Ase 

Pray to Ita and lrele (Oro cult deities) for assistance 
So declared the oracle to Orunmila 

When he was doing good in lle-Ife 
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And it was misconstrued to be wickedness 
Say it loud and clear that Ita and Irele we pray 

Let there be peace in Ile Tfe 

Let there be prosperity in lie Ife 
Let the pregnant women deliver of their babies with ease 
Let the barren one conceive and give birth 

Ita and lrele we beseech thee! 

Ase 

OTU RA OTURUPON -
Connection to spirit brings stronger health. Warns of the need to do 
ebo promptly. Be nice to people. Eguns speak in this odu. Ebo to 

Eguns for protection. Needs to receive Ifa for long life and peace of 
mind. Needs to stop arguing and fighting with people. Ebo to Ogun 
to help with this. Ebo to Esu for ire. Th.is person needs to receive llo 
Ori, have head rogation, etc. so that their Ori may guide them and 
bring them ire. 

0 t11ra baa lie 

Eti m~jergi nii kangun igbe 

D 1fa fun Onmmila 
lfa n sawo lo sode Aimowaa-hu 
IVon o ba ti i1v11-lo1vo I ba ti pe o 

ES11 ai111owaa-h11u wo11 ni o 

Won a ba Ii bimo-bimo iba ti pe o 

Es11 aimowaa-huu won ni o 
Won o ba ti n 'ire gbogbo iba ti pe o 

Es11 aimowa-huu won ni o 

Ase 

Otura Oturupon 
The two ears are closest to the forest 

Divined for Orunmila 
When going to the land of those who lack proper manners 
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They would have been blessed with wealth for a long time 
But for their lack of good manners 

They would have been blessed with a spouse 

But for their lack of manners 

They would have been blessed with children for long 

But for their lack of manners 
They would have been blessed with all ire for long 

But for their la.ck of manners 

Ase 

OTURUPON IRET E -
Maintaining good health allows us co overcome adversity. Portends 

the ire for success in current project with ebo. Must be honest and 

not be vengefull. This odu brings lots of ire in the form of success. 
Ebo to Ifa, Olokun and/ or Aje for wealth and success. Ebo to 

Egungun for protection. 

Oturupon Rete 

A dJJa fun jya Adepon 
Won niki. jyaAdepon wa mbo 
Ki awon omoomo re ma baa ri'ibi arun Ete 

0 gbo ko nJbo 

!Ja Adepon omko ti aipe Ibepe 
Rim ebo ni i gbe ni 

Aim ki igb'eryan 
E waa ba ni ni ire gbogbo 

Ase 

Oturupon Rete 
Was divined for the mother of Adepon 

She was advised to do ebo 

So that her children might oot suffer from leprosy (illness) 

She didn't do the ebo 
Adepon's mother is what we call the pawpaw (papaya) 
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I t is doing ebo that brings blessings 

Neglect of ebo pays no one 

Come and join us where there is plenty of ire 
Ase 

IRETE OTURUPON -
Detemunation and perseverance make us stronger. Speaks of the, 
need to treat all people fairly. Speaks of the need to appease the 
Iyami. Speaks of the need for coolness. Head wash for coolness. Call• 

for initiation into !fa to remove blockages and difficulties, bring 
healing and bring ire. E bo to O lokun for prosperity, OrisaOko for 
progress. 

Ajopante Ogede 
Lo D'fjafun Onire 

Op!J"i igba ti ,ifi 
Omi qju s'ogbere ire 

Eboni ivon ni ko se 

0 si gbebo nbe o mbo 
Onire mo ivadi 

Onire mow a yara 

Ope agunka ti nbe ll!Jin re ju odi lo 
Ase 

Ajopante Ogede 

The awo of onire 

Cast Ifa for Onire Opeji 

When they were crying because of not being blessed 
He was told to do ebo 

He did it 

Onire is not worried 

Onire is not looking disturbed 

The Orisas will always be with him 
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Ase 

OTURUPON OSE -
Maintenance of health brings the blessing of abundance. Speaks of 

the need to be a responsible person. Speaks of the need to honor 

tradition. Speaks of the need for patience and kindness. This odu 

calls for coolness. Ori is prominent in this odu. Should receive Ile Ori 

and have river bath ritual to end poverty. Don't tell your secrets or 

plans. Ebo to Iyarni for protection from enemies. Watch out for 

infections. 

OruajegMe 
Aivo ebci ona 

A did fan Ato 
N(jo tf n sowo ,rya Ejigbomek11n 
N lo reeponko 

Won ni ko ,ubo 
Ato n pon eko lefja l!/igbomekiin 
6 1vo aso adire scira 

Okiki kan 
Gbogbo e?Jan ni 11 ra eko l6w6 Ato 
Ek!JZ Ato 16nm bti ni oun 6 loodo Ato 

Oun o loo ra eko l6w6 e 
Won si ti so fan eek!J'i re pe aso adire ni At6 nf 

A16 bd sun 
Oonm re o ja geere 

Won ni ki A/6 6 ft aso araa re nJbo 

Atofi nlbo 
E11ik1J'ii e ba n bo 
Nbga r5 de ko ba arlire lciraAto mo 
Es11 ti pdaro adtre ara e 
Enikqt onm o bci raja lowo e l/10 

6 no OnpaJegede 
Awo ebci ona 
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A diafanAto 

N(jo ti sowo t7!Ja 'E:Jigbomek11n 
Tin lo ree pon eko 

Won ni 6 sa kcialc ebo ni 6 se 
Ato ghebo nbe 
6 nibo 

Rini ebo 
Ben, dtitkesit 

A wd hAto ldiku kanngiti 

.Aiku kanngi,i Id 6 wa 
Ase 

Orupa jegede 

The awo of the roadside 

Cast divination for A to 

On the day she was trading at the Ejigbomekun market 

She was going to sell hard pap (eko) 
She was asked to do ebo 

Ato was making hard pap in Ejigbomekun's market 
She was wearing an Adire cloth 

She became very popular 

People from all walks of life always came to buy pap from her 
Her iponri (higher self) then decided to go and visit Ato 

She wanted to go and buy pap from her on earth (take her life) 
They told her before she left heaven that Ato would 
be dressed in Adire 

Ato then slept 

Her sleep was full of nightmares 

They asked her to make an offering of the clothes she was wearing 
Ato complied 

Her iponri entered the earth looking for 

Ato that was dressed in Adire 

She searched and could not find anyone selling pap 
dressed in Adire 
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Esu had changed the Adire cloth on Ato 

Her iporu:i as a result could not locate Ato 

We now meet with Ato solid and undying 
We would be found without death 

Ase 

OSE OTURUPON -
The blessing of abundance brings improved health. This odu speaks 

of illness and provides the cure. Ogun is prominent in this odu. E bo 

to Ogun to remove blockages and bring ire. If going on a trip, ebo to 

Ogun for ire. Must watch how we talk to people, especially women. 
Ebo tolyami for forgiveness. Ebo to Egbe for their support. Ebo to 

Sango for success. Red cloth for ancestors for protection. 

