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INTRODUCTION: AFRICAN THOUGHT AND

WORLDVIEW

!

By Iyanifa Iyafunfun Fayele Faseguntunde’
(Ayele Kumani, PhD. )

Indigenous faiths of Africa hold within them the roots of our
pist, the healing for our now, and the path to a future of peace.
These traditions grew out of the wisdom of the first humans on the
planet. The ancestors and the ancestral traditions are the crux of
Aftican thought and world view. Recognizing the continuity of life
Ahrough the cycle of birth, life, death, and rebitth, the ancients
understood that we are spiritual beings who who experience
Juman life for a time only to return to the place we came from
ufter life is over. There, we continue to exist in our otiginal form
‘until which time we choose to come back and experience anothet
Incarnation. The ancestral world is recognized as just as real as the
one of gross marter. So real in fact, the idea of maintaining the
connection pervades throughout the entire continent as the
{oundation for family and community.

The ancestors are recognized as those who ate the first line of
appeal and defense in our world. They are there, still loving and
puiding us from the other side just as they did while living here.
[However, they ate not viewed as “holy” or to be worshiped as a
supernatural powet. Instead, they are to be honored if they have
lived an honorable life. They also are recognized as having greater

1



Awao Fategbe Fatunmbi Fasola

access in ways we cannot have with our human bodies. They can
sec us but we cannot see them. That ability gives them insight into
what others around us may be doing for or against our interest. In
this way, they have the insight to watn us when something is amiss.
They can see the bigger picture whereas we may only be able to see
a vety tiny view. It can be seen in terms of a multidimensional
wotld in that we live in the 3" dimension of gross matter,
influenced by the senses, time and space and the ancestral world
is where we transition to the 4" or 5" dimension amid 2 world
comprised more of thought and mind. Mastery of telepathic
thought allows them to be able to communicate with us even if we
are not awarc it is them speaking. Likewise, they are able to
communicate and influence others through the same process when
appealing on our behalf. In this way, it is helpful to have a
relationship with one’s ancestors for very practical reasons in
addition to spiritual ones.

Feeding the ancestors allow us to meet between worlds,
They don’t need food to survive. Instead, the food carties a lower
vibration that allows them to have a greater impact on this side. It
gives them fuel to impact this world. Regular offerings of food and
drink to the ancestors is a key component of traditional spiritual
practice along with our prayers to them and for them. In other
words, we support them to support us. They requite our prayers to
lift them up in their world.

Ancestors also offer teachings to us that can surpass our
present knowledge. Through those who led exemplary lives or did
important work on earth, they can teach us to do the same and
assist us. So, Africans remember ancestors in thought and deed so
that we may learn from their lives and use those lessons to suppott
our own.

Communicating through dreams is a primary means through

which knowledge is shared between the world of the living and the
2
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jﬂcvulrﬂl world. Dreams are often considered a sacred technology
ht 18 used to obtain information that is otherwise hard to find or

Iﬂllrity. Dreams are an inherent part of indigenous knowledge
Aystems in that they offer insight into ourselves, our past, our
future, and the way messages are relayed from ancestors and
Wivinities. The metaphors and sometimes direct messages help
Julde us in our waking life as an oracle. To that end, our ancestors
Ak preat measures to improve the means of communication

Detween worlds in order to receive guidance. Everything from the
rhwtnphnr of nature to bones, to contemplation of the cycles of the

weisons, changing stars and night sky, the animal world, etc., was
e to measure what was happening on earth as well as to fortell
what might be coming down the line. Subtle messages were gained
through quiet observation and inner reflection.

T'hrough the sacred technology of indigenous knowledge
Aystems, our ancestors brought forth binary oracles as a means to
gommunicate with source, the ancestral wotld, and to reflect
nature. Tt became our foundation in mathematics, physics, biology,
seology, psychology, chemisty, and community. It gave way to
pyramids and complicated cosmological conﬂguratij:}ns of stone
megaliths that mapped out the heavens. Understanding the d‘ancc
of day and night, sun and moon, shadow and light, the binary
configurations taught us how to map out everything on earth and
heaven. All things that were, are, or will be are found in these
hinary codes. Reflecting the changes identified in the lunar phases
frt;\m-ncw moon to full moon from the vantage point outside the
earth, sixteen phases or lunar days marks a complete cycle.

Our relationship with the earth and nature is guided by them
as well. Throughout Aftica each ethnic group mapped these codes
and merged them with their ethnic history and tradition. Sangoma
in South Africa call their system Hakata. Four wooden tablets
thrown to produce sixteen codified answers. Those answers may
be thrown on a four quadrant map of the wotld to produce a
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variety of answers. Bones and seeds may be added overtime to
create a basket of bones known by Lembe as the Mind of God where
all things can be seen. In Madagascar, the Skiddy oracles map out
sixteen codes on to sixteen areas of life to give a full scope of a
petson’s life, including the best occupations for him or her, things
to watch out for, as well as solutions to forseen problems.

Four tablet Hakata

Ancient Egypt's binary oracles called the book of fate was
uncovered duting a raid of the tombs in the Valley of the Kings.
Dated to at least 5000BC, these oracles were alteady in full use and
had even been simplified by invadets to a system of 32 principles
(16x2) by 32 categories. Also included in this ancient text is how to
actually use the oracle itself. It is noted that the use is described
the same way it is used in sand divination in which the binary codes
are drawn in West Africa.

By marking random lines that produce odd or even numbers,
the binary codes emerge from them. These oracles were
documented by Babastis, a priest of Tehuti who gave instruction to
its use and interpretations. Finally stolen out of the tombs by
Napoleon, these same oracles were used by him to strategize his
pursuits and renamed under his name. Babastis, however is a name
depicting a praise name for Tehuti which was Baba. The name is
related to the word baboon which was an animal totem

symbolizing wisdom because the baboon was used to collect palm
4
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nuts high in the trees and also chanted the word of power “hu”
{also hidden within Tehuti's name) when gazing at the moon.
Tehuti's priesthood derived from Seshat, a predynastic goFldess of
wisdom whose praise name was Sa Fekh-t and who gmde‘d the
mystery system in Ancient Hgypt. She was also known‘as a side of
Maat, a goddess of truth and justice. Seshat is identtﬁ'ecl by the
palm leaf she wears on top of het head signifying her w1lsdom. AE,
new priesthoods emerged in Kemet, she became joined with Tehuti
in marriage and their priesthood became one. Some haveI: suggested
that the true Metu Neter (Word of God) is the mysterious C(‘)dE:d
language of the oracles which were the first use of the written

word.

Tehuti and Seshat shown on Temple of
Luxor ( above) Seshat with Palm Leaf (

below)
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Metu Neter- Binary Language Code in the Egyptian Mysteries
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3

"Thou hast no enemies, who can in any degree injure thee.

Choose that for which thy genius is best adapted.

Bet not thy mind on searchi

] fler that whi
hidden ; but attend diligently to 4 po g

e duties of thy, calling,

Chaose right trust i :
e e o Bty T Bt Journey,

Despair not: thy love will meet its due return.

. Take not the advice of ignorant ders to the art
ing, but apply, at once, tolst:e fountain head of kn:v:ledzi.hml-

'Thy husband will follow arms.

Look for the approbation of the vi heed
evil report of the I\’w};cked.mn e i

ha]? pe?m! be prepared for any change of fortune which may

1t signifieth a speedy marriage.

thee; thine own
over her capricious

Though fortune now turn her back U

exertions will soon enable thee to trium
humour.

Bestow careful cult;]n on th : :
arriveth at maturity, it will eu C?Phng,ﬁz?: when the wee

bbbk g

Let not busy and meddHl;% J:nnm, who call themselves

fricnds, disturb the happiness married pair.

Page from the Book of Fate mﬂe«;tz’rzg'B;zmr star
. :

THE HOLY ODU

The relevance of this histoty is demonstrated by the use of the
palm nuts in Ifa along with the name Baba as in Babalawo which
means “Father of the Mysteries” in the Yoruba tradition. While
there ate conflicting viewpoints as to whether Ifa came out of
Kemet or was cultivated on the land of West Africa, what is certain
is that they are both extensions of African Indigenous Wisdom and

offer a long historical view of its use on the continent.

West Aftica finds the use of the sixteen mother principles in
the traditions of Ifa/Afa/Fa which is practiced from Nigetia to
Benin, Togo, Ghana, to Senegambia. Each ethnic group translates
the 256 binary codes through their own ethnic history, culture,

divinities, ancestral lineages, ecology, and provetbs.

Ifa, from the Yoruba stands out because of the massive oral
tradition that contains thousands of verses and stoties that make
up the Ifa literary Corpus found within the 256 Odus. To scale that
information into perspective, each odu is a book or chapter in
itself. The Bible has 66 books and the Quran has 114 chapters or
Suras. The Ifa literary corpus has 256 books or chapters, more than
four times the content in the Bible and more than twice the
content of the Quran! What is more fascinating is that its contents
were all memorized (it is an oral cotpus)! The Ifa literary Corpus is
considered a living history; verses are still being added by its priests
as history and evolution unfold across the globe.

To document all of it may very well be an impossible feat
given its magnitude and extent. Much has probably already been
lost to ancient Priests who catried the old ways. Islam's 800 year
history in Africa and the influence of Christian missionaries surly
made an impact on the tradition and some of the interpretations.
While some have speculated as to if Islam brought Ifa to the
contentment, it is morely that Ifa grew organically out of Africa
due to its long history of use in Aftica and Egypt for over 5000
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yeats. This was long before the advent of Islam in 603AD and its
migration into Africa 800 years ago.

African World Oracles reflecting Intercontinental African
Thought

What we can find through these common African ethnicities
are core principles that become guiding truths in relationship to
how we relate to our source, ourselves, nature, and how we view
our existence. These core themes transcend ethnic boundaries to
link 2 wider process of evolutionary African thought. Some of
those core principles lie in the following ideas and principles:

Everything is predicated on natural law and a vital force that
permeates all. The oracles express the dance of natural law, vital
force, and its expression in the outer world. In nature, there are
two forces. One is potential which allows energy to be stoted up
and reserved and one is kinetic which allows for energy to be
outwardly expressed. These forces can also be described as active
and receptive, assertive and yielding or yin and yang. We can see
this energy expressed further in the following page:

THE HOLY ODU

Kinetic Potential
Sympathetic ~ Parasympathetic

day night
heaven earth
external internal
hot cold

dry moist
masculine feminine
Light dark
Superficial deep
Known Unknown

Individual Indivisible
All enetgy is contained within these two forces. These forces are
expressed as assertive kinetic energy of the singular line or dot and
the yielding energy of the double lines or dots.

The Igbo express this idea through its principle of the Mystical

“0 as expressed by Dr. John Anenechukwu Umeh in After God Is
Dibia vol 2.
He notes that this Mystical “O” is the soutce thtough which two
complementary opposites emerge that lay the foundation from
oneness to duality in this world and that there is a constant play
between the two.

Dr. Umeh asserts further that this cosomogy reflects that :

1. The only certainty about life is change and nothing is petmanent.
2. When a fotce reaches a climax or becomes old, it changes to its
opposite because there can be no vacuum in Nature.
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Igho Afa Mystical “ 0"
breaking down inte 2 complementary epposites,

Akkwu and Obi Constanatly creating and destroying
cne another through ceaseless arrangements.

Rkwy Obi

I |

I 1

11 ]

11 |
Rest Mation
Inactive Active
Contraction Expansion |
Feminine Masculing
Reflection Thought

The law of the development of the universe is expressed
through nature itself. Everything is first birthed out of darkness
and this darkness is called the “womb of existence.” This womb
can be described as the black hole, the heavens, the sum total of
noumenal and phenomenal worlds, primordial waters of space, etc.
Within this primordial womb, this oneness, lay infinite

possibilities for expression.

That womb is expressed as Olodumare in Yoruba, Mawu in

Fon, Chineke in Igho, Nut in ancient Kemet, Mumbi in Kikuyu
10
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This womb then gave
birth to twins male and female or strong and yielding energy and
these strong and yielding energies became the polarities expressed
in the wotld as complementary opposites. Neither good or bad
better ot worse, but natural expressions of enetgy within all things.

Cosmic Womb Giving Birth 1o Twins

SHONg i iy <l

Force l Yieiding

Force

African Cosmology relates its symbolism to the natural
elements around it and the most basic element is that of the family
so these polarity twins when doubled to be strong can be
expressed as Mother and Father of the family. While these are
expressed as the cotre family it is important to keep in mind that
this is simply a description of energy and is not to imply strict
application to men and women. To do so will severely limit your
understanding and application of the principles. Each are within us
and in everything.

Mother and Father will then produce children which are a son
and a daughter. These become the basis of the lines used in the
signs. They reflect at theit core level the basic family structure and

core elements.
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I (Father) I 1 (Mother) I (Son) I I (Daughter)
1 It Il 1

The symbolism that is inherent within the signs further
demonstrates the relationship in that the Father lines resemble the
shape of a male body in straight lines and the mother resembles the
body of a woman with two breasts and wide hips, creating either a
rounded appearance or an hourglass. The son tesembles a penis
and testicles at the bottom and the daughter resembles two ovaries
and a vaginal canal.

As we begin to contemplate the nature of the lines further, we
will see that the ancients used the lines as metaphots or symbols to
express its meaning. These forces can further be expressed within
the natural cycle of life and the womb as it relates to the four
elements that can be related to as seasons, elements, directions,
body patts, the cycles of life, the passage of day and night, and the
spiritual forces between heaven and earth. In the oracle itself,
these four directions represent the four phases of the moon.
The New moon, Waxing moon, Full moon, and Waning moon.

In addition it is replicated by the sun's relationship to the earth
in the winter and summer solstices and the spring and fall
equinoxes. The Kikongo and Kemetic further elaborate on this as
the stages of the development of the earth and its people. In the
book The Cosmology of the Bantn Kongo the colors red, black, yvellow,
and white reflect the process of the sun from sunrise, noon,
afternoon, and sunset.

These four directions can be found on the opon Ifa (divining

board) reflecting a similar cosmology.
12
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These ideals in nature express how African indigenous
thought is demonstrated through its oracular systems. These
themes are not just found in one area but throughout the
continent, and it demonstrates a profound understanding of order,

how to extablish it out of chaos and how to manifest it.

The Personal Deity

Within that framework, all of nature is found, and, by
extension, all beings are found, Africans recognize that everything
is alive and has consciousness as the earth is alive and has
consciousness. Lo that end, all things require respect and care from
the watet we bathe with and drink from to the forests, to the air we

breath, the fire that warms, to the healing stones and merals.
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These become the forces of nature and because our bodies are
made up of thesc same elements we find oneness with them,
Copper or iron outside is reflective of copper and iron inside.
Water outside is also inside of us as is fire and air. We are made of
otganic elements drawn from eating plants and other life,
incorporating them within us to be expressed as living
manifestations of these natural combinations. Spiritually, we are
said to come from the heavens to earth and therefore spiritually we
are stars.

This synchronicity allows us to understand that the divinities
within African systems are also not separate from us but part of us,
nature, and often as our nature. Whatever is done to an outside
tepresentation is reflected inside as well. We also note that with
nothing as separate, our ancestral spiritual wotld is not separate
from our living world.

Within that framework, we have that which brings it all
together within our conscious state, subconscious state, and super
conscious state:  Our own personal divinity. Throughout African
Thought is the inherent understanding that God is in everyone and
each person has to look no further than within to find the divine.
However, this belief should not lead to an over-identification of
the individual identity. Rather, this inner divinity is a direct
extension of source found within us. This personal divinity
accompanies us when we incarnate on earth and guides our
experiences through agreements made prior to incarnating. To that
end, the personal divinity becomes the prime mover in our lives.

It is called the Ori in Yoruba, Edome in Ewe, Chi in Igbo,
Sunsum in Akan, Itongo in Zulu. These are just some of the names
that reflect this idea in cross cultural expressions. One way to view
it 1n western terms may be one’s conscience. To that end, one’s
personal divinity is reflected to be multifold residing in parts of the
body; the head and the belly being primaty places. Iponri is ones

14

THE HOLY ODU

Inner self in Yoruba and located in the belly as is the Umbellini in
South Africa, and Donyeme in Ewe. It is noted in Possesszon,
liestacy, and law in Ewe 1 oodoo that it is called one’s deep self. This
seems to be the African version of the gut instinct or the Asian
"hara” where it is one’s center.

This idea of the personal divinity is so prevalent that it is the
puiding theme behind the divination process itself. It is seen
¢ssentially as consulting one’s personal divinity to determine
alignment with their destiny. In fact, the personal divinity is more
important than any Orisha in one’s life because it determines your
possibilities and limitations this lifetime. Wande Abimbola shares
n lfa An Exposition of Ifa Literary Corpus the following verse in Ifa
Odu Ogunda Meji:

1w, arun, ofo egha, ese

Ghagho won ni nyo Orunmila wo

Won nwi pe ojo kan

Ni awon o pa a

INi Orunmila ba gbe oke Iporit re kale
Niukan lo derwba QOrunmila,

Lo ba wale,

O bi oke iporit re leere wo

Death, disease, loss, paralysis and wickedness
were all staring at Otunmila
they said that one day
they would kill him
(Orunmila then set down his divination instruments
teady to consult his Oti (soul, Consciousness)
Something frightened Orunmila,
And he came home
And consulted his Ipori (higher self) about it.

Another idea that is prevalent is the idea that since we all can
find the divine within, we are all born good and blessed people. Tt
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is only our conscious choices that determine whether we
experience our highest potential that was in the original plan. We
utilize divination to determine the best choices that will align us
with out highest destiny.

To that end, a good part of a person’s success depends on his
or her character, so character development is key for achieving the
greatest states of success. Dr. Bonseki Fu Kiah relates in his book
Cosmolagy of the Bantu Kongo, that the Kikongo relate the idea of high
character and spiritual evolution through the concept of vertical
beings vs horizontal beings. Horizontal beings are animals and
reflect an animal nature utilizing instinct as its primary tool for
addressing the world. Hotizontal beings are humans who walk
upright and in doing so are intended to use higher mind and reason
in how they address the wotld. One of low character is likened to
a horizontal being in that they are not walking upright and are
functioning on lower mind or an “animal level” This idea is
expressed in the Kemetian tradition as well when studying the
divinities with both an animal nature and human one with the
ptime motive being to cultivate oneself beyond the animal level of
existence to that of a divinity or “ascended one.”

Mandhlalanga, a Bantu master teacher of the mysteries,
recounts the Bantu view point of our existence and the need to
develop oneself through interview in a theosophical text entitled
The Wisdom of Africa, what he calls the “ Riddle of Existence”. It is
expressed through the following;

The Itongo (Universal Spirit) is ALL that ever was, is, or ever shall be,
conceivable or inconceivable. The Itongo is ALIL things, all things are of IT;
but the sum of all things is not the ltongo. The ltongo is ALL the wisdom
there is, all wisdom is of IT; but all. wisdom conceivable is not the Itongo.
ALL substance, ALL power, ALL wisdom is of IT and IT is in them and
manifest thronugh them, but IT is also above them and beyond them, eternally
unmantfest. Man who is of the Itongo can never know the Itongo while he is

Man. All be can know of IT are certain manifestations which come within the
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ninge of hiv perceptions. The pupil is generally tanght that the manifestations
Wi three in number. Namely:

I. Universal Mind,
2. Universal Forve,
3. Universal Substance or Matter,

But really there are but two manifestations, Mind and Matter. What we
will Force is not a separate manifestation. 1t is simply certain of the lowest, or
wvsser grades of Mind. Force is simply that portion of Mind which endows
Matter with Form. It is that portion of Mind which transmits the idea of
Vot to the higher grades where Conscionsness dwells. Let the Pupil think and
bo must see that this is so. Colour, sige, shape, what are they? Simply light
vibrations which when passed on to the Conscionsness give the idea of Form.
And what is vibration? It is Force. Heat, cold, hardness, sofiness, varieties of
faste and smell are all vibrations, and therefore also Force. If you make Force a
itparate manifestation, then also miust you make those planes of Mind which
Iransfer the ideas of passion or emiotion separate manifestations.

In the beginning of a Cosmic Cycle the Itongo first manifested in all the
many grades of mind, downward into all the grades of Matter. But at first both
Mind and Matter were unindividualised. When, how, or why, only the Itongo
can know. Individuality began in the highest planes of Mind — those planes
which tonch on pure Spirit. Understanding of what occurved is best gained by
the following conception. Think of the Cosmos, just before Individuality began,
as a vast, amorphous ocean of Mind and Matter, its surface ripples and upper
reaches, those planes of Mind which touch on Spirit; growing denser and denser,
downward till Matter, in Etheric form, is reached; downward till Ether
becomes Gas, which may be likened to the mineral-charged lower strata of the
ocean; downward 1l gases become liguids (muddy water); finally into solids
(thick mud).

The beginning of Individuality in this Cosmic Ocean may be likened to
the starting of myriads of tiny "whirlpools” among the ripples of the surjace (the
Spiritualised Mind). These "whirlpools” under the force of a growing flood-tide,
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extended desper and desper, 1l at last all strata were invelved in the swirl
Thus we have Individnality set up, extending from Spiritual Mind to the
Physical Plane. The "whirjpool” on the surface represents the birth of the Soul.
1t5 exctension to the muddy depths represents the Soul's descent into matter. In
matter the Seul has reached the aphelion of its cycle, and now it begins its long,
siow return journey. By the process of evolution it clinibs slowly upward, ;‘éw-;;
wineral to plant, from plant to antmal, Jroms animal to man; through all grades
and states of human development, shaking off. slowly and painfully as it climbs,
the gross acoretions gathered during ifs descent; up through the lower nrind to the
higher, it climbs, tll at last, its cycle comiplete, it merges with ity source, the
Itongo, and ceases to be lndividual, being one with the ALL

This decent from subtle levels to gross existence is also
expressed by Dr. Fu Kiau as a V or a descending\ Aangle or
pyramid, Likewise as we have seen in Egypt, Nigeria, Ghana,
and eﬁ wotldwide, the upright pyramid, as a highly
spiritualized concept representing the concept of initiation to the
mysteries as a means of refining one’s person for the purpose of
transcendence, releasing the gross forms of existence for the more
subtle spiritual ones. That is to say becoming a divine being
through tefinement. When m\wo polarities are joined, we find

t the world, This
symbol represents balance and wholeness as well as the

a divine symbol found thro

descent and ascent to and from the heavens. It further mirrors the
sex act and by extension the relationship of sacred sex to the idea
of reaching a heavenly state.

In Ifa, many dieties ate individuals who have lived on Earth
and through mastery and cultivation became immortal. To that
end, each person’s ultimate achievement may be to become a
venerated ancestor or even a diety themselves. Benard Maupoli
tepotts in Divination and Deity in Afiican Religions that Chief Bokono
Gedegbe who divined for the King in the Fon Dahomey Kingdom
regulated the cthical behavior and teachings of the Bokono

throughout the region.
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He reports:

(iedegbe fenew entire levels of Fa not accessible to anyone
else. These higher levels of Fa had nothing at all to say about
the demigods or spirits; they were instead about the interaction of
the primary coswiic elements themselves, and one was devoted to
astology. Fa, in short, works a depersonalization of the Fon
057105,
The great fautt, in the ethics that iy implied in Fa philosophy, is
exccessive self-will. Fa is not a method of changing one's fate, but
of adjusting to it (in the active, not the passive, sense). Knowing
his own characteristic engrained failings, the wise man avords
subjecting bimself to otherwise inevitable pitfalls. One must learn
fo accept one's own limits. These "limits,” the Fon beljeve, are
chosen by oneself before birth as one's destiny-sonl. Maintaining
a good relationship with our destiny, knowing its possibilities
and inadequacies, enables us to make the very best life possible
for ourselves. Ignorance of the powers bearing on us makes us
entirely their victim. The fortunate and happy can push their
luck too fary the unfortunate can through hopeless passivily make
their lot gratuitously agonizing,

This implies the idea of going with the flow of nature as
opposed to resisting nature as a means of reducing hardship and
achieving one’s highest destiny. Therefore, Fa ethics suggests that
one’s character must be aligned with one’s destiny, which is a part
of our being. In Ifa, according to Fasina Falade in Ifa: Key 1o its
Understanding, exemplary character is that of a sage and is identified
as humility, gentleness, kindness, honesty, patience, level
headedness, perseverance, the ability to endure without
complaining, being respectful, and hopefulness. Cultivation of
these qualities can then provide the foundation for success in life.

We find many of these suggested in the Odu Ose Iwori from
the book Iwe Fun Odu Ifa:
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Baba of Destiny ( Faith)
Baba of Purity ( hopefulness)
Baba of Supplication (prayer)
Owner of Coolness ( contententment)
Master of Deliverance (relief)

Destiny the praise of name of Ori
cast Ifa divination for Ori
Hopefulness the praise name of Osanla,
cast Ifa Divination for Osanla
Supplication the praise name of Orunmila
cast Ifa divination for Orunmila
Coolness the offspring of Osun cast Ifa divination for Osun
Deliverance the praise name of Osanyin, cast Ifa for Osanyin
When they were seeking after the good place in life called perfect
Ire, but while staying in different places not knowing why things
had not changed to their liking.
Why is it T have Ire but still feel emptiness inside? They asked
Olodumare.
Patience the offspring of Olodumare,
Cast divination for the five of them and told them to combine and
always be working together in the same place together and the
feeling of fullness and content will be theirs, enough so that it will
engulf the wotld ovet, (all existence)
They were told to make ebo, large enough that as long as any
petson who deploys your attributes with earnest in the world will
enjoy the fruits of your efforts,
They heatd the ebo and performed it fully.
They praised their Awos and their Awos praised Ifa and Ifa justly
praised Olodumare
Come meet us in complete satisfaction, it is in complete
satisfaction that one is normally found at the feet of the King of
Orisa.
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l'inally, the idea of transcendence and the Perfect State is
lumcsted in the Odu Trosun Iwori when Orunmilla explains how
1o transcend the trappings of this world and return to your original
utate. Here it is explained what type of behaviors will move one
forward, and which will hold one back. This idea 1s in direct
plignment with the other intercontinental themes of humans
ttanscending this world and returning to an immortal state. This
hecomes the foundation for character and the foundation for
jchieving our highest destiny.
|.et's do things with joy
1'hose who wish to go may go
I'hose who wish to return may return
Definitely, human beings have been chosen to bring good fortune
1o the world.

()mniscience, the diviner of Orunmila,

divined Ifa for Orunmila,

who was told that human beings would come and ask him a
particulat ques tion.

e was advised to offer a sacrifice of ‘fishes and two hundred
grains of cornmeal (agidi).

Orunmila heeded the advice and performed the sacrifice.

One day, all kinds of people, including robbers and other
evildoers, gathered themselves together and went to Orunmila® to
complain that they were "tired of going back and forth to earth,
Orunmila! Please allow us to take refuge in heaven." Orunmila said
they could not avoid going to and coming back from the earth until
they had attained the good position that Odudua had ordained for
every individual; only then could they reside in heaven. They asked,
"What is the good position?"

Orunmila asked them to confess their ignorance. They said, "We
are ignorant and would like to be given knowledge by Olodumare

(olu wa)."
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Orunmila said: The good position is the world. A world in which

there will be full knowledge of all things, joy everywhere, life

without anxiety or feat of enemies, attack from snakes or other
dangerous animals, without fear of dea th, disease, litigation, losses,
danger of accidents from water and fire, without the fear of misery
or poverty, because of your inner power, good character, and

wisdom. When you refrain from stealing because of the hardship

the owner suffers and the disgrace with which this behavior is
treated in the presence of Odudua and other good spirits in
heaven, who are always friendly and often wish us well. These
forces can turn their backs on you and allow you to retutn to the
darkness of the world. Bear in mind that you will not receive any
favors, and whatever is stolen will be repaid. All evil acts have their
repercussions. Individually, what will be needed to attain the good
position is: wisdom that can adequately govern the world as a
whole; sacrifice or cultivating the habit of doing good to the poor
or those who need your help; desire to increase the world's
prospetity rather than destroy it. People will continue to g0 to
heaven and return to earth after death until everyone attains the
good position. There are a lot of good things in heaven that are still
not available on earth and will be obtained in due course, When all
the children of Odudua are gathered togethet, those selected to
transfer the good things to the world are called eniyan, or human
beings.
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CHAPTER1 YORUBA THEOLOGY

It is important to have an understanding of Yoruba theology
in order to better understand the verses containe in the Ifa hiterary
corpus known as Odu Ifa. This chapter provides a brief
explanation of the Yoruba theology. Theology encompasm?s.thc
theories behind the methods of a particular tradition’s religious
expression, It has been shown that the African continent ?ms 2
consistent body of thought. Individual cultures have their particular
teligious expression. On the continent, these forms of expression
tely on theories that are in line with the continent wide ti"u).ught
system. The thought system, then, 1s like the tree and the i.ﬂdn"].dl:la]
religious expressions are the branches. Here we are concerned with
the theology of the Yoruba. What 1 am referting to as tE.xeology
encompasses cosmology, ontology, epistemology, aesthetics and
cthics. Theology itself is based on the idea, as expressed by
‘I'homas Aquinas, that there are things in the wotld and they are in
motion. Whatever is in motion must have been put in motion by
another thing in motion. Aquinas holds that, "whatever is in
motion must be put in motion by another," and that, "this cannot
go on to infinity, because then there would be no first tnovc%"
Hence St. Thomas argues that in order to eliminate the infinite
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chain of motions, there must be a first mover and source of all
motion, God. For the Yoruba, this “first mover,” 1s called Olorun
ot Olodumare.

The Yoruba don’t see their system of belief as a religion per
se. Rather they see their religious system as a practical philosophy
(in this book I will refer to the system as religion, understanding its
limitations). To them, religious practice is not separate from
culture, but is embedded in the culture and daily life. They have no
generic concept of religion as a discrete field of human activity, As
Frisvold (2006) states:

“Actually, Yoruba religion seems to be “religion” in the same sense
as Hinduism is a religion, meaning that religion is not a very good
term as it fixes what is naturally volatile in a way that hardly
confines to the dynamic mutability of the belief itself. Hinduism is
rightly called santatana dharma as a reference to the ordetly cosmos
and the actions man has to do that are in accordance with his or
her dharma. It designates a system where man is a part of a bigger
order, where the whole cosmos and creation are interrelated. Even
having their rites and ways of worship it is not an institution as one
find in the case of monotheistic religions, This is evident
considering the many cults all of over India based upon a minor
deity important for a given village. The Yotuba word for religion is
esin. This word means, “to serve” and this term is used only when
referring to Muslims or Christians. The Yoruba’s on the other hand
tend to denote and identity ones “religion” by referring to cult
belonging. Like by using the term to designate ones religious
belongingness E/sit, a devotee of the Orisd Esir and accordingly a
member of his cult. The Yoruba is not using ew# to denote their
own religion, rather they use asa #bsle or om, which means “Customs
of the country” or simply “Custom”.” The omw (custom) of the
White man was Christianity, but the om of the natives were “4 e
Or ile tabi baba wa”, meaning “We are performing the Established

Customs of our Land and our Ancestors.”
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Yoruba is one of the three major and second most populous
wthnic groups in Nigeria. The people occupy the southwestern part
ol the country stretching from the upland area to the hinter land of
the lagoon. They speak Yoruba language. The 'per?ple are
finditionally farmers, most of whom ate now engaging in Iso‘me
white-collar jobs and trading activities. Like other African societies,
fhe people were predominantly traditional worshippelrs who
Wworship various gods and deities. They have the world view of a
Iluprcme being know as Olorun or Olodumare.

As descendants of a common ancestor (Oduduwa), they share
" cnmﬁon worldview. Like many other African societies, the
:'.ﬁ'allnwing five categories of religious practices can be observed, as
witlicr observed by Mbiti (1969):

|, Giod as the ultimate explanation of the genesis and sustenance of
an and all things; [}

9, Spirits, made up of superhuman beings and spirits of ancestors;
3, Man, including human beings alive and those not yet born;

d, Animals and plants or the remainders of biological life; and

#, Phenomena and objects without biological life.

In addition to these five categories, there is a vital force, a
power or energy, permeating the whole universe (ase, ashe, ache,
uxe). For the Yorubas, every plant, animal, inanimate object anld
putural phenomenon is a carrier of divine consciousness. God 1s
the source and the ultimate controller of the vital force, but the
deities are the intermediaries between man and God. The Yoruba

elieve all individual manifestations of consciousness can
gommunicate. This extensionist concept, that we are connected to
Ciod, eachother, and all conscious beings, is common to many
peligions, and is the basis for much of the practical aspects of the
teligion. It is through communication through extensionism, that
we pray for the help of the dieties. In addition, we can build e
strengthen our individual level of ase (power to make things
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happen) through communication. Tt is believed that this
communication benefits both parties.

A few human beings are endowed with the knowledge and
ability to tap, manipulate and use the vital forces, such as the
medicine men, powerful women (Aje), priests and rain makers.
Some use it for the good and others for the ill of their communities
and fellow human beings. Those that use their power for ill
putposes are considered witches or sorcerers, terms that denote
anti-social behavior. In order to attain the help of dieties in the
invisible realms, we make offerings (ebo). This is based on the
concept of reciprocity. There are numerous rituals such as those
for fertility, initiation, rites of passage, marriage and death; for rain
making, planting and harvesting.

For the Yorubas, nature is not separate from the invisible
tealm (orun). The invisible realm is symbolized or manifested by
visible and concrete phenomena and objects of nature. According
to Mbiti (1969), the invisible dimension presses hard upon the
visible, and the Yoruba expetience that invisible universe when
they look at, hear or feel the visible and tangible world. The
physical and spiritual are the two dimensions of one and the same
creation. For the Yoruba, it is advantageous to maintain
communication with beings in the invisble realm because they can
help us and make life easier in the visible realm. The Yc;r_uba

believe all that happens in the world (aiye) first is manifested in
orun.

Yoruba culture is based on kinship. Yotuba believe in
reincarnation (atunwa) and that we reincarnate into our same
lineage. This belief along with the centrality of kinship, makes the
veneration of ancestors of prime importance. It is believed that we
are an ancestor reincarnated. On our path to reunification with the
divine source, we pass through many life times. We come with a
specific desrjngtl_.feach incarnation, but these specific destinies tie
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fogether. Thus it is imperative that we know our destiny. Central to
Yoruba religion is the remembering of our chosen destiny which is
lurgotten through the trauma of rebirth. Ifa divination is about re-
lenrning our destiny.

Yoruba view the cosmos “as a dynamic interplay of such
upposites as heaven and earth, day and night, masculine and
{eminine, physical and metaphysical, body and soul, inner and
outer, hot and cold, hard and soft, left and right, life and death,
nuccess and failure and so on.” (Lawal 1996) However, the Yoruba
my that the great mystery of Olorun or God, is unity. It is when
0o (the ase of God) passes into the physical realms and becomes
lila (formless ase ready to manifest) that polarities are created. It is
In balancing these forces that harmony at the universal, societal and
individual level is achieved. Why is it we have polarities in the
universe that make it hard to achieve harmony on earth? The Odu
Osd Méji says: "Ogbon kan nbe nf ki omo dsd Imbran kan nbe kikim
omo awodi Okan nindi re Okan ninsiat mi QOkookan nikim ara wa Sefi fin
Oriinmila Tfi nlo b ajé muleMorirs Wen ni nitorii kinni O nf nitori ki
wkan oun lgin gégéége ni which means: The hawk has one wisdom.
The falcon possesses one knowledge. One in my mind. One in
your mind. One each in our minds. These were the declarations of
Ifi to Ortnmila when going to enter in to a covenant with the
witches at Morere. They asked him why he was doing this. He said
that it was for his life to be perfectly organized.” (Faladé 1998). It
would seem that the creation of polarities allows the knowledge,
wisdom and understanding of Olodumare to be comparted
amongst the plethora of individual consciousnesses because for
vne to have complete wisdom would mean our annihilation. This
dividing of knowledge compels us to work together in harmony as
expressed by the relationship between Orunmila and the diety
Odu.

The Yoruba believe that humans are tripartite beings, made up
of spirit, body and soul. Problems may arise from accumulation of
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negative energy or may have more supernatural origins like
witchcraft, ajoogun, etc. Yoruba cosmology dictates that the
universe is made up of two tealities; The visible material wotlds
(atye), and the invisible non-material worlds (orun). All forms of
“good” and “evil” are manifestations of invisible realities. This
construct infers that the causes of phenomena are supernatural,
beyond human power. So there are two ideas here. One is the need
to restore balance. Two is the the supernatural origin of things.
This is why we appeal to entities in the invisible realm (orun).
These divinities can operate in the invisible realm to rectify the
problem. However, the Orisa can also afflict us if we are out of
alignment with them (as forces of nature).

The Supreme Being, Olorun, is gendetless. IT constitutes
unity. Olodumare, an aspect of Olorun, is the portal that births the
universe. Odu can be interpreted as womb or portal. Olodumare
can be interpreted as the rainbow serpent who comes from the
darkness of the womb. Our most powerful deity is Odu, a feminine
diety. The earth diety, Onile or Aye is feminine too. The power of
the babalawo resides in Odu, the feminine diety. As the ashe of
God passes to the visible realm through Olodumare, polarities are
created. The most significant being the feminine/masculine
polarity; electromagnetism and gravity. elctromagnetism, or light
energy, is expansive thus masculine and carries the atoms,
molecules, particles of creation . It is gravity (contractive thus
feminine) that pulls the elements together to create form, like stars,
planets, etc. That is why for example EjiOgbe is expansive light
energy and Ovyeku is contractive dark energy. The balance of the
two creates life. This is why we say Eji Ogbe is the father and
Oyeku is the mother of all the other odus. One is not more
important or better than the other. Another way to see this
construct is Obatala as light and Odu as dark. It is the balance
between Obatala and Odu that creates life. This construct is put in
mythological poetics in the odu Ogbe Yonu:
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...the children of eleive (Iyami) come to say,
They say, Obatala, they say that it is good.
We ate going to ask a riddle.

'l'lm say that he has to be able to answer the riddle that they shall

ask.

Ihey say that he has to be able to answer the riddle that they shall

ask him now.
They say, his house will be safe,
his path will be good,
his children shall not perish,
his wives shall not perish,
nor will he perish himself,
all of the places where he extends his hand will be good.
But if he does not know this riddle,
they will not accept his pleading,
they will be forever angry with him.
But if he is able to give the answer, it is finished.
Obatala says that it is good,
He says for them to ask him this riddle
They say throw (seven times)
Obatala says catch
They ask this answer from Obatala for the seventh ume.
They say, Obatala,
they say, when he says catch,
they say, what does she throw him to catch?
Hal! he says, you throw me a chicken’s egg.
They say what do you have to catch it with?
Obatala says it’s a wad of cotton.

They say for Obatala to throw this chicken’s egg into the air.

They say for him to catch it seven times.
Once Obatala has caught it seven times,
they say is it finished now.

They say it is fine now.

They say that they are pardoned.

They say, all of you, the people's children, and you, Obatala,
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they say dance,
they say sing
Obatala did it, you saved the people. You saved the people. ..

The cosmology of the Yoruba contains a hierarchy of Gods,
With a supreme creator and minor Gods, called irunmole. The
nmole are divided between those who are mostly related to
helping humans (benevolent) and that humans atre able to control
I believe this verse, besides describing a ritual that brings some degree or at least communicate with. These irunmole
peace and harmony to the community through the balancing of
opposing energies and mediation, is also at another level describing
poetically the larger metaphysical truth of the interplay between the

light and datk, tepresented by Obatala and Iyami.

helude what we call Orisa (Orisha). Thete are also a group of
Inmole that are not benevolent, are seen as volatile and
Wnpredictable and are not communicated with. The following page
Ih u hierarchical structure of the cosmos from Dr. Abimbola:

This metaphysical theoty of the Yoruba trickles down to the
social level where a balance between men and women is the
greatest concern for harmony of the society. This harmony is
achieved through cultural institutions that create balance; Ogboni
being one of them. The institutions of egbe Ifa and egbe Iyami
were also important for maintaining harmony. These two
institutions were of equal power and importance politically.

Pierte Verger did research on the question of a "high god" and
found that the Yoruba do not worship the “high god.” There is no
shrine, object, or initiation. A study of the oldest writings on the
religion and older Odu verses suggests Olodumare and Olorun are
not exactly synonyms. Olorun, Ol Orun. Ol is like owner of. Orun
is invisible realm. Very straight forward. Olodumare. Ol odu
osumare or Olo dudu osumare. There are a couple other possible
elisions, however the general meaning is there - Owner of womb
black rainbow serpent. Put the nouns and adjectives in proper
otder and you have something like owner of the dark womb from
which the rainbow serpent came ot something to that effect. So
there is a hierarchy of beings. Olorun, Olodumare, Osumare,
Obatala, orisa, etc.

Olorun as high god or source, Olodumare as the portal created by
Olorun to birth the universes, and Osumare as light in the universe
ot the physical universe itself, Olodumare's "baby."
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Y

mols

Olodumare
Supreme God/ess [no gender]
“The one who breathed the breath of life into them”

Esu

Ajogun (Malevolent Beings)
warlords against humans
200+1

most well known are:

Iku - death

Arun - disease

Ofo - loss

Egba - paralysis

Oran - big trouble

Epe - curses

Ewon - imprisonment

Ese All other afflictions

Benevolent Beings

400+ 1

Orisa (Divinities)

Ajala - creates Ori,

Esu / gatekeeper.