Atod11mnod1m /'Erin ti n ,in 

Erin o Jara k 'asa 

Atosumosu, l'Efan ti min 

Bee ni o tese bo poolo 
Eryan ti o mo'ni leni 

Ti o mo eryan krya11 
Eryan ti o ba ko ede d'ele 

Nii pc t'obinrin o s-i lqye 

D'ifafim Ewtgi 
Ti yoo gba seke Ide lalade Orun 

Ebo ni won ma f rju di oun o 
0 ni Seke Ide l'i oimgbayi 
Ki won ma f qju di oun o 

0 ni eni to ba fan· bale 

Yoo maa lqje 

Yoo maa lqya 
Yoo maa bitJJO 

Yoo ,naa bit110 

Yoo maa de'bi aiku wa 
Kenikan ma wipe eni atryinto /obimin o 
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Ase 

For the many years that Elephant had been roving 

E lephant had never been hit w.ith a javelin 

For the long months that Buffalo had been wandering 

Buffalo had not slipped into a cl.itch 
A person who does not appreciate the value of a fellow human beinK 
Who does not recognize the importance of a fellow human being 

A person who is ignorant 

Is the person who devalues women 
T hese were the declarations of Ifa to Ewuji (praise name of Oshun) 

When going to pick up a brass rafter in orun 
She was advised to do ebo 

She d.id it 

She said that the brass rafter that she got from ontn 
Let nobody underestimate her or be .insolent with her 

Those who show respect 

They will be blessed with wealth 

They \Vill be blessed with a spouse 
They will be blessed with children 

They will be blessed with long life 
Let no one use negative language regarding women 

Ase 

OTURUPON OFUN-
Good health brings a manifestation of prayers. This odu says we 
should not worry so much it will make us sick. Have faith in I fa that 

our needs will always be met. This odu portends success. Speaks of 

honoring one's Orisa to open the way to ire. Be grateful and 

generous with one's blessings. You are a very lucky person and 

should give Ifa kola nuts constantly to keep being lucky. Ebo to 

Obatala and Esu for long life. 
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Eku-Iru Awo Ode Egba 
Eku em titu Awo Ode ljesa 

Am 011m ni won n buu seni 01w1 

Oturu gbon11m lebe!ebe ma ran 

D 1ja fun Agbaagba mefa 
[V'on n lo lie !fa 
Ll1/on n loo tooro Ogbo 
Ebo ni won ni ki won waa se o 

Won gbebo, won 17ibO 
Ase ogbo o foogun 

Ase jeejee ogbo o loogtm 

Bi a ba ri koto 

Mase Ja Ju 
Ase ogbo o /oogun 

Ase je~jee ogbo o loo gun 
Bi o ba rife to 11jo 

Ma kori bo 
Ase ogbo o loogun 
Ase jeejee ogbo o loogun 

Bi o ba ri were to fada 

Ma d11ro dee 
Ase ogbo o /oog11n 

A.re jeejee ogbo o !oog1m 

Bio bqy o tan 
.Lvla lo wa bekun-bekun kiti 

Ase ogbo o loogun 

A.re jeejee ogbo o loo gun 

Ase Jel!Jee !oogun Ogbo 
Bi idaamu be de 
Ase ogbo o /oogun 

Ase jeijee loo gun Ogbo 

A.re 

"good of you t0 do ebo," the Awo of Egba 
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"well done performing ritual," the Awo of Ijesa 

Part of cotton wool is usually added to cotton wool 
As extra measure to what was brought 

Oturu combed cotton without spinning 

These were the Awos who divined for the SL"{ elders 
When going to Ue Ife 
To plead for long life 

They were told to do ebo 
They did it 

Longevity has no charm 

Humility is the charm of longevity 
If you see a ditch 

Don't plan to jump in it 
Longevity has no charm 

If you see a burning house 
Don't enter it 

Longevity has no charm 

Humility is the charm of longevity 
If you see a mad man with a cutlass 
Don't try to be a hero 

Longevity has no chann 

Humility is the charm of longevity 
If you eat to your satisfaction 

Do not go in search of a stomach ripper 
Longevity has no charm 

Humility is the charm of longevity 
In times of tribulation 

Do not comm.it suicide 

Longevity has no charm 
Humility is the charm of longevity 
Ase 
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OFUN OTURUPON -
Manifestation of prayers brings improved health. Calls for attention 

to one's spiritual path. Speaks of a troubled relationship. E bo to 
Obatala for peace in one's marriage and happy children. Ogun is 

prominent in this odu. This odu speaks about one's job being in 

jeopardy but it is the right job for this person so they must fight to 

keep it. Ebo to Ogun and Ifa to keep job and conquer enemies. Must 
be courageous. Ebo to Ori for wealth. Ebo to Egungun for 

protection, Obatala and OtisaOko for progress and success. 

Ofun-Oturupon a difa fim yewa 

!Jawo Obatala oseere-igbo 

,van 11i omo a po iowo re gbogbo qye 11i ; 100 maa wa tom 
won niki o mbo 
ki won le maqyin in nito,i awon omo naa 

obatala )' ommifa a maako111on 

won niki o mbo 
ki inu ommila le dun si 

ogbo o ru 
Kee pe o 
Keejinna 

E waa wo 'Ja awo ki 

B'o ti nse 

Jfa de, alasc 
Ope, abise 1vara 

ase 

Ofun Ot:urupon divined for Yewa 

The wife of Obatala oseere-igbo 
She was told to do ebo 

So that she would be blessed with many children 

And the ,vhole world would come to pay homage to her children 
And that the children in turn would always praise her 
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Obatala said Orunmila would train them 
She was told to make an offering 

so that Orunmila would be happy to do so 

She did the offering 
Very soon 

At no distant dare 

Come and see the Babalawo's prediction 
Coming to pass 

Ifa has come, the great authority 

Palm-tree, whose predictions come true speedily 
ase 

NOTES: 
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Cast Tfa for Lanlehun, the child of Ogun 
He was told to do ebo 

He heard and did it 

Pilgrims of Opo; pilgrims of Ofa 
Come and see how Ifa's words come to pass 

Ase 

OTURUPONIKA ­
Maintaining a healthy lifestyle increases our ase. Speaks of pregnancy, 

Speaks of uuthfulness as the road to ire. Speaks of healing one's child 
of possible illness. The child might need initiation. Must st.ay away 
from trouble. TI1e main ebo in this odu is a change in behavior, 

which leads to prosperity. 

0 Ji tt111 omo onihun 
0 rimin gbere-gbere-gbere bi omo onihtm 

0 Ji kutu Jaso igosu bose 
D'IfafanA s!Janbi tii somo O/oro kan atijo 

E bo ni won ni ko waa .re 
0 gbebo, o rubo 

Bi igba baji 
Afowo ore m'oko 
!fa oni ko to ifa ola to nbo 

Bi gboro ba Ji 
A fo1110 o re m 'oko 

Jfa 0110 ko to Jja ola to nbo 
Eluluu ko maa ke tutum 

Ija nka ntt J'Oo to mi wa 
A.re 

He woke up gingerly like a child of a property owner 

He walked majestically like the child of a property owner 
He woke up at dawn and used expensive cloth to cover his legs 
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These were the awos of Asiyanbi 

The child of a succesfull man of time past 

He was told to do ebo 
He did it 

When the calabash grows 
It rests its stem against the farm 

Today's gain is not as much as the one coming tomon:ow 

When the pumpkin grows 

It rests its stem against the farm 
Today's gain is not as much as the one coniing tomorrow 

Let the Senegal lark heeled cuckoo bird herald the news 

Great profits are sure to come looking for me 
Ase 

IKA OTURA -
lncreased ase through spiritual discipline and iwa pele, lead to a 

connection with spirit. Speaks of turning things around; the end of 
hard times and the blessing of peace and prosperity through 

meditation, etc. speaks of enemies. E bo to Esu and Orurunila for 
protection. Needs to receive Esu and hand of Ifa. Ivlight need 

initiation to Ifa as it is Ifa this person must be close to. l\light be in a 

bad relationship. 

Tka Ot11ra, Akowo'!Jo, Lapawonpo 
Bami k 'owo Jo 

Bami ko qya Jo 

Bami ko omo Jo 
Kiowa ko gbogbo ire Jo .rile mi 

Keepe o 

KeeJinna 
E waa ivo'fa awo ki 

B'o ti nse 

lfa de, alase 
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Ope, abise wara 

Ase 

lka Otura, The gatherer, the joiner 

Help me to gather money 

Help me to gather v.rives 
Help me to gather children 
Come and gather all good things (ire gbogbo) in my house 

Very soon 

At no distant date 
Come and see the Babalawo's prediction 

Coming to pass 
Ifa has come, the great authority 
Palm-tree, whose predictions come true speedily 

Ase 

OTURA IKA-
Connectioo to spirit increases our personal ase. This odu speaks o( 
lots of ire. However, the person might be blocked. Must have head 
wash and Ori work to remove negative energy. Ebo to Iyami and 
Ogun for protection from enemies. Ebo to Aje and Orunmila for 
wealth. Ebo to Sango for success. l\fight need to receive Egbe. 

Biebi ba 11 pa inu 

Akas11 banba laa Ji bee 

D 'lja Jim T ryingbiwa 
Tii_yo san wo ipin l'orun 

Mo san wo ipin mo ni isinmi 

T e_yingbi1Pa 

Mo san wo ipin l'onm 
T ryingbinwa 

Ero Ipo 
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If the stomach is feeling hungry 

A large leaf of eba is used to appease it 
This was !fa's declaration to Teyingbinwa 

Who would pay his dues of his destiny in orun 

I pay my dues of destiny and I have peace of mind 
Teyingbinwa 

I have paid the dues of destiny in orun 
Teyingbinwa 

Travellers to lpo 

Travellers to Ofa 

Come and join us where there's plenty of good fortune 
Ase 

IKA IRETE -
Increased ase provides renewed determination. Speaks of avoiding 

loss through ebo. Speaks of ancestral support. Ebo to one's 
ancestors. If considering a new venture or expanding current 

business, it is a good time. Speaks of one's hard work being the road 
to ire. Might need Tefa, also a child who is getting into trouble needs 
Tefa or at le,1st hand of Ifa; but definitely ebo to Orunmila for ire. 

Must avoid fights and arguments. Must adhere to taboo of self 
hexing. E bo to Ori for ire and bath. 

Asa n we;pe 

awo Omode 
A dija fun ES11 Panada 
Eyi ti o ri eeru je 

Est, Panada to sawo ti o reru je 

Lo d[fa fim Okoko 11ryefe 
omoo won ni Isafu ok11n 
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N!Jo tin jomi q/uu sogbere omo 
Ero !po 
E ro Oja 

E waa ba ni ni jcbutt✓ ire 
Asc 

.Asa u wewe 

The Babalawo of Omode 
Cast Ifa for Esu Panada 

The one that had been practicing his preisthood 
without having any free gifts 

The esu Panada that had been a priest for a long time 
without having free gifts 

He was the one that cast divination fo.r Okoko niyele 
Their child at the other side of the ocean 

On the day she was crying because of children 
Travellers to Ipo 
Travellers to Ofa 

Come and join us where there's plenty of good fortune 
Ase 

IRETE IKA-

Determination and perseverance bring increased personal ase. Times 
are tough, but with ebo and doing the best job possible at work, the 
hard times come to an end. This odu brings the ire of success. Ebo to 

Ori and Ifa for success and protection. Also warns of protecting 
against loss. E bo to Ogun co prevent Joss. 

Ateka ode lbadan 

A D'ifa fan won /Mc Ibadan 

Lojo ti won se ohun gbogbo ti okan ko ni laa 
Ebo ni won ni ko sc 

0 si gbebo nbe o rubo 
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l'{je Ateka ma da aivo Ibadan 
Bawo o be se arqye awo kii la 

Keepe o 

Keejinna 

E tete waa ba 111a ni jebutu eye s11u11,1 
Ase 
A se 

Ateka, the awo fo.r lbadan 

Cast Ifa for the people of Ibadao 

When everything they did met with failure 
He was asked to do ebo 
He did the ebo 

Aleka has become the babalawo of Ibadan 
Many people are coming to him with gifts 
Very soon 

At no distant date 

Come and join us where there's plenty of money and peace o f mind 
Ase 

IKA OSE-

An increase in one's ase brings the blessing of abundance. This 

person has had a tough time of it. Spiritual discipline is needed so 
that one's prayers may manifest. Must change one's attitude. Be 

grateful, hopefull and kind. Being the best at work leads to better 
times. Speaks of many deti:actots. Ebo to Ori~ Ifa and Iyatni for 

protection. D on't fear these people; ignore them and be confident in 

the protection provided by the ebo, akose and your good character 
and hard work. 

Apendelero 11ii f qju gb 'omi 
D1fafim Owo 
Tii se .[ya Orisa 
Omo Owo 
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Won kii kt, ko;i1 Owo 

Omnmila ma Jee ki n kH 

LojH eni ]ii II faran mi o 
OmoEse 

Won kii ku kqjti Ese 

Onmmila maaje ki n k11 
Loj11 eni ]ii n Jeran mi o 
Ase 

Awo Fategbe Fatunmbi Fasola 

Potsherd is the one who uses its face to collect water 
Divined for owo (hand) 

Who is the mother of Orisa 
Tbe child of Owo 

Onuunila, please do not let me die (before my time) 
In the presence of my loved ones 

The child of ese (feet) 

Will never die in the presence of Ese 

Onuunila, please don't let me die 
In the presence of my loved ones 
Ase 

OSE IKA ­
The blessing of abundance brings an increase in ase. Speaks of 
honoring the ancestors. Speaks of the need for iwa pele to protect 
oneself from enemies' accusations. Many enemies; Ebo to Sango 

and/ or Ogun for victory. Speaks of this person experiencing loss and 
general bad luck. Ebo to Ifa and Esu to turn bad luck into good luck 
and prevent any further losses. TI1e Orisa are waiting to help, but 

must be asked with sincerity which means you are ready to do your 
part. What we do today affects our tomorrow. Follow tradition. 

Osepakqja 

01i11pakaja 
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A d'1fa fun Onimoka Ona Oja 
Eyi ti baba ree okun la lojo lailai 

Won ni see baba re ni o moose 
Aiva o kokim kokun 

Ao kokun l'qje 

A o kakun kokun 
Ao kakun kokun 

Ao kakun n 'ire gbogbo 

Ayamo bi Onimoka Ona Oja koktm kok.1111 l'qye 
Ase 

Ose pakaja 
Orin pakaja 

Cast Ifa for Onimoka Oni Ofa 

Whose ancestors had never made any money producing ropes 
He was compelled to carry on his ancestor's traditions 
We make topes 

We make ropes to be rich 
We make .ropes 

We make ropes to have wives 

We make ropes 

We make ropes to have children 
We make ropes 

We make ropes to have all good fortune (Ire gbogbo) 

It is definetly not uue that Onimoka Ona Ofa did not get rich 
making ropes 

Ase 

IKAOFUN -
Increasing our ase through communication ·with spirit leads to the 

manifestation of our prayers. This odu contains the 16 laws of Ifa. 