Ifa (Orunmila) — divination
Obaluaye

Obatala

Ogun

Osun

Sango

Oya

Obaluaye

Yemoja

and so on, 400+1 of them.
Egungun (Ancestors)

Ori (Inner Head, personal
divinity)

Eniyan (humans)

Nature
Animals, Birds, Trees, Rivers,
Hills, Oceans, and
$0 on.

hetween good and evil.
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The Yotuba cosmology is divided into a right hand side
wnevolent) and a left hand side (malevolent). The High God,
Dlodumare, is neither good nor evil, male nor female. IT is unity.
I'l's contact with humans is through the Ori, Eguns and Orisa,

pecially Esu and Ifa. The terms 200+ 1 and 400+1 does not mean

201 and 401, but denotes infinity (there is always one more). Esu

‘tommunicates with everyone. He talks with humans, the High
Ciod, the Orisa, the Egungun, and the Ajogun. Esu is conflated

with evil or satan by Christians and many in the diaspora.
IHowever, The Yoruba do not think to assign a separate ultimate

wiuse to evil since they realize that evil is an imperfection, not an
“untity, the absence of good or being. Evil does not require a cause.
Noruba thought has no room for such an "evil incarnate” or devil

who does nothing but evil. There is no structural opposition
o,
The Aje (Eniyan), also called Iyami or Eleye, deal with humans and
ppirits on both sides of the divide (Abimbola).

o the human, the most important ate our Ori (consciousness,
soul), our Egun (ancestors) and our “heavenly mates” (Egbe). The
Yoruba believe our soul exists here in our bodies but also in orun.
All our blessings come from our soul in orun (Iponri). No deity
ean help us without our Ori’s consent. Thus Ori is most impottant,
more so than Orisa. Our ancestors protect us, guide us and nurture
us. Nobody cares more about you than your own mother thus
fncestors are very important, more so than Orisa. Our Egbe also
ire very close to us and involved in our lives. Orisha then, ate
fourth in order of import to our lives.

The ontology (idea of being) of the Yoruba is encapsulated in
the concept of Ori, variously associated with the physical head (the
cranium), personal Orisa, consciousness, destiny, human soul, and
ancestral guardian angel. It can be considered as the Yoruba theory
of consciousness, ot as the Yoruba theory of destiny, or both. In
my conception, our Ori is our soul, which contains consciousness
(knowledge, wisdom, thought and emotion) as well as our
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predetermined destiny and is our connection to source as well as all

things containing consciousness. Ori is the most fundamental

principle to gain insight into in order to understand Ifi. The word
Ori is often translated into the phrase “To receive one self” as the

word’s composition “O” signifies he ot her and “ti”” denotes to

receive. It can also mean “head” or “summit”. Without Ori there is

nothing, for ori is individual consciousness. Within the mystery of |

Ori is another mystery, "Ori Inu,” our inner self; the divine spark
(soul). A third component of the "Ori complex" is the "Iponri" -
our higher self. It is our mirror image that resides in Orun, the
Invisible Realm of the Immottals. In order to begin to understand
the Ori complex, we must start at the beginning, the Yoruba
creation myth.

There are variations to the myth, and in my opinion there
really are two separate story lines. One is cosmogenic and the other
is political. The two became entwined into the most popular
version below.

Yoruba Creation Myth

Otisanla (Obatala) was the arch-divinity who was chosen by
Olodumate to create a solid land out of the primordial abyss that
constituted the earth and of populating the land with human
beings. Olodumare (The Creator) called Obatala (Chief of White
Cloth — meaning the fabric of creation) to Ikole Orun (the Realm
of the Ancestors) on the day that he wanted to create dry land on
the waters of the Tkole Aye (visible realm). Obatala kneeled before
Olodumare and said that he did not know the awo (mystery) of
creating land on lkole Aye. Olodumare told Obatala that he would
give him the ase (power) to make land on Ikole Aye (Earth). He
descended from Orun into Aiye (the visible realm) on a chain,
carrying a snail shell full of earth, palm kernels and a five-toed
chicken. He was to empty the content of the snail shell on the
water after placing some pieces of iron on it, and then to place the
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thicken on the earth to spread it over the primordial water by
ing what chickens do, which is to scratch at the ground.
\ueording to this version of the myth, Obatala completed this task
y the satisfaction of Olodumare. He was then given the task of
iuking the physical body of human beings after which Olodumare
Would give them the breath of life (emi). He also completed this
and this is why he has the title of "Obatisa" the king of Orisas.

Ihe other variant of the cosmogenic myth does not credit
Jbatala with the completion of the task. While it concedes that
Jntala was given the task, it avers that Obatala got drunk on palm
ie even before he got to the earth and he fell asleep:

. Ogun took all the iworo (gold) and forged a long ewon
hain), which he flung towards Ikole Aye (earth). Obatala placed
ase (power) in a pouch and began the descent down the ewon.
lhen he came to the last rung, he could see that he was still some
stance from the primal waters.

Obatala removed the igbin (snail) shell from his pouch and
iinkled soil upon the primal waters. Then he temoved the five
ol ctu (guinea hen) and dropped it on the land. As soon as the
il reached the soil, it started scratching the ground, spreading dirt
I ws the surface of the primal waters. Seeing the ground had
weome firm, Obatala removed an ikin (palm nut) and dropped it
the land. The ikin sprouted and became a palm tree. When the
Wl tree grew to its full height, it reached the last ring of the
'm ‘won(gold chain). Obatala was able to step from the ewon to
he palm tree. After climbing down the tree, Obatala started to
Mold humans from the clay in the earth. As he worked, he became
it and decided that he needed a rest. Taking the fruit from the
jlm tree, he made palm wine and drank until he was ready to
_‘ juen to wotk., The humans that he molded while drunk did not
bk like the others, but Obatala did not notice and he kept
king until he fell asleep. While Obatala slept, Olodumate gave
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the task of finishing Creation to Oduduwa (sometimes said to be
Obatala's brother). Olodumare waited for Obatala to awaken from
his drunken sleep and told him that it was taboo for Obatala to

taste palm wine ever again. When Obatala saw what had happened

to the humans he had created while he was drunk, he agreed to
protect all children for future generations. It is said that Orunmila

had warned Obatala not to get his clothes dirty, but they got dirty
during his drunkeness. It was Obatala who said that he would

never again let his White Cloth become soiled. To this day those
that worship Obatala say, “Obatala o su n’na ala, Obatala o ji n’nu
ala, Obatala o tinu ala dide, Iba Obatala,” which means, “The Chief
of White Cloth sleeps in white, the chief of the White Cloth
awakens in white, the chief of the White cloth gets up in white,
praise to the Chief of the White Cloth.”

In the above intetpretation, Oduduwa is the founder of the =
Yoruba people, nothing more, nothing less. However, in the first

interpretation there is no Oduduwa. If we look at Odu, we will find

mention of a feminine Oduduwa. If we analyze the name

Oduduwa it is obvious that we have the word "Odu," which means

womb and always is used to express the mystery of the feminine

principle. Then we have "dudu" which means black or dark; and
"jwa" which means character. So what we get is "character of the
mystery of the dark womb." The dark womb being the source of

the feminine principle, so something like "manifestation of the

dark principle.” It seems then, that this female entity at some time
was made into the male progenitor of the Yoruba. Could this have

happened when the matrilineal system was changed to patrilineal? |

Whatever the case may be, the making of land is a symbolic
reference to the founding of the Yoruba kingdoms, and this is why
Oduduwa is credited with that achievement. Oduduwa’s progeny
were sixteen in number and became Kings. So Oduduwa was the

first king of the Yoruba nation and founded lle Ife, the ancient

capital, creating a succession of kings all related to him. Again, this

version incorporates history into the creation myth. It establishes
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o divine nature of the founder Oduduwa. Some say that before
‘_ time of Oduduwa, the story did not involve Obatala getting
ik and Oduduwa finishing the job. However, as interesting as
debate may be, it really isn't important to the discussion of Ori.

What is important is the symbolism. The chain is representative
il Opun. How can Obatala get to earth? Ogun opens the way.
( jun pushes the creation to evolve, to move forward. Obatala
Witves at Ile Ife and starts cutting his way through the brush, but
un't do it with his silver cutlass — the metal is too soft. So Ogun
fkes over with his iron cutlass. the five toed hen represents Osun.
Pive is the sacred number of Osun, the Yoruba Goddess of love,
fertility and abundance. In the early stages of evolution, diversity is
plented on the surface of the earth through the interaction,
yumbination and re-creation of the basic elements. This diversity s
W expression of the fertility and abundance manifested through
_c power of Osun. The palm nuts (ikin) represent Orunmila.
{batala can create the land, but needs Osun to “fertilize” it, and
{ jpun to create civilization. However, Ogun cannot create a polity.
J'or this we need Orunmila, who brings the ethical foundation for
oetety. These Orisa, in combination, represent unity and a balance
0l forces. Unity and balance (in a cosmos of dualities and diversity)
Jiecome the central paradigm of Yoruba metaphysical thought. In
Awo Fatunmbi’s words:

“The world begins with one ... the one that is formed
through perfect balance between the powers of expansion
und contraction, light and dark, ... the balance between the
masculine and feminine powers and that one is a
microcosm of all that is...”

In addition, the palm nuts grow into the palm tree (the sacred
palm of Ifa) that Obatala descends. Within the religion of Ifa, the
palm tree is regarded as the sacred tree of life. Most earth-centered
religions designate a particular tree to symbolize the transformation
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of all things as they progress through the cycles of birth, life, death,

and rebirth.

Here is an excerpt from Falokun Fatunmbi on Obatala and

the metaphysics of the creation myth:

Obatala is the Spirit of the Chief of the White Cloth in the West African
relggious tradition called “Ifa’. The word Obatala is the name given to describe I
a complex: convergence of Spiritual Forces that are key elements in the Ifa
concept of consciousness. Those Spiritual Forves that form the foundation of
Obatala’s role in the Spirit Realm relate to the movement between ajwamz’s"; |
and form as it exists throughout the universe. According to Ifa, dynanics and
Jorm represent the polarity between the Forces of expansion and contraction,
Together, these Forces create light and darkness, which in turn sustains and
defines all that is. Ifa teaches that it is the interaction between light and dark
that generates the physical universe, and it is Obatala who brings this )

interaction into Being,

The power of Obatala is described by Ifa as one of the many Spiritual Forces

in Nature which are called “Orisha”. The word Orisha means “Select Head”,
In a cultural context, Orisha is a reference to the various Forces in Nature that .If
gutide conscionsness. According to Ifa, everything in Nature has some form of _

consciousness called “Ori”. The Ot of all amimals, plants, and humans is
believed 1o be guided by a specific Force in Nature (Orisha) which defines the

quality of a particnlar form of consciousness. There are a large number of l"

Ovisha, and each Orisha bhas ity own awo (mystery).

The unique function of Obatala within the realm of Orisha Awo (Mysteries |

of Nature) is to provide the spark of light that animates consciousness. To call
an Orisha the "Chief of the White Cloth" is to make a symbolic reference to
that substance which makes conscionsness possible. The reference to White
Cloth 5 not a reference o the material used to make the cloth, it is a reference
to the fabric which binds the universe together. The threads of this fabric are the
miulti-leveled layers of conscionsness which Ifa teaches exist in all things on all
levels of Being. Ifa teaches that it is the ability of Forces of Nature to
38
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municate with each other, and the ability of humans to communicate with

W in Nature that gives the world a sense of spiritwal wnity. It is the

prstanding of this ability which gives substance to the Ifa concept of good
wicter, and it is Obatala who guides wus fowards developing this

Wiidlerstanding.

teaches that all Forces in Nature come into Being through the

Wiinifestation of energy patterns called Odu. Ifa bas identified and labeled
Mifferent Odu which can be thought of as different expressions of consciousness,
{ becanse conscionsness itself is generated by Obatala, every Odu contains an

ent of Qbatala’s ase (power).

Ui metaphysical terms, this means that all of Creation is linked to Obatala as
Source of Being. Ifa teaches that all forms of conscionsness contain a spark
W wie (spiritual power) from Obatala, and it is this spark that links everything
it is, to is shared Beginning. Western science teaches that all of Creation
Wolved from the light produced during the primal explosion at the beginning of

e, Ifa teaches that all Creation evolved from the White Cloth of Obatala’s

'

[Keep in mind that Orisa and other entities featured in Yoruba
Myths, itan (stories) and Odu bear deep philosophical connotations
fhat begin at the level of the metaphysical, descending into the
jesthetic and then epistemological through to ethical meanings and,
pyentually, to positive or negative social effects (it is easy to get
tiught up in the personalities themselves). Individual metaphysical
phenomena come together as 2 unity of substances in a universe of
telativistic existence (Okunmakinde). This idea is expressed in the
most compelling part of the story; the Snail Shell full of earth-dust.

In the Odu Okanran Ogunda thete is another version of the
Wreation myth that is not well known. In this version, it is Orunmila
who catries the snail shell full of the substance which creates land
upon the primordial watets. The Snail Shell was taken from the
seat of Olodumare and given to Orunmila with the authority to




create the earth. In the process of creation, Orunmila dipped his
hands into the snail shell and took out measures of earth-dust (this
dust is called Oro, primordial matter, and the word [sound] of '
God) with which land was created on the primordial waters.

Odu Osa Ogunda

There-were-no-living-things

Was the priest on earth
That-which-was-suspended
But-did-not-descend

Was the priest in beaven
All-was-just-empty-space
With-no-substance

Was the priest of Mid-Air

It was divined for Aiye and Orun*
When they both exited

With no inbabitants

I the 1wo empty snail shells,
There were neither birds nor spirits
Living in them

Odumare then created himself
Being the Primal canse

Which is the reason we call Odumare
The only wise one in aiye

He 15 the only cause in creation,
The only wise one in Orun,

Wha created humans.

When He bad no companion,

He applied wisdom to the situation
To avert any disaster.

You, alone,

The ondy one in Orun
Is the name of Odumare

The only wise one,

We give you thanks,
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Vi only kenowing mind,

W created man.

[ itening o one side of an argument,
You judge, and all are pleased.

e

In another verse from Osa Ogunda, it says, “Iri tu wili tu wili
i [i da ile aye, la bu da ile,” which means, “Dews pouring lightly,

wring lightly, was used to create the earth world in order that
Jiodness could come forth into existence at once.” The dew drops

¢ particles of Oro — primordial matter - contained in the snail
liell (in the creation myth ofo is the earth that Obatala was
Wuirying when he descended down the chain). Once empty, the
hiell remains as the representation of the base of causation from
Which matter derived. The “goodness” speaks to eniyan — human
heings. Eniyan translates as “the chosen ones.” This suggests that
all humans have been chosen by Olodumare to continue bringing
Joodness to the earth, The oro then melted and was suspended in
id-air (referred to in the above Odu verse as the “priest of mid-
W) Oro then dropped;

()ro, the cause of great concern for the wise and experienced

wlders

|t sounds, “Ku” (making the heart miss a beat)
MCe” (as a ponderous object hitting the ground)
(5 (making the last sound before silence)

and “La”, with a loud cracking sound is transformed into a new
state called “Ela”

Orunmila can be considered the anthropomorphic representation
of Fla: Olodumare’s wisdom (ogbon), knowledge (imo), and
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understanding (oye); the most powerful particles or elements in the
earth-dust or droppings. Orunmila’s connection to Ori js |
fundamental to the Ori complex. He is “Eleri Ipin”, the deity of ,,I'
fate. He was present at the moment of creation, and thus knows ‘
the destiny of every Ori. He acts as the mediator between a petson
and their Ori through his ability to speak the words of Ifa as they
relate to the individual Ori and its destiny. Ifa is the Oracle. Fla is

that invisible energy that moves between the oracle and Orunmila,

and between Or and Olodumare — the umbilical cord. Fla is Oro i
after it hits the primordial abyss. This means that the substance of -
creation, when it passes from Orun to the visible realm undergoes

a change; it becomes “physical” or “manifested.” Oro, as
primordial matter, has an innate urge to communicate:

The oro that drops from the elderly is stupendous
1t was divined for oro-oro-oro
Who did not bave anyone to communicate with and started groaning
HOORO, HOO-RO! (Ogbon, Irmo, Oye, descend)
Olodumare made HOO
(Ogbon, Ima, Oye)
HOO
descended to become Hoo-ro
Ela made Oro digestible and useful to human needs

Ela is the manifestation of the primal urge to communicate. Tt is
the link between human and God; human and human; and human

and the universe. This extensionistic conception, prevalent in all 4

religions, is Oro, which manifested is Ela. Its individual
manifestation is Ori. The Snail can be viewed as the principle of
natural extensionism which forms a basis for that which can be
seen and that which cannot; the physical Ori (your skull), and Ori-

inu (consciousness, soul). There is 2 Yoruba phrase, Ori-Ooro,

which means, “head at dawn,” dawn being the beginning
obviously. Thus, Ori is Oro, and Oto is Ori:
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lo nda ent
i ondaye Orisa lo npa eni da

¥ Wpu Orisa da

a0 pa nida
Wit won sun
ma pa temt da

Ki Qi i ma se Ord
Ni Ori i ma gba abodi

15 the creator of all things
iy the one that makes everything happen, before life happens

e 5 the Orisa that can change bumans

Nu one can change the Orisa
, the Orisa that changes the life of man with baked yam (abundance)

lye, do not change my fate

it do not let people disrespect me

Qi do not let me be disrespected by anyone

My Ori, do not accept evil

This extensionist concept (from God to human), that our Ori is

mposed of a portion of Oro (each Ori receives a pottion with its
i special combination of elements contained in the earth-dust —
Wi - from the snail shell, thus each ori’s individuality), is further
tlucidated in the sayings, “Ori lo da ni, enikan o 'Ot 0” (It is the
Mead that created us; nobody created the Head), and, “Ori eni,
-Il'i.-'.]cda eni” (one’s Head is one’s Creator), and also in the following

ki

Or lo da mi
Alntyan ko o
Olorun ni

Ot fo da mi

i s my Creator
11 is not man
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It iy Olorun
Ori is my Creator

Olodumare made Hoo, which is comprised of three of the most

powerful elements contained in the “earth-dust” sprinkled from

the Snail shell — Ogbon (wisdom), Imo (knowledge), and Oye |
(understanding). “Ro” means descend, as in the chant, “Ela ro, Ela

ro, Bla ro.” It is said that Olodumare created Ogbon, Imo and Oye

as an intermediary force for creating more beings. IT tried to finda
place for them to live, but they came back to IT, humming, and

Olodumare swallowed them. They hummed inside IT for

millennia, so IT had to get rid of them. Olodumare ordered them :"

to “ro” descend, saying, “hoo-ro.” Otro, the solid matter, melted
and was suspended in mid-air like jelly. Oro then dropped and “la”

- cracked into a new state called E-la, or Ela. Ela (the Spirit of

Purity) functions in the Ifa divinadon complex as the embodiment
of Ogbon, Imo, and Oye. Ela is the recognized authoritative source
of communication and explanation of the nature of Olodumare
and all I'Ts creation (Abiodun).

Who was the first to speak?
Ela was the first to speak.

Who was the first to communicate?
Ela was the first to communicate.
Wha iy this Efa?
1t was the FHoo which descended
That we call Ela.

In Ody Ogunda Ogbe, we find more references to Snail and Oro:
He Made Divination for the Snatl in Orun
Aba she kere mu legun, Odifa fun ibikunle to ma nu kan kunle ara le

The-umbrella-tree-is-short-when-young-but-a-little-later-it-
will-become-tallet-than-the-roof-of-the-house. That was the name
of the Awo who made divination for Ibikunle, when she was
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jtle handedly going to populate her house by hetself (Ibikunle is
e name of the Snail and it means the one who produced
y ph children to fill her house). She was advised to make ebo

hen, rat and fish. She made the ebo and began to produce
Wlidren to fill her house.

do | ater Divined for his Friend Oro

Likon kpoki, Erigidi kpii, adita fun Oro nijo ti Oro wo orun kenge
g

One-sharp-sound and one-loud-sound are the names of the
A\wos who made divination for Oro when he was so ill that he
thoupht he was going to die, (notice the snail is referred to as she
el oro as he) when he was looking forlornly at Orun from his
pot hanging in the air. He was advised to make ebo with eko,
phura, rat, fish and a hen. After preparing the ebo, the Ifa priests
fold him to carry it on his head (orl) to Esu’s shrine. He was
further told that on getting to the shrine, he was to back into it and
tline his head backwards in such a way that the ebo would drop

the shrine (acknowledging Esu as that liminal space between
urun and aiye, dark and light).

As soon as he allowed the sacrifice to drop on the Esu shrine,
while still backing up to Esu, a voice instructed him to stretch his
hands and feet (hands and feet working in unison; alignment with
tlestiny) forward. First, he stretched out his left limbs and next his
tight limbs (with Esu’s help, he makes the transition from the
Invisible plane to the visible plane. Left limbs darkness, right limbs
light). The moment he did that, the disease (ibi) that had afflicted
his body to the point of incapacitation suddenly disappeared. From
the shrine, he began to dance and sing towards the house in praise
of the Awo. The Awo praised Ifa, and Ifa praised Olodumare.
When he began to sing, Esu put a song in his mouth:
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Jio logo ji jo, erigidi kepii, erigidh. Mlpting the human beings - “eniyan” and designing only the
ily: hence his appellation a-da-ni bo ti ri (he who creates as he
o logo i jo, erigidi kpi-kpi-kpi, erigids. I ones). After finishing his work, Olodumare then breaths emi
o lorce) into the body. The eniyan then proceeds to Ajala-Mopin
Afala Mopin from the elision aja-ala-mo-opin, meaning, "the dog

Il light brings me mystic vision"), also known as Irunmole to o

He was singing in praise of Orunmila and his two surrogates for_?
the miraculous healing he had just experienced.
o ipin (the divinity who moulds ipin). Ipin is that portion of
1o, the “God-matter” apportioned to each Ori by Ajala-Mopin.
bl is destiny. In Ajala’s “shop,” the eniyan (person) selects for

In the ese (verse) above tegarding Snail, we see that Snail is also |
known as Ibikunle, “the one who produced enough children to fill
his or her house.” This is a praise name. It refers to the the Snail’s
role in creating everything in the universe, in this case the earth
including humans. In the verse following the one about snail, |
regarding Oro, we find in the names of the Awo, reference to thé i
sounds of Oro dropping and becoming Ela.

Mimself his ipin (portion), commonly referred to as Ori-inu (inner
wincl). Presumably, the choice of heads (Ori) is based on what one
Milnits to accomplish in the coming lifetime. This Ori—inu or ipin is
o individual’s chosen destiny. Thete is some variance in this patt
the myth. Some say you get your Oti from Ajala but then go to

Ela speaks through Owe (proverbs, Odu, oriki, chants, ofo ase, 4 fetime
etc.), and Aroko (coded symbolic messages- drums, sculpture, |
dance, song, poetty, etc.). Owe is the horse of Oro; if Oro gets lost, ©
Owe is employed to find it. It is the Spirit of Ela who gives an awo
the ase to invoke Odu and all the Spirits who manifest through the
oral scripture of Ifa. The historical prophet Orunmila was an
incarnation of the Spirit of Ela and the alignment of Oti with Fla is
known as "returning to the time when Orunmila walked the carth.”
This alignment occurs as a result of consistent attention to the Ifa
discipline of chanting oriki (Fatunmbi). Oro as the word of God,
or in scientific terms, the big bang, Owe is how we as humans
imitate that “word.”

hin (portion, destiny) in one of three ways; by kneeling down and
hoosing it, a-kun-le-yan (that which one kneels to choose), by
hneeling to receive, a-kun-le-gba (that which one kneels to receive),
by having his destiny apportioned to him a-yan-mo (that which
I ipportioned to one). Others, myself included, believe akunleyan,
. unlegba and ayanmo are component parts of Ori-Apere. ("one

Julf" of Ori) Regardless, all acknowledge the Yoruba belicf in

Jerson's destiny which he chooses during his pre-existent state. It
n this destiny that is seen as metaphysically constituted in Ori-inu
,ﬂl‘lncr head), and it is this that man comes into the world to fulfill
This belief manifests itself in the maxim, “Akunle-yan ni ad’aye ba”
« the destiny chosen is that which is met and pursued (Abimbola).

The Ori Complex The Yoruba believe that creaton exists on two

s _ : (omplementary dimensions: the visible wotld, called Aiye, the
As we continue with the Yoruba creation myth, we now come to
the creation of human beings. Obatala, who is equally referred to as

Ori TR : PR . ‘Orun, inhabited by the supernatural beings and the "doubles" of
ER a8 S b e decels Gl it i responsibility of 1 everything that is manifested in aiye (in Odu there is reference to

:'physical universe that we inhabit, and the invisible world, called

46



Awao Fategbe Fatunmbi Fasola

seven planes in each dimension). These dimensions are not to be

confused with heaven and earth. There is not a strict division; they
exist in the same space. Aiye is a "projection” of the essential reality |

that processes itself in orun. Everything that exists, exists in orun. |
also. Actually, orun is the reality and aiye the mirror image. It is

necessaty to understand that aiye and orun constitute a unity, and

as expressions of two levels of existence, are undivided and I

complementary. There is full identity between them; one s just an
inverted image of the other (Teixeira de Oliveira).

The Ori complex is comprised of three parts; the Ori —

consciousness and destiny; Oti Inu - the Inner Self; and Iponti -

the Higher Self. Much has been written regarding the concept of

Oti. T break it down using the theory of extensionalism, which

simply states that humans are connected to God in some manner;
that there is communication; that we are in fact extensions of God.
This idea is common to most metaphysio-religious systems. In

Yoruba thought we have the concept of Oro. At the level of the. .

individual, the concept is expressed in the Ori complex (or soul
complex) — an extensionist construct that explains the interaction

between tangible and intangible existences. As Orun and Alye exist
simultaneously in the same space, so does the human soul in the
form of Ori-inu and Iponri. Matter-mass which makes the

transition from orun to aiye through the snail shell produces a
double existence. The fragments or portion that a person receives
(oti-inu) from Ajala-Mopin in his or her Ori is brought with the
person to aiye, the visible realm and to Ile (earth). The otiginal
stays in orun. This original is called the Iponri or Ipoti. It is our
Iponti that allows blessings to flow from “above.” No Otisa can
bless us without petmission from our Ori. Why? Because out
Iponti is our real self, our beginning and our end. Anything we
wish to manifest in life, must be created by our Iponri first in the
invisible realm, where all things are created before manifesting in
the visible worlds. Thus the popular chant from Odu Ifa:
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U

Ni ilivinity

j U heip, deliver, or bless one

Whout the sanction of one’s Ori

Our wishes, wants, fulfillment of needs, prayers, etc., must
Ipinate in orun before they can manifest in aiye. Our Ori, the
hlid component of the Ori complex, serves as our individual
)iln,” that which connects out dual selves that exist simultaneously
 the invisible and visible worlds. Ori is that intangible substance
t 18 the extension, the communication, across the divide. That is
thy we portray Ori as our personal Orisa, because Ori carries our
Myers and communicates our wishes to our Iponri. In this way,
Mt Ori is like an Orisa pot. It is our connection to ase. This is why
is the first “Orisa” to be praised; it is the one that guides,
ficompanies and helps the person since before birth, during all life
i after death, assisting in the fulfillment of his or her destiny.
hus the praise name Ori-Apesin - one who is worthy of worship
. all. It is said that a person’s Ori, besides being the source of ire,
b the only Orisa that can and will accompany one to the very end:

11l mo ba lowo lowo

Ol nin o ro fun

il m, iwo ni

e pbogbo ti mo a ni Paiye
)11 nin o ro fun

il m, iwo ni

D11 pele

Atete niran

Atete gbe’ni Koosa
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Ko soosa ti [ da’ni I gbe
Leyin Ori eni
Ase

It is Oti alone

Who can accompany his devotee

to any place without turning back

If T have money, it is my Ori I will praise

It is my Ori to whom I shall give praise

My Ori, it is you

All good things I have on Earth

Itis Ori I will praise

My Ori it is you

No Orisa shall offer protection

without sanction from Ori

Ori, 1 salute you

Whose protection precedes that of other Orisa
Ori that is destined to live

Whosoever’s offering Ori chooses to accept
let her/him rejoice profusely

Ori the actor, the stalwart divinity

One who guides one to wealth, guides one to riches
Ori the beloved, governor of all divinities

Ori, who takes one to the good place

Ori, behold the good place and take me there
Feet, behold the good place and accompany me thereto
There is no divinity like Ori

One’s Ori 1s one’s providence

My Ori, lead me home

My Oti, lead me home

Ori, the most concerned
My skull, the most concerned in sacrificial rites
Ori, I thank you
Ori, I thank you for my destiny

My skull, I thank you for my destiny
50

THE HOLY ODU

Opi 1 thank you (mo juba)
Ane, ase, ase ol

As the “personal Orisa” of each human being, our Ori is vital to
the fulfillment and happiness of each man and woman; more so
fhan any other Orisa. More than anyone, it knows the needs of
piach human in his or her journey through life. Ori has the power
of Ela, to pass freely from Orun to Aiye and vice versa. It exists on

hoth dimensions:

[re ghagbo 1 ni o nii

N be lodo Ori

A lana-teere kan aiye

A lana-teere kanrun

Al the good that I am expecting is from my Ori
[ le who makes a narrow path to aye

He who makes a narrow path to orun

What at first glance seems like a very complicated theology, when
we gain an understanding of the metaphysics within the mythology,
reveals a simple metaphysical principle; the principle of causation.
The ability to create in Orun, and have it manifest in Aiye; like Oro
becoming Ela. Awo is the development of this ability; either
through our Ori, through Ofisa, ancestors, etc. Others have
expressed the concept of Ori. One explanation worth quoting is by
Babasehinde Ademuleya:

"The soul, to the Yoruba, is the “inner person”, the real essence of being — the
personality. This they call “ori”. The word “ori”, in contrast to its English
meaning as the physical “head’’, or its biological description as the seat of the
major sensory organs, to the Yoruba connotes the total nature of its bearer. A
critical study of the term in Yoruba belief reveals the intrinsic meaning and
value of the object it is identified with — that is, the physical head — and carvies
with it the essential nature of the object associated with it — that is the man. To
the Yoruba, the physical “ori” is but a symbol — a symbol of the “inner bead”
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or “the inner person”, the “ori-inu’ (the inner bead). Ori in Yoruba belief

occupies the centre of sacredness, and how it is conceived is embedded in the
Yoruba myth concerning the oreation of man and the role DPlayed by bis creator,
Eledaa (He who created). The Yoruba word Jor man — enyan — is derived
Jrom the phrase eni-ayan (the chosen one).”

... a wa gegebi eniyan, ...
a wa ni Olodumare yan
lati lo tun ile aye se,

Eni -a yan ni wa...

we as human beings,

we are the God’s elect,
designated to renew the world,
We are the chosen ones.

Human beings are called eniyan (the chosen ones) because they
are the ones ordained "to convey goodness” to the wilderness
below Olorun. In other words, divinity abides in humanity, and
vice versa (there is another meaning to eniyan, referring to Aje,
with the appropriate tonal changes).

Let us now consider the Ori-inu. The African idea of the soul has
been conceived and described in different ways. In Yoruba, the
idea of the transcendental self, or soul, has been difficult to express
in Fnglish. Some have called emi soul. Emi is invisible and
intangible. This is the life force breathed into each human by
Olodumare. Not to be confused with eemi, which is simply breath.
Emi is what gives life to the body. When it ceases, life ceases. A
Yoruba would say about a corpse, “emi re ti bo” - his emi is gone.
Another word sometimes mistaken for soul is okan, which literarily
means the heart. For the Yoruba, the heart is more than an organ
that pumps blood. It is from where our emotions emanate, and the
locus of psychic energy. But it is not soul. For me, the soul is Ori-
inu, that portion of the “God-stuff’ from the Snail that comprises
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the “inner person,” the real essence of being. If Ori is the mystery

ol consciousness, then Ori inu is a mystery within a mystery. Ori

Ihu is the elusive inner core of knowing. It is the focus of initiation
10 pet to that “place.”

Regarding life-force (emi), that which Olodumare bestows on
viach individual and an integral component of each Ori-inu, it is
known as ase (pronounced awshay). Emi is the life force, but it is
made up of ase. Ase is a concept almost as complex as Ori. Ase is a
component of the life force breathed into each human being by
Olodumare; it is spiritual power; it is the power to create.
Pemberton describes it this way:

"Ase is given by Olodumare to everything — Gods, ancestors,
upitits, humans, animals, plants, rocks, rivers and voiced words
such as songs, prayers, praises, curses, ot even everyday
conversation. FExistence, according to Yoruba thought, is
dependent upon it; it is the power to make things happen and
change. In addition to its sacred characteristics, ase also has
important social ramifications, reflected in its translaton as
“power, authority, command.” A person, who through training,
experience, and initiation, leatns how to use the essential life force
of things is called an alaase. Theoretically, every individual posseses
a unique blend of performative power and knowledge — the
potential for certain achievements. Yet, because no one can know
with certainty the potential of others, eso (caution), ifarabale
(composure), owo (respect), and suuru (patience) are highly valued
in Yoruba society and shape all social intetactions and
organization.Ase inhabits the space (shrine) dedicated to Orisa, the
ait around it, and all the objects and offerings therein. As stated by
Pemberton, ase pertains to the identification, activation and use of
the distinct energy received by each thing in its original portion.
The efficacious use of ase depends on the ase and knowledge, the
awo, of the one who attempts to harness it. The power of the word
is an important part of harnessing ase."
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The day Epe was created
Was the day Ase became law
Likewise, Obun was born
The day Epe was invoked
Ase is proclaimed
Epe is called
But they both stifl need Obun (to commmunicate)

Without Ohun (voice), neither Epe (curse, the malevolent use of
ase), nor Ase can act to fulfill its mission. This is why ase is often
likened to “a-je-bi-ina” (potent and effective traditional medicinal
preparations which respond like the ignited fire (ina). Je (to
answer), da (to create), and pe (to call). Iluti is the power of the
Orisa to respond to our call — “Ebora to luti la nbo” — we wortship
only deities that can respond when consulted (Abiodun). One of
the main goals of Ifa/Orisa devotees is to build up their petsonal
ase. The goal of every babalorisa, lyalorisa, santera, santero, iyanifa
and babalawo (collectively called Awo), is to not only build up their
personal “quantity” of ase, but to develop the ability to tap into the
ase of other beings and objects in order to use it. However, it must
be understood that, according to Yoruba belief, women are born
with the ability to access ase ( that doesn’t mean they know how to
use that ability). This power inherent in women and the secret of
the womb, is called "aje." Men, however, must develop this ability
through initiation.

In the words of awo Falokun Fatunmbi;

"Awo need to develop the ase necessaty to transform ibi
(misfortune) into ire (good fortune). They must possess the ability
to effect change in the visible world by manipulating forces in th;-,
invisible world. “The word “Ela” literally means “I am light” from
the elision ¢ ala. The ability to become one with the Spirit of Ela is
the ability to use Ori as a portal between the visible world and the
invisible world. When an Awo is in an altered state of
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consciousness the thing that passes between dimensions is pure
unformed ase symbolically referred to as ala or white light. As this
une comes from Ile Orun to Ile Aiye through the Oti of the diviner,
it takes shape and is formed by the ofo ase [oro, power of the
word] inherent in the oriki spoken by the diviner while in an altered

atate of consciousness.”

The innate utge to communicate contained in Oro and
manifested as Ela is observable in ritual. The importance of Esu
cannot be overstressed, as it is Esu who determines the efficacy of
any ritual, from iwure (prayer), to chanting Odu verses (oriki ire),
to ¢bo and to initiation ceremonies. Esu is in a powerful position as
one’s good fortune or bad depends on what he “reports” to
Olodumare. A hierarchical structure emetges in  divine
communication. Even if Esu carries the message of an Otisa to
Olodumare, Olodumare will check with one’s Iponri (higher self,
twin soul in Orun) to see if it has the desired ire (good fortune)
asked for by the person. If the person’s Iponri says yes, then Esu
delivers the message to the otiginal Orisa who made the request on
behalf of the person. Esu facilitates the movement from orun to
aiye as he is the linc in between them. Esu and Ela are inseparable.

Another aspect to divine communication is the use of color. The
use of color against colot creates a mathematical equation. This
graphic design uses symmetry, rhythm, emotion, and balance. The
Yotuba word for this is “iwontunwonsi” (moderation). An example
would be the white and red of Sango. The red signifies raw power,
and heat. The white coolness and wisdom. Sango is balanced,
moderated — iwontunwonsi — through color. This concept is
expressed In the following Yoruba saying derived from Odu:
“Efun ewa osun l'aburo” Beautiful lime chalk (white) is camwood's
(ted) senior (Mason). The Yoruba metaphysics of extensionism, is a
somewhat complicated structure of divine communication, but a
close relationship between all involved (Ori, Esu, ancestors, Orisa,
etc) insures its efficacious nature.
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In addition to controlling the release of ire (good fortune), our
Iponti determines the Odu under which we are born, which in turn
determines which Otisa enetgy a person will live under in the
patticular life in question (Orisa are born in Odu). When we tell
Olodumare what kind of experiences we want to have in a lifetime,
we are choosing experiences that will help us hone our souls; we
want to work on our weaknesses, so as to do our part in the
elevation of our collective ancestors (egun). Thus Olodumare will
place us under the influence of the particular Odu/Otisa that will
best provide us with those experiences in a way that ensures lesson
learned.

The concept of personal taboos (ewo) in Ifa/Orisa is related to
our dual existence (ori-inu as double of iponti) A person should
not ingest or have anything to do with the particular elements
(including colors) that make up his or her ipin, ori-inu
(Opefeyitimi). These ewo are contained in the Odu of our birth. Tt
is through divination that we learn what we need to know about
our Oti, our destiny, taboos, potential pitfalls, dangers, etc.

For further explanation of Ori-inu, ase, and Iponti we return to
Baba Falokun Fatunmbi:

In Yoruba psychology, conscionsness originated from lae-lae (i
eternity)—the mystical source of ereation. This idea is part of a body of thought
on the structure of being and of the universe, and these thoughts are referved to
as Awo (i.e. mysterses). These ideas were formulated at the dawn of Yoruba
aavilization, and were contatned in 256 verses each known as an Ody,
Knowledge of these ideas was kept away from the public domain and guarded

Jealowsty by the priests of Tfa (the Yoruba religion). They were only passed on
via oral tradition from one priest to a descendant priest. It is only recently that
some of these ideas have stared to be written down by Yoruba scholars.

According to Awo, a part of which is paraphrased above, everything in
the universe way created from the ontological tension between the opposing forves
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Wf expansion and contraction, light and darkness. The contracting forces are
\ntripetal in nature, and therefore absorb light, and the expanding forces are
\entrifigal and so generate light.

o the Yoruba, light comes from darkness and darkness from light. Both are
Wen as an expression of ase, a spiritual potency sustaining all of ereation. In
human beings, the seat of ase is located within ori-inu (i.e. inner head), which is
the spiritual conscionsness of self and the home of the unconscions mind. The
balance of opposing energies in ase gemerafes a Spherical pattern in
consciousness. This is symbolized by the circular format of opon-ifa, a
divination board used by priests to restare alignment between ori (ie. the
physical head, also the seat of the conscions mind) and iponri (i.e. the super-
soul, insbued with eternal life, which resides in orun). This board is essentially a
map of the polarities of forces in conscionsness.

Referring to the opon-ifa model of the structure of consciousness, ori is to the
south, opposite iponri in the north. To the east is ara (i.e. the body) and to the
west is emi (i.e. breath of life). In the centre of these forces is the inner head (ori-
tnn). 1t is the homse of the unconscious mind and the seat of destiny.

It is believed that, just before birth, every ori negotiates an agreement with
Olorun (i.e. God—iiteral transiation is owner of the sky), outlining their goals
for that lifetime. At birth the details of this agreement are removed from the
realm of conscions thonght and bidden in the unconscions domain, within the
inner head (ori-inu) and iponri in heaven. One's destiny, therefore, is to
remember the original agreement and work towards achieving those goals. Any
deviation from these goals creates a misalignment between iponri and ori and
resulls in disease. Healing is sought through divination, a process of
remenmbering and of realignment with destiny.

This is a very lucid explanation and worthy of including in its
entirety. What we want to accomplish through divination and in
our daily lives, is the balance of the four quadrants which intersect
at Ori—inu, the center spot on the opon Ifa. It is wotthy to note at
this time that the Ori-inu is also the interstice of all Orisa. Obatala
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(the arch-divinity) came down the chain with the Snail Shell. Ogun
not only took over where Obatala left off, but also works alongside
Ajala-Mopin. Ogun, carves the faces of the Ori’s after Ajala moulds
them, including the eyes, which are then “activated” by Esu, who
also activates the facial muscles, in effect giving us the emotions.
Remember also, that Esu is the “membrane” between darkness and
light. Ogun’s relationship to Ori is found in still another Odu verse
from Osa Meji:

Ori buruku ki i wu tuulu
A kiida ese asiweree mo loju-ona
Akiim' ORI
oloye lawujo
A da fun Mobowu
Ti i se obinrin Ogun
Oriti o joba lola
Enikan o mo
Ki toko-taya o mo pe'taa won ni were mo
Ori ti o joba lola
Enikan 0 mo
A person with a bad head (Ori) isn’t born with a head different
from the others
No one can distinguish the footsteps of the madman on the road
No one can recognize the head destined to wear a crown in an
assembly
Ifa was cast for Mobowu,
Who was the wife of Ogun
A hushand and a wife should not treat each other badly
Not physically, nor spiritually
The head that will reign tomorrow,
Nobody knows

The participation of Obatala and Ogun in cteation is attested
to by the fact that most of the ese Odu about creation are found in
Odu’s containing either Ogbe or Ogunda or a combination of both
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(Ogbe is the Odu that incarnates Obatala, and Ogunda incarnates
Ogun).

Oshun is the “owner of the beaded hair comb,” and the Orisa
uf hair stylists. Besides adding to the power and beauty of the
human face and head which is the focus of much aesthetic interest
I Yotuba cultute and art, hair-plaiting carries an important
teligious  significance in  Yoruba tradition. The hair-plaiter
(hairdresser) is seen as one who honors and beautifies Ori, the
“pot” for Ori-inu. One’s head is taken to be the visible
tepresentation of one’s destiny and the essence of one’s
personality. It is believed that taking good care of one's hair is an
indirect way of currying favor with one's Ori Inu. Thus, the Yoruba
have created a wide range of haitstyles that not only reflect the
primacy of the head but also communicate taste, status,
necupation, and power, both temporal and spiritual.