This person must act ethically. In this odu, one's good fortune comes 

from one's Ori. Ebo to Ori and head wash. Self discipline is needed. 
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Aje b'o,i ogbon 

Otosi so opo oro 
A btf ni lole omo 01111 ti nse ni 

A kunle, a yan eda 

A de/e aye tan 
Oju n kan gbogbo wa 
Eda ose e pada I.Jo yan omiran 

Aytifi bi a tqye wa 

Ase 

Wealth surpasses wisdom 
A poor person utters ineffective words 
Those who castigate us for being lazy 

Do not understand our predicaments 
We knelt down and chose our destiny in orun 

\'X!h.ile on earth 

We are all in a hurry 
We cannot go back and change our destiny 

Unless we reincarnate 

Ase 

OFUN IKA 

Prayers answered brings an increase in personal ase. E bo to Obatala 

for ire. Ebo to Iyami for end of troubles. Must take personal 

responsibility to bring ire. Speaks of betrayal and having enemies 

close. Not a good time for a new venture. Must watch your temper 

and be kind, especially to children . Bad bchavior leads to loss. Ori is 
prominent in this odu and is the one who will guide you, protect you 

and bring blessings. Ebo to Ori and head wash. Ebo to Egungun for 

prosperity. 
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Pelepele kyitmo n mo 

Pelepele allele n le 
Pel.epele la n pmuk1111ru u pek 
Ba o ba fi pelcpele pamukimru 11 pele 
A ro 'ni titi lo de ponpolo itan 

D 'Ija fim O niivqyo 
Ti nlo soko Ororo-Ewa 
[Von ni ko sakaale, ebo ni sise 

0 febo salo 

Ki n/o so Oniwqyo dah1<t1? 
Ororo-ewa 
Ki nlo wa pa Oniwqyo gbangba? 

Ahun On1ro-E1va 
Lo pa Oniwqyo gbangba 

A hzm Oro1v-Ewa 
Riru ebo ni i gbe ni 

Airu ki i gb'eryan 
E 1vaa ba ni ni ire gbogbo 

Ase 

The day dawns gently and easily 

The night falls gently and easily 
The insect biting one's scrotum needs to be killed gently 

If not killed gently 
The pain goes into the marrow of one's thigh bone 
These were the declarations of Ifa to Oniwayo (a deceitful man) 

When planning to marry Ororn-Ewa (a beautiful woman) 

He was advised to offer ebo 

He delayed making the offering 
Who turned oniyawo into a tight fisted man? 

Tt is Ororo-Ewa, his wife 
What then killed Oniyawo eventually? 

lt was the stinginess of Ororo-Ewa, his wife 

457 



Awo Fategbe Fatunmbi Fasola 

It is doing ebo that brings blessings 

Neglect of ebo pays no one 

Come and join us where there is plenty of ire 
Ase 

NOTES: 
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BOOK OF OTURUPON 

OTURUPON OTURA -

!v1aintaining a healthy lifestyle brings a stronger connection to spirit. 

This odu speaks of the need for patience and planning. Speaks of the 
need for spiritual discipline. This odu establishes the 5 day week. The 

Egun speak a lot in this odu. This person might be under spiritual 
attack and needs to do ebo to Egungun and Egbe for protection. 

Ebo to !fa for ire. Might need to receive Ifa. Must be hospitable. Ebo 
to Sango and or Ogun for ·victory over enemies. 

Otumpon Ot11ra 

Ita jal'e Irele )are 

Dia .fim Omnmila Baba nsoon: lotu lfe 
Won ni ibi lo nse 1'{ie ita jare 
Irele )arc K'otu-ifa 

rqju K'ott, ije raqye Kab<!JUl1 
Ile-Ife o bi ibi ubi tire Kagan 

lie !fa o towo ala bosun Ita jare 
Irelejal'e 

Ase 

Pray to Ita and lrele (Oro cult deities) for assistance 
So declared the oracle to Orunmila 

When he was doing good in lle-Ife 
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And it was misconstrued to be wickedness 
Say it loud and clear that Ita and Irele we pray 

Let there be peace in Ile Tfe 

Let there be prosperity in lie Ife 
Let the pregnant women deliver of their babies with ease 
Let the barren one conceive and give birth 

Ita and lrele we beseech thee! 

Ase 

OTU RA OTURUPON -
Connection to spirit brings stronger health. Warns of the need to do 
ebo promptly. Be nice to people. Eguns speak in this odu. Ebo to 

Eguns for protection. Needs to receive Ifa for long life and peace of 
mind. Needs to stop arguing and fighting with people. Ebo to Ogun 
to help with this. Ebo to Esu for ire. Th.is person needs to receive llo 
Ori, have head rogation, etc. so that their Ori may guide them and 
bring them ire. 

0 t11ra baa lie 

Eti m~jergi nii kangun igbe 

D 1fa fun Onmmila 
lfa n sawo lo sode Aimowaa-hu 
IVon o ba ti i1v11-lo1vo I ba ti pe o 

ES11 ai111owaa-h11u wo11 ni o 

Won a ba Ii bimo-bimo iba ti pe o 

Es11 aimowaa-huu won ni o 
Won o ba ti n 'ire gbogbo iba ti pe o 

Es11 aimowa-huu won ni o 

Ase 

Otura Oturupon 
The two ears are closest to the forest 

Divined for Orunmila 
When going to the land of those who lack proper manners 
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They would have been blessed with wealth for a long time 
But for their lack of good manners 

They would have been blessed with a spouse 

But for their lack of manners 

They would have been blessed with children for long 

But for their lack of manners 
They would have been blessed with all ire for long 

But for their la.ck of manners 

Ase 

OTURUPON IRET E -
Maintaining good health allows us co overcome adversity. Portends 

the ire for success in current project with ebo. Must be honest and 

not be vengefull. This odu brings lots of ire in the form of success. 
Ebo to Ifa, Olokun and/ or Aje for wealth and success. Ebo to 

Egungun for protection. 

Oturupon Rete 

A dJJa fun jya Adepon 
Won niki. jyaAdepon wa mbo 
Ki awon omoomo re ma baa ri'ibi arun Ete 

0 gbo ko nJbo 

!Ja Adepon omko ti aipe Ibepe 
Rim ebo ni i gbe ni 

Aim ki igb'eryan 
E waa ba ni ni ire gbogbo 

Ase 

Oturupon Rete 
Was divined for the mother of Adepon 

She was advised to do ebo 

So that her children might oot suffer from leprosy (illness) 

She didn't do the ebo 
Adepon's mother is what we call the pawpaw (papaya) 
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I t is doing ebo that brings blessings 

Neglect of ebo pays no one 

Come and join us where there is plenty of ire 
Ase 

IRETE OTURUPON -
Detemunation and perseverance make us stronger. Speaks of the, 
need to treat all people fairly. Speaks of the need to appease the 
Iyami. Speaks of the need for coolness. Head wash for coolness. Call• 

for initiation into !fa to remove blockages and difficulties, bring 
healing and bring ire. E bo to O lokun for prosperity, OrisaOko for 
progress. 

Ajopante Ogede 
Lo D'fjafun Onire 

Op!J"i igba ti ,ifi 
Omi qju s'ogbere ire 

Eboni ivon ni ko se 

0 si gbebo nbe o mbo 
Onire mo ivadi 

Onire mow a yara 

Ope agunka ti nbe ll!Jin re ju odi lo 
Ase 

Ajopante Ogede 

The awo of onire 

Cast Ifa for Onire Opeji 

When they were crying because of not being blessed 
He was told to do ebo 

He did it 

Onire is not worried 

Onire is not looking disturbed 

The Orisas will always be with him 
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Ase 

OTURUPON OSE -
Maintenance of health brings the blessing of abundance. Speaks of 

the need to be a responsible person. Speaks of the need to honor 

tradition. Speaks of the need for patience and kindness. This odu 

calls for coolness. Ori is prominent in this odu. Should receive Ile Ori 

and have river bath ritual to end poverty. Don't tell your secrets or 

plans. Ebo to Iyarni for protection from enemies. Watch out for 

infections. 

OruajegMe 
Aivo ebci ona 

A did fan Ato 
N(jo tf n sowo ,rya Ejigbomek11n 
N lo reeponko 

Won ni ko ,ubo 
Ato n pon eko lefja l!/igbomekiin 
6 1vo aso adire scira 

Okiki kan 
Gbogbo e?Jan ni 11 ra eko l6w6 Ato 
Ek!JZ Ato 16nm bti ni oun 6 loodo Ato 

Oun o loo ra eko l6w6 e 
Won si ti so fan eek!J'i re pe aso adire ni At6 nf 

A16 bd sun 
Oonm re o ja geere 

Won ni ki A/6 6 ft aso araa re nJbo 

Atofi nlbo 
E11ik1J'ii e ba n bo 
Nbga r5 de ko ba arlire lciraAto mo 
Es11 ti pdaro adtre ara e 
Enikqt onm o bci raja lowo e l/10 

6 no OnpaJegede 
Awo ebci ona 

463 



Awo Fategbe Fatunmbi Fasola 

A diafanAto 

N(jo ti sowo t7!Ja 'E:Jigbomek11n 
Tin lo ree pon eko 

Won ni 6 sa kcialc ebo ni 6 se 
Ato ghebo nbe 
6 nibo 

Rini ebo 
Ben, dtitkesit 

A wd hAto ldiku kanngiti 

.Aiku kanngi,i Id 6 wa 
Ase 

Orupa jegede 

The awo of the roadside 

Cast divination for A to 

On the day she was trading at the Ejigbomekun market 

She was going to sell hard pap (eko) 
She was asked to do ebo 

Ato was making hard pap in Ejigbomekun's market 
She was wearing an Adire cloth 

She became very popular 

People from all walks of life always came to buy pap from her 
Her iponri (higher self) then decided to go and visit Ato 

She wanted to go and buy pap from her on earth (take her life) 
They told her before she left heaven that Ato would 
be dressed in Adire 

Ato then slept 

Her sleep was full of nightmares 

They asked her to make an offering of the clothes she was wearing 
Ato complied 

Her iponri entered the earth looking for 

Ato that was dressed in Adire 

She searched and could not find anyone selling pap 
dressed in Adire 
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Esu had changed the Adire cloth on Ato 

Her iporu:i as a result could not locate Ato 

We now meet with Ato solid and undying 
We would be found without death 

Ase 

OSE OTURUPON -
The blessing of abundance brings improved health. This odu speaks 

of illness and provides the cure. Ogun is prominent in this odu. E bo 

to Ogun to remove blockages and bring ire. If going on a trip, ebo to 

Ogun for ire. Must watch how we talk to people, especially women. 
Ebo tolyami for forgiveness. Ebo to Egbe for their support. Ebo to 

Sango for success. Red cloth for ancestors for protection. 

Atod11mnod1m /'Erin ti n ,in 

Erin o Jara k 'asa 

Atosumosu, l'Efan ti min 

Bee ni o tese bo poolo 
Eryan ti o mo'ni leni 

Ti o mo eryan krya11 
Eryan ti o ba ko ede d'ele 

Nii pc t'obinrin o s-i lqye 

D'ifafim Ewtgi 
Ti yoo gba seke Ide lalade Orun 

Ebo ni won ma f rju di oun o 
0 ni Seke Ide l'i oimgbayi 
Ki won ma f qju di oun o 

0 ni eni to ba fan· bale 

Yoo maa lqje 

Yoo maa lqya 
Yoo maa bitJJO 

Yoo ,naa bit110 

Yoo maa de'bi aiku wa 
Kenikan ma wipe eni atryinto /obimin o 
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Ase 

For the many years that Elephant had been roving 

E lephant had never been hit w.ith a javelin 

For the long months that Buffalo had been wandering 

Buffalo had not slipped into a cl.itch 
A person who does not appreciate the value of a fellow human beinK 
Who does not recognize the importance of a fellow human being 

A person who is ignorant 

Is the person who devalues women 
T hese were the declarations of Ifa to Ewuji (praise name of Oshun) 

When going to pick up a brass rafter in orun 
She was advised to do ebo 

She d.id it 

She said that the brass rafter that she got from ontn 
Let nobody underestimate her or be .insolent with her 

Those who show respect 

They will be blessed with wealth 

They \Vill be blessed with a spouse 
They will be blessed with children 

They will be blessed with long life 
Let no one use negative language regarding women 

Ase 

OTURUPON OFUN-
Good health brings a manifestation of prayers. This odu says we 
should not worry so much it will make us sick. Have faith in I fa that 

our needs will always be met. This odu portends success. Speaks of 

honoring one's Orisa to open the way to ire. Be grateful and 

generous with one's blessings. You are a very lucky person and 

should give Ifa kola nuts constantly to keep being lucky. Ebo to 

Obatala and Esu for long life. 
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Eku-Iru Awo Ode Egba 
Eku em titu Awo Ode ljesa 

Am 011m ni won n buu seni 01w1 

Oturu gbon11m lebe!ebe ma ran 

D 1ja fun Agbaagba mefa 
[V'on n lo lie !fa 
Ll1/on n loo tooro Ogbo 
Ebo ni won ni ki won waa se o 

Won gbebo, won 17ibO 
Ase ogbo o foogun 

Ase jeejee ogbo o loogtm 

Bi a ba ri koto 

Mase Ja Ju 
Ase ogbo o /oogun 

Ase je~jee ogbo o loo gun 
Bi o ba rife to 11jo 

Ma kori bo 
Ase ogbo o loogun 
Ase jeejee ogbo o loogun 

Bi o ba ri were to fada 

Ma d11ro dee 
Ase ogbo o /oog11n 

A.re jeejee ogbo o !oog1m 

Bio bqy o tan 
.Lvla lo wa bekun-bekun kiti 

Ase ogbo o loogun 

A.re jeejee ogbo o loo gun 

Ase Jel!Jee !oogun Ogbo 
Bi idaamu be de 
Ase ogbo o /oogun 

Ase jeijee loo gun Ogbo 

A.re 

"good of you t0 do ebo," the Awo of Egba 
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"well done performing ritual," the Awo of Ijesa 

Part of cotton wool is usually added to cotton wool 
As extra measure to what was brought 

Oturu combed cotton without spinning 

These were the Awos who divined for the SL"{ elders 
When going to Ue Ife 
To plead for long life 

They were told to do ebo 
They did it 

Longevity has no charm 

Humility is the charm of longevity 
If you see a ditch 

Don't plan to jump in it 
Longevity has no charm 

If you see a burning house 
Don't enter it 

Longevity has no charm 

Humility is the charm of longevity 
If you see a mad man with a cutlass 
Don't try to be a hero 

Longevity has no chann 

Humility is the charm of longevity 
If you eat to your satisfaction 

Do not go in search of a stomach ripper 
Longevity has no charm 

Humility is the charm of longevity 
In times of tribulation 

Do not comm.it suicide 

Longevity has no charm 
Humility is the charm of longevity 
Ase 
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OFUN OTURUPON -
Manifestation of prayers brings improved health. Calls for attention 

to one's spiritual path. Speaks of a troubled relationship. E bo to 
Obatala for peace in one's marriage and happy children. Ogun is 

prominent in this odu. This odu speaks about one's job being in 

jeopardy but it is the right job for this person so they must fight to 

keep it. Ebo to Ogun and Ifa to keep job and conquer enemies. Must 
be courageous. Ebo to Ori for wealth. Ebo to Egungun for 

protection, Obatala and OtisaOko for progress and success. 