The Ori inu is comprised of three parts which are accessed
through our Ori. The first spot is our forehead which is what many
tefer to as the third eye. The second is at the top of the head which
18 connects us to our iponti and Ela (khundalini), and the third is at
the base of the skull which connects head and heart, a condition
necessary for attaining elevated levels of consciousness. It is
through the base of the skull that one connects with Otisa (goes
into possession).

Yoruba religion focuses on the wotship of the Orisa because of
the belief that they act on behalf of Olodumare, who is too exalted
to be approached directly. Yet Olodumare is indirectly involved in
the day-to-day life of an individual through his/her Osi Inu. This is
why it is of central importance to maintain balance and harmony
between the three components (oti, ori-inu, iponti) of the Ori
complex. This preoccupation over tides any worship of any Orisa,
and even of one’s ancestors. In the past, every adult Yoruba had an
Oti pot or an ibori, which is kept inside an Ile Oti (house of the
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head). It is encased in leather and adorned with thousands of
cowrie shells.

Many people consider the Yoruba concept of Ox as faralistic. If

one’s Ori contains one’s destiny, which is pre-determined in Ajala-
Mopin’s workshop, then how can it not be fatalistic? If every
activity we engage in on earth has been pre-ordained at the poin-t
when we chose our ipin-ori (portion or lot) with Ajala-Mopin
before coming into the world and cannot be altered, then how is it
not a fatalistic theology?

The first thing to consider is that Ori i1s divided into two parts;
Apati-inu (represents character) and Ori-apere (represents destiny).
So far we have only considered Ori-apere. This division into two
parts is why, at the beginning of this paper, 1 said, “It can be
considered as the Yoruba theory of consciousness, or as the
Yoruba theory of destiny, or both,” and is the soutce of much
confusion regarding the Ori complex. As stated previously, Ori-
apere, the half that consists of destiny, consists of three elements:
a-kun-le-yan (choice), a-kun-le-gba (freewill) and a-yan-mo-ipin
(destiny)

Akunleyan were choices you made at the feet of Olodumare
regarding what experiences you wanted on earth. For example,
how long you wanted to live, what kinds of successes and failures
you wanted, the kinds of relatives, etc. Why not choose to be the
only child of wealthy parents? Because life is not measured on how
comfortable it was, but on the degree of honing of the self that was
accomplished; The continuing quest for perfection; the elevation of
soul. Akunlegba (notice legba in the phrase) is the element of free
will. The freedom to make choices while on earth. Watch out,
Esu/Legba is watching! Akunlegba also relates to those things
given to us to help us fulfill the choices made in Akunleyan.
Ayanmo 1s that part of our destiny that cannot be changed. ‘For
example, day of death, our sex, the family in which we are born,
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stc. But even here, in Ajala-Mopin’s domain, we make a choice as
10 which of the Ori’s we want. It is when coming into the world,
when we pass through omi-igbagbe — the water of forgetfulness;
the boundary between orun and aiye (Esu), that we forget our

vhosen destiny.

These concepts show that although there is some determinism
lnvolved, there is plenty of room for one to influence one’s fate.
I'here is another element called ese. Ese literally means “leg,” but
in this context means “strife,” “hardwork,” or “struggle.” Tise
introduces the principle of human agency:

Opebe the Ifa priest of ese (legs)
Divined for ese on the day he was coming from Orun to Ile (earth)
All the Ori’s called themselves together
But they did not invite ese
We will see how you will bring your request to fruition
Their meeting ended in quarrel
They then sent for ese

It was then that their meeting became successful

That was exactly as 1fa had predicted

No one deliberates

Without reckoning with ese

Opebe, the Ifa priest of ese

Cast Ifa for ese

On the day he was coming from Orun to Ile

Opebe has surely come

Ifa priest of ese

ase

This principle is further elucidated in a verse of EjiOghe:

"Do your work"

"] am not working"

This was the Ifa cast for the lazy person

He who sleeps until the sun is overhead

He who relies on that which is possessed through inheritance
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exposes himself to suffering
If we do not toil and sweat profusely today
We cannot become wealthy tomorrow
"March through the mud"
"l cannot march through the mud"
"If we do not march through the mud
Our mouths cannot eat good food"
These were the declarations of Ifa to the lazy person
He who possesses strong limbs but refuses to work
He who chooses to be idle in the morning
He is only resting for suffering in the evening
Only toiling can support one
Idleness cannot bring dividend
Whoever refuses to work
Such a person does not deserve to eat
If a lazy person is hungty, please let him die
Dead or alive, a lazy person is a useless person

Human agency is a central part of Yoruba theology. Besides not
wotking hard, another path to failute is that in which a person, not
knowing their destiny, will work against it, thus experiencing futility
even if working hard. This is why we turn to Ifa through Orunmila
— Eleri-ipin, for guidance as to whether or not one is on the right
path. However, one is free to make use of ese (hardwork) and ebo
(sacrifice, offerings) — which requires freewill — to change their
fortunes. Since Oxi is limited to one’s material success — nowhere
in Odu does it say that Ori pre-determines moral character or
petsonal ethics - it does not affect all our actions. Although we
come into the earth with either a good Ori — olori-rere (owner of a
good Ori) — or a bad one — oloti buruku (owner of a bad Ori) — an
individual’s destiny can be changed through the help of spirirual
forces such as Orisa, Egun, etc. Ebo is a form of communication
between the natural and supernatural realms, and involves the
establishment of a reciprocal relationship with those forces. One’s

destiny may also be affected by the Ajoogun - malevolent forces. In
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pldition, there is a concept called “afowofa”, were one is the cause

0l one’s own problem. Such actions are empirically observable. So

I person is held responsible for those actions for which he is the

uuse, but attributes to his Ori those which transcend him

(Balogun).

Opunmila lo dohun a-dun-hun-un
[imi naa lo dobun a-dun-hun-itn
Opunmila ni begbe eni ba n lowo
B a baatiiniin

lfat ni fea ma dun huun-huun-hunn
Ori elomii mo

(i eni ni ka maa dun buun
Opsenmila ni begbe eni ba w w'ire ghogho
Baabaatilniin

Ori eni ni fka wraa dun hun-un
Orii mi ghami

Mo dsn haun aje m1o o

Orit it ghami

Mo du hunn ire ghogho mo o

Ori apere

a-sakara-moleke

eni Ori ba ghebo re

ko yo sese

ase

Orunmila said complaint, complaint, complaint. ..
| said it is all complaint

Orunmila said if ones colleagues are rich

If we are not yet rich

;_' fa said we shouid not complain

To another person's Ori

We should complain to our own Ori

Orunmila said if one's colleagues are getting

all the good things of life
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If we have not got...

We should complain only to our Ori

My Or, deliver me

1 complain of money to you

My Ot deliver me

I complain of all the good things of life to you

Ori nicknamed Apere. Nicknamed A-sakara-moleke
Whoever’s offering is accspted by their Ori
Should really rejoive.
Aye

Orunmila’s involvement in the Ori complex cannot be
overstressed. One of his praise names is “A tori Eni ti ko sunwon
se” - One who reforms bad heads. In Odu Ogbe Ogunda, Ifa says

there were seven duties one had to petform before he left orun for
aiye or ile:

1. Divination

2. Performing of Ebo

3. Job distribution and giving of Ewo (taboos)
4. Digging the pit of loss

5. Removing the rag of poverty

6. Wishes

7. Choice of Ori

According to the Ifa verse, these duties takes place at four
different locations. Perhaps relating to the four parts of the opon
Ifa. These duties together comprise our destiny. However, we
forget out destiny on the way out of the birth canal. This makes it
extremely difficult to complete it. However, Orunmila, as Eleri-ipin
(witness to destiny) through Ifa, can help us make the necessary
cotrections in our lives to get back on path. Other difficulties are
that, as we are making our way from Orun to Tle, the Ajoogun
(malevolent forces) try to take things from within our Ori, laziness
and other character flaws, and failure to make ebo.
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In Ogbe Ogunda, Ifa says:

| prinder makes three works

It wrinds yam

It winds indigo plant

1 iy nsed as a lock bebind the door

Wit lfa for Orisekeu, Ori-Elemere and Afuwape

W-hen they were about to choose their fates in the domain of Ajala-Mopin
Vhey were told to matke ebo

Only Afswape made the ebo requested

I e, consequently, had ire ghogbo (ail good fortune)

Ve others lamented, they said that if they had known where
Afuwape bad gone to choose his Ori

they would have gone there to choose theirs

ANfuwape answered that, even if they bad chosen their Ori's
10 the same place, their fates would stifl have differed

Only Afuwape had shown good character. By respecting his
clders and doing his ebo, he brought the potential blessings within
his destiny to fruition. His friends Oriseku and Ori-Elemere had
falled in showing good character in refusing to make ebo and,
because of that, their destinies wete altered. The most important
influence on one’s destiny is one’s character and personal ethics —
iwa. Iwa pele, or iwa rere, good or gentle character. That’s why the
Yoruba say, “the strongest medicine against curses and spells is iwa
pele.” Tt 1s through adhering to the ethical standards of Orunmila
that we can achieve spiritual growth. These ethics ate embodied in
two concepts, Twa—pele (good or gentle character) and Ori-tutu
(coolheadedness or wisdom). It is through the development of
these two attributes, improvement at the personal, social level that
we can improve at the spiritual level, which, according to the
Yoruba, will elevate our collective ancestors, our entire lineage

(Egun).
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Here we come to the end of the philosophical movement from

the metaphysical meaning descending into the aesthetic and then
epistemological through to ethical meanings and, eventually, to

positive ot negative social effects, which effect the metaphysical in

a unifying cycle. The ethics of iwa pele. If your life is 2 mess, before

blaming witcheraft, family, or co-workets, examine your nature,

your character. If you are selfish; if you are arrogant, if you are

disrespectful, no amount of ebo will fix your problems. If you give 1
happiness and share your possessions, if you are humble and

thoughtful, you shall receive. Eniyan, the chosen ones, to bring
good into the world. This is the social effect, which brings us full
circle back to the metaphysics of Oto.

Ayanmo ni iwa pele; iwa pele ni Ayanmo
Destiny is character; character is destiny

At this stage it should be evident that the Yoruba concept of
creation, cosmos, divinity and self are sophisticated and elaborate
and not lacking in any level, especially not the metaphysical. These
complex sources contain a vivid belief in “otherworldly beings” as
well as theoties, speculatons and philosophies of a purely
metaphysical nature, dispelling notions that African religious
systems are devoid of a theology, or that African societies are not
particulatly interested in anything else than the terrestrial plane and
the practical conditions concerning healthy and happy life.

In the creation myth, creation was ascribed to a class of spirits
called Iriinmile or Imél, which is a reference to the forces of nature
in their primordial manifestation. The word it self means “House
of Light”. These terms are used both as 2 designation for a given
class of spiritual beings in reference to the ray given off from stars,
like fdie iraws, meaning “light of star”, /méf dorin meaning “light of
sun” and 6/ osupa meaning “light of moon”. Actually, the stellar
lote or the teachings of the Iriwi is also found within Ia divinatory
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Wyutems and teachings and constitute a complex lore known :‘15
Qiddidi, similar in its principles to classical astrology (Fatunmbi).
. jye and orun is more a concept of a me_taPh.ysmaJ na.rure. The
Jarth-Heaven distinction in a more materialistic form is usually
Wumed i% (earth) and sdnmi(sky/heaven).

The concept of two realms, azyé and drun is an interactive one

A which both the visible and visible occupy the same space :1.nd
wun affect eachother. This interaction and natural state of being
Joined together is disclosed in the mystery of Odz, also @own as
luhddi or Igbaiwa, meaning “The Calabash of Existence™ as its most
¢ommon translation. But the word Ody also refers to darkness (O
i) or the Womb (odi) as well and are sometimes ttans.lated to

“I'he Womb of Creation” (Fatumbi 1993). Both translano?ls are

meaningful and also demonstrate the level of ﬂn:‘x{bihty o the

Yoruba language. The image of the calabash divided in half

horizontally is a powerful and central image of the Ct?smoiogy,

separating the sky from the earth or orun from aiye. Oti can. 2.1130

be represented by the same calabash, which suggests our oti 1s a

microcosm of creation itself.

This same complexity is found everywhere in the Wisdom. of
Ifi, denoting an understanding of creation, life and death as being
|I1a.rt of a greater order than the sodially ordered structure of human
created society. If the calabash of existence or the cala?aash. of
consciousness is broken Orunmila and Esu can solve the situation.
As one ese Ifd says: “Ifa was going to mend the life of the king of
[fe. As one mends a broken calabash”(Abimbola 1997). Important
concepts of our tradition are change, adaptability ?nd
improvisation, understanding and prevailing through suffe@g,
and through wise counsel and understanding to be able to achieve
good fortune in the end.

Another important concept is coolness. The primary
metaphorical extension of this term is self-control, having the value
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of composure in the individual context, and social stability in the
context of the group, These concepts ate often linked to the sacred i
usage of water and efun (and other substances drenched with
associations of coolness and cleanliness) as powers which purify
men and women by return to freshness and clear thinking. It

denotes a purification, balance, an ability to remain aloof in crisis
or triumph (Thompson).

In the words of Thompson; “Manifest within this philﬂsoph}r
of the cool is the belief that the purer, the cooler a person
becomes, the more ancestral he becomes. In other words, mastery
of self enables a person to transcend time and elude preoccupation.
He can concentrate or she can concentrate upon truly important
matters of social balance and aesthetic substance, creative matters,
full of motion and brilliance. Quite logically, such gifted men and
women are, in some West and Central African cultures, compared
in their coolness to the strong, moving, pure waters of the river.”

A vety important titual is a bath made up of herbs and other
clements that restore coolness. Order is of central importance and
is brought about by restoring balance. It is through divination that
we determine how to restore order and balance individually. It is
Orunmila, Esu and Iyami that we appeal to for this restoration. No
condition is seen as permanent or fixed; all things are in a state of
change — as dictated by a natural order mirrored in the changes
present in the yearly cycle of seasonal changes. Ifi is based in
geocentric holism that includes the empirical realm as well as the
unseen.

Reflexivity and improvisation are another important tenet that
we fnieed to understand in order to better understand the religious
system and the odu corpus. “As media of change and
transformation, rituals are conceived as “journeys”, ...the
journey...highlights the subjective experience of participants, their
capacity for reflexive self-monitoring, and their transformation of
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Lonsciousness through play and improvisation” (Drewal 1992).
Y'his is highly crucial for understanding Yoruba ritual, the role of
thr individual, and this also explains the many differepccslan.d
Vuriations to be found from community to community. I.)wersxry is
.crlc'brated by the Yoruba. Change is not reslste(li but
pecommodated thus dogma is seen as da~ngerouslto sutvival as
jlapting to change is seen as integral to it. Ominmild 1s t}?e sage Vu’}_:l{?
knows how to speak with the totality of creation and aided by Ej.m
{s able to heal and restote the individual as well as the con‘.m:lumty
gither by inducing understanding or providing solutions to

problems,

This aspect of the religion, improvisation and diversity, is not
understood in the diaspora as a normalization of ritual and
compliance are valued due to insecurity brought abo?t. by the 'loss
of knowledge of ritual, etc. However, what the individual brings
into the movement of the world in a drama of interchange between
individuals, between individual and the community, between the
community and the otherworldly often requires an openness of the
11ardcipan£s to allow spitit to express itself how it sees fit.

According to Drewal and Drewal (1983) regarding the fluidity
of the Yoruba religious system, it can be seen as a melting together
of descent and divination which will natutally give rise to a vast
number of possibilities, according to personal, communitarian and
regional needs and beliefs as well as to what other forces aru% cults
the particular region has incorporated or what has been conmderc‘d
as most helpful. This great diversity was also expounded upon in
William Bascom’s seminal research on Ifi# (1969).

Incantation is an important aspect of ritual and are infused in
odu verses as well as incantations such as ofo awure (incantations
for ire). To understand odu vetses, one must understand the
function of incantation and its placement in the verses of oc;lu.
Yoruba theology contains the concept of interactionism, which
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states that, “The Yoruba wortld is permeated by numerous |
vibrations. The African views the world as a com:inu‘ous cycle of
life and death. For the Yoruba, the universe is a fusion of the |
matetial and the spiritual in a rhythmic cycle. Consequently, science
and religion are intertwined. Incantation can, therefore, be defined .-
as systematic utterances meant to manipulate physical and non- .,
physical forces to actualize a desire for self or others" (Odusola !
2000). Mastering the use of incantation is a big part of the |

apprenticeship of the awo.

Too n'fo "l

To fe n'to jugbona

Ase ale

Ase ownro

A dia fun Arugho

Abi ewi ori ke ke foe

Ko ta ko ra

O ghe iwo ase re dani

Won ni oo so

O lobun 0 lo 50

Won ni o l'aje ¢

O lobun a l'aje e

Won ni lee i vi £'obun fi nsoro

17 nfi nse

O i e 0 mo pe obun awo loso

Obun awo loro, ahun awo lase

@re

To speak and what is spoken becomes a reality belongs 1o the Ori of the
Ifa priest

To implement what is spoken belongs to rhe secretary (fugbona)
Order of the night

Order of the morning
Performed Ifa divination for the old man
With gray hair all over his head

Ifa did not by nor sell
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e holds his born of ase
e was acoused of wizardry
e said be wasn't a wizard
e was accnsed of witcheraft
N said be was not a witch
Vhey asked why does he predict
And bis predictions come to pass?
And be answered that the voice of the diviner is wizardry
['he voice of the diviner is a divine seal of polency.

“Incantation is designed to concentrate and vitalize thought and
will power through sound with a view to translating intention or
desire into material reality” (Jegede 2010). The universe was created
from Oro, the sound of “God.” Thus, sound is at the center of

¢reation and creating.

Thete are different kinds of incantations, the basic divide
being positive and negative. For example, when making a bath
mixture we ate using positive incantations (Ela rowa) which are
based in adoration (iba) and elements that enhance the potency of
the ewe (plants) and activate their ase. It is another principle in
Yoruba theology that states the use of primordial words (ofo ase)
gives one the power to manipulate. All things have primordial
names. The object can be controlled if one uses the primordial
names. This Onomastic principle is why we do our chants in
Yoruba and not in English (Olatunji 1984).

This dual quality of incantation and medicines and charms
made using incantation is alsomentioned by Awolalu who says:
“the mysterious powet in a medicine may be used for good or evil
end” (Awolalu1996). With herbs one can cure illness or provoke
illness, bring good fortune or cause bad fortune. Ifd calls for a
lifestyle of moderation and this is also a view held by the majority
of the Omnisegun (medicine men) (Buckley 1997). Illness is
understood on ptemises of the threefold color scale, “blackish”,
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(13 L1 b3 (13 Lol :
reddish” and “whitish” as encountered in the discussion about

witches, so it is in medicine and thus ties in with Yoruba

|

metaphysics as related to the geocentric and holistic understanding |

of the world. This is related to phenomena of the earth and the

body simultaneously where blackish refers to matters hidden,

reddish to matters dangerous and white to matters fertile. This is

seen both in the black fertile earth of ilé and the reddish earth

covering It in seasons where rain is absent — the rain seen as the

white that fertilizes or mingles with the red. Thus the symbolism of
color is also important to the interpretation of odufverses‘ The
cosmos with earth as its center is not much different than the
fertilizing of an egg in the mothers womb, where the whitish of the
father (sperm) and reddish of the mother (menstruation) are mer
and develop in the blackness of the womb, hidden from sight
(Buckley).

Another metaphysical principle central to the structure of ody
vesses is the principle of transference, or irrevocability. This
principle states that historical events and natural laws are
transferable through utterances (Jegede 2010). Many incantations
are based in this principle. We find this especially in Odu verses
where the "oriki ire," the incantation for the manifestation of the:
good fortune in the verse, is a historical account of the
problem/solution polarity. If a particular action or actions was
used at some time in the past for a certain outcome, then it can be
used again, provided we can harness it by the use of incantation.
Yoruba ritual is based upon the repetition of a given theme. “one
of the purposes of repetition is to establish extraterrestrial
connections and a framework for order and predictability” (Lawal).

However, all change is constant, so a repetition must also include
dynamism.

The dynamic change ptresent in ritual performance are a
natural consequence of the Yoruba wotld view, which can be partly
explained linguistically by reminding that a wotd can both signif;’
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{he action and the one executing the action as well as a condition —

i in the example of awd which means secret, but are used both as a

erm for the diviner as well as the secret he is holding. Drewal

¢omments in this regard: “(they are) turning the static equation
lietween two related “things” into a double-voiced process. “To
Mnify” is to revise that which is received, altering the way the past
s read, thereby redefining one’s telation to it” (Drewal 1992). In
uther words, the Yoruba ritualist is not concerned about an exact
teplica of events in the past; it seems more that the past is brought
in so it can both guide the community as well as open up for
communication and advice for those who are living, “Yoruba ritual
s not a rigid structure that participants adhere to mindlessly out of
yome deep-seated desire for collective repetition in support of a
dominant social order.” The point is that the ritual creates a fertile
ground for a discourse between the community and the
otherworldly, after all a)¢ is not a remote heaven, but the sphere of
movement and spitit, in proximity to /% Ritual is used to reinstall
social order or maintain harmony. It serves as a reminder to the
community of their ofigin and it contains lessons and blessings

from asyé (Jegede 2010).

The principle of cause and effect is also part of Yoruba theology.
According to Odusolu (2000):

“An incantation arranges facts and clues into an electromagnetic circuit of canse
and effect such that it brings about material and spiritual fulfillment when the
rhythm circuit is completed by the accent of utterance”

Ancestors (Egingin) and how we interact with them is another
area of complexity whose understanding will assist in our
understanding of the odu corpus as the relation death has with
wisdom, power and healing ate an integral component of the Ifa.
Egiingiin is regarded as the collective spirits of the ancestors who
occupy a space in orun, hence they are called 4rd Orun (Dwellers
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of heaven). Almost all divination sessions will include an offering

to the ancestors regardless of what Ifa savs we must do.

The hierarchy of beings are segmented into four categories.
These are; Ari Aj#, meaning the living, Oku-orun, the ordinary
dead ones that have not been elevated to an aware state in thc
afterlife, Egin referting to a venerable spirit that is aware in the
afterlife and Egungin, which is the male ancestral spirit. The
priests of the cult are called Olgje or Oj and the priestesses [ya-
gan, which are usually priestesses of Oyd, who has a special
relationship with Egingtin being the mother of this spirit. This is
also evident in the initiations to Oyd, where the first part of the
ritual is done by the Egingin denoting the deep connection
between Oyd and this cult. The dead are considered to be our most
Important soutce of advice in life. Developing and maintaining a
strong relationship with the ancestors is the cornerstone of Yoruba
belief.

Many people ask how it is that we venerate our ancestors not
knowing if they have been rebotn back into our lineage.

“When a man dies his heart (Okon) goes to heaven and it is this
that men worship. It is the man’s head (ori) that is reborn as 2 little
child. When this child grows old and dies, his own heart goes to
heaven. There are always only a certain number of people in the
world. When the head (otf) of a man is rebotn it becomes the heart
of the child, and it is the heart of the dead man that is now
worshipped, because it is in heaven and can go to God
(Olodumare) and beg for us. Sometimes the head is born into the
heart of a small child before the person who is still alive wants to
teturn to heaven and he will soon die” (Buckley. 1997).

Tk7i is death in the sense of loss of e or life sustaining breath
the end of terrestrial life, but is not Egiingiin, The great difference
between these beings are also understandable through the Odi If,

where I is said be manifest in the family of Odd related to Oveku
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while Egingin is said to be manifested in the Odi Oturupon Méi
(Santos 1975). The Odiss that speak about Egingin, beside Otiiripon
Moi are Twori Oyokd, Tworidi, lwiriki Rekii (Iworisa), Obara Osd,
Owinrin  Aséyin  (Owinrinsd), Ogbérikiisé (Ogbésa), Okanrin  eléégun
(OkanranOgiinda).

Some verses will mention many characters who affect us such
v the agjogun, forces of destruction, such as loss, misery, death,
illness, tragedy and violence. Howevet, there is no such thing as
Yevil” in a western sense amongst the Yoruba; you have wrong
jctions and foolish actions, nothing is premeditated evil as such.
['urther it is said that the calabash of gjogun is held in the hands of
?1-':?#;!’ and only Esit knows the secret of how to unlock this calabash
ol malevolent forces. Man releases these forces by simply making
the wrong choices. The wrong choices need to be pointed out and
here the malevolent forces enter the arena. However, the verses
relating to ajoogun will provide the actions necessaty to repel them.
In other wotds, the wisdom of the right action and behavior. In
this way, Ifa is the great healer of all people, the one who heals
with understanding and insight bringing less strife and more

happiness to our lives.

Another category of entities that are found in odu verses are
the Orfsd (Orisha, Orixa). The word Orési seems to be compounded
of Or meaning head (consciousness) and 4, meaning to select ot
choose (Mason 1992). There is also the theory that it is derived
from 72, which means to see and S4 and then means “One who sees
the cult." In addition, there is tefetence in odu to the beings known
as Orisd are referred to as, “Awon fo 0 ri sa” which means, “Beings
who were
successful in their collection™. The collection referred to is from an
itan regarding the collection of ase that Olodumare dispersed and

the Orisa went in search for.

According to Salami (2008):
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"Yoruba deities can be categorized as Orisa and Ebora. Orisa are those that

came down from heaven. They were created by Olodumare and no one can (q)
clain 10 have had any of them as a child. However, Ebora are those that were
either born in heaven or on earth and became detfied as a result of their exploits
on earth. The two categories of deities is what is termed "Trunmole."" Ifa
distinguishes major orisa as those that invented the usage of "efun" (chalk),
and "osun" (camwood), or a combination of the two as part of their dressing,
Some of those major Orisa are Obatala, Orantfe, Osmn and Orunmila. Orisas
may be termed fo be the senior, powerful compared to Ebora, but events youch
after the establishment of these important dieties has shown that Eboras alip
may be very powerful. Among the major Ebora, Osoosi, Qgun, Olokun,
Fxgungun, Oro, and Erinle are well known even today”

Orisa Imolé, Ebora - Divine beings

Awon irinwé irimmale oji kitiin

At awon ibga male ojit kosi

The four hundred Irinmide from the right side
The two hundred Irumile from the left side
(Santos 1975)

Irivnmals and/or Imél can be understood as the primordial
beings released from the womb of creation, each one with their
designated powers. “The right side, otun, represents the physical
strength of the male, and the left, osi, the concealed spiritual power
of the female” (Joseph 2003: 20), According to Santos (which
differs from Salami’s explanation), the four hundred Ininmile from
the right side ate the Orisd and the two hundred Ininmile from the
left side is the Ebora. The left side, the concealed powers are also
related to the phenomena of Eniyin ot Eleye, referring to the
powers of witchcraft and “capable of assuming the form of birds
whenever they want to work against Man’s interest.” (Abimbola
1997: 152) The left side is also reputed to be associated with ajogin,
which are forces considered disruptive to man’s happiness. .4jogun
are influences like: “I44 (death), Arin (disease), Eigha (infirmity) and
Of (loss).” The only being excepted from this distinction is Eg
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who came from both sides. Santos makes a further distinction in
yeparating the beings that came from the right side to be undcr't‘he
dominion of Obdtdla and being the progenitor of a class of spitits
teferred to as funfur or white, meaning that these spirits are calm,
humid, obsen;ant, otderly and thrives upon silence (Santos 1975).

The various Orisd can be seen as matriarchal or pattiarchal
founders of cities, lineages or craft guilds, such as Oshun is the
patron of hairdressers and Ogﬁn is the patron of blacksmiths and
artists. Which orisa are “better” than others depends on the
peographical region and lineage one belongs to. “T.Flune asks the
wotshippers of each of the other Yoruba major delmcs, one ﬁndi
that each group claims that its own god is the most important one

(Abimbola 1976).
According to Beir (1980):

The Yoruba people see the multiplicity of
gods merely as aspects or facets of the same
divine force. The orisha are not the
messengers of God, or his subordinate beings
(as missionaries have sometimes assumed)
they are part manifestations of the divine
spirit, the orisha being variously accessible to
different people. They are different routes
leading to the same goal Myths about
Yoruba orisha can serve different functions
and can therefore be divided into the

following four categoties :

(1) Myths of a basically religious s, from which we
actually learn much about the Yoruba world view.

(2) Fc;lk—ta]es in which the protagonists happen to bear the
names of the gods.
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(3) Myths about the orisha that have an historical, rather than a

religious function.

(4) Finally there are the numerous inventions of the Ifa
oracle, whose major function is to provide a precedent, with tﬁe
help of which the priest can advise his client on the right
course of action to take, Sometimes existing teligious myths
can serve this purpose, but on many occasions the storir_-; of
the Ifa oracle are tales with divine protagonists, specially
created for the purpose of assisting the process of divination.

Obviously the categories will overlap. All have in
common considerable merit as literature. The religious myths
are often told in sparse language and no attempt has I_';c.en
made to decorate them here. Tt is often the stark simplicity of
the telling that gives them their sense of archaic auth(;ritv.
The less serious myths, the more folkloristic themes, al:e

often more playful and elabotate in their ] i
3 : anguage
1980). i

The Yoruba believe that health problems and other problems
qsua.lly atise out of imbalance. Ifa uses plants, incantations and
ntuals to bring us back into balance. Odu verses incorporate the
ase of regaining balance. Usually, the imbalance is a breach of
equilibrium between us and the spitit wotld which leads to
mjsf.ornme. However, the Yoruba system of healing is not simply
magical. The knowlcdge of the properties of plants, animals am;l
other objects is scientific as well as magical.

The Yorubé people attach much importance to their animals
and that animals occupy an important place and space in human
existence and life on the globe. Babalola (1973) and Ojo (1973)
have compiled some Yoruba folktales. Their folktales reveal that
there is a close and deep relationship and interaction between the
animals and the Yortiba. In all their folktales there are no limits to

the interaction of man and animals. They do speak, eat and relate
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frecly with each other without any barrier. This illustrates the
Yotuba worldview in trelation to their animals. To gain a solid
understanding of odu verses, the symbology of animals has to be
considered, as when mentioned in odu verses, usually are important
(o understanding the message of the verse, or relate important
information regarding medicines and charms that are important to

the client in divination.

“Bi a 6 rézsin 1f we don’t see the vulture

1 i ghodo s ebo We must not offer sacrifice
Bi a & rikala 1f we don’t see ground hornbill
A 6 gbodi 5 o0 We must not perform rituals.

In essence, the Yoruba rely extensively on animals for their
own well-being. Next to using the animals in various rituals and
sacrifices, they also play a central role in Yoruba traditional
medicine. Medicines are made of a whole animal or part of it. For
example, the feathers of akuko and agbe are used for charms and
medicines for good fortune. There is a particular
rat, called edd, which is used by folk healers to cure infertility
because of its nature to reproduce within a very short time. Even
being as small as it is, it brings much offspring. A part of the
incantation goes Abimolémo ni teku edi ‘Bdd rats procreate
frequently’. This quality makes the rat an essential medicinal
ingredient for infertile women to make them fertile. The issue of
childbearing among the Yorubd is a setious one and they do
everything to make sure that 2 married woman bears children. They
hold the belief that anyone without a child lives a meaningless life”
-Ajibade George Olusola.

In addition, animals many times are metaphors for certain
Orisha. Recognizing when an animal is a metaphor for an Orisa
adds to one’s ability to interpret the verses of the Odu cotpus.
With the knowledge imparted in these first chapters, the
foundation is established. All it takes now is time and dedication.
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CHAPTER 2 INTERPRETING THE VERSES OF IFA

Odu Ifa are complex and exist at different levels of existence
which makes it difficult to provide a succinct explanation of what is
odu. One way to conceptualize odu is to consider them as deities
themselves, as they atise from the matrix of the source of creation
Bascom 1969). This interpretation suggests that odu are not only
geometric enetgy patterns, but are manifestations of divine
consciousness with whom we can communicate. Another
conception is that the 256 odu at the level of universal energy are
portals between the invisible realm and the physical realm. We saw
that in the creation myth, Oro descends from invisible realm and
becomes Ela. This occurs through Olodumare, the womb of
creation ot the portal through which God creates the physical
universe(s). | envision this grand portal like a honeycomb, with 256
cells. Each cell of the “honeycomb” is a portal for a specific form
of Oro or energy. Thus at the metaphysical level, each odu is a
portal which transfers a qualitative energy. As human
consciousness, we come through one of these portals, which
endow us with certain properties (also determines our “guardian”
otrisha). When we receive our odu through Ifa initiation, it is this
odu that 1s revealed. Regarding divination, in a general sense, the
odu from divination is the energy that is affecting us at the time of
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&wnon. This provides the foundation to any specific questions
the client might have. Oro we recall, is “the sound and light,” ot}
the word of God.” As it passes into the physical realm thry |

Olodumare, it becomes Ela. Orunmila is 2 physical manifestation

of Ela. Ela is the ase of God in an unformed state. In this way, the |

odu verses provide the opportunity to take a specific energy or
energy pattern and form it into something physical. That is the

‘E‘magic” of the awo based in the theological foundations of our
aith. :

Thete is a wide range of possible interpretations of the verses
of odu Ifa. The verses of Ifa provide historical information
Imedicinal information, ecological, poetic as well as divim;
'msttuction to solving problems (divination). Here we are interested
in Odu Ifa as divination oracle. The oracle itself is viewed by S(;I‘Il(:
as thf: word of “God.” To me this is a result of Christian and
Islamic influence. I see the oracle as divinely inspired, but not as
the “word of God.” More like the wisdom of the ancestors
However one chooses to conceptualize the oracle’s source, there 1s
a method to its interpretation, Here I am not going to go ir,lto what
the diviner’s method is as far as passing the message of the oracle
to the client, but how the layperson can begin to -understand the
verses of Ifa.

Ifa‘djvination is not like other forms of future seeing or fortune
telling. Although divination can and will speak of the future (as well
as past and present), it is understood that the future can chan.

and probably will due to the countless decisions we make cvervdag:
that affect the future. Ifa divination is always done in the conte;:t 0'f
one’sl destiny. Again, Orunmila is the witness to destiny and any
queslucm e ask the oracle is always in the context of the person’s
destiny. This means that we don’t ask Ifa for example, to help me
la‘nd the job I am pursueing, but first we ask Ifa if the job.is in
fzhgnmcnt with my destiny and if it is, the odu will provide the
information on what we can do to improve our chances of getting

it (even if we don’t ask in this fashion the odu revealed will answer
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I context of destiny whether we realize it or not). The verses
provide information on how to receive assistance from the
invisible realm, where all things manifest before they do in the
[physical realm. Usually, that assistance from dieties in invisible
tealm requires an offering, based on the theory of reciprocity and
communication.

However, along with information regarding which dieties will
help with our problem and what offerings are to be given, evety
verse will also have information regarding what the person must do
in the visible realm to solve the problem. Usually it refers to a
change in some detrimental form of behavior as well as possibly a
personal or general taboo the person is violating,

The verses of odu Ifa have a particular poetic structure. Most
verses of Ifa begin with the name(s) of priest of Ifa that historically
solved the person’s problem. These are usually praise names and
are very important as praise names contain ofo ase. This is the first
patt of the overall strucrure. Without these names, the verse is
ineffective as far as from the viewpoint of divination. The names
of the diviners usually provide clues on how to solve the issue. This
is the most problematic thing for us in the diaspora who don’t
speak the language. Understanding the meaning of the names of
the diviners is important to understanding the metaphysics of the
odu as well as the client’s problem and solution.

The next part of the structure is the name(s) of the client.
They usually provide clues as to what the problem is (or actually
was). The third part relates what the person(s) problem was, which
provides us with the problem the client might be having. It is this
part that the client usually responds to. The fourth part relates what
the diviners had told the person to do to bring the ire; to fix the
problem. In this part we find the ebo prescription, taboos, etc. the
next part of the structure relates whether or not the person

followed the advice given her/him.

After this, comes an account of the results, positive or

negative. For example, if the person did everything asked what was
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the result, or if they didn’t what was the result. This patt is key. If

the verse says the person didn’t do the things he/she was told to
do, usually this means the diviner doing the divination in the
present needs to double her/his efforts to ensure the client
understands what is being asked of them and why. The next part
provides the clients and priests’ reactions to what transpired. This
is the part that usually says the client praised the babalawo, and the
babalawo praised Ifa, etc. The last of the eight parts is the
conclusion which restates the main themes of problem, solution,
and result, focusing on the manifestation of the result. Within the
verse is a part that is the “oriki ire” or incantation, the partt that
invokes the good fortune in the Odu verse. Usually it is the
conclusion. Not all verses contain the eight parts; sometimes they
are reduced to four. Verses are usually sung or at least the oriki ire
patt should be sung.

Some verses relate the creation myth, or stories regarding
Orisa, stories with moral or ethical teachings, or historical
information. However, most verses are an account of a problem
some person or entity had in the past, and how the problem was
solved. The use of a solution that worked in the past to solve the
same problem today is based on the Yoruba concept of
transfetence, as discussed in the last chapter. Let’s look at a couple
of verses to see the structure.

Iwori Ose:

Iwori, please look at money

Iwori please look at okun beads

Iwori, look at beads before looking at brass ornaments

These were the declarations of Ifa

To the person whose efforts were being thwarted in his home
But who felt the enemy was outside

He declared he harbored no ill intentions towards the youth
Nor towards the elders

He said that with carefulness

He would expose those working against him
84
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With extreme caution ;

The first patt of the verse gives the names of the awos which
provides clues to solution of the problem. It would seem the c]ict.‘lt
{5 looking the wrong direction, the solution of course being look in
the right direction. Also there is symbolic message in beads and
brass ornaments. The second part provides the name of the client
which many times speaks to the problem. In this verse, there is no
guess work as the name of the client is skipped and we go straight
to the problem. The next part is the incantation as well as the
advice given. The longer version would provide what happened —
the results, but we can assume from what we have, that the person
followed Ifa’s advice and solved the problem. The advice in this
case is to pray for forgiveness or ask for forgiveness from those
you falsely accused or thought were working against you, and to
;ﬁroceed with caution and smarts to expose the real enemy. The
inference here is that perhaps the person was too quick to blame
someone because of panic or lack of patience, etc., the petson
needs to calm down and outwit the enemy. This verse doesn’t even
mention the ebo. Usually verses come with an ebo to gain the help
of dieties in the invisible realm and the behavioral modification or
work we need to do on earth. This verse suggests the solution is
pretty straight forward, However, I would ask Ifa if indeed there 1s
ebo that might provide additional help, starting with Esu to not
confuse me and illuminate the enemy.

Owontin Ogbe:

Hukuhulku is the sound of the Oro cult

Getegemo is the sound of the masquerade

Nobody knows the secret of rainfall

Mote than Sango

Pankere is the awo of Olubesan

Olubesan is the awo of Erigi-masa

A child was advised to take care of his pronouncements
He didn’t




Awo Fategbe Fatunmbi Fasola

The child instead focused on his business concerns
the work a child does at night

And that done during the day

It only takes Fisu Odara one aftetnoon to reverse it
May Esu Odata not overturn our ire

Again the first stanza speaks of the awos who divine on the
problem and provides clues to the solution. the first wo lines
suggest the person might be confused as to the source of things.
The line regarding Sango suggests the person is not listening to
advice do to arrogance. The next patt, that of the client, again goes
right to the problem. The client disregarded the advice and felt he
knew better. He focused on making money, on his business. This is
not a bad thing, but he was advised to also take care of his
pronouncements. The next part gives the results of the client’s
action. The person is working hard but won’t succeed, Usually this
is because the petson is working against his/her destiny but m this
case it is Hsu blocking their success because they did not follow
Ifa’s advice. The last line suggests ebo to Esu and a change in
behavior to fix the problem.

The most difficult part, which takes time, dedication and study
to accomplish, is the symbolism in the verses. The Yoruba use
animals, plants, inanimate objects, geographical locations, etc. as
symbols. For example, yams are a symbol of abundance, They are
the top economic item in the village and truly the wealth of the
village largely is determined by the yam harvest. They are also
sweet. So in a verse, if yams are mentioned, we should rt;cognizc it
as a symbol. Many bird feathers represent good fortune; in fact
they ate very powerful in this regard. Birds themselves usually
represent Iyami. Hunter represents Ogun, etc. This is what
separates the average reader of odu from the advanced. OFf course,
the other thing that separates the average reader from the advanced
is the knowledge of the d}eology/cosmology; that is not too

difficult, but learning all the symbols will take time and effort.
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| et’s considet a verse and see how we interpret symbols.

Obara Meji:
Obara, what did you sell that made you so rich?
| sold pumpkins
The-vulture-was-bald-not-for-fear-of-razor
Python, the diviner of Aghaalé,
'l'ine—blacksmith—does—not-want—war—rcmoved—from—the—face-of—
earth.
It was those who cast If for Eji Obara.
The child between all of them
On the day in which they were going
To cast 1fa (dafa) at the home of Olofin,
These fout were always casting Ifd
For Olofin every nine days
Whenever they were coming,
Ol6fin would give them food and drink
But, one day,
Olofin picked four pumkins,
And he opened them.
He put money inside one of them.
He placed okun and iyun inside another one.
He put ldaranginkan, the clothes of king inside the third one.
He put other valuable things of the city of Ife inside the fourth one
after he finished with this
Esti rubbed his hands on the marks
Created by the knife in the surface of the pumpkins,
and the marks disappeared.
When Obara and his friends atrived,
Olofin did not give them food and drink like was his custom.
After they have been resting for a good time
Olofin gave them a pumpkin for each one of them.
Three were curious on what they should do with

the pumpkins.
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They said, “Obara why don’t you take them?”
And so it was like they all
pushed their pumpkins on Obara.
When he atrived at home,
He gave the pumpkins to his wife,
And he asked her to cook them.
Bur his wife said,
“What can I possibly to do with all these pumpkins?”
She also refused them and left them for Obara.
When hunger did not allow Obari to rest,
He went to the kitchen,
And he put a cauldron on the fire,
When he cut one of the pumpkins,
The money came out in great quantity.
When he cut the other three,
He found all the valuable things that Ol6fin had put
inside them.
It was how Obara became a rich man.
When another period of nine days ended,

When they had gone together again to the house of Olofin,

He had begun building a house,

And he got married with a new wife.