Ofun-Oturupon a difa fim yewa 

!Jawo Obatala oseere-igbo 

,van 11i omo a po iowo re gbogbo qye 11i ; 100 maa wa tom 
won niki o mbo 
ki won le maqyin in nito,i awon omo naa 

obatala )' ommifa a maako111on 

won niki o mbo 
ki inu ommila le dun si 

ogbo o ru 
Kee pe o 
Keejinna 

E waa wo 'Ja awo ki 

B'o ti nse 

Jfa de, alasc 
Ope, abise 1vara 

ase 

Ofun Ot:urupon divined for Yewa 

The wife of Obatala oseere-igbo 
She was told to do ebo 

So that she would be blessed with many children 

And the ,vhole world would come to pay homage to her children 
And that the children in turn would always praise her 
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Obatala said Orunmila would train them 
She was told to make an offering 

so that Orunmila would be happy to do so 

She did the offering 
Very soon 

At no distant dare 

Come and see the Babalawo's prediction 
Coming to pass 

Ifa has come, the great authority 

Palm-tree, whose predictions come true speedily 
ase 
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BOOK OF OTURA 

OTURA IRETE -
A strong connection to spirit provides the determination and 
perseverance to continue on the path to illumination. Home is where 

the heart is. A healthy and strong home leads to blessings. Speaks of 
the need for moderation, gratitude and honesty. This odu brings 

many blessings. Speaks of the need to be close to Ifa. Speaks of ebo 
to lfa Esu and Aje for wealth. Speaks of success in business. E bo to 

ori to conquer enemies. Speaks of imminent misfortune; ebo to Ifa 
and Esu. Ebo to one's paternal eguns for success. 

Adupe-mpoe lawo ad1tpe-mope 

Adore-moore iaivo adore-moore 
Eni ti ko dupe ana ko fe gbore oni bo 

A d'lja fan Okankanfenirun Irunmok 
Won u; reef e Ope 

Tii somo O1isa-Gbow,!Ji 

A d'Ija Jun Orunmifa 

Baba nfo ree ft Ope 
Tii somo Otisa-Gbowtg"imo dupe, mo gbore 

Mo dupe, ana 

Mo gbore toni bo 
Otura Irete, mo dupe 

Ase 

To show gratitude upon gratitude 
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is the Awo of all gratitude 
To display benevolence upon benevolence 

is the Awo of all benevolence 

Whoever does not show gratitude for yesterday's benevolence 
Such a person will not receive today's blessing 
These '.Vere the awo who divined for the 401 lrunmole 

\'Vhen going to marry Ope (gratitude) 
The daughter of Orisa-Gbowuji (Obatala) 

They also declared the same for Orunmila 

When be was in turn going to marry Ope 

The daughter of Orisa-Gbowuji 
I am grateful; I receive my blessings 

I am grateful for yesterday's favors 

I shall receive today's 

Otura-Irete, I am grateful 

Ase 

IRETE OTURA -
Determination and perseverance bring a reconnection with spirit 

This person needs to adopt some form od spirituality to find peace 
and contentment. This odu speaks of protection from illness and 

death. Speaks of enemies and the need for caution. This pe.rson 

might be cheating on their spouse and need to ask for forgiveness. It 
is a good time for change or start a business. Ebo to esu to open the 

way to success. Ebo to Aje for wealth. Ebo to Ifa to end hard times. 

Ese kan so lo fomi !Joku ipasa /.oke odo 
D 'Ija Jim Onmmifa 
Ifa oft ese be si'le Aje 

Ebo ni won ni ko se 

0 si gbebo nbe o mbo 
l'{je Aje wa mi wa nija yin ni mo wa 

Ajewamiwa! 

Riru ebo ni i gbe ni 
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Aim ki i gb'eryan 
E waa ba ni ni ire gbogbo 

Ase 

One foot in the water and one foot out 

Cast Ifa for Orunmila 
He jumped on one leg into the house of Aje (the Goddess of Wealth) 

He was told to do ebo 

He complied 
Now may Aje come to me 

I am here! Aje come to me! 

It is doing ebo that brings blessings 
Neglect of ebo pays no one 

Come and join us where there is plenty of ire 

ase 

OTURAOSE-
Connection to spirit brings a blessing of abundance. Ibis odu speaks 

of the end of hard times. River wash and ebo to Ori to remove 
negativity. Speaks of the need for protection. Be careful outside. 

Might need to receive ifa or Ile Ori. Ebo for protection, I fa, Ori, Esu, 

Oshun. Calls for honesty in one's relationship and the need for 
discreetness. Ebo to Ifa and Esu so one's hard work will pay off. 

Brings many blessings. 

Oyere 01i imo Ii o d'lfafun Otu 

Otu nlo jagun ifu Ajase 
Won niki o wa mbo, a segun 

Ogbo o 111 

0 segmz 
Rim ebo ni i gbe ni 

Aim ki i gb'eryan 
E waa ba ni ni ire gbogbo 
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Ase 

Oyere of the top palm frond was divined for Otu 
Otu was going to fight a battle at the town of Alaje 
He was told to do ebo 

So that he would win the battle 
He did the ebo 

He overcame the enemy 

It is doing ebo that brings blessings 
Neglect of ebo pays no one 

Come and join us where there is plenty of ire 
Ase 

OSE OTVRA-
Oslfturd is the odu that gave birth to Esu Odara and is accordingly said 

to be the odu that causes the sixteen principal odus to interact and 

produce the remaining 239 omo-odu, emphasizing the importance of 
his function in Ifa. 
This odu portends many blessings. Ebo to Omrunila, Iyami, Ori and 
Esu for protection, wealth and abundance. These four are prominent 

in this odu. Must pray to Ori every morning. This odu is the one that 
delivers our offerings and is tl1e source of ashe. Speaks of spiritual 
discipline to build our ase. Must act with iwa pele and respect elders 

especially women. Must be positive and watch one's words. 

Pmpe fesee tubu 

Ela agemo ni o to gefe 

Iba to gele 

Nba mu 11:fe loo we 

D 1fa fim A 1vurela 

Ti n sawo rode [jebu 

Ap11,iin laa pe Onim 
Ajejin laa pe Onryo 
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Apela, ape/a laa pe Aw11rela 
Ni ijebu 

Ose Aw11rela, Awo ire ni o 

ase 

tiny are the feet of Tubu 
the stripe of a chameleon is not big enough to be used as head gear 

had it been enough 
I would have taken it home and adorned my bead with it 

These were the Awos who divined for A wurela 
When going on a spiritual mission to Ijebu land 

We call on the locust bean seller and pay her money 

We visit the salt seller and make her rich 
We call on Awurela with respect to Ijebu land 

Ose Awurela is a good awo 

Ase 

OTU RAOFUN 
Connection to spirit brings the manifest.ation of prayers. This person 
must be spiritual and close to Ifa, Obatala and Ori. This person's 

good fortune depends on their behavior (iwa pele). Orunmifa is the 
source of the many blessings in this odu. Calls for initiation or receive 

hand of Ifa and give offerings to I fa on the regular. Also, calls for 

Ibori and Egbe for suppon. Ebo to Eguns for protection and Oshun 

for childbirth. 