He bought a black horse,

And he also bought a red horse.

Obari became a famous man in whole world.
He began to dance,

He began to rejoice,

Bells wete rung in Ipéro,

The Aran drums were played in Ikija,

The drum-sticks were applied incessantly to different
types of drums, in the city of iserimogbe.
Obara began to praise Awo,
And the Awo praised Ifa

And Ifa praised Olodumare

He opened a little his mouth,
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And Esu put a song in it.
e said that it was just like the Awo predicted
They employed their good voices praising Ifa:
"(Obara, what did you sell that made you so rich?
| sold pumpkins
'['he-vulture-was-bald-not-for-fear-of-razor
PPython, the diviner of Agbaalé,
‘I'he-blacksmith-does-not-want-war-removed-from-the-face-of-
carth.

It was those who cast If forEji Obara,

The child of all

On the day in which they were going

T'o cast Ifa in the palace of Olofin.

They no longer put Obara last.

He is the first of all.

[ji Obara, catch a black hotse,

f\",ji Obari, catch a red horse.

Pumpkins

Eji Obara, what did you sell

That made you so tich?

Pumpkins

ase

The names of the awos are vulture, python and blacksmith.
The vulture represents the Mothers, the blacksmith obviously
Ogun. The python represents a little known but very powerful
Orisa (Osumare). The Mothers, in the form of Oshun, the
embodiment of the feminine principle; Ogun as the embodiment
of the masculine principle, and unity symbolized by the python
(ete). The python is the symbol for Osumare, who appears as the
rainbow. Frequently represented as a pair of serpents or a single
serpent with two heads, Osumare is associated with wealth and
prosperity. Curiously, the word "mare" (the immense, infinite, or
cternal’) appears in both Osu-mare and Olodu-mare. It is said in
ancient myth that the rainbow is a message from Olodumare to his
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?nother - the python - in the underworld. Here we find the ancient
idea that Olodumare, the light, came out of the dark - his mother in i

the underworld.

The clues as to the solution then, are to tegain balance whithin

the client’s Ori. This is symbolized as the center of the divining
b?ard (opon). The balance of forces inside the individual, the
alignment of Oriinu (inner self) with Ori (destiny) and Iponsi |

(higher self) leads to spiritual and material wealth and prosperity -

abundance - (ire gbogbo). Central to the tenets of Ifa is the

necessity for practitioners to establish a good relationship with the

wotld that we inhabit. Ifa practitioners have faith in a form of
remcarnation where the individual repeatedly returns, after death,
v £l ¥ |

to greet the earth, while part of that individual’s essence always
resides in heaven as a spiritual double.

The Ifa concept of fair exchange means also that by greeting
the earth with good character, ("Twa pele” which means good or
gentle character, is formed from the elision Twa Ope lle - T come to
greet the earth) the natural wotld will welcome us and suppott us.
We will live in harmony with the seasons, environment, and the
other inhabitants of the earth. Clearly understood also, is that if we
disrespect our environment, abuse and squander the gifts and
blessings that we enjoy while on earth, suffering will be the
outcome. Living in an honorable path requires that the practitioner
develop specific attributes of good character and moral behavior.
This entails personal responsibility, a gentle nature, and a humble
disposition. But besides that, one must balance the inner forces.
The purpose of Ifa is to balance all the elements of consciousness.
We have that here in vulture, blacksmith and python.

The things put in the pumpkins have their esoteric meanings

as well. Pumkins (another symbol of abundance) are one of
Oshun’s elements and the objects put in the pumkins are symbols

of fertility, wealth, health and peace. Let’s just say that Obara's Ori
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(consciousness) is being elevated big time. Obara was humble in

that he was always made to cast Ifa for Olofin last. He didn't say

anything, just kept his cool. Pumpkins also have their esoteric
meaning, and the fact that the other awo and his wife didn't want
them denotes a certain lack of character on their part. The red and
bhlack hotses - Esu's colors are red and black. Horses represent a
high title, like Olofin or Oba. Esu takes care of those who do
proper ebo. Obara did not argue with the others about them
sticking him with their pumpkins, and Esu rewarded him. He didn't
fall for the trickster. As we can see, thete is much symbolism which
needs to be recognized in order to completely understand the
message. Let’s look at another verse for its symbolic references.
‘This verse is in the sttuctute of ofo ase or ofo awure - powerful
incantations used to make preparations that bring good fortune.

Iwori Meji:

It is the Agbe bird that carries blessing to Olokun;

it is the Aluko bird that carries blessings to Olosa

It is the Odidere bird of Moba river, the-offspring of the one
carrying calabash of trade who carries good fortune to the king of
Iwo;

Ela Iwori, catry good fortune to me on my way

The owner of Esinminrin river full to the brim;

Let wealth come to my residence now!

Wherever the Oka snake hides, it meets two

hundted prey thete to feed on

The manner of crawling of the python does not

make it go hungry;

It is whete Esu stays permanently that his own blessings are
brought to him

It is the house that the weaver stays at while

the Okerekete moves to him

It is at the house that the seat awaits the

sitting-buttock;

The dump-pit is a perpetual beneficiary
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There is no day the dump-pit does not receive

its own gift

Mighty Creator please gives me my own blessing/ gift

All Waters pay homage to Olokun

All swampy lands pay homage to the river deity

All the labour that erosion ends up doing

Itis the river deity that is the beneficiary

It is Osin (dove) that commands them to serve me;

It is anybody's clothes that a chamelion wears;

Both the forest and the jungle team up to spin the Fegun cotton
wool;

Both the young and old in the town, come and serve me with all
blessihgs;

For the erosion serves the river deity with all blessings,

All blessings

The three most powerful birds used in Yoruba magical
incantations are the agbe (the blue turaco), the aluko (the
purple/indigo woodcock) , and the odidere (african grey parrot).
When these birds are in a verse, it is a powerful symbol of good
fortune (ire). Other birds, as mentioned, usually represent the Iyami
(especially vultures, finches, woodpeckers, crows). In addition,
there is a third group of birds that represent Orunmila or
masculine energy; asa (eagle) and awodi (hawlk). These are birds
that fly very high, are aggressive predators and never become
victims of hunters (due to their high flying and quickness). The
verse ot ofo awure above has a particular structure in which natutal
facts are used to invoke the ire. This is an example of the principal
of transference in Ifa. It is common in the incantation part of
verses. This structure also relies on the onomastic principle in
context of Yoruba theology.

Another area where symbolism is prevalent is regarding the
ebo. For the purposes of this book, ebo interpretation is not
important, as it is not needed to understand verses. Ebo

interpretation is part of the training of the diviner. However, some
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{nformation on ebo symbolism is provided here as it is helpful in
understanding what diety a verse might be saying will help fix the
problem. |

In addition to general offerings for different forms of good
fortune or bad, dieties, such as Orisa, also have general offcrj..rlgs‘
Sometimes verses include the offering but don’t specify who 1s to
pet the offering. The offering itself can give us clues as to what
entity can help us with our problem. Clues can be in the ?an?c of
the éﬁcnt or the diviner in the vetse, or sometimes the ebo .15 given.
[or example, if the ebo given is dog, the ebo is most llkhely for
Ogun. Here ate some general outlines of offerings for different
entities. If these elements are in a verse, it might be a clue as to the
diety that can help with the problem.

Ori:

Pigeon

Kolanuts with four valves
Bitterkola

Water

Coconut

Shea butter

Efun

All edible foods

Orunmila

Hen

Female goat
Rat

Fish

Pigeon

Eko (corn pap)

Sango
Bitterkola
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Cock

Ram

Ghbigiri (bean soup)
Roasted beans

e known as Yangi
ledd and black things
nives, blades, etc.

i He-goat
o Beans
s Amala (yam flour meal)

Pounded yam

P'ounded yam
Roasted yam

Bean cakes

Osanyin
Cock Alligator pepper
lwe
Obatala (Orisanla) Goat
Snails (iround and cooked white beans
Efun Sanponna (Obaluaye)
White beads Iron club
Lead clothes soaked in camwood
Shea butter Palm wine
Vegetable prepared with shea butter Camwood
Goat (white) Cotn pudding (Fgbo)
Hen (white) Ekuru
White kolanut
Pounded yam Orisa oko

Cowry shells
Oshun

Sword
Hen, with tied legs Cam wood
Female goat Bfun
Eko (corn pap) Bees
Yanrin vegetable Palm fronds »
Com wine

staff made of silver or decorated with white beads

He-goat
Esu (esu eats everything so more difficult, but some of his Melon soup
symbolic things are listed here)
Club or baton Osoosi
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Hunting bow

Bamboo leaves

Kolanuts with three valves
Cock

ulture and other birds “
Boiled beans

{ hicken eggs

| ntrails and organs of animals h

Yemoja Juncooked animals

Palm nut shells . rerses and

Corn pudding (Egho) An understanding of the theology, the structure offx t'::ses :1:: : -|.
4 " ) s i € VCISes |
Sugar cane the symbolism is what leads to a deep understanding o ‘|

| s s well as general
Melon seed and garden egg soup (osinsin) of Odu. The following chapters provide verses as well as g

Wi themes and messages of the particular odu.

Oya

Buffalo or buffalo homs

Axe

hotsetail switch

Goat

Hen

Mashed yam with palm oil
Corn pudding

Honey comb

Cotton wool

Okro leaves

Egungun
Cloth
Switches and whips

Egbe

Sugar cane

Pounded and cooked beans
Honey

Foods kids like

Iyami
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CHAPTER 3 SIXTEEN MEJI ODU

EJI OGBE

. Lji Oghi is the first odu and represents alignment with des
This person is doing the right thing at the tight time with the i
people. Eji Oghé is considered the most important of the Odis be
asso{ciated with light and plenty — and is intimately linked with
dffstin}’. Potentially this sign speaks about man and his cormcctio;;
with destiny. It is a Odi sacred to Obatilé and reptesents the principle
of {?pransion, pure light and enlightenment. Fji Ogbé speaks of t.h
posm.ve and negative forces that permeate the earth, This odﬁ
explains that both good and bad aspects of life are interconnected m
fulfilling our destiny. One translation of Eji Ogbe is "eji n mo ghen go
gbe enikan" (T support the positive and negative dimensions of e\-'ery.-f

issue in life). The main ire of this odu is success and honor. This odu
demands MODERATION IN ALL THINGS. Every positive thing |
must be counterbalanced by an equal negative. This is why althou f '
we all aspire to be within the energy of Iji Ogbe, we must-do ebo %so' ¥
protect us from the negative. One of the main ideas of this odu 15
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that all things are possible. Hope, faith, gratitude, discipline and work
will bring success. Another major message is if planning any kind of
change, like moving, changing jobs, etc. don’t do it. It will lead to bad
pesult.

It represents high ethical standards which will be rewarded with
e¢nlightenment and abundance. Time heals the pain of any matter. We
have cut off out own head to make us grow, like the banana tree
(tebirth of consciousness). In this odu is born Orisa-nla aka.
Obatala, Ifa says an offering of a large catfish to one’s Ori and
feeding Esu will lock in the ire in Ejiogbe. This person must stay
close to and listen to Ifa, observe ose Ifa and offer kola nuts to ikin
on his day. It is Ifa that brings the ire, not one’s own will in this case.
The down side of this odu at the individual level, is the propensity for
those under this sign to grow in arrogance, as they start to think they
are the source of the ire and stop listening to spirit. This odu warns
us to stay humble. Should receive Egbe and feed it regulatly. Children
of Fji Oghe crave attention and many times that attention brings
jealousy. They must resist that need for attention. Again, humility will
turn the bad luck into good. If suffering poverty or failure, usually it
is a result of self deceit. In ibi, this person might have a problem with
ajogun. The person might have a defeatist attitude to their problems.
A change of attitude is needed and ebo to Ifa and Esu to appease the
ajogun and for ire to manifest.

Gbogbo ola omi ti nbe laye

Kole to ti Olokun

Gbogbo iyi odo kole to ti 0sa
Lodifa fun Obatala oseere igho
Lojo t yio je alabaalase

Ti gbogbo Irunmole nleri pe
Awon yoo gba okan ninu oriki re
Orunmila Agboniregun yehun
Esu lalu elegbara ogo yera

kosi ifa ti ni yi koja EjiOgbe
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alase ni a fia ase fun ]
gbogbo odo keekee kee ti oba so pe !
ti o okun ko si laye

ghogbo won nii gbe lau-lau

bi papa bajo, eruku asoloju won

motoro ola lowo Olosa ibikeji odo

mo rije bee ni no yo rara

tani ko mope ola Olorun nikan

loto ni fje dojo iku eni

ase

All the honor of the earthly water
None can match the honor of Olokun (the Goddess of the Ocean)

All the glory of the river, none can match the glory of Oosa
(Goddess of the Lagoon)

This was divined for Obatala Oseere-magbo

The day he was crowned the head of all Irunmole (divinities)
All the divinities were jealous and promised

That they will take one of his numetrous honors and glory
Orunmila Agbonniregun did not alter any word

Esu lalu elegbara stayed away

None of the odus have honot comparable to EjiOghe
Honor is given to whom it’s due

Ejiogbe, you are the greatest of them all

If the little river wants to claim supetiority over the ocean

It will dry to its soutce

If the bush is burning, those who need to go into hiding must do that
Lask for prosperity from Oloosa, the second in command to Olokug
I am filled with blessings

Everybody knows that the blessing of Olorun is sufficient for us
ase

I
R

Eji Ogbe alerts us to the importance of medicines (akose) and
incantations (ofo). Thete are positive ofo - ofo rere or ogede, and
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negative — asaan. Herbal concoctions that may also includc‘ other
clements - animal or mineral, etc., are used in conjunction with the
power of the word, ofo ase, to cure illnesses, control natural
phenomena, etc. Incantations are powetful and the awo must pr(?tect
her/himself. After chanting the Awo should lick some palm oil to
“cool” the tongue. There are several classes of ofo for protecti?n.
The following is an incantation for protection from negative
kickback.:

Ofu la a pasan

Arabamu la ape ogede

A dia fun Orunmila

Nijo t'iku ohun arun nkan 'le baba ni lilo
Orunmila ni bo ba se pe bi ise ti omo tohun ba ni
Odundun ni ki ibi o ma lee dun nile e mi
Ko ma lee dun lara a mi

Tete lo ni ki ibi 0 ma lee te ile e mi

Ko ma lee te ona mi

Ibi tutu la a ba rinrin

Ero pese ni tighin

Igbin o nile olojo o wo

EjiOgbe, gbe ibi kuro lori i mil

Gbede ni ide igba oloriil

Ase

Ofu is the name of asaan (negative incantation)

arabamu is the name we call ogede (positive incantation)

They were the ones who performed Ifa divination for Orunmila
When death and disease besieged his house

All evil forces lurked around his house

Orunmila said if it was for him and his children

Odundun says the evil should not be in my house

And should not come near my body

Tete has said that no evil should befall my house
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And that no evil should befall my body
Rinrin is seen only in a cool place '

Snail is always cool

Snail has no house where evil forces can enter
Eji Ogbe remove evil from me!

Shea butter container is always at ease
Ase

NOTES:

102

THE HOLY ODU

OYEKU MEJI -

Oyékii Méji is the Odi that brought darkness and night into
creation. Death came to earth in this sign, as did all things concealed
and hidden. It is the principle of contraction. The main ire of this
odu is wealth and family. In Ire (positive manifestation), Oyéks Méji
brings a blessing of Alaafia (peace), and strong protection from
enemies. In ibi (negative manifestation) it would mean a premature
ending of a cycle or premature death. Death itself is not to be feared,
but welcomed. The Yoruba say, “Earth is the marketplace; Orun is
home.” What we don’t want is to die before the time we set when
negotiating our destiny. Sometimes, although rare, Oyékeri Méji warns
us we are in danger of this malfortune, but also provides the solution
(unless it is our predetermined time of death).

One translation of Oyézéxé M¢ji from the elision “o yeye iku”
means spirit of the mother of death. It is a reference to the idea that
nothing in the Universe is created or destroyed, bur simply
transformed. Death reptesents any end of cycle for example the end
of poverty, the end of ill health, the end of confusion, and the end of
loneliness. In this context, death is a positive and also represents the
end of cycles for example, the end of infancy, the end of childhood,
the end of adulthood, and ultimately the end of this life as a stepping
stone for the next life. Another translation is “Oye Tku” — wisdom of
death. This odu teaches us the meaning of death. Ebo to Obatala,
Esuand Ifa (gong) to defeat all enemies. For those born of this odu,
success is guaranteed so long as the petson temains humble. Humility
is the key to success. Must do early morning prayers for it to
manifest. This person is driven by ambition, but must be careful to
not go overboard. Long life and Orunmila’s protection ate the main
ire’s of this odu. Warns of the need to respect elders. Warns of
character defects. Must give Ori palm oil, never water.
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Ot66t6

Oréord

A did fan Eji Oye

Eyi t6 moo tf Eji Ogbé Fgbén & 16ji fin
Ebé n wén ni 6 se

Oyékan gbébé ‘nbé

Béé ni 6 ribé

Est aisébo

Egba aitneera

Eyin 6 i boyéka se doja dé?
Ase

Ot66t6

Oréord

Cast divination for Eji Oye

The one that was that always arrogant to Eji Ogbé his brother
He was warned to offer sacrifice

Opyeku heard about the sacrifice

Yet he did not offer it

The Evil of not offering the sacrifice

The ill not giving the prescribed booties

Come and see how Oyeku méji eyes become closed
Ase

Verse 2

Ifa fore,

won ni keleyi rubo nbe.

Ifa ni yio gbagbe gbogbo chun toju ¢ i,

yio di gbagbe patapata.

Bee ni, o ni:

Ogan lo da inu oromi sinu.

Qloro niromi oran sikun a dia fun Alapa n yawe,
0mo amu eegun gja rubQ nitori Mo,
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maja maja la kalapa.

Alapa o ku ewu, omo ku ewu,

Alapa o ku ewu 0mo gja, eto Ipo, ero Offa,
¢ wa ba ni ni jebutu omo, jebutu omo,

nla n ba ire lese gbarisa.

[fa ni gmo sun boro,

ti gbogbo 0rg re yio si di ghagbe.

ase

The termite mound keeps its contents inside (Only you know your

own situation)

delapidated wall, child of he who used fish bones for ebo
in order to have children

divined for Alapa

She was told to do ebo

She complied

maja maja is how we sing the praises of Alapa

Alapa, greetings for just having a child

greetings for just having a child

People of Qffa, people of Ipo

come meet me surtounded by children

Surrounded by children

this is what we receive at the feet of the King of the Orisa

ase

NOTES:
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IWORI MEJI -

Ogbe, birth. Oyeku, death. Iwori, transformation. Spiritual
transformation. Fire. Passion. Conflict. From the elision Iwa-Ori.
The character of consciousness, suggesting that the innate characte
of consciousness is to continually transform. Twori Meji is a sign that
speaks about difficulties, especially related to enemies and envy and |
accordingly a sign that speaks about personal transformation and
challenges of spiritual growth.

cool headed and do ebo to Esu against slander. The main ire of
odu is career success and achievement. The dieties that make.
possible are Ori, Ifa and Ile Aiye. This person either needs to I
initiated into Ifa (Tefa) or must receive Ifa and propitiate him oft '.
for career success. This Odu, as can be seen by its name, cen
around consciousness. Iwori is a fire sign and one of Sango’s odul
Continuous transformation is difficult and requires the humility t
teject our own dogma. Those born under this Odu see things cleatl
They dream a lot, and have talent for being diviners ot spiritualis s
They are successful in a way that surprises people, even themsely
However, there is a tendency for their successes to be short ]jve'ﬂ.
They should be tight lipped, and not jump to conclusions which is a
fault of this person. Victory is at hand for this person, she/he jus;l
needs to be dedicated, honest, humble and hopefull. Ebo to Obata
for long life. 1

Iwori teju mo ohun ti nse ni
Bi o ba te Ita tan

Kio tun iye e re te

Iwori teju mo ohun ti nse ni
Awo, ma fi eja igba gun ope
Iworti teju mo ohun ti nse ni
Awo, ma fi aimowe wo odo
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[wori teju mo ohun ti nse ni
Awo, ma fi ibinu yo obe
lwori teju mo chun ti nse ni
Awo, ma ji kanjukanju jaye
lwori teju mo ohun ti nse ni
Awo, ma fi warawara mkun ola
lwori teju mo ohun ti nse ni
Awo, maseke, sodale

[wori teju mo ohun ti nse ni
Awo, ma puto jaye

[wori teju mo ohun ti nse ni
Awo, ma se igberaga si agba
[wori teju mo ohun ti nse ni
Awo, ma so ireti nu

Iwori teju mo ohun ti nse ni
Awo, ma san bante Awo
[wori teju mo ohun ti nse ni
Awo, bi o ba tefa tan
Kiotuniyeere te o

Iwori teju mo ohun ti nse ni

ase

Iwori take a critical look at what affects you

If you undergo Ifa initiation (Itelodu)

Endeavor to use your wisdom and intelligence
Twori take a critical look at what affects you

Awo, do not use a broken rope to climb a palm-tree
Twori take a critical look at what affects you

Awo, do no enter into the tiver without knowing how to swim
Iwori take a critical look at what affects you

Awo, do not draw a knife in anger

[wori take a critical look at what affects you

Awo, do not be in haste to enjoy your life

Iwori take a critical look at what affects you
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Awo, do not be in a hurry to acquire wealth { Divined for Alantakun (Spider) / . W o | ‘J
Iwort take a critical look at what affects you When he was going to perform things like magic, ke magic l |I.
Awo, do not lie, do not be treacherous | [t was like magic, I have my wife 'l t
Iwoti take a critical look at what affects you It was like magic, I have my children 'I'
Awo, do not deceive in order to enjoy your life ' My Ifa priest is a good priest, : I ||||
Iwori take a critical look at what affects you . I'he one whose nickname is "The bright cotton wool "
Awo, do not be arrogant to elders At the bank of the river , ' ‘l]l
Iwori take a critical look at what affects you Beams its spatkling whitish smile at a fsu:m.cr ] ‘/Jl
Awo, do not lose hope It is like magic 1 will aquire all the good things of life I
Iwori take a critical look at what affects you ' Ase I%
Awo, do not make love to your colleague’s spouse }

Iwoti take a critical look at what affects you NOTES: r| |
Awo, when you have been given Ifa initiation } ‘l

Initiate yourself again by using your wisdom and intelligence ‘
Iwori take a critical look at what affects you I

Ase I }

Verse 2 ”/
Ogodo Owu lo gboke Odo “

Lo payin kekeke si Oloko |
Adifa fuu Alantakun HI
Eyiti yio mo se ohun gbogbo bidan bidan 'W
Bidan ni mose ti mofi

nlaje awo rere logodo owu . H‘l
To ghoke odo to payin kekeke “|
Si oloko, bidan bidanni mose

Ti mofi nlaya t mofi nbimo ] ‘J
Awo rere logodo owu to ghoke odo to “‘
Payin kekeke si oloko ‘
Ase ‘

The bright cotton wool |

At the bank of the river ! ‘
Beams its sparkling whitish smile at a farmer
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ODi MEJI - y

' Odi Mg is the fourth Odu, and completes the four ca -f-'.
points of the universe. All birth is te-birth in a theology containi
the idea of reincarnation (atunwa). Ods Méji is a sign related to ferti it
31.1d rebirth represented by the vagina. It also speaks abo i
difficulties, especially in terms of unsolved issues in the past. Odi..
symbolic of motherhood and childbirth. It comes with the blessin
a baby, probably female. It is Yemoja’s Odu. People born of this g
need to always remember to keep their feet firmly planted |
practicality. Where Iwori focused on our inner consciousness, Odi
more focused on our outside environment. As the womb is a space
with very obvious boundaries, this odu also provides messa
regarding restrictions, limits, etc. The major blessings of this odu :
long life — ogbo ato - and Ifa’s protection. Within O/ Méi we £
the saying, "a single link never breaks." Sometimes you will see ileke
Ogun (Ogun's beads) with an iron link, symboli;;ing this idea of
spiritual strength. It is said Yemoja is the “mother” of Ogun p
reference to the source of Ogun’s strength. Ogun protects the pers’o
f<'3r whom this odu is revealed. Should receive Ogun for protccti(:;ﬂ-
Use yout ability to speak well to defend yourself, Develop youré
assertiveness through voice — ofo ase. Truthfulness and sincerity iéf.

jche key to long life for this person. There is always the threat' oi_’-:
illness. Ebo to Esu for protection from illness (for rl;c whole family).
Speaks of success in court cases, because this person is a really goi’d’.
talker. This person can be testless. Must learn patience. Also don’t let

others use you or push you around in any way. This person 1:mghl:I

have lost their independence. Ebo will get it back. This odu brings

babies into the world. Ebo for a stable relationship.
Ifa ni ka fi orun we Osi
Ka fi osi we Otun

Baa ba fi Otun we Osi
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[<a fi Osi we Otun

(wo eni kii mo kedere

A difa fun Awemo

Nijo ti n lo ree weti ola lodo
Awa weri Ola a raje

A weri Ola a raya

A werl ola a bimo

Awa werl ola satku

A weri Ola a nire gbogbo
Ase

Ifa says we should use the right hand to wash the left hand
And use the left hand to wash the right hand

If we refuse to use the right to wash the left

And use the left to wash the right

One's hands will not be fresh and clean

Cast Ifa for Awemo

On the day he was going to wash his Ori to make wealth in the river
We have washed our Ori and got wealth

We washed our Ori and got wives

We washed out Ori and have children

All of us have washed out Ori for longevity

We washed our Ori and got all good fortunes

Ase

Verse 2

Oodu ni koyi gbirigbiri jana
Adifa fun won ni Idi kunrin
Abu fun won ni idi birin

Ebo omo ni won nse

Igbati idi di meji ni ire omo de
Igba idi di meji lawa nbimo
Ase

Ojo nla ra di sasa
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A difa fun won ni di okunrin

A bu fun won ni di obitin

Nijo i won nmekun oju se rahun omo laye
Idi ni a apa asa

Igba ti idi ba di meji

Ngba ye la dolomo

Obatala , oseremagbo

Majeki gbogbo olusin re yagan

Ase

Success depends on perseverance;

See how rain drops in time wear out granite?

Thus declated the oracle of Ifa to the husband

The same was declared for the wife when they felt sorrow daily
For lack of children

Commence your effort

From bottom upwards

For when two ends meet

A child is born

Obatala Oseere Magbo

Never allow all your devotees to witness barrenness in the world an

the world to come
Ase

NOTES:
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IROSUN ME]JT —

. Irosin M is a sign that speaks about traps and a need to listet
advice. It warns against arrogance and provides direction on h, '“’:'
comp?ete one’s destined goals. The main ire of this odu are s o“"'l
long life and happiness. Irosun Meji s fifth in the order of Oduc
cycle begins anew. Birth, death, transformation, rebirth i

. : Irosu.ﬁ
birth at a different level of consciousness

W r
translation of the word Itosun is menstrual blooc;. eh-I:z?tljmT?l. ' :I
one of the most powerful ritual elements that exist soL that t ]10o !
something about this Odu. Trosun is a reference to’ance%tral Tjns :
Irosug leads to fulfillment of potential through ancesrtal‘su 1
fegative manifestation is resistance to ancestral suppott, or fei? o
to developing potential (self-denigration). Irosin Méi is ctne of SSt : !
odu. It is here he learns the lesson of humility. The h;mi;tn go
unf.ietrstand we are not always right and to considcr other eot}lé
opinions. Sometimes it is saying there is a family problem thft zed
to .bc fixed. Ifa says at this time heed advice. Be careful Witlrll |
actions at this time and don’t do anyone any favors. Be careful an
who you choose to sleep with, If afflicted with confusion, it '
person’s Oti that needs to be propitiated. o JI.'
r\lnorher translation of Irosun is “ire osun.” Osun relates to
const.:iousncss, to Ori. It denotes the protection of -Ori. Th;ee&(;c?‘
and its protection is a Very important concept in this odu”".l'hix:‘
person' should receive Tle Ori. This person must look to Ori t d
confusion or hard times. People born under this Odu are uxualh{? ?ﬂ )
populat. They are subjected to emotional and financial ;ﬁfﬁé ;e
thrfjl.l,gllout life. They might suffer depression or lose interest in Lil:hm':’3
a(‘.tl_T-'Itl(t& They should consult Ifa for guidance. They must neve .
their Ifa blood ebo. Palm oil and kola to keep ajogun awa t r"?'::e
pers?n should move slowly, learn patience and always rcmemb}e:r th IS-
nothing is permanent. They will overcome all difﬂc;}lties by the ri rl?t
ebo, and keeping their minds clear of evil thoughts or ideas. T ::e; |
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hive to learn to show appreciation. They are persistent and that
persistence is the source of their ire. They need to propitiate their Ori
yegularly. Don’t forget the ancestors! A yeatly family ritual to the
uncestors is a must. There is a plant, called ewuro, that is used to
make a very popular stew in Yorubaland. The thing about ewuro 1s
that it is extremely bitter. It is used for stomach problems as well as
weening children off breast milk. However, when ewuro is crushed,
and crushed, and crushed, in water, it becomes sweet! It then
becomes the main ingredient of one of the most cherished meals in
Yorubaland and beyond. So, of course, there is a chant in
coordination with the plant, that is something any child of Trosun
should know. Basically it is the light at the end of the tunnel. It takes
a lot of work to turn ewuro sweet, but it always ends sweet. Just like
the problems we might encountet in life will always end sweetly if we
work hard and do the right thing. This person has a problem
showing appreciation and complaining even when things are going
well. This person requires an attitude adjustment so the ire can flow.
In Irsin Méi, Ifa says that this person is not having economic
success. The person’s business is not moving forward; Work is not
going well; Liverything is falling apart for him/her. Ifa says this
person is not living up to expectations. Things are difficult, the
person can’t pay his or her debts or even make enough money to
break even. But Ifa says if this person offers ebo, the fight with
poverty will be overcome, (s)he will begin to make progress, make
money, and become surprisingly rich. It will happen suddenly, and
the person will forget his or her problems and rejoice. Ebo to Ori
and Tfa to open the way for the ire to flow.

Ada nko a da roko

a da nko a da rodo

ada wa mo foro

a dia fun Eleko Idanre

evi ti o loro kojo ale o to le

Ifa ma mo je koro ale temi o l¢ mi
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Ifa ma je koro ale temi Ifarinwale Ogundiran
ma je ki o l¢ nti o lowo lowo.
ase

Where is cutlass?

It has gone to the farm
Where is cutlass?

It has gone to the river
Ada wa mo foro

help us to understand the case of the Eko (corn pap) seller of Idans
who was destined to have success in the latter part of her life

Ifa don’t allow the latter patt of my life to be hard

Ifa don’t allow me _(name)_

to be poor in the twilight of my life
Ase

It is said that this ¢leko Idanre, she used to package and sell ¢ vf
[cotn pap]. Idanre is a town in Nigeria. So this woman when she
bought corn on credit to make ¢ko, she would tell the owner of the

corn, “When I'm done prepating the ¢ko and I have finished sellj

it, I will pay you back.” When she had finished selling eko, she hadﬁ:
made enough money to repay the owner of the corn. Can a pers"

who can’t pay her debt to her creditors find money to buy food? C n

she live up to her potential? Ah! She was building up debt

everywhete, This is how she would do it, she would borrow corn on
credit from this person. Then she would be too ashamed to come
back to him/her and would run off to borrow from someone else,
She wondered, “how did my problem become this serious?” She put
two and two together and went to consult a babalawo. The
babalawos cat Ifa for her, the babalawos said she should offer a
sacrifice. They said everything that she is experiencing, she will

overcome and become a very rich petson indeed. She will become
rich in a very curious way, and her money will last her a lifetime,
Ah! Everything that Ifa prescribed for the sacrifice, 4 pigeons, a large

he-goat, and a she-goat, she offered them as a sactifice. When they
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[the babalawos] had finished their work, they sail.d, “:Wherc' 1; ;)ui
money? Please you must pay a fee for out setvices. Th;} Sr;m
tlt‘nlal:ld a price, but they said she should offer them sonllet c;lg. -
waid, “Ah! I don’t have any money.” The babalawos continue ]to la. .
for payment. She hadn’t made any profit from the ¢ko that ; 1cf ;?a
heen s’eliing- They said, “Ok. We are going off l'(,J (}o the. wc\;}r} c;i dn’;
Before we come back, have our money rcad}r!’ She said s e‘ e
have the money ready. They said, “Ah! See this womajn,_ you s:a}- xd c::l,
don’t have money. Wasn’t your ebo offered, and.wasn t it accepteds
She said, “I haven’t made any money, but 1 will have your mc:}n:ey
ready by the time you return.” Then the babalawos left, anld W Se}.-:
l'he\-'f cat:ne back after 3 months, Eleko Idanre had b_ccomc ru.:};I ,\h(;
haci the most expensive clothes made out of vety f:mh material. .-dl.
They said, these are the clothes of a rich person. Rich pecp]e‘ are S;
mu:;; who wear them. She used the fabric to m.‘ake c(?sﬂy clothing. : e
posed elegantly on a stool next to the wall hke_ this. .Somcm;e \: 1;
struggled to sell one basket of €ko before, she is selling ten ES ;hl
now. Fven with ten baskets, she would run out of ¢k to se .Th.
This is how she came into the money she usu.i to pay them. : c
babalawos said, it is as the babalawos said, it is as the babalawos
pred{;:i sang, “Eleko Idanre how did you make all of Fhis moncyi
Eleko Idanre how did you make all of I‘_hl.s rrlmie}tf.
Shlc offered a sactrifice, it was accepted, she used expensive (}:1 ot ; ]?
make fancy clothing, she posed elegantly on a stool next.m the wa p
Eleko Idanre how did you make all ‘of this moneyr
Eleko Idante how did you make all of this moneyfl

.rl\1:;1. She said, when she made this money, she repaid her debt.

Ase

Vetse 2

toro ewon Oduduwa

Eni ara ro ni i raro mo
Babalawo Rere li d'Ifa fun On
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Ori nt orun bo w'aye

Won ni ki Ori ru'bo

Ori ru'bo

Ori t'o'w' aye t'o' l'oun o ni I' owo

Ostn, mo f'Ori mi sun o, Ifa je ki nl'owo l'ode aye

Ori t'o'w' aye t'o' I'oun o ni l'aya tabi I'oko ‘

Osun, mo fOri mi sun 0, Ifa je ki nl'aya tabi l'oko l'ode aye

Alata, mo fOri mi sun o, Ifa je ki n’ire gbogbo l'ode aye
ase ‘

T’oro ewon Oduduwa

Whoever feels comfortable behaves so

Rere's priest divined for Orj

Ori was coming from "heaven" to earth

Ori was advised to make ebo

Ori made ebo

Ori that comes to earth and says he would not be rich
Osun (he who listens and blesses), I tell you my desires

Ifa make me tich in life i

Ori that says she or he would not have a husband of a wife
Osun, 1 tell you my needs, Ifa let me have a good wife or
a good husband in life
Ori that comes to earth and says he/she would not have Ire

Alata I tell you my needs, Ifa let me have all Ire in my life
ase, ase, ase ol .

NOTES:
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OWONRIN ME]JI -

Death as in Oyeku, but at another stage of evolution. Esu and
Singo are prominent in this Odu. It represents unexpected change,
thance and free will. Tt speaks of sudden change that can be chaotic.
Owonrin Méi from the elision “owo n rin.” suggests something that is
lirought to or received by the hand, meaning this person will make
something out of nothing. They are a hard workers and their hard
work will pay off. Owinrin Méji is a sign related to the mystery
hetween aiyé and oran, it is related to the mystery of Os6 and speaks
about victory over adversity. The main ire of this odu are
achievement and honor. Ebo to Iyami for protection of what he/she
has built from being destroyed. This odu brings the message that
what we want isn’t always what we need. Insisting on what we want
against Spirit giving us what we need is inviting Esu as the Trickster
to teach you a lesson. This person needs to make a change in their
behavior. They are too arrogant and disrespectful. Esu will also bless
us in Owonrin Meji with great wealth if we bravely follow his advice.
This person should receive Esu Odara and propitiate him constantly
for success and protection from ajogun. This person’s success is
dependent on developing relationships with people.

Iba to yeye

Iba Ojugbona

Iba Akoda

Iba Aseda

Iba pa-npa-sigidi-adaso-mamero
Afeyi ti mo ba da se

K’oro ma saigba

Ase

The unsmoothness of the road breaks the snake’s back

Divined for hotse
Divined same for ram
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When they were on Tfa mission to the palace of Ooni
Inclusive of the horse and the ram

Awo in the palace of Ooni (Ife king)

Divined for Ooni

When he lacked the iba (ase) from his father (eguns)
Iba to baba guidance.

I1ha to Ojugbona

Iha to Akoda

Iha to Aseda

Iba to the big savior (to Tkin Ifa tree)
[Inless T do not give appropriate iba
Will my doings not be sanctioned

Ase

Owonrin is the encounter with Esu that pushes us to re-exa .
our cote beliefs. This encounter is distuptive, confy S|
uncomfortable, challenging, resistant, puzzling, perplexi .
unwelcome, and difficult, but it is what keeps us from becomin

Owonrin Meji speaks of giving rcverl:nu:.e to Dl‘lt:"-u anc:a:stors E; i
way to become stronger spititually. Owontin }-1311'15 an "unsta le
Odu. Stability is found in the foundation \T»"hlch is your ;mf:estla
heritage, your lineage. To go through life without a connection to

stagnant. This person, if in business, will have great success am -
your ancestots is to have an unstable foundation.

should charge a high price for what they are selling. This persol
needs to develop a good social network for success and care for thel
teputation. Ebo against slanderers. Possible ebo and omiero to drive Osa pe ire aje
[runmole pe ire omo
Orisa pe ire aiku
Orisa pe ki a ru ebo

away ajoogun. If this person is planning to marry, it is a good choict
of spouse; they will be happy. Warns of problem with one’s propet
Ifa says this person must be respectfull of their elders and

cguns. | Nibi a ghe ri agbalagba mokanla I'ori ate
: O 1i ona ti orisa gha d fi je be?
Idasiki ona nii rejo leyin , A jin'igboro, a rin n'igboro
Adifa fun Esin O burin bu omi'gboto we
A bu fagbo II Be ni nbu omo igboro bo'ju
Nijo ti won nsawo rele ooni Da fun owonwon omo a se'gi 'owo
Atesi, atagbo A ji n'ighoro, a rin n'igboto
Awo ile Oooni Alanakan-esusu O burin burin bu omi'gboro we
A difa fun Ooni : Bi nti nbu omi'gboro we
Nijo ti o t’iba ile baba re mo : Be ni nbu omi'gboro bo'ju
Iba baba Da fun owonwon omo a se'gi l'owo
Iba yeye Da fun ¢jo omo a p'ate s'oro
Iba Oluwo Owonwon jo o l'owo, ¢jo jo o l'oro
Eyin o mo pe ile wa I'a l'oro? .
Iba to yeye , Orisa pe ire aje ire omo ni on yio bun'ni se o
Iba to yeye Nibi a gbe i agbagba mokanla
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Osa su ni be
Osa says so
Trunmole fi le le
ase

Osa bring me money
Immortals bring me children
Orisa bring me long life
Orisa accept my offerings
Where we see eleven elders on the tray
Do you see the way that orisa says that this is so?
One who wakes in the city, one who walks in the city
One who walks and walks and uses city water to bathe
So he is using water to wash his face
One who walks in the city, one who walks in the city
One who walks and walks and uses city water to bathe
As he is using city water to bathe
So he is using city water to wash his face
Cast for owonwon, child of one who cuts wood to have money
And cast for snake, child of one who hunts birds to have tiches
Owonwon danced, he had money; snake danced, she had riches
Don't you know that in our house we will have riches?
Orisa says a blessing of money and a blessing of children is what he'
will give us
Where we see seven elders
The Immortals condone it
ase
1
Ifa says ibori (head cleaning) is needed. Ifa says this person
needs to appeal to Iyami (the Mothers) for ire. Esu is creati
confusion in this person to force them to look at themselves, the way
they see the world, and let go of their assumptions in order to cxpand
their consciousness. This confusion is a result of the conflict between
“urban and rural life” (peacefulness and daily stress). Ifa says thig

122

THE HOLY ODU

person needs to make ebo to Iyami and Ogun, creating unity as
symbolized by the snake. The reference to bees is to honey as patt of
the ebo, which refers to Osun as head of the Iyami. The ebo brings a
blessing from the mothers and the mushrooms signify the HEgun
(ancestors), so a blessing from the ancestots.
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OBARA MEJI

Obara means strength, or "Spirit of Strength." The unexpecté
change encountered in Owonrin that led to an expansion
consciousness (Esu), leads to inner transformation in Obara (Sany
That is, the successful management of the change brought by
the opening of the door and our walking through it with courage

guided by spirit, leads to the next odu in line, Obara, which is th
transformation of the person's consciousness by the fire of Sangg
This odu brings the blessing of prosperity. Obdra Myji speaks abg
poverty and difficulties, but also the end of these things by lea
empathy and avoiding exerting one’s will on others. Okara Méi in "
negative manifestation (ibi), is when we try to dominate othegs
Egotism is an inflated sense of self; the opposite of humility.
positive energy of this odu is the transformation that leads to putting
our ego in check. This Odu reminds us that human will cam:l
become stronger than that which created human consciousness. Thid
principle is the foundation of iwa pele (good or gentle charact
This Odu contains the story of Sango’s transformation into Orisa.,
was accomplished by his ownership of his faults, and his sincere an
successful effort to gain humility. This person must avoid acting with
vanity, boastfulness and stubbornness. These will bring misfortung,
Ebo to Esu against unforeseen events ruining one’s plans. !
For the client, Odu Obiri Mgi denotes being in a state
uncertainty, unable to make decisions. For a client in business, Ifa
says that to have a house full of customers and friends, she or he
have to do ebo and follow Orunmila. The client for who this Odu
comes up in ire, should move on any project they have planned. If hel
ot she is going to travel, they will be succesful. He or she must haw
patience with business partners, or clients. He or she will ¢
rewarded. This person might be having financial difficulties and
surrounded by enemies who plot his or her destruction. With cbo
financial difficulties can subside, and enemies defeated. The client wﬂl
find out who his enemies are and what created his problems. Must
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not be dishonest, self centeted or greedy. A change in behavior and
¢bo to Bsu, Ori and Ogun to clear away confusion, put an end to
strife and open the way for ire. Watns of someone coming into the
life of this person bringing trouble. This person might have been
abandoned, but ebo will bring the person(s) back. This person needs
to focus on themselves and less on the group. If married, cooperation
will lead to success. If not married, it is in this person’s best interests
to get married and settle down. This odu speaks of prosperity. The
riches will come from Oshun. The client might need to do ebo to
Oshun, A river wash along with the offering to Oshun is
recommended. However, Ifa warns this person against focusing
solely on wealth; that this person likes to show off, and this vanity
will I;)ting trouble. This person should focus on building a home and
starting a family,

Os6l6 awo Awon
Lo dia fin Awon
Nijé ti n lo reé werf Ola lodo

Aré ro Oun bayif?

Wén lara 6 10 6

Won ni sighén ké ribo fan Osan
O bé riabo

Arabadeé

Ni ba n bimo

L6 ba k6 omo ¢ lo fin Ostn
Woén nika 6 ghodo pa omo Awon
Ayéyeé

Oshun n toja &

Ningeé

Nniwanjdnninyo

Ni n yin awon Babaliwo

Awon Babaldwo n yin Ifa

O ni bée lawon Babaliwo toun wi

Osold Awo Awon
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L6 dia fiin Awén

Nijo ti n lo réé weri Oli lodo
Os6l6 momo dé o

Awo Awon

E 6 mo6 Orf rere Awon n we?
Ase

Osolo, babalawo of Awon
Did divination for Awon

On the day he was going to wash his Ori in the river for wealth

“Will life would be easier for me?” he asked
They said it would be easy for him

But advised him to do ebo to Osun

He made the offering

Life then pleased him

He began having children

He took all his children to Osun

“Death is not to kill the children of Awon,” they instructed
Life was pleasant

Osun took good care of him and his children
And caressed all

He was dancing and rejoicing

He was praising his Babalawo

His Babalawo was praising 1fa
He said it was as his Babalawo said
Osolo, babalawo of Awon
Divined for Awon

On the day he was going to wash his Ori in the rivet for wealth

Osolo is really here
He is the priest of Awon

Do you not know that everything you have is because Awon washed.

your Oriin the river?
ase
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Verse 2
(iunnugun o tori abe rari
lire awo Agbaale
Alagbede o fogun o tan laye
A dia fun Eji Obara
Tii somo ikeyiin won lenje lenje
Nijo ti won nlo
|ee sebo suru suru nile Olofin
Awon mereerin yii nii maaaa sawo
[un Olofin ni Isiisan
Bi won ba wa
Olofin a fun won ni ije ati imu
Nigba ti o di ojo kan
Ni Olorun ba mu elegede meta
O la won O ro kikida owo sinu okan
O ro ileke okun at tyun sinu okan
O ro laarangunkan aso oba sinu eketa
O ro akonkotan ohun oro nife sinu ekerin
Igba ti o se bee tan
Ni Esu ba fowo nu oju
Thi ti won ti pa awon elegede wonyi loju
Ni oju obe ba pare laraa won
Igha ti Obara ati awon oree re
Olofin o fun won lonje bii ti se i
Leyin ti won ti jokoo fun igba pipe
Ni Olofin too fun enikookan won ni elegede kookan
Awon meta iyokuu ni kin ni awon o wa
Fi elegede se o
Won ni Obara oo lo ko onle
Bayii ni gbogbo elegede naa si Obara
Igba ti Obara dele
O ko awon elegede wonyi fun iyawo re
Pe ki o lo se won

Sugbon obinrin re naa ni
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Kin ni awon o fi elegede se
Oun naa ko awon elegede naa si Obara lorun
Igba ti ebi o je ki Obara o ghadun
Lo ba bo si idi aaro
O gbe ikoko ,oti ina
Igba ti yoo dobe de okan ninu awon elegede naa
Ogede owo lo da sile yin
Igba ti 0 ge meta yoku
O ba gbogbo dukia ti Olofin ro sinu won
Bayii ni Obara se ti o fi di olowo
Nigba t1 0jo keesan
Tiwon o tuun loole Olofin o fi pe
O ti bere si kole
O fe obinrin kan si i
O ra esin dudu kan si
O si ra pupa kan pelu
Okiki Obara waa kan ka gbogbo aye
Tjo ni njo
Ayo ni nyo
Agogo n Ipooro
Aran nikija
Opa kugukugu lojude Iserimogbe
Obara waa nyin awon awoo re
Awon awoo te nyin fa
O yanu koto
Orin awo lo bo sii I’ enu
O ni bee gege ni awon awo oun
Nsenu reree pefa
Gunnugun o tori
o tan laye
A difa Eji Obara
Eyi tii se omo ikeyiin won lenje lenje
Nijo ti won nlo abe rari
Ere awo Agbaale
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Alagbede o fogun

|.ee sebo surusuru nile Olofin
Won o le fEji Obara seyin mo o
[waju lo gbe

liji Obata, gbesin dudu

Iiji Obara, gbesin pupa

Iilegede mere,

I4ji Obara ki lo ta

To o fi dolowo

lHlegede mere.

Ase

Obara, what did you sell that made you so rich?
| sold pumpkins
The-vulture-was-bald-not-for-fear-of-razor
Python, the diviner of Agbaalé,

The-blacksmith-does-not-want-war-removed-from-the-face-of-earth.

It was those who cast Ifa for Eji Obara.

The child between all of them

On the day in which they were going

To cast Ifa at the home of Olofin,

These four were always casting 1fa

For Olofin every nine days

Whenever they were coming,

Oloéfin would give them food and drink

But, one day,

Olofin picked four pumkins,

And he opened them.

He put money inside one of them.

He placed 6kun and iyan inside another one.

He put ldarangankan, the clothes of king inside the third one.
He put other valuable things of the city of Ife inside the fourth one
after he finished with this

Est rubbed his hands on the marks
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Created by the knife in the surface of the pumpkins,
and the marks disappeared.
When Obira and his friends artived,

Olofin did not give them food and drink like was his custom.

After they have been resting for a good time
Olofin gave them a pumpkin for each one of them.
Thtee were curious on what they should do with
the pumpkins.

They said, “Obara why don’t you take them?”

And so it was like they all

pushed their pumpkins on Obara.

When he arrived at home,

He gave the pumpkins to his wife,

And he asked her to cook them.

But his wife said,

“What can I possibly to do with all these pumpkins?”
She also refused them and left them for Obara.
When hunger did not allow Obara to rest,

He went to the kitchen,

And he put a cauldron on the fire.

When he cut one of the pumpkins,

The money came out in great quantity.

When he cut the other three,

He found all the valuable things that Oléfin had put
inside them.

It was how Obara became a rich man.

When another period of nine days ended,

When they had gone together again to the house of Oléfin,
He had begun building a house,

And he got married with a new wife.

He bought a black horse,
And he also bought a red horse.
Obara became a famous man in whole world,

He began to dance,
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He began to rejoice,

Bells were rung in Ipéro,
The Aran drums were played in Tkija,

The drum-sticks were applied incessantly to different
types of drums, in the city of iserimogbc.
Obara began to praise Awo,

And the Awo praised Ifa

And Ifa praised Olodumare

He opened a little his mouth,

And Esu put a song in it.

He said that it was just like the Awo predicted
They employed their good voices praising Ifa:
Fji Obara, ghesin dudu

Eji Obara, gbesin pupa

Elegede mere,

Fji Obara ki lo ta

To o fi dolowo

Elegede mere

Ase

NOTES:
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OKANRAN ME]JT

Okanran from the elision “okan ran.” Okan — heart: meag
from the heart. With tonal change and proper context, it also
“mind.” The Yoruba consider the heart and mind a duality that m
be balanced like all other things. For the Yoruba, the he'::rt o b
than an organ that pumps blood. It is from where our emo
emanate, and the locus of psychic energy. Sango speaks 2 lot in th
odu and so this person has leadership qualities, but must delibesat
thoroughly before acting. Okanran Mg brings lots of ire but
enemies. This person can be hot headed and emotionally unst
The mind is part of the Ori complex. Both the heatt and mind
theit own peculiar consciousness and if not in alignment and f
balance in the individual, will cause problems. Okanran represei):
the rebirth that occurs when we place our head and heart §
alignment. Emotions have a function. The function of emotions is I
tell us when we are cither in alignment our out of alignment with ou
higher self. However, we ate not our emotions. So feeling a;
confusion, depression, disappointment, etc., - all the negat
emotions - are simply a message from Esu saying, “change youl
bebavior!” but changing behavior is very different from acting out
When someone makes you mad, you can hit them to make them StO
or you can consider why they are making you mad. Anger is alway§
the result of seeing someone behave in a way that you do and don't
want to admit, or a way that you want to and are mad because th
are getting away with it. For example, when we see injustice, we .5_-
sad and take action to fix the problem, but when we see someou
being arrogant we get angry because we know that we are capable of
being arrogant and have not risen above the problem. That is 2 hard
truth to embrace, and it is the lesson of Okanran. As stated in Odu,’
It’s a lot easier to change one’s destiny than one’s behavior. Pcopi’é
with this odu have to avoid being stubborn and unreasonable,
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Okanran also speaks of new directions; thinking outside the box.
(Osoosi speaks and shows and helps us come up with new ideas.
There is the need to be realistic and not be swept up in pie in the sky
promises. This Odu most certainly calls for head cleaning. This odu
brings above all else the ire of comfort and stability. This person is
destined for success and must stay close to Sango. Should be initiated
to Sango, for it is Sango who will bless this person with success and
progress. Must not be arrogant or disagreeable especially with
superiors at work. The person must not eat sheep or ram. It is the
petfect time to start a business or related venture. Travel or moving
to another place is good for this person. Ibeji is prominent in this
odu. Possibility of giving birth to twins. Ebo to Esu for victory over
adversaries, and Sango to uncover who the enemy is. This petson
needs to be more humble around their superiors to be successful at
work. If going through hard times, possible ebo to Iyami, Ifa and

Esu.

Okinrin kara nini ku eni
Da foba'le'fon
Omo a j'ate ki'je
Omo'le'fon m
On ti se t'on le'i bi omo
Ti omo on fi po, ti o fi si ni iru?
Nwon ni k'o rubo
Kil'on a ru?
Nwon ni o tu ighin mokanla
Nwon ni k'o tu egba mokanla
Nwon ni o tu agbedo adie
Nwon ni o ru eiyele
Nwon ni k'o mu obi mokanla
Nwon ni k'o ma e bo oke ipori e
Oba'le'fon, o K'ebo, o rubo
O Keru, o tu
K'o se be tan
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O bere si omo bi

Nwon ni obe ate ni k'o ma se
Fun oke'pori e

K'o se be tan nu

Omo na o I'enu ma

Omo o l'enu ma

Obe ate t'on je t'on'i bi'mo vi
Nna I'on o ma je lo titi -
Nibi ti oba'le'fon gbe nje ate nu
Oba'le'fon wa nyo ni njo
"Oba'le'fon was rejoicing, he was dancing"
Ni nyin awon awo

Awon awo nyin'sa

Pe be ni awon awo t'awon s'enu re wi
Okinrin kara nini ku eni

Da f'oba'le'fon

Omo a j'ate ki'lje

O I'a gbo ru ebo

Atukan eru

Ko I pe, ko I jinna

O ri mi n'jebutu omo

Bi osa ti wi nu

Nigbati a ri agba kan soso

Osa su ni be

Irunmole file le
Ase

Child of one who ate unseasoned stew for seven days

There was the child of the house of ifon

What should he do so that he could have children

That his children would be many and that he would have a line of
descendantsy

They said he should make an offering

What should he offer?
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1'hey said he should offer eleven snails
T'hey said he should offer 22,000 cowries
‘I'hey said he should offer a hen

I'hey said he should offer a pigeon
T'hey said he should take eleven kola nuts
They said he should make an offering to his divination set
()ba'le'fon collected the offering, he made the offering
He appeased the Gods
When he had finished doing so
He began to beget children
They said he should cook unseasoned stew
IFor his divination set
When he had finished doing so
His children were uncountable
The children wete uncountable
The unseasoned stew that he ate in order to have these children
Is what he still eats today
This is how oba'le'fon began to eat unseasoned stew
He was praising the diviners
Their diviners had spoken the truth
Child of the one who ate unseasoned stew for seven days
He said, we heard and made the offering
We appeased the Orisa
You will see me in an abundance of children
As Osa has spoken
When we see only one elder
Osa says so

ase

The “unseasoned stew” is a reference to poverty. This person is
suffering from poverty or infertility. Fbo to Ori to end poverty. The
number 11 (eleven snails, kola nuts) is Osoosi’s number, so ebo also
to Osoosi to illuminate new directions, possibilities out of our
predicament. The “divination set” is reference to Ifa. The B’oti ritual

135




Awao Fategbe Fatunmbi Fasola

must include Orunmila. This person needs to align their head (O

with their heart (Okan), and their Ori with their Iponri (higher selj

This is accomplished by successful B’ori, alignment with destiny ang
good character. Osoosi shows us the straightest path to alignment |

with destiny. This ese Odu, is a great chant for abundance and
fertility. Alignment with destiny will bring this petson abundance
and/or fertility.

Ifa ko o je ebo

naa o fin ko je ebo o da

ko je ebo naa orede orun bure bure

Sokoto mo jalawa

Adi ifa fun aluko ogogoro

Njjo ti n lo re saroji fun n ife oodaye

Ojo p aluko

Are idi e d odi

O d asure

Jeki asibi dasure fun mi ati gbogbo ololufe gbogbo Ifa

Ifa ko o jebo naa fin ko je ebo o da koje ebo naa orede orug

burebure

Okanran kan nihin

Okanran kan lohun

Okanran mejeji pakun kale oju won kpon
Kantin kanrin di fa fun Laalu

Tii somo kunrin ode

Oruko ti a i pe Esu

Asel

Make my sacrifice auspicious

Let the ritual be accepted

And let my undertaking go up to the place of divine realm
My mission will succeed

Thus declared If oracle
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When the tall cock, the diviner
(ame to Ifa for advice

As he set out for ancient Ife

'I'o make rain for the drought struck city

When fall cock succeeded

[t rained and rained

Till he was soaked

Wings and tail

Soaked and confused

Wishing to bless

Instead he cursed

May evil intents turn to good deeds for me and my well wishers.

Make our sacrifice auspicious, Ifa

Let the ritual be accepted

And let my undertaking go up to the place of divine realm

[f Okanran is cast on the right

And Okanran is cast on the left,

The configuration result in

Okanran meji

Is it fraught with grave consequences?

Thus declare Ifa oracle to Laalu mighty lord of the cross roads
Whom we call Esu |
May all my well-wishets, my family members, friends and relatives
live long Ifa

May we live to a ripe and old age.

ASE.

NOTES:
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OGUNDA MEJI

Ogindd Mg is a sign sacred to Ogiin and provides wisdom
tegarding masculine energy and its function, as well as war and
victory and the idea of clearing a path, be it to spiritual growth or to a
more mundane effort. Ogindi Méi clears obstacles. It represents
progress towards fulfillment of destiny. It is the primal impetus for
evolution at all scales, levels and dimensions. In ngéffdd Mgji we have
the blessing of accomplishment above all else, but also progress,
growth, success and family. We also have a warning of disputes,
hostility, violence, and deceitful friends. This person must be honest
and straightforward in his/her relationships. Ifa and Obatala are also
very strong in this odu and it is through them that the ire comes to
this person, always at the right time. Children of Ogiindi Mgji are very
creative and usually own businesses that create jobs for others. They
are powerful and courageous, tireless and optimistic. They have many
children. In Ogséndé Méji, there are many references to Ori. Qgémié
Meji from the elision “ogun da” meaning the Ogun divides. To divide
something is to create something new. For example, when someone
builds a road through the forest they are dividing the forest in an
effort to create civilization. Ogunda is the impulse to build, create
and protect those things that shift human consciousness as we evolve
from stone age to bronze age to computer age, etc. Ifa says if
planning to hire someone or invest in your business, this is very good
time. It is a great time to start a new venture with a partner but must
work in coopetation. Ebo to Ori, Ifa, and Ogun for success and
prosperity. This odu speaks of an obstacle blocking this person’s ire.
Ebo to Ogun and Esu to remove the obstacle. The financial
problems will give way. Must be open to othet’s opinions;
stubbornness will bring trouble. Ogunda calls for honesty, courage
and honor: it is the call of the warrior, the vow of the hunter.
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Kanranjangbon awo inu igho
liokun worowoto awo odan
Maawo maawo awo ojola
A dia fun egiri alo
Ti1 yio jagbo obi
Ki egiri alo
O too jagbo obi tan
Ifa nire gbogbo
A maa wole to ni
Kanranjangbo awo inu igho
fjokun woro woro awo odan
Maawo maawo awo ojola
A dia fun egiri alo

Ti yoo jagbo orogho, atare, aluko, aghe, odidere,

lekeleke, okin alade

Ki erigi alo

O too jagbon ghogbo nkan wonyi

Ifa ni ire ghogbo

A maa wole to ni.

Ire gbogbo ko ma wole tomi loni, losun yi, lodun yi

Ki ogun ma o maa dowo fun gbogbo wa
Ase

Kanranjangbon
forest

ljokun woro woro (what is calm and b
deep forest

"To be crawling is the secret intelligence of the python
These were the ones who divined Ifa or
divinity (erigi alo)

Who discovered the secret of the obi ( the kolanuts)
When the most powerful divinity
Then Ifa said;
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1 ~ On T
|t all blessing, prospetity, good health, long life, b;_ren?;}tlh, lzzild y
el be my lot and the fortune of my hous
Intelligence and peace 3 he ¢ e s
j i d and wise) is the wisdom

Lnnranjangbo (what is focuse : . :
:T“Il:un ]wo%o woro (what is calm and brave) is the wisdom of the

0 ]

teep forest ' '

I'o be crawling is the secret wisdom of the p;-thc_arf

( ust Ifa otacle for the most powerful master (engl alo) v
\El'ho discovered the secret of orogbo, ataare, iyereosun, op ;
ikodide, aluko, agbe, lekeleke, okin alade and akalanla?bo s

| ; ster learned the secrets of orogbo, ;

After the most powerful mastet . o
jyereosun, opon ifa, ikodide,aluko, agbe, lekeleke, okin olade
ﬁlcalamagbo i)

|.et me live long, expand my tetritory,

let my life be radiant,

pive me a place of rest and peace,

attract to me the blessing of nature

J'\ se

Verse 2
Orere, ile ayo

Otere, ile ayo

Eyi o y'ara'waju

Exo ehin fi'lve si'le .
Da fun yemoja atalamagba, moas'ogbogbogb'ayo
Yemoja, o ti se ti aiye le'i ye'un?

A ka'wo eti, o te e mo'le

Nwon ni o ru egba metala

Nwon ni o ru akuko adie

Nwon ni o ru eiyele

Nwon ni k'o ni egho

Nwon ni o ni ewa

K'o ma'i bo oke'pori'e

Yemoja k'ebo, o ru'bo

O Keru, o tu
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Yemoja ba bere si omo bi

O sa bere s'omo bi

Ola,olu

Ni nba njo, ni nyo

Ni nyin awon awo

L'awon awo nyin'sa

O ni be ni awon awo t'on s'enu re wi
Otere, ile ayo

Otere, ile ayo

Eyi o y'ara'waju

Ero ehin fi've si'le

Da fun yemoja atalamagba, moas'oghogbo'ayo
On ni, b'o ti'yan, a jo,

Yemoja

B'o r'agbo, a yo

Osa su ni be

Irunmole 1 le le

Nibi ti a gbe ri ogunda

Ase

That which made for the success of those who went before

Must be noted by those who come afterward

Mother of the childten of fish, what should she do to be able to have
a pleasant life?

She put her hands on her head, she went to the diviners

They said she should offer 26,000 cowries

They said she should offer a cock

Offer a pigeon

They said she should take mashed corn

They said she should take boiled corn

And she should offer them to her divination set

The mother of the children of fish collected the offering, she made
the offering

The mother of the children of fish began to bear children
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She began to bear children
She became wealthy, she became rich
She was dancing, she was rejoicing
She was praising the diviners
She said her diviners had spoken the truth
T'hat which made for the success of those who went before
Must be noted by those who come afterward
She sang, “if she sees yam loaf, she will dance
If she sees a ram, she will rejoice”
Yemoja
(sa says so
Where we see Ogunda

Ase

NOTES:
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OSA ME]JI

Osd Méi is a sign sacred to the [yawi and the female powt
(Aje). It also speaks of many riches, fertility, as well as the descent
the spiritual beings to aiyé. It is a sign speaking about chaotic ford
external to self, rather than from within as in the case of Owinrin
The principle ite of this odu is financial success and abundance.:'
general. Oya is born in Osd Mégi. So then this Odu speaks ¢
ancestors, and the awesome power of the Mothers. The powet @
women in Osd Mg is the gateway to the land of the ancestors, Oya
the Orisha of withcraft, she is a shapeshifter, the Buffalo woman wi
can be the hunted or the hunter. This Odu is heavy with witchetaf
and must be handled with caution. This Odu speaks to rapid chang
Osa creates radical change in one's citcumstances. The Fe
principle in Ifa is the awesome power to create and destroy. In orde
to create the new you, we gotta destroy the old you. Osé M, bein
the manifestation of sudden radical change, must be respected
Whereas Owonrin is the chaos within, Osa relates to chaos brought
from outside infuences - Opya as the tornado, the hurricane; the win ,
of change that destroy a particular form so that a new one can be
created. She cleanses and transforms. Osd from the elision “o 00s!
means spirit of the Lagoon. It is a place of tranquility and stillne
like the center of the hurricane. Tt suggests the need to find that cz
center in the chaos. In traditional Ifa, the lagoon is one place used fi
spiritual baths. It is used to wash away the past negativity. In this case
the bath is needed because they are running away from problems
without clcalmg with them directly. Osd Mg also has the meaning ;-I
“run away.” The translation here of run-away is reference to the nee
to stop avoiding a problem. In ire, Osa brings changes that lead f ;
abundance. In ibi, the client is running from responsibility,
resistant to change, a lack of courage and steadfastness, icadmg to‘
illness. Many times, the client needs spiritual help against bad dreams,
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ajoogun, "witches" or dark deceased interfering with the client's
sleep. Ebo to the Tyami who are always close to this person, as well as
ligun might be needed. Ifa might be talking about enemies. In this
case ebo to Sango for strength. This odu portends much ire. This
person will not want for money. Ebo to Oya at the river, ncluding
river bath and ebo to Ori for the ire to manifest. Those incarnated
under this Odu tend to be hard to control and act sometimes without
restraint. They have difficulty applying themselves fully to any task or
job; ebo to Esu at regular intetvals to fight this tendency. They tend
to not eat well, skipping meals, etc. They tend to travel alot. They are
good managers because they don't take risks. This odu portends
relationship problems. This person will teceive all ire by sticking close
to Ifa and following his advice. People will emulate this person. This
person is good at conflict resolution and PR work. Ifa predicts
success, but the client must change conceited, atrogant attitude and
learn humility. If experiencing hard times, ebo to Ifa of plenty of
bananas. This odu implores us to treat women with respect.

It was then that Olorun gave women the power and authority so
that anything men wished to do, they could not dare to do it

successfully without women.

Odu said that everything that people would want to do,
If they do not include women,
It will not be possible.
Obarisa said that people should always respect women greatly.
For if they always respect women greatly, the world will be in right
order.
Pay homage; give respect to women.
Indeed, it is woman who brought us into being
Before we became recognized as human beings.
The wisdom of the world belongs to women.
Give respect to them then.
Indeed, it was 2 woman who brought us into being.
Before we became recognized as human beings.
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b |ike the people in the city of Iwere
inrin [Kereje Owinrin
i i Owintin Kereje

Owintin kereje
A difa fun ope yekete

We shall be blessed with children

like the people of the city of Iwere

[Kereje Owinrin

Owinrin Kereje :

We will be blessed with all good thlmgs

Like the people who dwell in the city of Iwere

Ti nwon sawo rode iwere
Won ni ebo ni ki o se

Ki o le baa laaje laje

Bi ara ode owere

Kereje Owinrin

Owinrin naa kereje

A o loomo lomo

Kereje Owintin
Owinrin Kereje

Ase
Bi ara ode iwere

Kereje Owinrin
Owinrin naat kereje
A o lohun ghogho
Bi ara ode iwere
Kereje Owinrin
Owinrin naa kereji

[sa n salubg pergpewu

A difa fun agbe eyi ti o tile sa roko
Hyi toko sa rele

Ebg ni won ni [k]o se

O si gbebo nbe, o rubo

Niru ebo ni fi ti n ghe ni

Ase Aitete ru tesu a da ladanu
) ingi Ko pe
v K Ko jinna

Owintin Kereje

This was divined for the short palm tree
When he was seeking wisdom and knowledge in the city of Iwete
He was instructed to do sacrifice
So that he could be attracted to prosperity, blessings and wealth, i
greater measure than his contemporaries 'I
He would be blessed, more blessed and most blessed
Like the people of the city of Iwere

Ifa wa ba ni laarin isegun

Aarin isggun

La ba ni lgse pbarisa
Ta ba waiye

Nse laa ni gba

Ifa je [ki] n nigba rere
Eleda mi ko ghe mio

Kereje Owinrin KKi n nisimi. Nt
Owinrin Kereje Ba ba waiye e la nisimi.
We shall be have a good wife, a better husband; 2 me Ase

partner
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Isa n salubo

Cast Ifa for the farmer

who ran to the farm,

and then ran back home.

He offered the sacrifice that was prescribed for him.
He did everything asked of him,

Failute to sacrifice to Egu on time renders the effort a waste,

Not long after that,

Ifa met me in the midst of victory.

We find victory at the feet of Olodumare
When it comes to life,

We are supposed to enjoy a good lifetime.
Ifa let me have a good life.

Ori favor me, that [ may have rest,

When we come to life, we should have rest
ase

NOTES:
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iKA MEJT -

Tkid Méi is a reference to the idea of drawmg in PowirK:,l,
anticipation of making effective prayer and effcctn.'c mvocat.lorf. g
means the drawing in, or pulling together. It is the ptmclp ¢ .
contraction, the feminine principle. It refers to the gaﬁemgtl l(:e
personal power, ase (ashe, ache, axe). ?t is.the deep hread we ih :
just before chanting oriki. It is accessing internal as"c an 1tf15
foundation of the power of the word. Remember, O‘wc ((::l o ase.::
oriki, Odu, proverbs, etc.) is the horse of Oro (unmanifeste as;izj“
Ikd Méji speaks about ones latent or ach:.e.ved petsonal poxiersbout
can be used for ones growth or destruction. Tt als? speaks ; o
sickness and hidden enemies. This person should ICCClVEIIfi.l an . (?}:Jz
offerings to Ifa regularly for the blessing of ase. The mambueho i
odu is long life. Tka in ire can be the e of power in cIa itgs;
protection, transformation, and the creation of abundance. :1 :
negative manifestation (ibi), it is the source of self-hate, goa:;f;
cursing, etc. Tka informed by negative thoughts crc?.tfts a nelia .
world; Tka informed by positive thoughts creates 8 positive world, j
is the first step in forming consensus reality. It 1s‘the fou‘nd:ltllc'm 0.
the collective power of Egbe. It is alS(_J aslsocmtcd wn:h;I }-:la:m
because power over the world is the b].tth'nght of drfe ‘l\ot z }fe
Olodumare gave this power to Odu wh(‘) in turn gave iF t(c)) ;
Tyaami. Tka usually portends to difficulties in gepferal. Ebo tfr;-i ulgy ;
Orunmila and/or Ori is usually divined to alleviate the diffic tlesi.
Sometimes this odu portends death. Ebo to Ifa, Esu and Sanponn:
to rectify. This odu comes with the knowledge to Shye the perso :
from de;lﬂl, illness and loss, as well as all Aiogl,l?'.Thls perso:jl }:::11:.
avoid negativity in thought, actions aﬂu.d words. Il.us petson ;ngt ndz
having problems holding on to their acc?mphshments.b '01: t:t "
twins for this person. Ifa says this person i surrounded by ha ec1 3
needs ebo for protection from this negativity and also mus:l not do
negative things to others. This person has a sectet and needs to do
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ebo so it doesn’t get revealed. Possibly suffers from mental {lj

due to multiple Oris.
Kawé fin mi
Kin kise fin o
A did fun Onikadmogun
Omo Alaaka kiwé ika
Wén ni 6 sa kadlé ebo ni 6 se
Won ni 6 fi aaka kin ebo & ra
Ko ka
Ko rin
Ka sai kibi kao
Akika
Akika ki sai kabi kao
Akika

ase

Kawé fun mi

Kin kasé fun o

Cast Ifa for Onikaamogun

The child of Alaaka kawo iku

He was asked to take care of the ground and offer ebo
He was told to add Aaka to his ebo
He did not die again

Neither did he fall sick

What would roll away all bad fortune?
Akika

Akika would roll away all bad fortune
Akika
Ase

Verse 2
Ifa je bo na o je
Ela je bo naa o rode orun ghure
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Iha rere awo ina

l.odifa fun ina

Won ni ko rubo ko baa lee lase
Maje ki nku , erigi alo
Jenkelewi

Difa fun ojigolo

Tinlo o dena daje

Aje ki I pa omo ese je

[fa golo nmo se yun

Ifa golo nmo se bo

Fife ire ni I foju jo ina

Difa fun olokun eseri

Inaki sekun dale

Ifa givan ni mo se yun

[fa giyan ni mo se bo

Ki ajinde ara ma je fun gbogbo wa bayi ifa

Ase

Ifa, let my titual go to the heaven

Ela, let all my supplication be at the presence of Olorun

Men will pay obeisance to you

Fven from afar

Thus declared the ifa oracle to Fire

But yvou must offer sacrifice, added the oracle

So ‘,-"01.11' sovereignty can be everlasting .
]_,cr' not the members of my house hold and me die before our time,
the great master

Do this gently

So declared ifa oracle to the stealthy one, which is another name for
the divine cat

On setting forth to ambush witches

Witches do not devour cats

For it is like to like (bitds of a feather fly together)

Such as this witches are towards cat
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Gently I went

Safely I returned

Just as you foretold, Ifa
Some flowers flourish and bl
Like wondrous flames of fire
And so will you

oom

Thus declared ifa oracle to Olokun
Worshipped in the city of Esiri

As our lady of oceans

Monkey too is far more clever

Than leopards and tiger added the oracle

Softly to go
Safely to return

Grant my loved ones and my household good health, wealth, succes
safety, protection, progress, long life and happiness

Asel

NOTES:
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OTURUPON ME]JI -

This odu btings much ire. This odu is close to Oshun, and this
person should be too. Otdripin creates the maintenance of health.
The Odu cleatly invokes infectious disease as part of the cycle of
degeneration and rebirth, but disease carries with it the potential for
immunity from future contact with contagions. The immune system
uses disease as a cleansing process. Otirsipon Méji is a sign speaking of
the birth of the cult of Egingin, about witchcraft and the occult. It is
also a sign speaking about the reasons for weak health and diseases.
A weak immune system can lead to setious illness and death. Disease
can mean an unhealthy relationship with nature. In Otiripon Méi lies
the answet as to the source of disease, and the info needed to
maintain a strong immune system. Usually when we heal from an
illness, we come out stronget as out body now has the antibodies
needed to fight off the disease. In ibi, Oturupon leads to the spread
of disease past its function as a cleansing and strengthening process.
Those born under this Odu are rugged and tough with surprising
endurance. They are bold, determined people who plow forward like
a Mexican boxer. They can be stubborn to a fault. Must avoid
thinking they are smarter than everyone else. A change of attitude is
needed; ebo to Esu for help in this area, but the biggest ebo in
Otrirdipon Méi is the sacrificing of our arrogance and the adoption of
humility. This person has the full protection of Orunmila from
het/his many enemies, but must act with respect and humility. Ebo
to Ori and Ifa for prosperity. Oiripon Méji speaks to childbearing. To
have healthy and well behaved children, offerings to Egungun
(ancestors) and Orisanla (Obatala) should be done. We usually use an
alias (Ologbon) for this sign when on the mat so as not to invoke
disease. This person must avoid visiting any sick person at this time.
Ase

Pepe, awo ile;
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Otita awo ode;
Alapaandede lo kole tan,
Lo kojuu re sodoodo,
Ko kanmi, ko kanke.
O waa kojuu re sodoodo;
A dia fun Oyeepolu,
Omo isoro nife,
Eyi ti iyaa re o fi sile
Ni oun nikan sos lenje lenje.
Igba ti Oyeepolu dagba tan,
Ko mo ohun oro ilee babaa te mo.
Gbogbo nnkan re waa daru.
O wa obinrin ko ri;
Bee ni ko i ile gbe.
Lo ba meeji keeta,
O looko alawo.
Won ni ghogbo nnkan oro ilee babaa re
To nda a laamu.
Wonnikiolo
51 oju oori awon babaa te
Ki 0 maa loo juba.
igha ti o se bee tan,
Lo waa bere sii ghadun araa re
O nlaje,
O lobinrin,
O si bimo pelu.
O ni bee gege ni awon awo oun wi.
Pepe, awo ile;
Otita, awo ode;
Alapaandede lo kole tan,
Lo kojuu re sodoodo;
Ko kanmi, ko kande,
O waa kojuu re sodoodo,
A dia fOyeepolu,
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{ Jino isoro nife,

()yeepolu o mokan.

Bepo le e koo taale ni,

l'mi o mo.Bobi le e koo fii lele ni,
[imi o mo.Boti le e koo taa le ni,
[imi o mo.

(yeepolu o mokan.

Gibogbo isoro orun,

I, sure wa,

I waa gboro vi se.

Ase

Pepe, Ifa priest of the inside of the house;
Otita, Ifa priest of outside;

It is the spartow which builds it's own nest
And puts its entrance face-down in a curve;

The nest neithet touches water nor rest on dry land;
But it's entrance points down in a curve

Ifa divination was performed for Oyeepolu,
Offspring of those who perform the ancient rites of Ife;
Whose mother left all alone

When he was very young,

When Oyeepolu grew up,

He did not know all the rites of his family.

His life became unsettled.

He sought a wife to marry but found none.

And he did not have peace in his own home.

He therefore added two cowries to three

And went to an Ifa priest to perform divination.
He was told it was because of the ancient rites of his family
Which he had forgotten

That he was in such confusion.

He was told to go

To the graves of his fathers,
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And ask his ancestors for power and authority,
After he had done so,

He started to enjoy his own life.

He had money,

He married a wife,

And he produced children as well.

He said that is exactly what his Ifa priest predicted.
Pepe, Ifa priest ot the inside of the house;

Ortita, Ifa priest of the outside.

It is the sparrow which builds it's own nest

and puts it's entrance face-down in a curve.

The nest neither touches water nor rest on dry land;
But it's entrance points down in a curve.

Ifa divination was performed for Oyeepolu,

Offspring of those who perform the ancient tites of Ife

Oyeepolu did not know anything.

If il is the first thing to be poured on the ground,
I do not know.

If kolanut is the first thing to be put on the ground,
I do not know.

If wine is the first thing to be poured on the ground,
I do not know.

Opyeepolu did not know anything.

All the divinities and ancestors of heaven,

hasten here,

And help us petform this ritual,
Ase

Verse 2

Alabahun Ogangan re ati Tkoko ore ni won

Baba Alabahun o si ni Oosa kan tin maa bo ninu oko re
ko to ku, igi Apa ni

Ibe naa loosa naa wa

Nigba baba Alabahun wa ku
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Alabahun wa ri chun ti n fi bo lodun yii
l.o wa lo ba ore re

O ni, “Iwo ore mi,” o ni, “iwo nu o
Oun mo pe o feran eran jije

Gbogbo ebi ti n pa o yii,

to ba ti de nu oko baba oun nisiyin o teran je daadaa”

[koko lo yaa, nigba ti ebi sin pa a,
nan ba lo,
igba ti won dohun
[koko ni “ore mi eran oun da?”
O ni, “ah, o lo gun igi vii lo ni,
to ba ti gun igi yii,
o lo 1i won bi won se po lo lookan
Alabahun si ti dogbon ke okun sile
To ti pokun so
Lo ti pokun si pe ko le so
Lo ni, “Iwo ore ko gun igi, lo ri ki... ko gun igilo
Kokorun bo bi okun un”
O ni o ri beran se po to
Bore re si gungi,
lo ba korun bo ibi okun un,
bo se yegi fun nu un
Bokun se fun Tkoko lorun nu un
Nigba [ti] 0 ku bi emi kan si lorun
lo ba ge okun yen, ‘ghan’ lore jan mole,
lo ba du u, lo fobe du si lorun
Sigi pe...
“Iwo igi yi 0, oun bo o, Baba oun 0”
La sa setutu,
0 sa bo bi won se maa n bo o
Lo ba tan ore re pa
Ifa ni keleyii o sora fun ore,
kan ma ba tan pa a
Loju Ologbon Meji
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B’Ifa na se so nuun o
Ase

One only knows wisdom, one does not know tricks,
one who knows tricks does not know deceit

cast Ifa for Alabahun Ogangan (Turtle)

the one who used guile to offer Hyena as a sactifice to the Apa tree
on his father’s farm :
Alabahun Ogangan (Turtle) and Hyena were friends. Turtle’s fathe
had an Orisa that he worshipped in his farm. It was an Apa tree. That

:
went to meet his friend Hyena. He said, “Hey my friend! I know how
much you like to eat meat. I'm sure you’re hungry now, but if yoxf-

looking for what he could use to worship the Apa tree that year, He

come with me to my father’s farm, you will see so many animals to
eat.” Hyena gladly accepted the offer, and since he was Emngry, thcy
left. When they got there, Hyena said, “My friend, where ate all thes e
animals?” Turtle said, “Ah, go climb that tree. When you reach the'."
top, you will see just how many animals there are.” Turtle had alteady
made a kind of noose and tied it to the tree so he could hang Hyenﬁf
with it. He said, “My friend, climb up the tree. Get up there nad puf.
your head through that loop and you will see so many animals to
eat.” So his friend climbed the tree, he put his head 'through the-fs.
noose, and Turtle pulled on the rope. That is how Turtle used the
rope to strangle Hyena. When Hyena had almost drawn his last
breath, Turtle cut the rope. GBANI, his friend fell to the ground.
Then Turtle used a knife to cut Hyena’s throat and slaughter him.
Then he said to the tree, “O tree! I am worshipping you! Father, [ am |
honoring you!” and did everything requited of him for the ritual. He
tricked and killed his friend. '

NOTES:
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OTURA MEJI -

Otiard Meji is the source of mystic vision. Mystic vision puts one's
Ori in alignment with source (Olodumare). Oird Mji is the
foundation of an individual's sense of destiny and purpose in the
wortld. The main ire of this odu is success, but this odu brings an
abundance of ire. Odu Ozind Meji brings peace of mind and freedom
from anxiety. Orunmila and Esu are prominent in this odu as well as
Osanyin and Iyami since this odu is related to the use of the tongue
(the vehicle of ofo ase) and where incantations are born. Otird Meji is
a patt of the last cycle of birth, death, transformation and rebirth.
Otura is birth. Odu are sequential, like chapters in a story. In Otura
we manifest mystic vision. We have gained the ability to tell the
difference when it is ego, mind or Ori talking in out heads. From
here we can then follow Ori, spirit. When we ate following spirit, we
are sure that what we ate doing is the correct thing. There is no fear
or doubt. This state leads to the next odu Irete. The metaphysical
principle in Irete is determination. So as the story unfolds anew in
each cycle of four, the mystic vision gives us the confidence that we
are doing the right thing, so we gain renewed determination to do it.
That determination leads to the next odu Ose, which is abundance,
prayers delivered; which leads to the last odu Ofun, prayers
answered. In its negative manifestation, this odu speaks about
deserters and lies. “Fls# is the father of the lie and Otind is its
mothet.” It can be the source of an inflated sense of self importance,
or identifying with something other than source, such as greed,
nationalism, racism or moral superiority. Obatala is strong in this
odu. This person must apply wisdom and patience at all times.
Taboos must be adhered to. This person is very blessed, but ethical
behavior is a must fot the ite to manifest. Must not hurt other
people’s feelings with careless comments. Must have a forgive and
forget attitude. This person must know when to rest, for he/she can
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easily suffer physical or nervous collapse due to overexertion. Thi
person should make offerings to Esu frequently for protection. I
person is or will be blessed with a very good spouse. Possibly has
relatives working against him/her. Watch who you help out; they \
pay back with evil.