Otura ftmjim/1111 
Awo Qyin lo diafO)'in (honry) 

Otura ftmfimftm 
Awo Ado lo dia f Ado 

0 tum fi"ifimftm 
Awo lfunfun lo dia fun Iji.mnftm 
-"1ye awon le dun ni won ndqfa si 

Ebo ni 1von ni ki 1wn waa se 

476 

THEHOLYODU 

!"f7ongb'ebo, won 111'bo 

lie Oyin ma n ho o 

TiAdo nyo 
Ijimrifim naa o tile gbele 
Riru ebo ni i gbe ni 

Aim ki i gb'eeyan 

E waa ba ni t1i ire gbogbo 

ase 

Otura funfunfuo, the white Otura 

He cast Ifa for Oyin, (honey) 
Otura funfunfun 

He cast Ifa for Ado, Sugar-honey 

Otura funfunfun 
He cast rn. for Ifunnfun, (another type of honey) 
\X!hen wanting to know if their lives will be sweet or not 

They were advised to offer ebo 

They complied 
The home of honey is filled ·with sweetness 

That of Ado is also sweet 
There is no bitterness in the home of Ifunnfu.o 

It is doing ebo that brings blessings 

Neglect of ebo pays no one 
Come and join us where there is plenty of ire 

ase 

OFUN OTURA -
Manifestation of prayers improves our connection to spirit. This odu 

asks for patience and perseverance to overcome hard times. We must 

let go of regrets and be forward looking v.rith optimism. Speaks of 
maintaining love in one's relationship. This odu brings much ire. But 

the person might be going through tough times due to a lack of 

patience, a greedy nature, or mistreating people. Gratefulness, 
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generosity and kindness bring the blessings. Ebo to Ori to end 

difficulties. Ebo to Ogun for progress. Ebo to ifa and Aje for wealth 

and prosperity. One's children might need I fa's protection. 

Ofun-to po/a 

Ofun.fim oielebo-jyo 
Ofun nwa ohrm-to-dtm-todun je 
D 'Ija fun Esu Odara 

N!o gbe Epo 11i jyawo 
A ni, won konif:ya ara won titi laelae 

0 gbo o m 

Eropo ero ofa 
Erifa awo ki, Jfa nse 

Ase 

Ofun tasted palm oil 

Ofun dropped olele in salt 
Ofun was looking for all good things to eat 
These were the awos for Esu Oda.ta 

Who was going to marry Epo (palm oil) 
He was told to do ebo so they would never be separated 

He complied 
Pilgrims of Opo, pilgrims of Opa 
Come and see how Jfa's words come to pass 

Ase 

NOTES: 
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BOOK OF IRETE 

IRETE OSE 
Determination and perseverance lead to a blessing of abundance. 

This is a very powerful odu that requires special care by the diviner. 

Speaks of negative forces, but also speaks of wealth. This person 

needs a bath to remove negativity best done at the sea, ebo and 

medicine to protect from loss brought by negative entities (ajogun, 

etc.). However, in ire, this odu brings big blessing of abundance. Ebo 

to Ogun to stop the evil machinations of one's enemies. Must avoid 

anger and ,valk with iwa pele (the best protection). With ebo and 

change in behavior, the hard times end and the ire of wealth and 

abundance flows. 

Okttnkungbe adie mi t'01i t'o,i 

D 1fa fim 0/ode 
Nwon ni oko ni no o n!o yi 
Nwon ni rio yi qya kmife n'ibe 

Won ni ki o rubo 
Kio maba ti am obinrin na ri ibi 

Ombo 
Rim ebo ni i gbc ni 

Aim ki igb'eryan 

E waa ba ni ni ire gbogbo 

Ase 

Darkness swallows the chicken's Ori completely 
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Was the awo who divined for hunter 

They said he would be going to the farm 

And he would find a wife there 

He was told to do ebo 
So that the woman would not bring him evil 

He complied 
It is doing ebo that brings blessings 

Neglect of ebo pays no one 

Come and join us where there is plenty of ire 

ase 

OSE IRETE-
Abundance provides renewed determination to reach our goals. This 

person is going to receive the blessing of abundance, but must 

reciprocate with generosity in order to keep it. It's a good time for 

this person to start anything. Offering of kola and pounded yams to 

Ifa and Ori for blessings. Speaks of business success due to one's 

business partner. Oshun for health and abundance. Ifa initiation for 

ire. 

Eni to Jin si koto 

Lo ko ara J'Ooku logbon 
D'lja_fim Ose 

Ti yoo bi Irete si/e Aje 
Ebo ni won no ko 1paa se 

0 gbebo, o rubo 
Ibi owo_yin e ti mi si 
Jbi ire n1ja ngbe mii loo 

Ifa ngbe mi relu Ilqje 

Ibi ire 
L 'Erigi-Alo n gbe mi in: 

Ibi ire 
Ifa ngbe mi ilaya 

Ibi ire 
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L 'E1igi-A/o n gbe mi ire 

Ibi ire 
lfa n gbe mi I ilomo 

L 1E1igi-A/o n gbe mi ire 
Ibi ire 
Va n gbe mi relu inire gbogbo 

Ibi ire 

L 'Erigi-Alo n gbe mi ire 
Ibi ire 

Ase 

He who falls into a ditch 
Will serve as a lesson for others 

These were !fa's words to Ose 
Who would throw Irete into the house of wealth (lie Aje) 

He was told to do ebo 

He complied 

Push me to whei:ever you wish 

Ifa ea.tries me to a good place only 
Erigi-Alo, Ifa is carrying me to the town of wealth 

The location of Ire 

Ifa is carrying me to the town of good spouse 
The location of Ire 

E rigi-Alo, Ifa is carrying me to the town of wealth 

The location of Ire 
Ifa is canying me to the town of good children 

The location of he 

Erigi-Alo, Jfa is carrying me to the town of wealth 
The location of Ire 

Ifa is carrying me to the town of all Ire 

The location of Ire 
Erigi-Alo, lfa is carrying me to the town of wealth 

The location of Ire 

Ase 
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IRETE OFUN 

Determination and perseverance result in our prayers being 

answered. This odu speaks alot of and to women. If a woman, should 

marry a babalawo. Th.is person must treat their mother very well and 
do ebo to her Ori. Must treat people well; it is through this person's 

social network that they will have success. Watch who you have 

around you and treat them ,vell. Ebo to Ha and Oshun for long life. 

Ebo to Ori for success. 