Igbonwo mejeeji ni o see ghagbon s'aja
Dia fun Alukandi
Tii s’eru Olodumare Agotun

Oba ateni ola legelege fori s apeji omi
Igba ti o ntorun bo wale aye

Ebo ni won ni ko waa se

The two elbows cannot be used to place
A basket onto the ceiling
This was Ifa's message for Alukandi
The messenger of Olodumare
When coming from Orun (heaven) to Aye (earth)
He was advised to offer ebo

Alukandi was one of the very many messengers of Olodumu
He was usually sent by Him to deliver special messages to the hi m
race at regular intervals. All these messages he had delivered withe
any fault and also without questioning the rationale behind them, (
attitude of Alukandi had endeared him to many Irunmole in Heaye
Whenever there was any message to be delivered, the e
would quickly suggest the name of Alukandi to Olodumare, I
would then be sent, and the message would be delivered as quickly’
possible.

During the course of delivering Divine messages to hufy
beings, Alukandi came to realize that thete was great love an
affection for human beings who live on earth by both Olodumg
and the Irunmole. Alukandi could not understand why this should |
so; was it not the same human beings who kill, maim, hust ag
destroy each other at the slightest opportunity? Why shoul
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Olodumare be in love with those who destroy the environment;
polute the air and water; kill insects, rats, fish, birds and beasts at
will?; wage war on each other for no other justifiable reason than Fo
yhow supremacy over one another? Why should Olodumare be in

love with those who were not in love with Him; who disrespect Him
and His Trunmole; and who had not shown any remorse?

[nitially, all these baffled Alukandi. They later turned to confusion
ftor hirx;.. In his confused state of mind, he was determined to punish
them for all what he perceived to be misbehaviour of the human
ree.

When the time came for Alukandi to come down to eatth to
deliver Olodumare’s message, he saw this as the opportunity he
needed to take advantage of to deal a deadly blow on all the
ungrateful human beings. When he was coming on his assignment, he
asked for special powers and his request was granted.

(On his way, he decided that he would show no mercy to anyone; why
should he show compassion to those who destroy Mother Nature at
will> He concluded within himself that they did not deserve his pity.

The day he arrived on earth was a market day. As soon as he set his

{eet on earth, he declared:

Igbonwo mejeeji ni o see gh'agbon s7aja
Dia fun emi Alukandi

11 s eru Olodumare Agotun

Oba ateni ola legelege f ori s apeji omi
|gbati ohun ntorun bo wale Aye

[imi Alukandi, Alukandi

Iiyi to ba wu mi nin o pa

Alukandi!

The two elbows cannot be used to place a
Basket onto the ceiling
This was Ifa’s message for me Alukandi

161




Awo Fategbe Fatunmbi Fasola

The messenger of Olodumare Agotun
When coming from Orun to Aye
Behold, here comes Alukandi, Alukandi
Whoever I like will T kill

Alukandi!

Before anyone could realized what was happening, Alukandi
released the special power given to him in heaven and began to kill
anybody and everybody in the market. Pandemonium evervwh._- e
Everyone ran for dear lifel Nobody could really explain what went
wrong. The next day, people came to pick the corpses of their loved
ones for burial. Uncertainty enveloped the world. They all gathered .-
small groups to make meaning of what had just taken place. The'y,:%
could not. At last, they approached the Oba who in turn fixed a
general meeting to take place in the market on the next market day. .
On the appointed day, the whole market place was filled to the brim,
Those who lost theit loved ones were first given the oppottunity to
speak. While they were exptessing their ordeal and agony, Alukandi
arrived and declared:

Emi Alukandi, Alukandi
Eyitobawumininopa
Alukandil

Behold, here I come Alukandi
Whoever 1 like will T kil]
Alukandi!

The whole market scattered instantly. Everybody fan helter-
skelter. Many were killed by Alukandi himself, many more were
trampled to death. In all, more than a quartet of the population died.
From that time, it became a regular occurrence every market day,
Nobody dared to go to the market anymore. Chaos and anarchy too'k 1
ovet completely. Nobody wished to go out in the day time, talk less |
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of night time. Anyone who wished to live long needed to fear
Alukandi.

One day, some eldets gathered themselves together and went for Ifa
consultation in order to determine exactly what was going on and at
the same time, find a permanent solution to it.

The Awo told the elders that what was going on was misuse of
power and opportunity. They were told that Alukandi thought that he
could fight for Olodumate and the Irunmole. The Awo assured the
clders that nobody could fight for them but rather, Olodumare and
Trunmole do their fightings when the time was right and appropriate.
He assured them further that Alukandi would surely fail because he
was not sent on the assignment he was carrying out. He advised the
elders to offer ebo with one matured he-goat and money. After this,
he told them to feed Esu Odara with one big roaster. The elders
complied immediately.

As soon as the ebo was offered, FEsu Odara petitioned heaven
and complained that Alukandi had been misusing the special powers
given unto him. He said that he had wrecked untold havoc on eatth.
He insisted that only the withdrawal of that power would do.
Olodumare sent other Irunmole to go and investigate what Fsu
Odara had said. They confirmed all his reports and the special
powers given to Alukandi were withdrawn,

Unknown to Alukandi that he has lost his special powers, he was
busy planning his adventure on the next market day. Esu Odara was
equally busy gathering people together to confront Alukandi on the
next market day. Esu odara assured the people that their arch enemy
had no more power to wreck any havoc on them. He told them to
stand firm.

On the market day, Alukandi came as expected. As soon as he came
he declared:

Emi Alukandi, Alukandi

Eyi to ba wuminin o pa

Alukandi!

163



Awo Fategbe Fatunmbi Fasola

Here I come Alukandi
Whoever I like T will kill
Alukandi!

Instead of panic, Alukandi met resolute determination. Instead o

fear, he met courage. They all responded in unison, saying:
Iwo Alukandi, Alukandi

Iwo kil beeru Olorun

Alukandi!

Translation:

Behold, you Alukandi
You have no fear of God at heart
Alukandi!

Alukandi was shocked and surprised. He made to rush them bul
instead, he realized that he had no power to do anything. The nex
thing he saw was the people tying his hands and legs together. Hi
was uncetemoniously sent back to where he came from —
When he arrived, he was not allowed to return to earth again, ever,

Igbonwo mejeeji ni o see gb’agbon s 'aja
Dia fun Alukandi
Tii seru Olodumare Agotun
Oba ateni ola legelege, f ori s*apeji omi
Igba ti o ntorun bo wale aye
Ebo ni won ni ko waa se
O koti ogbonhin s ebo
Emi Alukandi, Alukandi
Eyi to ba wuminin o pa
Alukandi!
Iwo Alukandi, Alukandi
Iwo kii beeru Olorun
Alukandi!

The elbows cannot be used to place a basket onto the ceiling
This was Ifa’s message for Alukandi
The messenger of Olodumare
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When coming from heaven to earth
He was advised to offer ebo

He refused to comply

Here comes Alukandi, Alukandi
Whoever I like, will T kill
Alukandil

Behold, you Alukandi

You have no fear of God at heart
Alukandil

Ase

Eye n sunkun Fji

Awo Eselu-Mogbe

Difa fun won ni Eselu-Mogbe
Opo gbe ibule derin-mi awo Tjado
Difa fun Oba Jjado

Okan soso omokun

O bo sini omokun

O mo roro

Difa fun Oba Eselu-Mogbe

Eyi ti eewo yoo ma aba niwa je
Ase

The bird is crying for rainfall

The Awo of Eselu-Mogbe

He was the diviner who cast Ifa for the people of Eselu-Mogbe
‘The pillar fell and became a hippopotamus

the babalawo of Ijado city

Cast Ifa for the king of Tjado

Child of “Only the Okun bead”

And “It showed its redness”

He also cast Ifa for the king of Eselu-Mogbe

The one whose taboo had been ruining his character
Ase

165




Awo Fategbe Fatunmbi Fasola

THE HOLY ODU

NOTES:

IRETE ME]JI -

Irete from “ire te” meaning "to press"” good fortune; or “ire ate”
good fortune is on the mat. Ireté is the stubborn determination to
create ite, to move towards self-transformation. [ree Meji is a sign
sacred to Obaliwayé, the god of disease. In its negative manifestation
(ibi) it would be stubborness regarding needed change, or
inappropriate goals. In Ireti Meji we find the idea that it pays to stoop
to conquer - humility leads to success. The main ire of this odu is
financial success. This person is good at tutning a profit. This Odu
denotes dedication to Orunmila, and this person needs to wear ide
Ifa. Childten of Ireté Meji must be devotees of Orunmila. This will
lead to good fortune (Ire). Head cleaning (bori) will be needed from
time to time to help with stress as well as humiliation from evil .
forces. Children of this Odu must learn how to relax; they become |

boted, impatient and are easily fatigued when under pressure. If this
Odu comes up and the client or a family member is sick, the solution
is at hand - ebo to Sanponna and Iyami. Iyami are prominent in this
odu, and if this person is going through difficulties, the source might
be Iyami, but ebo will fix it. This odu is also close to the mother earth
diety, Onile or Aiye, and this person has the support of the earth
diety. Ebo to Orunmila and Sango for long life. This odu warns
against pursueing wealth at the expense of spiritual growth. This
person must treat their spouse well. This person needs to consider
who she/he has around them. This Odu speaks of enemies. This odu
denotes obstacles that must be overcome with wisdom and
understanding. The person is working against there Ori; that is,
against theit destiny. This odu denotes determination, which is a
good quality, but if taken too far becomes stubbornness. In order for
our Ori to fulfill its destiny and rise above any pitfalls that may occur
by chance or design (through our choice of destiny), it is important to
consult Ifa, adhere to Ifa's advice and, when appropriate, offer the
sacrifice (ebo). In other words, we cannot simply walk through life
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and let things happen; we have to take an active role. We must

order to advance ourselyes and our Ori. Without action, Oy
stagnant. Action can take many forms, literal and symbolie, -».'.'_
observing ewoo (taboo), to petforming cettain acts, changing ¢
behavior, and leaving a food offering. Whatever the action, it

source of energy for us and our Ori.

Okan awo Oluigbo li difa fOrunmila
nighi Orunmila mi lo si Tfe

Won niiye eniti Orunmila ba te ko ni Tku
Ewe tete, eyele meji ati beebee ni ebo

O gbo o

Won gho ewe tete sinu omi kio fi fo Ori
Ase

Okan awo Oluigbo cast Ifa for Orunmila

when he was going to Ife

He was told that anyone he initiated would not die young
Tete leaves and two pigeons as ebo

He listened and performed the prescribed ebo

The tete was crushed in water for washing his O

Ase

Iwo ate

Emi ate

D'ifa fun baba a lese ire

Ma a l'ori ire

Won ni ko ru'bo si ilaiku ara te
O ru'bo

Koipe

Kot jina

E wa ba wa laiku kangere

Ase
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You are a presser (an initiate)

| am a presser .
Divined for the Baba with good feet

but not with a good Ori (destiny)
he was advised to make ebo for good forrune
[1e made the ebo
Not too long
Soon after _
Join us in everlasting lives
ase
Ifa let's us know that with a good foundation (feet) evenfullf Du;
a let's us i : . i
Ori is not good we can make ebo in order to lead a &u; -
i an
Eulﬂﬁl].in life. It's important to understand that ebo is s?.cr ice, o
hat sacgriﬁcc is performed not only by "giving" something tangible,
tha :
but sacrifice can also be an action.

Ase NOTES:
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OSE MEJI -

Osé Méjii creates abundance through prayer. It is a sign thy
spea_ks about good fortune, victoty, abundance, fertility and
erotic. It is symbolically associated with fresh water. Ifa: says
abundance and fertility are a result of the proper use of ofo j y
(Power of the word) in prayer (aladura). Osé M¢ji speaks about
kmtfls of fragility in the world. It is a time of changing conditions ;
busg‘mss and relationships. It's a good time for making money ang
ﬂrfdmg love. In its negative manifestation (ibi), Ose would b‘e-
drive to material wealth at the expense of spiritual growth
Yorubaland, children are the number one form of abundance, In. O
Méii we find the allure of the erotic as an expression of the desire
procreate. The word O from the elision “o ase” means spirit of .. .
power. In the odu Osé Méi the power spoken of is the spiritual powes
that manifests as Ofo ase or the ability to have our prayers heard b
the Immortals in Orun. This Odu denotes plenty of children, victory
over enemies, and plenty of good fortune. Those born un,der |

Odu are destined ro be initiated, probably as Oshun priestess op

priest. The person is destined to take a position of honor and
responsibility within their chosen profession. Here, Orunmila leameﬂ
about I‘:he mysteries of abundance. Oshun is considered keeper of the
mysteries of abundance. Oshun enticed Obatala for this secret and

gave it to her worshipers. Desiring spiritual growth will lead to.
|

ab?lldance. If the right ebo are made, children of O Méi will live to
a ripe old age, provided they take care of their health. It also calls faf’ -'

strengthening spiritually, getting closer to Orunmila and Obatala, and
s‘t‘rcngthcnmg one’s professional capabilities in order to prosper in
life. Must avoid high handedness so as not to lose position. Thig’

person will be blessed with a great spouse. The client may have a
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problemn with enemies, and needs to make ebo to Sango and
Orunmila in order to triumph.

Ihu u won ni o daalwa a won ni o sunwon
IFA a won ni o sunwon

Ni o je ki won o pe won lo ile ree jeru wa
Dia fun Yerepe

Tii somo Onikaa merindinlogun

Yerepe o o seni

Yerepe o o seniyan

Igbati won fi o ledu oye

Lo so gbogbo ile dahoro

ase

Their minds are full of evil
Their characters are devilish
Their divination is malevolent
These were the teasons why they do not enjoy patronage
These are the messages of Ifa to Yerepe
The one who was the offspring of the 16th king of Tka
Yerepe, you are a bad petson
Yerepe, you ate a wicked person
It was when you were installed
That you decimated the whole household
ase
We need to clean and empty our minds of any negative and
destructive thoughts and intentions in order to avoid the calamity
that might be the outcome of such an action,
Ase

Verse 2
The meaning of Ose-Meji, as it comes out from the divination

that Ose made when coming to the world from heaven to become
relevant, Ose was told of having so much enemies both on earth and
in heaven, he then asked to make a sacrifice to conquer all these
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Awo

enemies, He did as Awo said
earth ( Ose segun ni Aye at Opy

He was since then called O

Ibere agha bi eni naro lori

A difa fun Ose,

11 ns’awoo re ode Ibadan

O ni Ode Ibadan ti oun
Oun le rire nibe

Nwon ni ebo ni ki o Wwaa
Nwon ni pipo ni rere re
O si run,

Osi ni Opolopo aje,
Onibee gege

Ni Awo oun feny rere ki Ifa

Ibere agba bi eni naro lori
Adia fun Ose

Ti nsawoo rode Ibadan
Aje de o niso.

O 100 mi a da yaya,
Aje je nri 0 mu so kum
Aje je nri 0 mu se jde,

Before Lagelu and h

O % O i I 1 p f
du fa se-me 1 came 5 eciﬁ(:aﬂ t I i me 0
L] € O * o . o badaﬂ IIl 1ts SO
Ilc, hlch dEa.[S W'].th 1ts COtning to Ibadaﬂ rEﬂdS th .
] th W us:

: is people left the hill
the present Ibadan he consulted Ifa Oraclec o iy
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, and He conquered in heaven and

n) njl‘akes him a victor in tye pl
segun-Meji which is believed to have

Upon realizing his folly, which led to the total destruction of his
first, Thbadan settlement, because of his rejection of Awo Ateka’s
prophecy, he did not want to fall into such an error again. He
consulted Awo Ateka for help about his proposed new Ibadan
settlement. Ateka refused persistently to help, because of the levity
with which Lagelu treated his (Ateka’s) earlier prophecy. As Lagelu
was appealing and persuading Ateka, Ose-meji, a brother to Ateka
intervened and it was resolved that Ose-meji should help Lagelu
about his proposed settlement.

Then Ose-meji asked Lagelu to leave the hill in the bush for a
place called “Oriyangi” (which is at the present Ose-Meji Temple).
But before Lagelu could leave for the new Ibadan settlement, certain
rituals and sacrifices must be petformed at the new site, and that
nlo yii Lagelu should provide all the materials needed for the rituals and
sacrifices. The materials were in groups of two hundred each type as

enumerated below:

i
Igba ahun = 200 tortoise
Igba eku = 200 rats
Igba eja = 200 fish
Igba abo adie = 200 hens
Igba akuko = 200 cocks
Igba ewure = 200 goats
Igba agutan = 200 sheep
Igba Igbin = 200 snails
Ighailakoe = 200 7
Igba Irere = 200 water tortoise
[gba Obi = 200 kola nuts
Ighaatare = 200 Alligator-pepper

Igba Orogbo = 200 bitter-kola

bush to found |

will accompany the sacrifices to Orun.
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Lagelu and his people attributed tbch succr.:ss to }:he inr;d;ZSS; :l)j
Odu’fa Ose-meji and the spirit of the h,JJl, and inte :nzn(,)ke,g i
his people had been Worshi.pping Od?.l fa f;f_:r_r:::jlpeople o
Till today Oke’Badan is being worshipped by e
annually and Tagelu’s grave has become a shrine

i : estival every year.
ple go to pay homage during Oke’Badan festival every y
peo \

All the enumerated materials except “Abyke were ready
site for the ritug] and sactifices. Then Lagelu as demanded by O
meji could not get “Abuke” and without the necessary rituals g

NOTES:

All the Necessary ceremonies were performed as planned by Ose
meji for Lagelu and his people at Oriyangi,
On completion of the necessary ritnals and sacrifices, sixteen
people, eight males ang eight females were chosen to cyr .
sactifices (Ebo). The “Ebo” were in sixteen bits and the People werg

“Ebo” stopped. (The carriers never returned,) Ose-meji theq told
Lagelu to worship Odu’fa Ose-meji yeatly with the same set of
materials used except a  hunch-back map (Abuke) whe was

Ose-meji then put the tail end of hjs “Opa Osun” Osyug Staff
into the ground and disappeared from the spot.

Around this mound _ “Oriyangi” Lagelu and his followers bugle
houses and established 2 market, which has become vety famous in
Ibadan. It is now called Oja-Oba, Ibadan. This settlement Prospered
and people from other parts of Yorubaland began to settle there
Permanently.
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OFUN MEj] -

" ;)ﬁ;z Mg is the last of the Ody Meji. Ofiin A
{ i ‘ ' - 4
tun, ™ which means like spirit of whiteness wi

are the last and first odus
symbolized by the Ourubor(;s
means things are flowing well,

The main i i
ire of this odu is i
: the ire of lead ;
fegative manifaseags i eadership and ho i
invocation th estation, Ofin Mgi would be manifestar nothtﬁrln";t;t |
Il station :
growth. Patience aled contary to hatmony, balance and .(?H.la..l |
40d compromise are called for and und .
ury erstandjng_;

the dynamics of o
4 give and take. Wi :
sacrifices, success is Bgrariiios) Ebolth hard work and the J:Egh_tf.

bad fortune. . to Iyami to avoid ;
€. Should receive fa for protection from en s
emies. Must he

hygienic and cle '

: an. Children of Of; M

i wision, Thaen ek O O M e gerieton, ‘Theyired

and ; (_)m- They exhibit the traits of Obatalg gl" hel:ous‘ T
tail. For financial prospetity - Lhey can be asthmatic,

) ebo to Aj
should always be generous and kind cspeci;ljvaﬁdloi‘(}kum o
2 amily. This

» but hope Springs eternal. With

representing the universal cycle a’
(the snake devouring itself) Ofi'.'m:j"

. ;
propet ebo, success is at hand.
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Ofo ase Ofun Meji: "The Universe makes Miracles manifest in my

|ife at every Moment!"

Ogbe funfun kenewen o

difa fun Otisanla won ni ko rubo
pe gbogbo nkan to n'to ko ni wo
o rubo ojo ti ghogbo

nkan to n'to ko wo mo niyen

ase
Ogbe the stranger cast 1fa for Orisanla
who was told to make ebo so thar all he was doing would be

sanctioned.
He made ebo, and that was the day he recieved all the blessings that

he needed.
Ase

Ifa says this person should worship Obatala. Ifa says that if this
person is an Obatala worshipper, they should make ebo to Obatala
for abundance. Ifa says the ebo should be made with a recitation of

this odu.

Verse 2

Ipadé ona a blenu simini

A difa fun ird

Ir6 mbe laarin otd

A pairo pairo

Iro 6 ki mo

Ara ni fi nre, iro di opitan Ife

The converging point of roads
Divined for lying (dishonesty)
Lying was surrounded by enemies
In spite of efforts to kill lying [In spite of attempts to discourage
dishonesty
Lying became vicious

Ase
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\ 1l rise
Surely another mfc W
When a human dies,
Another human is born

If the person on the mat dies ; o
Another person will replace him/her on the

: : Pataki
(ast [fa for Araba . ok
Who will remain standing after another tree’s

He was asked to do ebo

He complied :
[roko Tree 1s waiting for Araba to fall

divert attention from them when they go wrong. His feeling wag.
people love to blame him, and even Iasp out on him, with statemenl
like, 2) “You are 4 liar,” or b) “Why did you Jjez» Moreover, Lyin

not like the fegative stigma associated with his name. P '
And he 1s not falling

. ras ashamed | _
tevealed for Lying, and ebo Was recommended by Orunmila. Tving bhiats LR Tl
made the ebo, Fyer since then, life has become everlasting for [, And if the expectatio
as he has survived all and €very person who has used his namg

ﬂegative]y_

accomplished
The wealthy people are ashamed.

ebo.
“ NOTES:

Bi igi baky igi niyor;
Bi eniyan baky aku awon eniyan sasa nile

Bi eni ori enj haky et ilele asi di enj orf eni

Adifafun arabg pataki

Tiyo kayin igi loko

Kowo kowo araba ko wo mon oJu ti iroko

Koku koku ofos; kokumon

Oju t oloro

Yoku san awo skasai ky san awo

Eniyan ti n bawe lodi yoku san awo |
Ase

If a tree falls
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N ti awon méjéeji nfomi ofdi singberé Ire
\Wdn ni ki wén ribo

IV én gb'ébo, win ribe

Njé ayé ye Gbatsla

Ayé ye Gbatéwo

Ayé oyin kif kan

Ase

Ogbe Yeku is the father of all combinations
Longevity is the father of Edan
The torrent is the father of the rain
They were the ones who cast Ifa for Ifa Gbatola
They also cast for Ifa Gbatéwo
When both were in need of all the good things in life
They were advised to do ebo
i ; 15 They did the ebo
pen toad in Ogbe leads to g Therefore, Gbatdla’s life is successful
. Gbatéwo’s life is successful
The life of honey is never bitter
ase

BOOK OF 0GBE

OYEKU OGBE — The completion of a cycle leads to an open
yhting like that at thjs ﬁn;eEt;:}nMusf not road. Speaks of successfully moving into the next stage of our i
If going' thros Pemon:;:‘ personal development. Warns of not moving smoothly into the next |

A Bt i .ugh_ b?d-. stage. Warns of a conflict that the person should mediate. In this odu
Prominent = we find the adage, “Ise ti Oti, ran mi ni monje, Ona ti eda; la sile ni

Ogun. usiness. Ebo to Ori, For
i enemies, Ifa and mo nto.” “I am doing what I am destined to do; I'm following my
O Yot diahon s ] predestined path.” Tfa advises this person to do ebo so as not to lose
0r O ,y ﬁ)amy[;, the good fortune that is close to arriving. The good fortune would
217 Oghd, Ort ati 13 baba oy s
Os6r9 15 Baj “ ey : appeat in his/her home.
¢ Dava dro
Dii fi stili )
4 fzm i Oyekn Ogbe, Oyelen Ogbe
A bit fiin Ghitiwe : - : : ,
a da fun omo 17 ko keu ti 0 nya laye

Nuwon ni ibi ti-re ni a yio fi agha dida ti s
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;7)\;}1)0?:‘ nE aguntan kan g1 hawa nj ehy
m?o ¢ J2 atku ya | @e i oruko 1 4 De ona
L ni i en-kery 1o &7 0 ba Jp g agba

aie

“Oveku next to Ogh

) > gbe, Oyeky s
was the one whe cast Ifad e
F Ll o
T;:r Tf?e child that does not die but returns to life”
hey said no one woylg be as old a5 he g
r.rl:[};ley s;:f one ewe and five sbiﬂings is the sactrifi

e child who does not die b o

ut ife" §

i, i 4 returns to life" is the name of Read

So that he may be able to gtow old
ase .

OGBE IWORT _

speaks onbeing on the

: > tight path 1o ; i
ht ) nner transform :

Cnrllgeatin be h;dn;ouonal confusion, Patience! Speaks at-}011_‘ ]?ut there
c ” [ O 1"[“ o S
i g ‘ en Will have 8ood succesfi]] children, A 4 ,ty and
responsibility for yout children. S it 1 -bI dmonishes to
ouble

Ogbe g 4 Weyin
B gja re 0 by pa Leun
Dia fin Adjpyy
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Omo atanna Ire fitn Ovsa ri wa

Ko pe ko jinna

Ka wa ba ni ni jebutu aje ghunrugba
Odun odunnii lodun olaa tiwa

Odun odun nii | Oosaa tan na ola f Adimn
Odsn odun nii lodun olaa tiwa o

ase

Ogbe, pray, look backwards
Maybe your dog will kill an Tkun
Was the one who cast [fa for Adimu
Offspring of he who lights benevolent lamp for Orisa

Because of success
Before long not too far, Behold in the midst of plenty of wealth

This is the year of success
This year is the year that Orisa lights the lamp of success for Adimu
This year is our year of success

Ase

The gist of the commentary states that Obatala was responsible for
the situation. It states that an Obatala worshipper has neglected
Obatala. The possible ebo is, two native lamps, rwo pangolins, shea
butter, four guinea fowls, four white pigeons and money. The lamp
should be dressed with Shea butter and Sefusefun leaves that are
ground. The odu is then to be imprinted using the sefunsefun
powder which should also dress the lamp. The lamp should also be lit

for seven days.

Ase

IWORI OGBE - resolution of conflict leads to the open road or
conflict leads to instability. Speaks of the need for honesty in
resolution of a problem or conflict. Failure to resolve the problem
might lead to illness. wealth comes in trickles; need for ebo. A friend
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provides good advice or makes a good and trustworthy busiy
partnex;. Suggcst.s, spending more time with the family espeﬁéﬂjﬁ
play with the children. Perhaps a sick child. Sometjme:s sick chilg 3

Gunnugun ba lonrule
Ojuu te a tole
A dia fun Saniyan
Saniyan ti seru ipin lorun
Won ni o rubo
Onikaluku lo ti yan ipin ti oun o jee nnu
Iya e
Ngba ti n bo latode orun
Ngba o de ile aye
N wa n beere pe bo ni?
Ebo 'Orunmila mo
Gbogbo nnkan tee ba ayan ti o ba daa
Oun ni 0 moo baa yin fu ebo gbe e soju
Ona
Won ni ko lo obo Ori e
Won lori ni mooo ba won ja
Won o moo pe Ifa ni
Lo ba rubo
Aye ye won
Won booku ona
Won ni bee lawon Babalawo tawon wi
Gunnugun la lorule
Ojuu re a tole
Ojuu re a moo took
A dia fun Saniyan
Saniyan tii seru ipin lorun
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Won ni o sa kale o jare
Fbo ni o se
Won a nifa ni
Saniyan
B’Ori ba n ba woon ja
Won a nifa ni
Saniyan
Ori ni n ba woon ja laye
Ase

The Vulture perches on top of a high wall
Its gaze would cover the city
Its gaze would cover the forest
Cast divination for Saniyan
Saniyan the slave of destiny in Orun
He was asked to offer sacrifice
Everybody had chosen what he or she would become during his or
her subliminal stage
When coming from the city of Orun
He was asking fot what to do
“Do you know what?” They said
Orunmila is the one that knows no other thing except ebo
All those things which man chooses as destiny that is bad
It is he that would use ebo to mend it
They told Saniyan to go and make ebo to his On
It is their Ori that would be against them
They would say it is 1fa
He petformed the sacrifice
And life pleased him
They retraced their steps to the right way
They said it was exactly what their Babalawos predicted
The vulture perches on top of a high wall
Its gaze would cover the city
Its gaze would cover the forests
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Cast divination for Saniyan

Saniyan the slave of destiny in Orun

He was asked to take care of the ground
And offer ebo

They would say it is Ifa

Saniyan

If their Ori is against them

They would say it is Ifa
Saniyan
So it is their Ori that is against them in the earth
ase

- 8
WOl'kmg agﬂ.lnst Lhe petS()n. ii()“’ can our On be W()Ik-u]g agamst us

forgotten destiny
giBgeE(;iDOIr ;b-the'l—;-Pcn toad leads to tebirth, or leads to scnsaf.'lcess.r
o e i). A s odvjl speaks of rising from poverty through
gt postave attitude. These attributes will attract peo le
e expand our personal network thus increasin 4 '
opportunities. Ebo to outshine ones competition at work. ngve:;ﬁ !
¥

i .
0 good deed must g0 unpunished. Ifa says that EVery positive

f:reates its balancing negative, so the warning is to watch f
]Sealous people djérupting out progress, or the possibility of (')c:lit i
peaks .of a relative abroad who will be coming back and bnn'ncg;l'ﬂneg'
sornethmg good for the person. Also speaks of this person havi
many cl:u.ldren. Warns of wandering aimlessly. Ebo for iy
;r;;njl d:?ﬂd:en of this Odu have the gift of st.:cing throughpsjzz i
o t loan or borrow money at this time. Ifa says it expects :‘;SC
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ire (good fortune) of long life for the person for whom Ogbe Odi is
revealed. Ifa says that this person is feeling weak and diminutive in
stature but he or she will live a long time. He or she must offer
proper sactifice and titual to make Osun. He or she will be respected
and protected by the deities. Because of his or her condition, he or
she should protect themselves from rain or too much sun.

Ogbe di Kaka

Ogbe di KoKo

Ogbe di ganmuganmu Ire ma han
Dia fun Esu Odara

O n fo fara sofa lodo oba mela
Eni to ni oun o fAwo sesin
Ara re lo n se

Ekun araa won lawon n sun
Aiwe araa won lawon n gha

Ogbe di Kaka
Ogbe di Koko
Ogbe di ganmuganmau ire ma bhan

They were the ones who cast If a for Esu Odara
When going to make himself a pawn for three kings
Those who planned to humiliate an Awo

Will only undo themselves

it is themselves they are crying for

it is their misfortune they are mourning

Ase

ODI OGBE - rebirth leads to an open road. A threat from enemies
is eliminated. Warns of serious consequences if a threat is ignored. In
this odu we are implored not to lie. Ebo to Sango for victory. Ifa
says if client isa man, he will be blessed with lots of women; but be
careful, his enemies might send him a woman who will cause him
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many problems. Don’t get into it with anyone talking badly. Don’
disagree with parents. Ebo for long life. Possible initiation into Orisa,

Idin ghere a rin nako
adifa fun lajon bala

ti n lo re se 0ko arugho
won ui ebo

ni ko mase nitori onio
nje oma n be ninu arugho ayamo
bi a ba si fetu fun ifa
dingbere a rin nako
Kee pe o

Kee jinna,

E waa wo'fa awo ki,
B'o # nse

Ifa de, alase

Ops, abise wara
ase

Idin gbere a rin nako

cast divination for lajon bala

that was going to be a husband for the old woman
he was asked to offer sacrifice

for a blessing of children

he complied

the old woman recieved the blessing of children
Vety soon

At no distant date

Come and see the Babalawo’s prediction
Coming to pass

Ifa has come, the great authority

Palm-tree, whose predictions come true speedily
ase
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OGBE IROSUN — .
The ancestors open the road. This person must lean on their

ancestors for stability. The odu Ifa Ogbe Irosun tells us that every
small bush wants to be as grand as an iroko tree but when a storm
hits, the bush is glad for the tree's protection. The importance of
ancestor reverence is stressed. This odu tells it is bit by bit we fulfill
our destiny. Speaks of loss — death, illness, coutt cases, etc. — and
provides the fix. Admonishes us to behave ethically and obscr{ve
taboos. Relationship is central concern at this time. No cheating
Treat those under you with respect. Speaks of the blessing of
children. Ebo for pregnancy (sixteen eggs) or for wealth (eggs and
snails) to Odu. If in business, this year will be prolﬁtable w'lr_h ebo to
Ogun (two pigeons). Ebo to Egungun for protection of children.

Ogbe dawo osun tile ko ro jinginni
adifa fun odukeke

to n lo re ko ire aje wole

won 1i ebo

ni ko ma senje

ki lo n ko ire bo wa fun alawe
oduteke ifa lo n ko ire bo wa fun alawo
odu keke

Ero Ipo

En Ofa

E waa ba ni ni jebutu ire

ase

Ogbe stepped down with osun staff and made a mysterious noise
cast divination for odukeke

who was going to bring wealth

he was asked to offer ebo

he does

thus who is bringing wealth for a priest?

it is odukeke that is bringing wealth
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it is odukeke
Travellers to Ipo
Travellers to Ofa,

Come and join us where there's plenty of good fortune
Ase

IROSUN OGBE - Following the guidance of egun leads tol
fulfillment of destiny. Warns us to follow taboos and do ebo. Abori is
also‘ recr:}mmended. This person is destined to become rich but-ﬂ'
dcstm}‘r 15 not assured to anyone. This person will face I:nuch !
adversity. It is how the adversity is handled that assures victory. This -
Ifa that has been cast says that this person should be careful not' to bej -
greedy in order to avoid trouble, This person should not say that he. '
will do things that he cannot do. She will create trouble in so doin |
She might say, “So and so is doing something, T too want to do th:i
to.”. He will meet trouble there. He should be cateful and offer a
sactifice so that she does meet trouble. Ifa says that this person
s.hould also offer a sacrifice so that when a biessing comes, she may
live long enough to enjoy the blessing. He must make an of,ferin fo}; 1
a long life in order to enjoy the blessings. Ebo and spiritual djscigline-
through daily prayer are the road to the good fortune in this versf.

Ldawo lona

Idawo ni papa

a dia fun gnugun eyi ti Somo olore
abufun Elulu eyi ti somo olore
Ebo ui won ni ko se

Lgun nikan lo ghe ebo nbe to ratho
Eru Bpo, ern Offa

@yin a wa wofa awo ki bi ti n se
Oun se wa wofa awo ki bi 1i n se
€ wofa awo ki bi ti n se

Eru Epo, ere Offa

€ wa wofa awo ki bi 1i n se

P
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d5e

Idawo can show the way

or not at all
It’s value depends on the petson who is using it

This helps us to understand the case of
Vulture, the son of Olore
This helps us to understand the case of Elulu
the son of Olore
The sacrifice that was prescribed
Vulture was the only one who prepared it
People of Epo, people of Offa (everyone)
come see how what the priest said has come to pass
He said, come see how what the priest said has come to pass
come see how what the priest said has come to pass
People of Epo, people of Offa
come see how what the priest said has come to pass

ase

Vulture (Igun) and Olote were told to offer a sacrifice. They
were both the children of Olore. Elulu was the elder, Vulture the
younger. Both of them were told to offer a sacrifice because of a
coming day when their blessings would atrive, so that they might live
a long time. They were told not to be greedy. If something does not
belong to them, they should not say that they are the owners. If they
want to take something that they should not have by force, that thing
that doesn’t belong to them, this will result in disgrace. Ifa told them
the very same day. Elulu rejected the advice, he didn’t offer the
sactifice. He understood, but didn’t offer the sacrifice, he didn’t
prepare the offering. He called the Babalawo a liar, he called Esu a
thief. He looked up at the sky as if it were never to become dark
again (arrogant). He said, “Hal what sacrifice do I need to make. You
are just trying to rip me off.” Vulture understood his role better. He

offered the sacrifice. His sacrifice was acceptable.
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in thJs neighborhood, come take it for us. When the people held a
meeting they decided that Vulture and Elulu were the rightful holder:sI
of the title. Elulu was the eldest in the house. Elulu jumped on the
opportunity and said the title belonged to him because he was thé-:
‘eldest. Vulture didn’t want to start a fight, so he let his brother have;
it. They took Elulu and made him the utle-holder. When FElulu
becam‘e the chief, the people took care of the palace for him. 'i'he .
gave him everything he wanted to eat or drink. Then one day, he savt{
a butterfly flying in the middle of some thom bushes. He sa_lci Ah! A
fine meal is passing by there. His courtiers said, Chief, can’t ,)rou’b'e
happy. with what you have before you? He said, That thing flying
thexje Is a great meal, come let’s catch it. Ah! They offered him good
advice, but he didn’t take it. Then he flew out of the palace. He

chased after the butterfly and his clothes got entangled in the thorns

That is where he died. Greed killed him. When he had the chance to
{?ffer the sacrifice before, if he had done it, he would have had 2 lo
life and kept the title for a long time, They said, alright the way thin:sg
ace now, when they finished announcing his death, when the
Enleihed burying him, his younger brother, the one who offered thz
sactifice at the beginning, they unanimously decided, Ah! Let’s make
thf: younger brother the chief, This is why we say, the person who
will benefit from the inheritance won’t allow a di'ing person to get
well again. They took Vulture and made him the new chief, andghe-
was well-received. Everyone liked him. The town experienced peace
and prosperity and everything worked as it should in the town.

OGBE OWQNRIN — Our progress encounters unexpected
problems. Provides solution to tutn bad luck into good luck. Advises
patience and ethical behavior, “Unnecesarry haste for success can
mz?ke one engage in criminal activity.” Warns of setious accident if
going to travel. No alcohol.
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FElamosin ki owori babalawo
Nugbutke miro yajoye abore Oni oo
Orunmilo dafa fun Nugbuke
Ogboo oni
o lutu Esut
Ovrere domi dami dami o
Orere
Danmi lowo ukn
Orere dami dami looni
orere
Darii lowo ajojo
Ovrere dami dami dami o, orere
Darii lowo "ota o
Overe dami dami loni o
orere
Darii lowo osika
Ovrere dami dami loni o
orere
Dami lowo Ogun balefe
Orere dami dami lonio ore ¢
Ugbogbo kpaa o amoren kpaa
Ejiirin Omoren lale
Ejirln jin o
Irete mote omorenia le itete fee o
Avse

Elamosin ki awari babalawo
Nugbuke mura yajoye abare Oni 0o
Orunmila divined for Nugbuke hen
Who was to be crowned

Ebo manifests

For those who make it

Nugbuke, the crown prince

Is today beginning
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His coronation ceremonies

All dangers ahead and behind
On the right and on the left

Of the rood to the coronation conclave
Should melt and evaporate
Because from sun rise to sun set
No danger befalls the sun

I have neutralised

All dangers and poisons

On the route

To the coronation conclave
Death. sickness and misfortune
Should all clear from the way
Ase i

When the Oba of Oboa in Akoko died. it was the turn of his

cldest son Nugbuke to succeed to the throne. The people of Oboa
were however not disposed to accepting Nugbuke as their mIe,r

Tradition, however, was on the side of Nugbuke because all the other
children of the Oba were women. The other male childten wete still

very much in their infancy. When the king makers discovered that
thete was little they could do to stop Nugbuke from taking the
crown, they contrived other diabolical means of stopping him-. It
was at that stage that Nugbuke invited a surrogate of Ogbe-—Owon.tin
to make divination for him on what to do to ascend to his father's
throne without let or hindrance. The name of the owo was called
OkIkl bababa nimeru okpokpo. There was a secret shrine in the town
called Otu-lfe which was the secret conclave at which the coronation
ceremonies traditionally began. The prospective Oba had to walk
blind-folded from his house to the shrine. |

Ur?known to Nugbuke however, the conspirators who were
determined to stand between him and the crown had plotted to line
the route with all kinds of harmful installations. They planted charms
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dangerous Insects and animals, serpents and scorpions through the
route, from the town to the shrine. The dangerous things were
concealed and planted on the foot-path ali along the way. *
At divination, Oklkl bababa advised Nugbuke to offer a he-goat to
Esu and to prepare ebo with three palm branches like the ones used
for reinforcing the floor of a new building or a well during
construction and called (Ugbogbo egho In Yoruba). The awo
prepared a special pot with a hen, a cock and the relevant leaves used
as antedote for poisoned or spoilt ground. The three palm branches
wete painted with chalk and camwood. OgbeOwanrin and Oklki
bababa volunteered to accompany Nugbuke to the shrine. It was the
tradition for the kingmakers and the chief priests to go to the shrine
before the ctown prince. The crown prince would traditionally leave
the town fot the shrine after Oro or the sectet herald had declared a
curfew throughout the whole town from the direction of the shrine.
As soon as the cutfew was declared by Oro. it was the call-tune for
the crown prince to commence his journey to the shrine, which was
after dark. Nugbuke and one of his escorts held a palm branch each
while Okiki bababa held the antedote pot. It is important to
emphasise that although tradition demanded that no one should
accompany the crown prince to the shrine, the two awos defied the
custom because no secret chronicle (Oro) can stop any Ifa priest.
As they began the march to the shrine, the awo holding the pot was
sprinkling the liquid from the pot with a special palm frond as the
others were hitting the ground with the palm branches. The exercise
was accompanied throughout the route with the following song:

Elamosin ki owori babalawo,
Nugbrke maro yajoye abore Oni vo.
Orunmilo dafa fun Nugbuke.
Ogboo ont. oru lutu Fsu,

Orere domi dané dami 0, Orere
Danti lowo wkn

Orere dami dami looni orere,
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Dami lowo ajoso

Orere dami dami dami o, orere.
Dawt jows "atao

Orere dami dami lonip orere,
Dasi lowo osika

Orere danst dawmi lonio orere,
Dami fowo Ogun balefe,
Orere dami darrs bomio ore ¢
Ugbagbo kpaa o amoren kpaa
Ljitrin Omoren lale.
Ejiirin gin o,

lrete mote omorenia le jtete foe o

With these operations they succeeded in neutralizing all the

dangers on the route to the shrine. As the trip got to the gate of the

shrine, Nugbuke was told to lead the procession. When the
kingmakets and the priests saw him at the gate they instantaneously :
stood up and gave him a standing ovation, amazed that he was able

to survive the ordeal. They had no choice but to begin the coronation
ceremonies. After concluding the ceremonies at the shrlne, all the

elders led him in procession to complete the installation at the palace.
He

was successfully crowned the next Oba of Oboa-Akoko,

When this Odu comes out divination, the person should be told that
the ground of his house has been spoilt for him/her and that he
should offer a he-goat to Esu. The same operation that was done for
Nugbuke should be done for the person by anointing the ground
from the Ifa shrine to the Esu shrine. The water from the pot should
be sprinkled around the house.

Ase
OWONRIN OGBE - Chaos leads to ire (good fortune) or lack of

humility (arrogance) blocks ire. Ori tutu is the main thing with this
odu. A cool head. The person needs to keep a cool head, calm the
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mind and minimize confusion so to better analyze and solve any
problems and avoid a possible accident. Divination will reveal the
impending issue. Head cleaning and house cleaning . must, and
probable ebo to Esu and/or Obatala. Owonrin Sogbe is one of the
Odus invoked when doing ebo:

"Owonrin Sogbe, k'Esu o waa gba a | :
"Owonrin Sogbe, the one that calls on Esu to quickly accept it (the
ebo)" . :

The person needs to follow the guidance of their parents, and
develop iwa pele. Possible adimu to person’s Egun. Dried okra sous
and pounded yam pudding. Also admonishes the persc{nlto not len
anything to anyone for a time determined by the dlvme:.:. If the
person has things loaned out or someone owes money, let it 803 do
not get into confrontation. Take what you can get and leave it ffit
that. Greed is very much thought to cause one problems. Owonrin

Sogbe says,

Obun ti a ba fi eso mu, kil baje
Ohun ti a ba fi aghara mu ni nni ‘ni lara

An honest acquisition lasts longer; an honest approach brings
positive results | .

A dishonest approach leads to difficulties

Owonrin S'ogbe tells us to receive with gratitude and contentment,
and give with no strings attached.

This odu speaks of a confused mind, which in t?u's case 1is fyet;ig
caused by Esu, but could also be from other negative forc;s. Either
way, the problem isn't Esu it's the person who by tha.fnr sesistance to
gr(;wr_h have brought Esu into their lives or by negative thmkmior ar;
attracting negative energies. Head cleaning and ebo tc.) Esu (maybe

roosters and money). In addition, Ifa medicine of bitter Jogho leaf
(the person is bitter) crushed in water z?nd .the iyerissh frotx}ll the
opon sprinkeld in it. The person must drink it while the awo chants
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the inc i i
antation. Most important changing the way they think

Sl ; F
r casiag from dogma. Doing this will bring the blessings of Ogbe,

your dreams. Ebo to Esu to close the door to misf
S orDkpt head cleanings (abori) we will increase our i it A
ability to handle the chaos with a cool head. Our in oz Ll
Ebo to Obatala for clatity and wisdom and patience
support. Our suffering will only come from our
;:;;r;ﬂdence. Ifa WAIDS us not to rely heavily on the advice of friends,
atly prayers to Ori and ebo to Ogun. Tt will be Ogun and Ori s
will restore all that Olodumare has given. Ifa says to w::»rlr;1 ::r;:

closely wi 1
' A “tlth an Ogun priest and do not discard any gifts that are
received in mysterious circumstances. Ifa says to feed N

tuition is keen,
,» and Egbe for
own lack of

. Ogun oft
you pray for blockages to b 7i i ¥ o
ol &€ [0 be removed from emotional and financial

Esu kuori
Egba kuors
A difa fun won Nireesa jekenjea
Esu kuro fori mi
Kuro lori awon ore pii
v O dori Ody
O dori ota
O dori agbebo mono rubo
Esu moo ba Oluwa re rely
Bi n roko
Esu moo tefe
Bi # rodo
Esut oo tele
Ase
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Esu don’t revolve around my Ori
Sickness dont revolve around my Ori
Cast Ifa for them in Iresa jekujeja
Esu please stay away from my Ori
Leave the Ori of all my friends

Go unto the Ori of malevolent enemies
go unto the Ori of my defiant enemies
Esu follow them to their homes
When they go to their farms

Esu follow them

When going to the stream

Esu follow them

Ase

OGBE OBARA - the open road leads to self discovery. This odu
speaks on the necessity to watch our health closely and exercise. This
petson needs to keep his/ her mind calm. Speaks of our iponri
protecting us on earth and prayers to Olorun. Ifa predicts lots of
money coming to this person but they need to prepare their ori lest
the opportunity pass by. Take leaf of Ela, palm leaf and blood from
a pigeon and grind and rub into incisions on the head. Ifa says to be
kind and generous with our spouse because they will bring peace of
mind to the home. Ifa says, the person has a close friend who is not
really the person’s friend and will bring misfortune. This odu speaks
on protecting out children. Adimu to Esu and Yemoja for protection
of our children. Ifa says he foresees victory over our enemies. We
must appease Sango to lighten any attacks against us, and appeal to
Orunmila for total victory over all our enemies. Ifa says that
abundance and prosperity will come to groups easier than individuals.
We should make ebo so that the groups ate in harmony, or that any
group formed will be in harmoriy) Ifa says take good care of our
spouse. He ot she will bring good fortune. This person has an enemy
close to him/her. This person’s child will one day rise above all this

person’s enemies.
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ogbe gharada telegan loky
tfa se oun tan o ku & elenn
adifa fun olomo ara adse Jnfin sepile ola won ni ebo ni koge
0 ritho 1i 0 ba la
Kee pe o
Kee jinna
E tete waa ba wa ni jebutu aje sunru
Are

Ogbe does things wonderfully
Cast divination
For he who was asked to offer g white chick
blessings
He did the ebo
And became blessed
Very soon,
At no distant date

Come and join us where there's

Ase

plenty of money and peace of mind

OB{&RA OGBE - self transformation leads to the open road. This
odu is central in Ifa. It embodies the reason for everything we .do in
our tradition. This Odu speaks of the person becoming very rich.
Also says the person will become famous based on the power of
spee(.:h and the ability to resolve conflicts. It brings such great
blessing because, again, the whole point of what we do is to engagre in

continous self transformation, being rebotn everyday. When we do

this, the door opens to Ogbe, which is perfect alignment with

. . odu is perfectly balanced. Positive and
negative come in equal amounts, So, this odu has the ase to bring

great blessings and great misfortune. In this Odu the misfortune
usually is coming from ajogun. So it tecommends Ebo to Esu for

destiny. However, every
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protection from ajoguns if indeed it is found in divination that the
odu comes in ibi and the source of the ibi is ajogun.

Aworan o loju ekun
A difa fun Latoose tii somo Arole
Sigidi 0 yirun pada A difa fun
Siinrinkeusin 1t somo osin

Ope eluju abimo gudugndi
A difa fun Soorowo tii somo fyan aje
Oju wonn bu o jokoo

A difa fun Karwbo ko da tii somo Filegbara
Nje baa ba feks ribo Ifa je 0 moo fin
Stinrinkusin

Ifa jebo o da felebo

Siinrinkusin

Nje baa ba feja rubo

Ifa je o moo fin

Stinrinkusin

Ifa jebo o da felebo

Seinrinkusin

Nje baa ba feran rubo

Ifa je 0 moo fin

Siinrinkeusin

Ifa jebo o da felebo

Siinrinkusin

Ase

A portrait has no eye to shed teats |
Cast Ifa for Latoose the child of Arole /

Wood icon cannot tutn its neck

Cast 1fa for Stinrinkusin the child of Osun

The magnanimous Ope tree with flambuoyant fronds
Cast Ifa for Soorowo the child of Iyami Aje

Oju wonu ibu o jokoo
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Cast Ifa for Ka rubo ko da the child of Elegbara

If you use rats for sacrifice let it be accepted

Siirinkusin

Ifa let the sacrifice be accepted for the one who offered it
Stitrinkusin

If you use fish for sacrifice let it be accepted

Sirinkusin

Ifa let the sactifice be accepted for the one who offered it
Siirinkusin

If you use meat for sactifice let it be accepted

Stitinkusin

Ifa let the sacrifice be accepted for the one who offered it
Siirinkusin
Ase

OGBE OKANRAN - the open road leads to new directions. This
Odl.l 3875 we nieed to try something different to achieve our goals
easter. Time to brainstorm new ideas, new methods, Warns us to tak'ell:
responsibility for our actions or experience the consequences. Speaks
of losses due to half-measutes. Person needs to slow down andinakg;
sure each step is complete before going to the next step. The persoﬁ |
needs to do the entire ebo. Ebo to Ori for success. Ebo to Ogun ml
lessen the difficulties btought by half measures. This person Wll]
surprise even her/himself regarding a wonderful accomp]ishmant.. If
a child is expected, the child will accomplish great things. Ifa prcdjcts-'.
long life for this person. Unexpected good fortune is coming; rnust
do‘ebo to secure it. The good fortune is coming from the pe,rson’s
Or_f. Tl.w person must propitiate their Ori. This odu says that if we..
m.amtam good character and not think bad things about others, we
will be protected from any evil done against us. :

Ogbe n kanran

A sese ieke
Did fitn Ori omio atété n'ivan
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Omo atéts gheni kit f Oosa
Win ni kd sdakdalé, ebo ni sise
O ghé'bo, O ribo

Ori i 16'ni téid fii j'oba
Rirst ebo ni i ghe ni

Aliru ki i gh'eeyan.

E waa ba ni ni wowo omo

Ase

Ogbe touched the material firmly

Like the sound of a suitcase tied shut with rope
They wete the ones who cast Ifa for Ori

the principal initiator

of all achievements

Who supports one well ahead of any Orisa

He was advised to offer ebo

He fulfilled

It is doing ebo that brings blessings

Neglect of ebo pays no man

Come and join us where there are plenty of children

Ase

Oti went to the above mentioned awos for consultation to see if
it was possible to help all humans during their time on earth. Ori was
told to do ebo of money in order to accomplish its mission. In short
time, there was no Ofisa or Irinmolé that could help anyone, nor
was there any that could hurt anyone who was propitiating their Ori.
Since that day, Ori became the extension of Olodumare whom
resides in each human. So anyone who receives the help of his/her
Ori receives all the good things in life.

OKANRAN OGBE - taking a new direction leads to the open

toad. Good fortune comes from assuming new responsibilities.
Speaks of overcoming enemies or competition at work to rise to a
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new position. This odu tells us to act like Orunmila (Ifa ethics) i
order to receive blessings. Ebo to Ifa for blessings. Ebo to Ogun for
victory over enemies. Good time if planning a new business venture,

A kii 5" omo Babalawo ka biny
A ki omo Onisegun ka saighoran
A kit omo Baale ka ba lu je
Dia fun Adekanmbi

T3z omo Okanran Sode

Mo gbo wipe Awo N sode

Mo awon 50 0

Kee pe o

Kee finna

E waa wo'fa awo ki

By #i nse

Ifa de, alase

Ope, abise wara

Ase

A Babalawo’s child must not display anger
An herbalist's child must not be recalcitrant
The child of the community head must not create chaos in the
community.
These were the declarations of Ifa to Adekanmbi
Who is a child of Okanran Sode?
When T hear that Awo is being initiated
[joined them and got myself initiated
Very soon
At no distant date
Come and see the Babalawo’s prediction
Coming to pass
Ifa has come, the great authority

Palm-tree, whose predictions come true speedily
i%se
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OGBE OGUNDA - A.K.A. OGBE YONU (Ogbe calms our
anger) an open road requires the removal of obstacles o the fopen
road encounters conflict. “Anger does us no gOOd.’ patience is the
Father of Good Character.” Ifa will bring us victory ovet out
enemies. This odu speaks of receiving wealth from prior efforts. Ebo
to Ifa; fish, rat and kola. Success 1s imminent. Warns uF to be
generous with what we have. Warns not to turn dOWF.L. a glft‘or an
opporttunity that at first glance doesn’t look good. In this odu is also
found the itan (story) of How Orunmila calmed the anger of the
Mothers (Iyami). This person if a man, is a wan"ior ot soldlm:. If a
woman, is in retail business. The man should avoid u?nﬁ‘on’taﬂoni at
this time, cool head prevails. Fighting could lead to prison time. The
woman should be very careful with her credit.Tells the story of the
guy (awuretete) who does his job very well, but. quietly. I—l‘e. is
ox’::rlookcd and even ridiculed, but in the end, receives recognition
and a pay raise. Warns not to disrespect our supetiors ?t. work ar.ld to
not forget our elders who taught us the ways of thle teligion. Ori tutu
— a cool head, and suuru — patience and compassion, arle the keys to
victory in this Odu. This person is experience tcTugh times, but Ifa
says don’t give up because we will overcome with ebo and suuru.
Ebo with two pigeons, two hens, two guinea-fowls, two roostets, two
rats, two fish and money. River bath and abori for a cool head. Iffa.
says this person will receive the promotion above her/ l:us
competitors, but must act with patience and t.ake whatever abuse ]:u;
competitots throw at him/her. It will be noticed by the bosses an
this person shall triumph.

Tnii bibi wit so ibi 1i win 1 wd
Aldyangbula nii fitra réé han

O tin kd’seé 18 dé, oriko nii so'ni
Did fim Qjolé

Did fiin Seébé

Dii fiin Okd
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Dii fiin Nini

T3 5'omo ikeyin-i won

T7 yda je Aldpa-Nivawé

Nl Ontyanja

Won ni kd sakdale, ebo ni sive
Riru ebo ni i ghe ni
Adru ki i gb'eeyan.

E waa ba ni ni wowo omo

ase

Uncontrollable temper often reveals one’s experience

He who fights without paying attention pleads for never ending
conflict

And exposing him/herself (in bad light)

n - I . \
You-have-come-again-with-your-attitude" has only one (bad) name

They were the ones who cast Ifa for Ojola (boa constrictor)
And did the same for Sébé (viper)

They also divined for Oka (cobra)

And projecting the same for Nin{ (a non-poisonous viper with
beautiful colors)

Who was the last to be born

When competing for position of Nirawé Alapa

In the land of Oniyanja

They were advised to do ebo

It is doing ebo that brings blessings

Neglect of ebo pays no man

Come and join us where there are plenty of children
Ase

Aldpa-Nirawé was the title of the King of Api. When he was

king the community was quiet and prosperous. Evervbody was

happy. After many years he passed to the realm of the ancestors. He
had four sons: Ojola (boa constrictor), the oldest; then Séhé (viper);

after Sebé came Oki (cobra); and the youngest was Nini (a non-
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poisonous viper with beautiful colors). The Elders who would crown
the new King in Apd were aware that the attirudes of the first three
sons were of bad character; jealous, vengeful, etc. So they had the
four brothers come for divination to see who would be crowned the
new Alapa- Nirawé of Api. They also invited the three Babalawos
mentione in the divination session, Ogbé-Ogiindin (Ogbe-Tyont)
was revealed.

They advised all four brothers to do ebo of 2 hens, 2 guinea
fowl, palm oil and money. They were also advised to exercise
patience, absorb insults, show magnanimity, never get angty when
bullied and make sure that they would never be provoked to anger.
Only Ninf obeyed the advice of the Awos and offered the ebo.

Ojold, Sebé y Oké considered the advice of the Awos as a plan to
undermine their authority and belittle them in the presence of their
subjects. Anyone who crossed the road, O](‘)lﬁ swallowed. Sébé would
bite anyone who he saw . Anyone who stepped on the tail of Oki
was bitten mercilessly . Those who came across Nini were usually
surprised to see how submissive, tolerant and gentle he was. They
would step on him or kick him but he would not retaliate. A few
months later, all citizens of Apa converged on the market and
otganized a gathering in front of the house of the director of the
kingmakers. They sang songs relating that the people preferred to
have Nini as the next Nitawé Alapa. The director organized a
meeting with the council of kingmakers (Ogboni members) , to do
divination and Ogbe - lyont was revealed . Ifa confirmed Nini as the
future king. Ojola, S¢bé y Oka protested the decision, but the entire
community said they lost their chances as a result of their malicious
behavior. Nini was so happy he again offered the ebo but was told
that he cannot offer the same ebo twice on the same subject in the
same Odu.

Ase

OGUNDA OGBE - removing obstacles leads to an open road, or
conflict leads to arrogance. Speaks of the need to always tell the truth
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and avoid lying and self-deception. Honesty and Integrity
prevalent energies of this odu. This petson must avoid feelings'. -
thoughts of jealousy. Jealousy is a result of not being in tune wi '-
Nature’s truth; that we live in an abundant universe in which thet';.*:'" |
en‘ough for everyone. This Odu speaks strongly tegarding Ori; that
this pers?n’s Ori is with her/him. Adimu, and head cleaning (abo -';
ensures ire. So the most important message of this odu is that the
persclm must act according to Ifa ethics at all times, which bLingf:
blessings through the person’s Ori. This brings us back to the.:‘
metaphysical principle of Ogundabede; removing obstacles leads t‘-
an open road. Ogun is the orisa we turn to to remove obstacles but
in Ogundabede we sce what that really means. It isn't so much ai)out'-'
removing physical obstacles; It's about obstacles to our spiritual
growth., Dishonesty, jealousy, etc. are obstacles that have to do with .
ego. It is Ogun who will remove the obstacles to self-tcﬂcctio-n and
the courage to admit our faults and expand our consciousness of self
and wtor!d. When we do this difficult work we are rebosn with 2 new
consclousness, a new outlook and a latger commitment to iwa pele,
which ‘bnngs out ori in alignment with our iponti which in tum
allows ire - blessings - to be released in Orun. That is why Ori is I'_ht.::.
central character here with Ogun as the orisa clearing the way amifI
Obatala as the source of consciousness, ori and ethical behavior.i B

Alagha lugbu omi ko ko eja 'omo

Odo abata segi-segi ko ba akan l'oru
Alakan ghe nu okun Jugbada-jughudu
Dita fun oni awaaka

Won ni won ma le kurons ile baba re
Oni awaaka, iwo lo wi odo, iwe Ip wi ibu
Ko si eni # yo gba odo I'owo oni

Ko st eni to ma ghaodo Fowo oni

Oni awaaka, iwo lp sd, jwo lo n'ibu ;
Ko si ent to maa gba odo F'owo oni i
Ase
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The sea does not harm baby fish

The swamp doesn’t scare the crab

Crab lives in the ocean with relish

Divined for the mighty crocodile

They threatened to drive him away from his father’s house
Mighty Crocodile, the water and its surroundings are your home
Alligator, the river water and its surroundings are your home
Mighty Crocodile, No one will run you out of your habitat

No fish can take the sea from the crocodile

Alligator, you own the river and its surroundings

No one can take the sea from the crocodile

Ase

OGBE OSA - open road leads to abundance or to self deception.

This odu speaks of traveling to find abundance. This person must

speak truthfully and act with good intentions. This will be rewarded

by their Ori with success and protection. Also the need to watch out
for traitorous friends. In this odu we find the story of the founding
of Egungun. Also how Iyami can create and destroy. Ebo to Ibeji.
Speaks of the need to stand one's ground in the face of the urge to
run. Speaks of the need for ebo to receive wealth. Ebo to O for
positive changes. Must do periodic Ot ritual (B’Oti). Ifa asks this
person to do ebo to always receive his /her blessings and fortunes, or
the ire will pass right by this person. This odu warns of possible
incarceration. This person must not lie ot cheat. Those who lie and
cheat against this person will be exposed. Ifa says no matter what
unbeatable hardship the person is going through, he/she should
nevet resort to stealing, cheating or dishonesty. This Odu comes

with strong protection “you can’t touch this!”
Ogbe'sa gun'gi

Ogbe's g'aja

A d'ifa fun ghogbo eleiye
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i mwon nit'kole Orun bo wa'le asye

Nigbati nwon de'le aive, mwon ni awon e i thudo
Nuwon nt, ibodo meje ni apo ile aiye

Nuwon ni, meje naa ri ibi 1i awon yip ni ibudo 5i
Nuwon ni

akoko It awon o koko ni thudy
Ase

Ogbe Osd climbed to a tree

Ogbé Osé climbed to the roof

Ifa was consulted to all the birds serum

that came from heaven to connect to earth

When they came to earth they said, that they desire to find a place to

live in

They said that seven residencies where seven anchors on earth

As said, these seven places (egbe lyaimi Jwill be where you will live

there are three qualities of birds and the spirits there are seven

They said that they would sit in the Iwo tree caled Orogbo (the
Orogbos herbal quality is to compel a person to tell the truth)

They said that they would live in a Arere tree (Atere means fountain
of good fortune)

They said that they would live in the Iréko tree (this tree is
connection to Egun)

They said that they would live in the Iya tree (this is home of the
ancestral mothers)

They said that they would live in the Asurin tree (this refers to a
manifestation of good fortune)
They said that they would live in the Obobo tree (the main tree from
the forest that represents the elemental and main Asé)
They said that they would stay in each of these trees and that their
will had to be done in each one of this trees.
They said that if one flies to the Iwo tree it would bring good fortune

They said that if one flies to the Arere tree, nothing would destroy
the good fortune of human beings.
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They said that if one flies to the Tréko tree they will meditate and
they would provoke an accident to a human being e
The} said that if one flies to the Iya tree they will let go of h{s life
They said that if one flies to the Asurin tree all the people will
manifest their dreams '

They said that if one flies to the Obobo tree they will have access to
the energy and the birds : bom

It is in the Asurin tree that you will make your domestic beginning
and you will chant the following song:

Gbagho eleiye, igz asurin l'e, 1gi asurin ['egun o
(All birds were placed in the Asurin tree)

When you have sung this song, if you wish to go to the sea, you will
go to ti1e sea, if you wish to go to the lake, you go to the lake, and
you get in a blink of an eye. If you say you will circle the carth, e
will quickly circle the earth. If you say you will go t{.:n heaven you. will
go even faster. The Asurin is the place where the bitds find their

energy.
Ase

OSA OGBE — (Osa Esu) Abundance creates an oper road or self
deception leads to arrogance. Person might need initiation ot at least
some form of spititual elevation. Most likely ebo to Esu (razor blhadeis
and palm oil pethaps?), who will definitely show up to block the ire if
the person is in self deception mode. However, before the ebo, The
person best get their head straight, admit they knc:w nothing
and spend a day in a very dark closet with themselves. Ebo for the
courage to do what is needed. This Odu also sReaks of wealth
coming to this person, so it's not all bad. Ebo to Aje of money for
success. Person can't be feeling sorty for those who lost out in l.:he
competition for this money they got coming, Maybe like comp?ung
for a contract and the person knows some of the other competitors
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and knows they are struggling. "No one knows the end: we can onl

see the mirage, who can tell?"

Osa nlu Ogbe njo oro mon jo gho, olomo oyan
Ofkara k'esn
Dlfa fun Orunmila
Lja ntomi gju Soghere ire ghogho
Ebo ni won ni ko se
NJe tgha timayan akara kese ni mo algje
Da lagya d'olomo d'onire gbogho oro mon jo
Gbo olomo ayan akara Kesu
Ero Ipo
Er Ofa
E waa ba ni ni jebutu ire
Ase

Osa is drumming and Ogbe is dancing, oro mo njo gho
The giver of bean fritters to Esu

Cast Ifa for Orunmila

Ifa was crying for lack of all ire

He was asked to do ebo

Now that I have made an offering of bean cakes to Esu
I have become wealthy

I have gotten matried and had children

And was blessed with all ire

Oro monjogbo, the giver of bean cakes to Esu
Travellers to Ipo

Travellers to Ofa,

Come and join us whete there's plenty of good fortune
ase

OGBE IKA - open road leads to a time of contemplation. This odu

tells us to follow the guidance of spirit and follow taboo as the
foundation to new possibilities. It tells us to step back and
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contemplate things before acting. This Odu brings serious prospe:rityl
In this odu is the story of why the Osun staff must stand up straight.
This odu predicts Ire of unprecedented prosperity for the person to
whom this Odu is revealed. Ifa says that when the person receives
the prosperity, no one would be able to go up against him oy her
using theit money or influence; they won’t be able to match his or
hers. The odu speaks on overcoming jealousy and envy in order to
achieve success and respect. This person is in opposition to the
tenets of Ifa and needs to teceive a hand of ikin to care for so that
oranmila will stop blocking his/her progress. If going through tough
times, ebo will rectify. Ifa says if this person is traveling to make ebo
to Orishanla so that the trip would be successful. Ifa says this person
lost something but with ebo the good fortune will come back to the
home. Warns of losses from problems with Aje (witches).

ogbe kare tle

070 0SIN0MI0 Ora

omo ogun lele lalade

adifa fun etiponla 1i n se aya aworo
won 1t 0 kara nle ebo ni ko ma se

nje etiponla se 0 de 0

aya awor o tun pade sile oko ownro

eliponla Je
de 0 aya awore

Ero Ipo

Ero Ofa

E waa ba ni ni jebutn ire

ase

ogbe lets go home

the son of osin and ota
the son of ogun at the opening space
cast divination for etiponla the wife of aworo
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he was asked to offer sacrifice for blessing of relationship Esu Odara jeki nla kindoba
thus etiponla welcomed the wife of aworo Epo ko loree pea won olowo nia nla wa
now you atre back to your husband’s abode Esu Odara jeki nla kindoba

Travellers to Ipo Tka Ogbe Esu Odara ol'owo nla nla wa
Travellers to Ofa,

Tyeresun manje ki ire’lemi osuna
Come and join us where there's plenty of good fortune A
ase

If Tka favors me, I will become king
If Tka does not faver me, I will also become king
IKA OGBE - contemplation leads to the open road. Ifa says Whether Tka favors me or not, I will become king at Alagbe
patience is the foundation of good fortune. This odu speaks on Cast Ifa for Esu Odara
infertility. Speaks of standing up for our rights and demanding basic On the day He was coming from Orun
respect. Warns us to watch our wotds. Ika represents the power of Young ones, who is it we will worship
the word and negative words are just as powerful. Proper ebo brings Tka Ogbe
good fortune. Must be careful at work. Speaks of frenemies all Elders, who will we worship?
around. Ebo to Esu for ire. Tka Ogbe
Esu Odara, let me become rich in order to become king
1a ghemi n'o joba The leaves of Odundun will cause the rich people to come to me
Lka o ghemi n'o joba with their money
Tika ghemi t'ika o gbemi, n’o joba Alagbe Esu Odara, let me become rich in order to become king
D’Ifa fun Esu Odara ti n torun bo w’aye The leaves of Tete will bring the rich people’s money to me
Owmiode ilu tala o ghe Esu Odara, let me become rich in order to become king
Tkea Oghe The leaves of Rinrin bring me the easy life
Agbaagha ilu tami ¢ o ghe Esu Odara, let me become rich in order to become king
Tka Ogbe The leaves of sefunsefun are full of riches
Esu Odara jefei nla kindoba Esu Odara, let me become rich in order to become king
Odundun loniki won o maa dunwa s'odo mi towotowo The palm oil will call the rich people
Esu Odara jeki nla kindoba , Esu Odara, let me become rich in order to become king
Tete loniki won o maa fi owe nla nla temi Powo Ika Ogbe and Esu Odara will bring the tich people to me
Esu Odara jefei nla kindoba ] The iyereosun will not allow (name of petson) my luck to sleep
Kijikigi vinrin kimule ti
Esu Odara jeki nia kindoba
Ara gbogbo ni sefunsefun firi s’aje
Bi akutko adie ba ko o fona iln an eni to o sina

asc
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OGBE OTURUPON - the open road leads to good health,

character. Warns us of possible illness blocking our progress. M

protect against spoiled plans or health. If this is 2 man, warns him o
tell his wife to avoid any arguments with anyone. Speaks of the
person falling behind in a competition of some sort. Ebo will lead-t

victory. Ebo of money to Tfa for ire. Warns this petson to prote
for ire. Ori wash with the leaves of Ela to end tough times.

ogbetonopon
7o w0 sun a gha pon omo ko ui ere
bi omo ba n ke iya la kesi
adifa fun orunmila
baba n tikole orun bo waye
won wi okara n le
ebo i ko se
Riru ebo ni i gbe ni
Alru ki i gh'eeyan.
E waa ba ni ni wowe omo
ase

Ogbe restrap your child

Ogbe restrap your child

Strapping to your back someone elses child does not have gain
Cast divination for Orunmila

When he was embarking on journey from Orun to earth

He was asked to offer sacrifice

He complied and all his children lived long

It is doing ebo that brings blessings
Neglect of ebo pays no man
Come and join us where there are plenty of children
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odu comes with protection from any death caused by evil

machinations of others or negative entities. Ifa predicts a long life for
this person. This is accomplished through the development of good:

the legacy of his/her ancestors. Ebo and head washing (abori) to Ori
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ase

OTURUPON OGBE -- This odu provides the c‘ure to
illness. It brings a blessing of prosperity. This person might be
about to receive good news at work, One of the main themes
in this odu is the blessing of children. Tt hals the ase c:f
conception. Warns to provide spiritual protection f?r orrfe‘s
children. This odu also brings the blessing of long life. This
person needs to be more organized and must be more carcful
of the people around him/her. This odu speaks‘ of peopie
wishing for this person’s failure. It speaks of possible tn?ub e
cither at work or in the home. Ori, ifa and egbe are prommbf:nt
in this odu. Ebo to ori and ifa for long life and ptotfﬁctloﬂ.
Egbe for prosperity and ifa and esu to open the way for ire.

Ki o sedi bi da
Ki o sedi bi da
Ki o sed iba baba kuno luna kebo o ribi lo
Emi beere ni n se igba obeere

Evin odi loko n bale

dko asa kii bale ko sawo

Adifa fun Esu Odara toni

Oun vio se oko ayegun

Ebo ni won ni kose

Won si gbebo nbe won rubo

Nje ti n k’oba owo 'owo o dorun re
Ti n ko bani ire gbogbo nko

Odi otun re

Fsu Odara o dorun re

ase

Ki o sedi bi da
Kiosedibida .
Ki o sed iba baba kuno luna kebo o tibi lo
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Emi beere nin se igba obeere

Eyin odi loko n bale

Oko asa kii bale ko sawo

Divined for Esu Odara

On the day he wanted to become Ayeyun’s husband
He was asked to do ebo

He complied

Even though I am poor, Esu Odata
I will remain the same

Even though I am rich, Esu Odara
I will remain unchanged
Esu Odara bring me tiches

Esu Odara let all ire flow from Orun
ase

OGBE OTURA - Open road leads to mystic vision. This Odu
brings plenty of ire, but warns us we must work hard to be
successful. Person has a lot of haters, but will come out unscamed.
Must not wear dark colors and only white sheets. Obatala and Esu
are prominent. This person will get more success as they get oldcﬁ.?.
but must remember those who helped him/her. Ebo to Orunmila fo;;“
protection. Ebo to the Iyami to prevent illness. Must respect women,
Ebo to Obatala to end tough times. If planning a new venture must
do ebo to ensure success. Better to go it alone than with partn:er. i

olala awo obe

lo difa fun obe

obe ma se odun oni yi 0 tun se temi tows tomo
ebo ni won ni kose

Kee pe o

Kee jinna,

E waa wo'fa awo ki,

B'o 17 nse
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Ifa de, alase
Ope, abise wara

dse

olala the priest of knife

cast divination for knife

when he was celebrating this year and requesting for next year
they asked him to offer ebo

he complied

since then knife has been living long

Very soon,

At no distant date,

Come and see the Babalawo’s prediction
Coming to pass

Ifa has come, the great authority

Palm-tree, whose predictions come true speedily

ase

OTURA OGBE - Otura Ogbe (Oti Ire) Mystic vision leads to a
clear sense of destiny. This is the whole point of mystic vision. Otura
Ogbe from the elision o tutu ra o egbe meaning the spirit of coolness
spreads divine consciousness. For the Yoruba, coolness is a reference
to mystic vision so the words otura ogbe is saying mystic vision is a
portal to accessioning the consciousness of the Immortals. As is
always the case with Ogbe, we gotta be cateful of becoming
arrogant. This is a powerful odu. The person, if it comes in ire,
should rejoice. As we can see from one of its nicknames - Ori Ire.
This odu has a lot to say about Ori and both Ogbe and Otura are
Obatala’s odus; Obatala being the soutce of consciousness or Ori. It
speaks of suffering losses. Speaks of the need to tise above our past
problems. Warns of angering the Mothets. In this odu is the story of
Olokun and the Segi beads. Ori work is most probably to be
recommended. Ebo to family egungun is recommended for wealth.
This person might be too nice. Lol. that is, should not assume others
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are also nice. Ebo for victory over the haters. Here we find the story
of how Orunmila had been losing many things on earth, so he went

for divination and did the ebo. In the end all ire came back
Orunmila.

Ogbologboo alangba anmm
Nii sare geerege lori apata
a dia fun Oninu rere
Eyi i won 0 moo gheebu ika sile de
Won ni ko rubo
Oninn re ba rubo
Lakao lako lo rubo ¢
O ru igirapa ornko
opelopo owo
o ribo tan
Eboo re ba da
Aye ye e
N ni wa n jo ni wa n yo
Kee pe o
Kee jinna
E tete waa ba wa ni jebutu aje suuru
Ase

Itis the old and experienced lizard
That runs quickly over rocks
Cast divination for the Nice Man

The one for whom they would sow the seed of discord pending his
arrival '
He was asked to do ebo

the Nice Man did the ebo

he did it in full

He offered a mature he goat and a lot of money

He finished the ebo ritual :

the ebo was accepted
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Life pleased him

Very soon,

At no distant date

Come and join us whete there's plenty of money and peace of mind

ase

OGBE IRETE - the open road requires detetmination or leads to
stubborness. There is a fine line between determination and
stubbotness. Humility is the medicine to avoid crossing the line. Odu
watns against unecessary travel; possible loss. Protection from
Orunmila from Ajogun. Speaks of teamwork leading to success in
business. Person is going through rough patch, but with faith in
Orunmila and perseverence, she/he will encounter wealth. Ebo of
fish and rat to Ifa. Warns of trouble in relationship especially if the
relationship is with someone who already has a current significant
other. Honey to Ifa for long life and good things. If pregnancy is
wanted, hen that nesting should be offered to Oshun. Speaks of the
need for initiation into Ifa. This person needs to be close to Ifa, but
very careful what they ask for. This person will be successful and it
will spread to those around him/het.

1m0 gha mo te ni iregun ifa

iregun tfa ko tan irgun ifa kuseyin bi owo aso
adifa fun aje osina omo aso ebi dare

0 n tikole orun bo waye

won ni ebo ni kose

nje eniyan sanko sanko ni aje ma n wa kit
Kee pe o

Kee jinna

E fete waa ba wa ni jebutu aje sunru

Ase

mo gba mo te ni iregun ifa
iregun ifa ko tan
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iregun ifa ku seyin bi owo aso

cast divination for money

when he was coming from otun to earth

he was asked to offer ebo

he complied

thus it is wealth in the form of money we keep on looking for

Very soon,

At no distant date

Come and join us where there's plenty of money and peace of mind
ase

IRETE OGBE - Irete Ogbe determination leads to an open road
(ire), or stubbornness leads to arrogance. This person needs o
worship Olokun as the way to abundance. Warns of the need foz:
humility and to take cate of one’s health. The determination to
achieve one’s destiny, to apply spiritual discipline and iwa pele to the“
task, 1s the road to abundance. However, those born under this s:gﬁ?
n‘e?d to keep their feet firmly placed on the earth, and not get hmncl
vision and spend all their energies on spiritual matters in order t&i
avoid earthly challenges. This odu also comes with an admonition
regarding a man’s relationship with his wife, and the need for.-
teamwork to achieve success. If the wife doesn’t support the man’-s':]l
efforts, and vice versa, they will fail. He must appease his wife and
gain her confidence. In this odu we learn that even before birth we
do ebo in order to assure that those things that were given to us by
Olodumare, those things that will help us achieve our destiny, are not
taken from us. The trip from Orun to Aye (heaven to earth) is a |
perilous one. We can have our “things™ “stolen” by ajoogun, etc. on
r_he‘ way. This person, with hard work, faith and determination will be
an tmportant person one day.

Ifa pe ka sora ki oran arun o kuro lorun eni
Apapa n subu
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Apapa n dide
Apapa n_yimo lorun ese kororyin koroyin koroyin
A difa fun Aranimogija

Eyz ti yoo gho ghoo gbo

Eyi 17 yoo to foo fo

17 0 lofe aye Karin kese

Ebo n won ni o 5e

Nje ik ti I ba pa mimo fi ro sorun enikeni
Mo di aranimogija

Mo dolomio jeeje

Arun i 1 ba se mi mo fir o sorun enikeni
Mo daranimegija

Mo # dolomo jegje

ase

Apapa n subu
Apapa n dide
Apapa n yimo lorun ese koroyin koroyin koroyin
Cast Ifa for Arannimogija
The one that would live for soooo long
And would be very upright at old age
And would be on earth for a very long time
He was asked to do ebo
Therefore, the death that would have killed me
I have shifted to another person
I have become Arannimogija
I have become olomo jeeje
The sickness that would have inflicted me
I shifted to the neck of the wicked
T have become Arannimogija
I have become olomo jeeje
All the evil that woud have befell me
1 shifted to the neck of my enemies
I have become Arannimogija
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I have become Olomo jeeje

Ase

OGBE OSE - open road leads to ire (good fortune), or to g:eedl
Ifa, Obatala, Oshun and Ogun speak in this odu. Offerings to Osh -.
for peace of mind and abundance, and avoiding greed by honor'.'
Ogun. This is a great Odu, it btings good news, success 3 .'!
happiness. Ifa says Orunmila and the Orisa are behind this persbﬂ.
100%. Do not worty; just take care of your Ifa and or Orisa and Jre
will be yours. Ifa says to walk in iwa pele and this person will have g‘
conte.nt and happy life. If it comes in ibi, most likely it is a he'.i
clear.ung and ebo to Ogun that will bring the ire. Tt is (f)gun who will
xepalc the Ori of this person. If the situation is that the petson haaa
tried to be successful at many pursuits with no luck, A bowl of sprin; |
water for Esu might be recommended. In this Odu we find a s::‘r;-
about the Iyami in bird form (Aje), celebrating a martiage proposal. IEI
tlhe person whom this odu is cast is considering marriage, Ifa says yes
(in the story, Oloide (odidere, african grey parrot) introduces A;rﬁ hxs
ﬁalncce (the red feather on its tail), to the Aje at the celebration).’ IfI
'th.ls person has made a recent investment that looks like it was a bad
mvestment, hang in there: it will pay off. Ifa says that this person will
enjoy his or her life completely. He or she will be wealthy and wealtﬁ- ,-

must come in the form of gifts and signs of appreciation. Calls for
initiation. "

Bi a da Ogbe-Sé, d je

Bi a da Ogbhe-Sé, 4 mu

Om&zi-!ee:?é,éé eeyan ni n peri Oghé-S¢ nibi
Did fiin Oriinmili

1Ifa n sunkiin oun o lajé

Won ni kd sikdalé ebo ni sise

O ghé’bo, 6 rvibo
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1f you know we cast Ogbe-Sé, we eat
If you know we cast Ogbe-S¢, we will drink
Only bad people speak ill of Ogbe-Sé

‘These were the declarations of Ifa to Orunmila
who was crying because he lacked wealth

He was advised to do ebo

He complied

Orunmila was working frantically to become a wealthy person.
All his efforts went for naught . He was poor and unable to make
ends meet. Accordingly , he went to his students for consultation of
Ifa . He was sure he would be very wealthy in his life. He was also
sure that he would get everything he needs in his life cheaply and
easily. He did not need to work too hatd in order to be successful in
life. The Awo advised him to offer ebo with plenty of snails, food
and drinks. Everything would be cooked and he should invite some
people to share at the party. After this, he went to perform ebo to Ifa
with two doves, two guinea-fowl and money. He completed the
ritual. Before the vear ended, Orunmila had become a very successful
man . He was very wealthy. Most of his wealth came to him as gifts
without having to do anything . He was full of happiness and
gratitude to Olodumare for crowning his efforts with such

resounding success. |

Bia bd OgbeSé, a je

Bi a Bé da OgbéSé, a mu

Osika-léka eeyan 16 n peré Ogbeé-sé nibi
Did fiin Orsinmila

Ifd n suntksin onn o ldjé

Win ni k6 sdakddle, ebo ni sive

0 2bé'bo, d ribo

INjé tydn Ogbe-5¢ kii di kokd
Sunmunu

E jé kd fayé Ifd sofé je o
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Sunmuny

Otf Oghe-Sé kii da
Sunmnu

E jé kd fayé Ifi sofé je o
Sunmunu

Eran Oghé-Sé Kii léegun
Sunpunu
E jé kd fayé Ifd sofé je o
Sunmnny
ase

If you know we cast Ogbe-Sé, we eat
If you know we cast Ogbe-S¢, we will drink
Only bad people speak ill of Oghe-Sé
These were the declarations of If4 to Orunmila
who was ctying because he lacked wealth
He was advised to do ebo
He complied
The Pounded Yam prepared by Ogbé-Sé is without lumps
but with seasoning (riches)
Let us enjoy free gifts from If4
with seasoning
The liquor prepared by Ogbé-Sé is never sour
with seasoning
Let us enjoy free gifts from Ifa
with seasoning
Meat prepared by Ogbé-Sé is without bones
with seasoning
Let us enjoy free gifts from Ifa
with scasoning
ase

OSE OGBE - abundance leads to an open road. This odu says this
person needs to collect any monies owed and be paid fully for anﬁr '
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work. Be careful about doing any work without a contract. Speaks of
this person and a friend being succesful in business. Kola nuts to
their Ortis to become rich. Warns to not let the abundance lead one
to greed. Warns us not to associate with bad people. If this person is
suffering, it will turn into prosperity with proper ebo. A head washing
at the river to lessen the troubles. Says possibly confiding in
someone who is an enemy. Ebo for protection from Aje. Ebo for
long life of white cloth, white beans, calabash of efun and four white ‘
pigeons. If pregnant, ebo for the child’s health. For children, offering “
of okra leaf soup (ilasa soup). Throw a party and serve the soup and

drinks, etc.