Atefun-tefun 
Difa fim Okan/eni1i110 Irunmole 

Won nlo sode Apere 
Atefim-tefun ryin oni 
Awo Ori lo difa fun Ori 

01i nlo sode Apm 
Won ni ki won sakaale, ebo ni sise 
Ori nikan-nikan ni nbe, k]in ti nsebo 

Ebo On waa da ladqju 

!'{je Ori gbona j'O,isa 
O,i ma gbona j'Orisa 
on· nikan-nikan lo ko won l'Apem 

Ase 

He who prints with efun on the back of Crocodile (Oshun) 

Was the one who cast Ifa for the 401 Imnmole 

When going to Apere (a place of perfection) 

He who prints with efun on the back of Crocodile 

Was the J\ wo who cast Ifa for Ori 

When Ori was going to Apere 
They were told to do ebo 

Only Ori complied 
Ori's ebo has been abundantly rewarded 
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Ori is the greatest of all dieties 

It is only Ori who reaches Apere, the state of perfection 
No other diety can support this voyage 
Outside of Ori 

Ori is higher than all the other diecies 
Ase 

OFUNIRETE 

Manifestation of prayers brings renewed determination. This odu 

calls for continual spiritual growth as the path to ire. The client needs 
to bring balance to his/her Ori. It is alignment and balance of Ori 

that brings peace of mind and prosperity allowing for the person to 
grow spiritually. This person needs to be willing to ask for help. Must 

not be greedy. Be humble enough to consider all advice, and do not 

show. Ebo to ifa nad Ori for success, Esu for long life. Ebo to Aje 
for money. Ebo to Iyami to protect one's children from illness. 

~e nii mu nii kole 
Aya ni mu ntun le se 

Oosa nii je ni l'eburu 

Oosa to je ni l'ebum 

Lo jim 'ni laremo pe rannse 

Os11t11are-Ego omle legbee Omn 
Bo bale 

Won a 1-0su,nare lo jaare Ego 
ija o togege 

Koo dara fun mi o 

Am to 11111 Oosanla nii.fi sese-efun da 
ija o to gege koo dara fan mi o 

Ara to nitt lfa nii fii Ot1tt11-0pon da 
lfa o to gege koo da-ra fun mi o 

Ara to wtt Es11 niiji. Eree da 
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Ija o to gege koo dara fan mi o 
Ara to ,vu S ango nii ft kele da 

lfa o to gege koo dara fan mi o 

Ko nii degbo o ail11 

Iro omo 0111-igbo 
Ko nii degbo ailu 

Bqjumo ba mo 

Inaki a da'lu, a da Jon 

Bqjumo ba mo 

{la ;e ki ndalu ki ndafun 
!tun lo ni ki won fenu 2110n tun mi se 

lfa lo ni ki won fem, won fa mi mora 
lfa ;e ko ye mi bii thj,e yek 

Ifo ;e ki ngbiwa gboo bi Oti 
Ifo je ki aye mi o dun n·min biaye oyin 
Apa ohm 

Apaosi 
L 'ryele fi nko rere wole 

B'Omman: bagb'owo o la soke 

T mt-tomo nii ni 
lfa je kin la ki gbogbo qye o mo mi 

Ase 

It is wealth which allows one to build a house 
It is a spouse that helps one organize the home 

It is Orisa Oke (ObataJa) who provides opportunities for success 
The Orisa who provides opportunities is also the one 

who makes it possible for one to have a child to send on errands 

Osumare (the rainbow serpent) 

who resides closest to Orun 

When she appears 
People say that she is victorious over rainfall 

Ifa, it is high time 

You performed wonders in my life 
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It is wonders that Oosanla (Obatala) perfom1s with sese-efun beads 

Ifa, it is hight time 

You performed wonders io my life 

It is also wondrous that Ifa performs with Otutu-Opon beads 

Ifa, it is high time 

You performed wonders in my life 

It is a befitting wonder that Sango performs with Kele beads 

Ifa, it is high time 

You performed wonders in my life 

It will never be io the forest without beating its drum 

Iro (baboon) the child of the Ori of the forest 

Will never be in the forest without making a sound 

When daylight appears 

Iro will regale in splendor 

When daylight appears 

Ifa, please let me regale in splendor 

It is Itun beads which authoroize people to help io laundering my 
image for me 
It is Ifa beads that penn.its people to use their mouths to call to me 

Ifa. Let my life befit me as it befits the pigeon 

Ifa, let me be as popular as Gio 

Ifa let my life be as sweet as honey 

The right arm 

The left arm 

Are what the pigeon uses to bring prosperity home 

When Osumare shows us prosperity in her appearance 

She is seen by both the captive and the free 

Ha, please let me be prosperous for the whole world to know and 

recognize me 
Ase 
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BOOK OF OSE 

OSE OFUN -
Abundance brings a manifestation of our prayers. This odu implores 

us to have faith in Ifa and that all problems have a solution. Speaks 
of ebo for protection from enemies. Should wear light colored 

clothes. Ebo to Obatala (might need initiation) for wealth and 

success. Must be calm and deliberative, humble and kind. Head 

rogation with white elements for peace of mind. Ebo to E gungun 
and Esu to end hard times and open the way for ire. 

Ose futifim bi Aje 

O.fim gbge gbqe bi ate ileke 
D'lfa .fim Isau111nt 

Ti nse omo Onib11 
!gba ti n.fOmi oju s'ogbere ire gbogbo 

Eboni /J/On ni ko se 

0 si gbebo nibe o robo 
Ifa ma '!feki ft rahun qje ki n to f'qje 

Ija ma 7?jeki n mhun ire gbogbo kin to n'in: gbogbo 

A1ira oko ope monmon jeki n rahun 

Isawur11 kii rahrm omi 

Aira oko ope monmon jeki n rahun 

Ase 
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Ose funfun bi Aje 
Ofun gbeje gbeje bi ate ileke 
Cast Ifa for Isawuru, the child of water's surface 

Also for the ,vater's surface 
On the day they were crying for not having wealth 

They were told to do ebo 

lsawuru did not do the ebo 

Water's surface did 
Ifa will never let me suffer the lack of money 

Arita will not allow me to suffer 

Isawuru will be the one c1ying 
Arita will not allow me to suffer 

ase 

OFUN OSE -
Manifestation of puyers b.tings abundance. This person is probably 

going through hard times financially, causing much stress. Must do 
generous ebo to I fa and the.ix Orisas to end troubles and b1ing ire. 

Give more attention to your children. Must change attitude and 

behavior. Speaks of enemies but warns not to retaliate, but do cbo 

for protection. Do not be rude to people especially at work. Says to 

have big dreams. Speaks of illness. Should do blood cleansing. 

"Ofunse 

awoAje 
adifa fun Aje 
o n tiikole orun bo 1vaiyc 

won ni ebo ni ko ma se 

ateewe,ataagba 
ere Aje n la sa kin· 

Eropo ero efa 
Erifa awo ki, Ifa nse 
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ase 

Ofunse 

The priest of Aje 

cast divination for Aje 

when she was coming from heaven to earth 
she was ask to perform ebo 

both the youth and elder 

will look after getting wealth 
Pilgrims of Opo, pilgrims of Opa 

Come and see how lfa's declarations come to pass 
ase 
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. e~ oly 0cl~ is a collection of Odus from the Ifa 

Corpus . These sacred teachings have been :ft 
own orally for thousands of years only to be first wri 

. ·< 

o,ut in the 20th century. This collection contains a ~ 

. pling of the entire corpus with 2 ese ( verses) for 

tlie 16 major Odus and 1 ese ( verse) for each of 

T his collection is enhanced by prac 
commentary for further contempla 

and interpretation for each of the 
odu. 

Awo Fategbe further expands 

book by offering several chapters · 

Yoruba Theology and the lnteq,r 

tion of the verses. Iyanifa Fayele 

seguntunde begins th~ text with a ~ · 

templation on African philosop .. 

thought. 
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