Mo wd o délé
N 0 bd o nilé .
Ona ni mo padé Esic Odara
Esat Odard 16 jiiweé re han mi

Pélé omo dokin méji 1 mi ragbada raghada loré ewé
A did fiin Aworokinjobi

Nijé ti oun ati Awiko jé n soré

Wén ni win 6 ribo

Win ni babaa win d diird 1 win

Wn bd ribo

Ayé ye Awrikinjobi

Ayé si ye Awiko

Tnsin Wen dimn

N nf won wd n jé ni win wd n yo

Win n yon awon Babaldwo

Auwon Babaldwo n yin ifd

Wen ni béé lawon Babaldwo tawin wi

Moy wi o dété

N 6 bd o nilé

Ona ni mo padé Esit Odara

Esiv Odara 1d jiwes re han mi

P2lé omo dokin méi tii mi ragbada ragbada lorl ewé
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A did fiin Aworskinjobs

Nij 17 oun ati Awitko jé n soré
Ori Oyé ni o

Orf Oyé ni

Aworikinjobi

Eyin 6 mo pOri ayé léri Awo?
Awirokinjobi
Agse

I came looking for you at home
I met your absence
I met Esit Odara along the way
It was Est Odara whom described you to me
I greet you, the child of 6okan méji tii mi tagbada ragbada 164 ewé
Cast divination for Aworokonjobi
On the day he and Awoko were good friends
They wete asked to do ebo
They were told the spirit of their fathers would be with them
Awoko and Awérékc‘mjobi did the ebo
Life pleased Aworokonjobi
Life pleased Awoko
They were very happy
They started to dance and sing
They praised the babalawos
The babalawos praised Ifa
They said it was just as the babalawos had predicted
I came looking for you at home
I met your absence
I met Est Odira along the way
It was Esa Odara whom described you to me
I greet you, the child of dokan méji tii mi ragbada ragbada l61i ewé
Cast divination for Awﬁrﬁkﬁniobi
The close friend of Awoko
Please, it is a Crowned Oxi
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It is the Ori of a chief

Aworokonjobi ;
Do not you all know that the Ori of a priestis a crmvncé Ori?
Aworokonjobi :

Ase

OGBE OFUN - Open toad leads to fullfilment of destiny or sipe
road leads to false sense of fulfillment. Speaks of overcoming a
potentially deadly disease. In this odu is the itag of when Obatala
gave up wearing dark clothes. Speaks of loss. ThlS‘ Odu Ifa_ talks of
marriage. It talks of a relationship that would b.i: riddled w1t§ many
challenges at the beginning. The Odu talks of a difficult father in-law.
With patience, petseverance, and ebo, Ifa foresees success fc.)r the
martiage. Orisa Nla (Obatala) is an adimu (one of the EiRtgics to
hang on) as a safety net in regard to the problem foreseen in this Odu
Ifa. HEsu is also an adimu in this Odu. Ifa also needs to be fed. B‘e
vety careful who you let into your home at this time. Ifa says this
person will be good in small business, as a merchant or salesperson.
Ifa says that although things might look bleak, this person can
acqu.i.r;: everything they are looking for in life with Ihaxd work, the
proper ebo and spiritual discipline (daily prayer). This odu portends
ire for the person, but the person must be featless and bold.

agbe fohun folobun &i orun o ba mo
bi a ba fi obun folohu ya ni da
adifa fun orisa nla oseremagho

to ma gba aso iya aga panto

won o kara nle ebo ni ki wen se
oga rwbo ghogbo ire re pada si lowe
Ero Ipo

Ere Ofa

E waa ba ni ni jebutu ire

ase
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Ogbe give what belongs to the owner

So you can be free of debt

Cast divination for orisa nla oseremagbo

Who was going to keep the cloth of chameleon’s mother
He was asked to offer sacrifice

He complied

And all his fortune was return to him

Travellers to Ipo

Travellers to Ofa,

Come and join us where there's plenty of good fortune

Ase

OFUN OGBE - This odu is reptesented by the snake eating its tail.
The cycle ends and begins anew; a renewal of faith. We need
protection as well as spiritual growth, the left and tight hand of Ifa.
We must avoid arguments, especially with our brothers; and not keep I'
any guns in our house. Avoid getting drunk. The petson possibly has
a powerful enemy. Protection from jealousy, enemies. Must heed
taboos. Need to follow spiritual guidance if we are having problems
or confrontation with someone. Conflict with the law or the

government. Our Ori is vulnerable and must be protected. This odu ‘

tepresents the alignment of ori and iponti. Our Iponri will help us
accomplish the task at hand. Ebo for long life. Keep an extra vigilant

eye on the children lest they have a serious accident. Ifa says a fight is
imminent. |

Let-rere, Igi-igho, Igi-rere, igiodan
Peregun nwanini awo Esumeri

Li o difa fOfun

Ofun nio na Ogbe pa

Won niki Ofun rubo ki Ogbe le nde
Agbo kan I ebo

O gho o ru

Ifa yi fiban’ni pe: lja kana ti beebee mbo
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Kee pe o

Kee jinna,

E waa wo'fa awo ki,
B'o # nse

Ifa de, alase

Ope, abise wara

ase

Igi-rere, Igi-igho, Igi-rere, Igi-odan
Peregun nwanini, the diviner of Esumeri,
cast Ifa for Ofun
when Ofun was going to beat Ogbe to death
Ofun was advised to make ebo (ram)
so that Ogbe might survive the beating
He performed the ebo
Very soon,
At no distant date,
Come and see the Babalawo’s prediction
Coming to pass
Ifa has come, the great authority

Palm-tree, whose predictions come true speedily

Ase
NOTES:
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BOOK OF OYEKU

OYEKU IWORI -

End of cycle leads to transformation or to conflict, Speaks of
infertility or impotence. Speaks of the need to take care of

someone. This odu reminds us that it is through sacrifice that
we come to have a life that is pleasing to us. Warns of someone
being treating this person with contempt. This odu, if the
client is a woman who wants children, will provide childr.en.?.
aplenty with the proper ebo. The first child should be named
Ekundayo -weeping has turned to joy. Ebo against premature

birth. Speaks of ire in the form of wealth. Ebo to Egungun

and/or Obatala for this. This person needs to worship Ogun.
Warns of someone using juju against this person.

Eleku nmu ekn pe mi ['aiya
Abya mi ko ni gha ekn

Aiya Oyeka-ghir: l'agha eleja
Nuiu gja pe mi latya

Aiya mi ko no gha eja

Adya Oyeku-bire l'agha

Edi ponripon

Omit di Edi nana tloro
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Owao ari oo ni aiya mi mwva o
Riru ebo ni i ghe ni

Airw ki i gh'eeyan.

E waa ba ni ni wowo om0
Ase

Someone who owns rats sends rats at my chest to call me
My chest will not accept them

The chest of reverberating Oyeku is the elder

Someone who owns fish sends fish at my chest to call me
my chest will not accept them

The chest of reverberating Oyeku 1s the elder

Thick Edi, the water starts to vibrate

Edi of the town where rituals are held

My chest is seeking money and children

O

It is doing ebo that brings blessings

Neglect of ebo pays no man

Come and join us where thete are plenty of children

Ase

IWORI OYEKU - transformation leads to peace of mind or
conflict leads to a bad ending. Oyeku Meji brings the ase of Alafia
(peace). However, it also warns of potential serious conflict. Warns to
not get into any confrontation especially physical ((this odu contains
the story of the fight between babalawos and egunguns), Ebo to Esu
for this. Tfa says to stop doing things in a negative manner. Warns of
possible witchcraft against a man. We should go to our Eguns for
guidance to avoid any impending danger. Warns a husband and wife
to keep their business to themselves. Possible trouble at work. No
alcohol. This odu says, “a stream that loses contact with its source
will surely dry up.” Must propitiate the ancestors. This odu provides
wisdom on the idea of having our head and heart in alignment, so
that our feet are pointing in the same direction as our eyes.
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Oko n lo soko, oko koju sile

Oko nba nile, oko koju soko

Eyin 0 mo pe lodi, lodi loko n se

Adia fun won ni ilolod:

Owmo Aserubobatan,

Ego, ego lo para ilofodi

Omao Aserubobatan

ase

Hoe was going to the farm

It faced home

Hoe was returning home

It faced the farm

Don’t you all know that Hoe is behaving in contradicting
manners?

Cast the divination for them in the city of ilolodi
The child of Aserubobatan

Stupidity was what killed the people of Ilolodi
The child of Aserubobatan

ase

OYEKU ODI - end of cycle leads to rebirth, or to moving forwa:"d'f
without a plan. This odu speaks of a person who is poor but that they
will reach success with a good plan and hard work; and it will be
through women that his success comes or with the help of the

women (Iyami). This person will be successful, but must be honest.
Warns us to not be argumentative, because for one, it could lead to

illness. Speaks of sexual impotence or disease; warns against a man
having too much casual sex with different women. FEbo for "
pregnancy. Ebo against death. Ifa says there is a person who is
showing contempt for this person. This person might be too kind,

thus others take advantage of this person and are not afraid of
her/him.
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Oyekn-Di a da fun Ighin
Nuwon ni ki 0 ribo Alasire:
Akiko adie meta ati eghala
Iobin ko ritbo

Lati igha-na ni ghogho

Aliye ti ma nfi Ighin
Se_Alasire

Agbonniregun ni rin-owo-rin-owo
Ni a yio ma e Ighin

Ifa ni ki enikan rubo Alasere
Alasire de

Riru ebo ni i ghe ni

Airn ki i gh'eeyan

Ase

Oyeku-Di was the one who cast Ifa for Snail

They said he should do ebo of three roosters and money
Against one who showed contempt for him (Alasire, A li ase ire)
Snail did not do the ebo

Since then, the whole world has held Snail in contempt
Agbonniregun (Orunmila) says,

bare handed, bare handed, we will catch the snail

It is doing ebo that brings blessings

Neglect of ebo pays no man

Ase

ODI OYEKU - rebirth leads to completion of cycle, or to
ptemature completion. Ebo to Yemoja for healthy children. The
client is stuck at this time. Patience and courage to make the right
move to break out. This odu, with the propet ebo, brings the blessing
of children. Ifa says ebo against earthly enemies. Ebo to Ogunb to
remove the blockages this person has and Ori for financial success.
Ifa says communication with Egun brings relief of daily stresses.
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Attention and discipline of prayer and study will procure Orunmila’s'{l

help.

Sakasaka I' omode Kekere n ko Fa
Omtode kekere ki ba agbalagha jija gudu eru
Ko le baa rile Ifa tan ni o

Diéa fun won ni ldin-yeku

Njo ire e won ti 5i ] o

Iya owo ti Omo-Awo ti jo

Ifa n padaa bo waa i'eesan o

astln asily ni ' eesan Ifa

Iya aya to Omo-Awo 15 ji

1ja n padaa bo waa s' eesan o
Asilu asily ni ¢ eesan lfa

Iya owo ti Omo-Awo 1 je

Ifa n padaa bo waa 5" eesan o

Asilu asilu wi t eesan Ifa

lya ire gbagho 1: Omo-Awe 1i

Ifa n padaa bo waa §' eesan o
Asilu asilu ni ¢ eesan Ifa

ase

A child must study Ifa with seriousness and dedication

A child must not struggle about ptoceeds with elders

It is in order to enable him to get to the root of Ifa
These were the declarations of Ifa to them at Idin-yeku
When all good things of life had left there home

The lack of money which Omo-Awo had suffered from
Ifa is coming to repay him

Ifa tepays all it's followers in fold

The lack of spouse which the Omo-Awo had suffered from
Ifa is coming to repay him

Ifa repays all it's followers in fold

The childlessness which the omo-Awo had suffered from
Ifa is coming back to repay him
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it rers in fold
Ifa repays all it's followers mn :
‘The lfck of all good things of life which the Omo-Awo had

suffered from

Ifa is coming back to repay him
Ifa repays all it's followers in fold

Ase

OYEKU IROSUN - end of cycle leads to ﬁnlﬁllmer.'lt of destzn}]:)oii
premature end leads to lost opportunity. This odu remmdis us toEo ey
Ifa for success and avoid bad fortune. l'hls verse estabhs‘hes su —
money forming groups. This odu says it will lcyg‘(i ‘to ﬁnancm]hs'.l.ll:l:;ezz
Oyeku Irosun is heavy with ancestral energy. This perg?n sho .
ebo to the family’s Egungun. We must consult our Eguns ztt eacl
step in our lives. In this odu is the story of “’l‘lﬁﬂ' Sangc‘)‘ulior];gi;n);
killed a group of partiers cuz he thoughlt they dl-mspu—:.t e
because they did not offer him wine upon his late arrival to the party.
It turns out, they had drunk all the wine, l?ut because the bo.ttlzs xrverr::
upright, Sango assumed there was wine in thel"[.l. From this :l) Z,;
when we finish a bottle, we lay it on its side. Th1slodu sa‘_vs to‘ _w }
have wine in your home to offer visitors cuz a wine loving visitor 1s

coming who will help you.

Oye risiritsit :
A difa fiin won [Egbad Fésii
Nibi win ghé ii kort ajée jor
1Wén ni ki wén ¢ ribo

Wén ni gpolopg owd lebg
Ouwitierii eyelé lebgr

Win nire fiin won

Win bd riby

Egbad ni won si /i dd

Nigha d pé win bi kiwd

Won nivinmi

Qkdan won balé
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Ayée win dia

N ni wé 1 jo né wi i yi

N7 i yin awon Babaliwe
Awon Babaldwo # yin Ifd

O ni bé? lawon Babaliwo tisin wi
Oyé rasirisit

A difi fiin won [Eghad Fiési
Nibi won ghé 1i kirt ajée jor
Taa 16 ritbg bawonyi beere?
Oyé rsiriisi

Awon I ribg bawonyi beere
Oyé risirisa

Ase

Oyé rusutisu

Divined for the people of Egbad Fésa

When they were consolidating the concepts of wealth creation
They were asked to do ebo

They were told a large sum of money was the ebo

As well as a matured pigeon

They wished for them the good fortune of wealth (ire Aje)
They did the ebo

Over time, they only contributed like 5 cents each

After a considerable amount of time had passed

They shared their contributions

They all had peace of mind

Their lives became sweet

It was then they began dancing and singing

They praised their babalawos

The babalawos praised 1fa

The people of Egbad Fésa said it was exactly as the babalawos said it
would be

Oyé rastrisu

Divined for the people of Oyé ristrist
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When they were consolidating the concepts of wealth creation
Who performed ebo this plentiful?

The people of Oye rustrusi

That’s who

The people of Oye ristrisy

Ase

IROSUN OYEKU - alignment of destiny leads to successful
completion, or resistance to destiny leads to loss. This odu implores
us to follow our destiny for it is the only road to good fortune. This
odu says this person should worship Sango to avoid fatal disease and
to worship Ifa and Olokun to receive abundance. Warns this person
of possible legal problems, especially if engaged in illegal activities.
Warns of envy and seduction. Ifa says to have patience and in time
your good fortune will come. Tells us not to make the same mistakes
over and over; it is time to change our thinking. Stop looking
backwards and move forwards. Light a candle or better a wick in
palm oil in clay little plate — oil lamp- and put it with Esu and pray
that he close those paths backwards and open new ones. Irosun and
Oyeku both have strong ancestral connection. This person should
propitiate their ancestors and ask them to help bring death to your
old ways of thinking. Warns of person who retutns to abusive
relationships. Says men should take care of their children, and an
inheritance is coming. The person should not sell it.

Ttakutali-aita-aso

Irikurili-aira-ofi

Li o dHfa fOrunmila nre'le Olokun-sande
Won ni ile Olokun naa a san an Dupopuposu
Nitorina ki o ry

Ogbo o ru

Nigbati o jerut titi ara la won

O nkorin baye:

“Awa re’le lo fiye wa o
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Tye awo ko de kn

Lye awo ko de kit
Awo re’le lo fiye wa o
Lye awo ko de ki’
Ase

Ttakutali-aita-aso

Trikurili-aira-oft ,
Li o &’Ifa fOrunmila who was going to Olokun-sande’s houéf:‘
He was told that Olokun-sande’s house would be very promising for
him

Thetefore, he should do ebo . ;

Because he would be envied when collecting his dues

He heard and did the ebo

He was asked to do more ebo

He did it |

He was envied when he collected his dues

He sang the following song: .

“awo is going home to replenish his iyerosun powder

Awo’s iye-rosu powder has run out

Awo’s iye has run out :

Awo is going home to replenish his iye powder

Awo’s iye powder has run out”

ase

OYEKU OWONRIN - end of cycle leads to proper prepatation

for unexpected changes or premature end. of f:ycle 1ead§ to ch:haos...
Warns against adultery. Warns of trouble if thi.s person is going t({__.
travel. Ebo against loss. Ifa says this person will accomplish a great;
feat but must do ebo to ensure it manifests. Ebo to Es1.1 to av?n.:_k.-
confusion. Obatala bath to remove negative energyand bring clarity.
Ebo to Oya for protection if traveling.

Jafirijafi, kemkejake, _Agadgidiwonu-odo-¢ Farabo-omi
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L g difa fOde, O difa fOrunmila
Ode nre igbo Olikorobojo
WWon ni ki 0 rubo kioma baa kus’ohun
Afenko adieye meje ali egadye owo
Ode rubo
Orunmila nlo §s'ajo 17 0 jin ghungbungbun bi omi
Won ni ki 0 wa ribo kioma baa Kus'obun
Ata epo, aknko-adiye miesan, obuko mesan, eku mesan, ¢ja mesan, ati eyele
Orunprtla gho o rubo
Kee pe o
Kee jinna,
E waa wo'fa awo ki,
B'o # nse
Ifa de, alase
Ope, abise wara
Ase

Jafirijafi, kemkejake, Agadgidiwonu-odo-e’farabo-omi
Divined for Hunter
And divined for Orunmila
Hunter was going to the forest of Olikorobojo
He was asked to do ebo in order to avoid dying there
Seven roosters and money was the ebo
Hunter did the ebo
Orunmila was going on a joutney to a distant place
He also was asked to do ebo in order to avoid dying there
A drum of palm oil, nine roosters, nine he-goats, nine rats, nine fish
and pigeons
Orunmila heeded the advice and did the ebo
Very soon,
At no distant date,
Come and see the Babalawo’s prediction
Coming to pass
Ifa has come, the great authority
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Palm-tree, whose predictions come true speedily
Ase

OWONRIN OYEKU - chaos leads to completion or leads to loss,

Advises this person to be cautious. Ebo to stop enemies in
tracks. If courting a woman ot man, this odu says it will be a goy
relationship, If travelling, a dispute will erupt. Ebo must be done
avoid it. If the person is sick, ebo to Iyami. Good fortune is comi
Ebo to ensure its arrival.

Ajalorun I kukuteko awo eba’'no
Li o difa fun Kuterunbe

Nio s'oko Aloro odun

Won ni: Bikobasoose ninu odun
Y7 mii drughin oko re maa paa
Riru ebo ni i ghe ni

Airu ki i gh'eeyan

ase

Ajalorun I kukuteko awo eba’no

Divined for Kuterunbe

Who was going to Aloro’s farm for the annual festival
He was warned that if he was not cautious that year
He would be killed by the produce of his farm

He did not do the ebo

It is doing ebo that brings blessings

Neglect of ebo pays no man

Ase

OYEKU OBARA — end of cycle leads to transformation or
egotism. This odu implores us to maintain spiritual discipline. Ebo

to avoid the consequences of bad decisions. This person will not live
alone. This person is looking for good fortune. With ebo he/she will

receive it. We should pay attention to our dreams for messages from
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spirit. If this person is having many problems, they should receive
Ifa. The person should not try to be someone or something they are
not. Ebo to Esu to avoid being a victim of a crime. This person
should handle their own business and not relegate to others. In the
same way, this person should not let themselves be used to do other’s
bidding. This odu speaks of the need for honesty. This odu provides
the opportunity to avoid repaying a debt. This could be money debt
or karmic.

Oyeku pabala, oyekn pataba,

L7 o difa fun fAwun

Nigba ti 0 nse olofa

Fun Esi won ni biobaru

Egbejidilognn owo ati ewnre ii ebo

A je oo obun gun

O gho o ru

Ero Ipo

Em Ofa

E waa ba ni ni jebutu ire

Ae

Oyeku pabala, oyeku palaba,

Divined for tortoise

When he was working off money he owed Esi

They said if he could do ebo

He should offer a she-goat and money

He would avoid the repayment of his loan

He did the ebo

Travellers to Ipo

Travellers to Ofa,

Come and join us where there's plenty of good fortune

Ase

Tortoise (awun) had been repaying a loan to Esi by working on his
farm. One day he stayed home and did not show up for 5 days. He
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wrapped up a bundle of stones with a special bead and left it at esi’s
house when he wasn’t there. So when Esi got home. He thought it
was just stones so he threw it away. Then Awun asked him if he got
his package. Esi told him he threw it away. Awun told him it was :
coral beads in payment of his loan. They went to court and Awun
won the case. In this way, he got out of paying his debt.

OBARA OYEKU - transformation leads to completion or to loss,
This odu speaks of honoring isese tradition, and the consequences of
not heeding the advice of elders. This person will be successful in -
business. But must do ebo to Sango and Esu to ensure success and
counter enemies. Speaks of meeting the right partner. This pers-'
might be the victim of insubordination in the home or at work. Ifa
asks this person to do ebo to prevent enemies from getting th
person fired from their job and not being able to take care of
monetary responsibilities.

obara yeku yekete

adifa fun orunprila

a1 be laarin osi ri

won ni o kara nie ebo ni kose
eropo

er ofa ¢ wa ba ni larusegun
arusegunt la ba ni lese oba orisa
Em Ipo

Erm Ofa

E waa ba ni ni jebutu ire
Ase

Obara yeku yekete

Cast divination for orunmila
When he was amidst poverty ,
He was ask to offer ebo

He did it
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Thus since then he has been living well

Travellers to Ipo

Travellers to Ofa,

Come and join us where there's plenty of good fortune

dse

OYEKU OKANRAN - end of cycle leads to new opportunities or
unnecessary isolation. Speaks of the need for ebo for health and long
life. Warns of loss due to over exertion. Ebo to Ifa to fix this
person’s life and protect from enemies. Warns to be careful,
especially about violating taboos and hanging out with the wrong
crowd. Warns against arrogance. Do not get into situations that can
lead to confrontations like going to clubs, Do not break any laws.
You will get caught.

Aforirorayo-ltelaba-Irofo-nghe

Li o dafa fun Irawesasa titse erw Olodumare

Won ni bikobafiti Oluwa re se Ona I yo pa ola moo lara
Ewunre ati egbewa owo [i ebo

Trawo ko rubo

Nitorinaa ni ojo ti Olodumare bar o 1i Igberaga irawo kan
Liase nrii ti irawo naa sidi Jojiji a si wo ookun

Ayse

Atorirorayo-Tlelaba-Iroko-ngbe

Divined for Irawosasa (the star), the slave of Olodumare

It was predicted that if he failed to to follow Oluwa’s advice

His fame would vanish

A she-goat and money should be offered as ebo

[rawo didn’t do the ebo

Therefore, the day olodumare would reflect on the arrogance of a
star, we would see a star fall from the sky into darkness

Ase
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OKANRAN OYEKU - new direction leads to completion ot to
loss. This odu warns us to avoid conflict. Speaks of ebo bringing
riches; lack of ebo bringing loss. Speaks of ebo to protect children
from sickness or death. Ebo for good fortune. -
Okanran’Yeku I oro Mi Aromo

I rivo nidro Igha elepo

I riro niiro Igba olori

1 riro niiro Igba aladin

Kiide lede'na ko ni gjuto lara

Gbedegbede niiro'di iponmi

Lgbin mejo ati eghaajo owo le ebo Biobarubo

Ifa ni a ro eni-obun Porun

Kee pe o

Kee jinna

E tete waa ba wa ni jebutu aje sunrn

Ase

Okanran”yeku says, “Riches”

I say more riches

Just as is well for a calabash of palm oil

Just as is well for a calabash of shea butter

Just as is well for a calabash of palm kernel oil

So will the comfort of a house facilitate the wetness of the bathroom
And the surrounding of a water pot

Very soon,

At no distant date

Come and join us where there's plenty of money and peace of mind
Ase

OYEKU OGUNDA - end of cycle leads to the clearing of .
obstacles or to conflict. Watns to watch our words so they cannot be
used against us. This person needs to resolve family issues so the
tupture is not exploited by enemies. This person should receive Ifa
for protection. Ebo of tortoise to Ogun. Ebo to Esu for prosperity.
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This person is argumentative and does not listen to advice and needs
to change. It has led to someone else in the home being
argumentative. This odu provides the solution to avoid death and

receive long life.

Oknnrun naa mu obun mi |
Adifa fun leugbola, oko Atawnro mu ola |
Orunmila ni Ojo eni da ni eni nila age

Orunmiba ni ojo eni da

niont ofo ent da

Oni ojo 1 eni da, 'pe eni ma ghe tyawo

Orunpzila ni ofo eni da, "pe ani ma bi omo

Oni ojo eni da

mo HE ofo eni da

Om gjo ti eni da, pe oun ma ni ire ghogho,

ni aiye ni 0 ma nt

Oni ojo.ent day; mo ni ojo eni da

0 ni ojo 17 eni da, 'pe oun yi o kn

0 ni ojo ma ni enia ma fkn

A ni Orunila, a ni obun aburin ni yen

ase

Invalid, do not take my medications to Orun

Divined for Ikugbola, the husband of Atawuro mu ola
When he was indisposed

He was told that Death was dancing around him

He should make ebo of a sheep and a bundle of firewood
He did the ebo and buried the head of the sheep in front of his house
as instructed

The ebo drove Death away

And Ikugbola lived a long, prosperous life

He will eventually grow up and marry

And to have children

And to be endowed with all material wealth

He will eventually die on the day
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He was destined to die

This is the philosophy of life

Orunmila however emphasized that the manifestation
Of these desires depends on

The amount of ebo

Which should consist of a ram and the tuber of Abirishoko
Death does not eat the tuber of Abirishoko,

The big ram with large horns,

Uses them to ward off

The onset of Death

Orunmila, protect me from the wrath of Death

And direct the feet of prosperity to me

Orunmila says, the birth of a person

Matks the beginning of his prosperity

ase

Orunmila lo di ajalu gborangandan

Ifa ni oro Ogunda Aikn de

Olodumare ni &i won so fun awon omo araye pe alejo de
Onio araye ni alejo kini?

Olodumare ni alejo omo

Awon oo araye ni ko maa ba

Orunmitla lo di ajalu ghorangandan

Ifa ni aro Ogunda Aikn de

Olodumare ni &z won so fun awon omo araye pe alejo de
Omo araye ni alejo kini?

Olodumare ni alejo ire ghogho

Awon omo araye ni ko maa bo

Orunmila lo di ajalu ghorangandan

1fa ni oro Ogunda Aikn de

Olodumare ni ki won so fun awon omo araye pe algjo de
Omo araye ni algjo kini?

OGUNDA OYEKU - the clearing of obstacles leads
completion or aggtession leads to loss, This petson needs to worship
Olokun for prosperity. Must resolve differences with family o r
friends. Worship of ancestors helps tesolve the problems. This od

Olodumare ni alejo iku
Awon omo araye ni wan ko fe, ki eleyun-un maa lo
Olodumare ni dandan i fun-un yin lati ghaa

ase
brings prosperity through kindness and generosity. Speaks of leav
a job to work for someone else and the previuos employer hating Orunmila sounded a loud clarion call
person for leaving. Ebo to prevent this person from ruining his/ [fa says, here comes the message of Ogunda Aiku
new job. Ebo for long life. This odu warns of leg problems. Ebo to Olodumare says to the earthly people that a visitor has come
Esu for success and Ogun for protection from the nefarious plans of The earthly people asked who the visitor was
an enemy. Ifa says with proper ebo this person will have 2 long life, Olodumare said the visitor was money
good health and prosper. The earthly people quickly welcomed it
Orunmila sounded a loud clarion call
Orunmita lo di ajalu gborangandan Ifa says, hete comes the message of Ogunda Aiku
Ifa ni oro Ogunda Aiku de ' Olodumate says to the eatthly people that a visitor has come
Olodumare ni ki won so fun awon omo araye pe algjo de The earthly people asked who the visitor was
Owmo araye ni alejo kini? Olodumare said the visitor was a child
Olodumare ni aleo owo The earthly people quickly welcomed it
Awon omo araye ni ko maa bo Orunmila sounded a loud clarion call
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Ifa says, here comes the message of Ogunda Aiku
Olodumare says to the earthly people that a visitor has come
The earthly people asked who the visitor was

Olodumare said the visitor was prosperity

The eatthly people quickly welcomed it

Orunmila sounded a loud clarion call

Ifa says, here comes the message of Ogunda Aiku (long life)
Olodumare says to the earthly people that a visitor has come
The earthly people asked who the visitor was

Olodumare said the visitor was Death (Tku)

The earthly people rejected that it was not for them
Olodumare said it is compulsory to accept and welcome it
ase

Ogunda aiku clears the path for delivery of ire from our Eguns. The -
verse ends with a message that death is also a form of ire.

OYEKU OSA — end of cycle leads to abundance or instability. This
odu advises to worship ancestors as the basis for prosperity. To
worship one’s ancestors will lead to poverty. This odu says we m
compromise to avoid loss. Ebo for good fottune to enter o

home. Ebo for victory against enemies. Speaks of ebo of he-goat ta
Esu to avoid problems with authority figures. Ebo to Iyami of rab
to avoid people providing false witness. If this person is struggling t
survive financially, he/she should receive Ifa. If this person is in
heated competition for a promotion or something of this nature, e
for victory. Ifa says good fortune will enter this petson’s home with
proper ebo.

Atééréee ori dsd

Eni 6 gun asd yo

A difé fiin Kiikdinri

O abimg ni pupa nf pupa

O bi ghagho omer & 1i on 1t beélérjé

Wan ni 6 riibgr bi dwon gmey é 6 se wer ilée rere
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Ki ona d i fin won J
1i ire 6 mogr se gegee won b
K7 win 6 md dif ond fiin won ||]
Kiikdinrii ni “Toun ti bi ome loporloper” |
“O di dandan ki win 6 mdg riyé wolé sibii won ba dé”
A i set mg Kiikiinrii gmer abimg ni pupa?

N lad pé Agbara

Enikan 6 je je ¢ wor ini ilé

Bi Agbara ba 15 ldun 6 kodlé ééyan bayit | ‘
Win ¢ mig pé kd mog lpy |
Kd moer lor |
Ydd ba mog lor '
Ayin eyin nt Agbara 1 yin awon Babaliwo ¢

O i Atéérésé oré asi }
Eni é gun dsd yo I
A difa fiin Kiifesinrii I
Omg abimer nf pupa ni pupa

Kiikdinrii Qmgr abimg ni pupa ni pupa lad paghara
Md jéé ire 6 nit i ddeun

Elaasids

Ifé md jeé ire & nat mi difesn

Filaasods

Ase

Atééréte ori asa

Eni 6 gun asa yo

Cast divination for Kakanra

The child of abimg ni pupa ni pupa

All his children were slender and beautiful

He was told to do ebo so his children would have a good home to
live in

And so that good things would come to them

So that the way would open for them
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And so that no one would deny them access
“Once I have children

They can never be denied admission,” Kikdnt said arrogantly

How do we know Kukanra?

It is another name for the rain runoff water (from the roof of the

house)
No one would allow him entry into their home

Once the runoff water decides to enter a person’s home

They would ask the run off water to leave

He should leave immediately

He would then leave the place

Runoff water was praising his babalawos belatedly
With grief, he said, “Atéérété ori asa

Eni 6 gun as4 yo

Cast divination for Kikinti

The child of abimg ni pupa nf pupa

Kuakunrt, The child of abimg ni pupa ni pupa
Is what we call rain runoff water

Do not allow good fortune to miss us, please
Elasode

Ifa do not let good fortune miss us, please
Elasode

ase

OSA OYEKU - sudden change leads to end of cycle or to loss.
This odu says spiritual discipline is the road to long life and to avoid a
shortened life. Ebo to help navigate the distuption caused by Osa. Ifa
says this person will find wealth in the form of peace of mind. |
Possible ebo to Oya ot Orisa Oko. Warns to not venture out at night
at this time. If this person is planning on doing or starting something

itis a good time but needs to do ebo to avoid pitfalls.
Perewri Peresviiofii kot

A dia din O;édm}ngéﬁgb&éﬂg&éﬁ

NG # n fojsisi sighéré ire ghogho
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Wan wi kd ritho
A d séé mo Okdnringbongboongbon?
N Jad pe Odsa oko

Crboghe ara ¢ laloke défe

Ajé ni

Wen ni ire Ajé lgpolop fiin un
Okinringbongbiongbin ba ribo
Ayé ¢ ba dia

Ghogho ara é e sajé

NZ b n jo ni bd n yo

N7 n yin awon Babaliwo

Awon Babaliwo é n yinfi

O ni béy lawon Babaliwo toin wi
Perewii Perewsi ojii /ot

Adia fiin Okdnringbingboongbon
NGd ti n_fojitsi sogbére ire ghogho
Wn ni yod lgpilopo Ajé iayé
Eibo n win ni o se
Okdnringbongboonghon

O wid ghébp nbe d pibo

Kin lad bo pbé bé ba jade?

Orisa oko

Agba irawi

N Jad bo nbeé bé ba jade

Ase

Perewu Perewtioju okoto
Cast Ifa for Okintinghongboongbon
On the day he was crying because of all good things
He was asked to do ebo
How do we know Okanringbongboongbon?
He js the one we call Orisa oko
His body, from head to toe
Is an embellishment of wealth
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They wished him much good fortune (ire)
Okanringbongboonghén did the ebo

His life became a success

He tied money all over his body

He then started to dance and sing

He praised his babalawos

His babalawos praised Ifa

He said it was exactly as they had predicted

Perewt Perewtioju okotéd

cast Ifa for C)kénn’nghc‘mglqégbngbén

On the day he was crying because of all good things
He was assured he would have abundant good fortune on earth
But he should do ebo

C)kzim‘hgbéngbééngbén

You listened and did the ebo

"To whom is the ebo done if this odu is cast?

Orisa oko

The biggest star

Is the divinity to whom we should give ebo if it is cast
ase

OYEKU IKA — end of cycle leads to self affirmation or self

denigration. This odu speaks of the need to wortship and receivi
guidance from the ancestors. Warns of the need for spiri

protection. Offerings to Ori and head cleaning, bath. This odu tell§
babalawos to always give Esu his share of any cbo. This person must

avoid negative emotions like hatred and envy. This person must not

be greedy. If in business, he/she will be prosperous if they do not
over charge. '
Ayejin, Ayejin Aye ghe Agere

Ude ni non'Okpa Tere ko,

Oji gada godo ninu, Agago Ocdee.

lfa-Oyeku-Be-Eka je Eyi kekere a

K& 'o rma ba je Eyi nla
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Tete je wa ru womi.
Akpa wo mi Amidi galata
Oke dowsi amury golo 1o
Maa jeri wo shengbe

Figha 50 wo galata ghami o
Firo Ipo

Eiro Ofa

% waa ba ni ni jebuin ire
Ase

Ayejin, Ayejin Aye gbe Agere

Ude ni non'Okpa Tere ko,

Oji gada godo ninu, Agogo Odee.

These were the awos who divined for Oyeku and Tka

When they were coming from heaven to earth

They were advised to do ebo of a he-goat to Esu before leaving
They did the ebo

They were told to take care of business when they got to earth
After arriving, they were going to travel to Esi Ilawo

They went for divination

Ifa-Oyeku-Be-Eka je Eyi kekere lya

Ki'o rna ba je Eyi nla

Tete je wo mu womu.

Were the diviners

They were told to neither be greedy or extortionate

In order to maximize their gains

Travellets to Ipo

Travellers to Ofa,

Come and join us where there's plenty of good fortune

ase
IKA OYEKU - drawing in leads to completion of cycle or to self

denigration. This odu tells us to avoid conflict and watch our words.
Tells us of the value of retreat to fight another day. Speaks of the
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need for protection from gossip. Says this paerson needs to be mote
assertive. Has the solution for male sterility. Ebo against death. his
person is stressed out trying to make ends meet and lacks time to do

things. Ebo will bring peace and a better life. Ebo for a blessing of

wealth to Iyami. B’Ori titual and ebo for prosperity.

Ika yenye, Oye yenye

A difa fun Aje

Aje n Eorun bow a s'aye
A difa fun Ori

Ori n Eorun bow a s'aye
Ebo ni won ni ko se
Nje Otito I'Ori juwon lo
Ori emii mon lagba

ase

Ika yenye, Oye yenye

Cast Ifa for Aje

When she was coming from orun to aiye
Also cast Ifa for Ori

Who was also coming to earth

They were told to do ebo

They complied

Is the head superior or is it Ori?

Ase

Ebo: one giant rat, 2 pigeons, eko, palm oil and money. The
intestines of the rat are to be offered to iyami.

OYEKU OTURUPON - end of cycle leads to prevention of

illness or to prolonged illness. This odu speaks of helping this person

avoid punishment for wrongdoing, but implores him/her to improve
their character. Says this person has not been successful and passed
over for promotions. Ebo will rectify the situation. Speaks of ebo to
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lisu to avoid major loss from Ajogun. Speaks of the need to be
happy with what we have, Warns if this person is awo, to do ebo to
ward off death and the plots of jealous enemies and/or the “Elders
of the Night.” This person might need to become awo Ifa. This
person, with ebo, will be prosperous in the town in which they are
living.

Muso muso ni shuwaju ijo

Gibeje gheje ni gbebin ayo

Adifa fun lfashenoyin,

17 abi lode, to tun toni ode

Ofin le oko ni ode

Eibo lo marn

Ojn shent feimri wi

Adifa fun moburin burin,

Moye ifin mi wo,

Omio kekere Awe nifi opon ide di ifa

Aba ha bi vi bi ri

Oshi shi shiri shiri

Adifa fun Orunmila

O'nfa ologbe ure le refe

Akaopole lowo ati aye ero

Ebo ki asin tun bo tfa

Ifa w0 wa Lowo re

Ope maje kimi juya

Ope

Ase

When entering a dance

The dancer

Brings his hands forward in anticipation
After dancing successfully

The dancer
Brings his hands down as a mark of achievement

Before sitting down
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These were the awos who did divination for Ifasemoyin

Before she settled down to live in the town of Ode .

Although her parents were not from Ode

She was born and raised there

Was married and had children there

She was told to do ebo

She did the ebo

Thus she was happy

And her life was good

She sang:

I had an inclination

To go for divination

I later felt like sounding

The ikin tied to my waist

And using them to do divinadon

I later met a young Ifa priest

Who used a brass tray for divination

He was full of youthful exuberation and fervor \
I finally asked him to do the divination |
Before going to befriend prosperity

And cajole him to the homes of my Ifa priests
The ebo is done by serving Orunmila

And telling him

“Ope I'm in your hands

Bring me prosperity

Do not allow me to suffer,

Ope

ase

33

OTURUPON OYEKU - Illness leads to end of cycle, in this case
recurring illness, or to permanent illness. This person is going to be
tested. This person might need ebo to ward off ajogun. This pers
is in professional competition. It will be their idea that will be

implemented. In this odu is the story of Iya Ile (mother earth) and
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her enemy rainfall. What the story implies is that too much of a good
thing can hurt you. Rain is what allows life on earth, while too much
rain kills. Perseverence and moderation are qualities of this odu. This
person needs to find joy and have more fun in life. Too much focus
on making money, not enough on family.

Okeecbeebee awo aye li

O d’Ifa fiAdye

O d'Tfa fOnade

Won ni

Lire li ao ma aba omo-ayo se

Biaba nba omode sere a maa fi ayo inw re van'ni
A d’lfa fOntle-owo 1 ko ni idunnu

Won ni ki o wa rubo

O waa ghebo nbe o rubo

Ase

Okeebeebee the diviner of Earth

Did divination for the Ayo game and the children

They were told that they should always play the ayo game
By playing with the children

One can share in their joy

This was the Ifa cast for the rich man

Who was very unhappy

He heard and did the ebo (play with the children)

Ase

OYEKU OTURA - end of cycle leads to mystic vision or egotism.
Mote focus on spirit will improve our relationaships, Warns of the
possibility of a law suit or imprisonment. Ebo for exoneration.
Provides protection from illness. This odu says we need to be
generous especially with our spouses. This odu tells us magic and
charms are not as powerful as one’s own Ori. The worship of one’s
Ori is the path to good fortune.
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ayekn betula

oyekn betusa

ayeku fety sari o sebi onn r'ogun ire se
wgbadi lorun akerengbe
adifa fun ojaja kan nimogun
omo dfi kangan niowo tarun
nje o1l oloja lo doja ire

Kee pe o

Kee jinna,

E waa wo'fu aws ki,

B'o #i nse

Ifa de, atase

Ope, abise wara

ase

Oyeku stooped to lick a magical powder

Oyeku uses magical powders to invoke powers
Oyeku rubs magical powders (etu) on his head thinking thus

To have found the solution to his problems
Circular remains the neck of a gourd

This was divined for Ojaja at the shrine of Ogun

The child that uses his elegant hand to plait hair
It is the Ori of the Market woman

That makes her commerce profitable

Very soon,

At no distant date,

Come and see the Babalawo’s prediction

Coming to pass

Ifa has come, the great authority

Palm-tree, whose predictions come true speedily

ase
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OTURA OYEKU - mystic vision leads to completion or egotism
leads to loss. Ebo for long life. This person needs to resist the
temptation to get involved in a relationship he/she knows is not
healthy. This person may have enemies just waiting for her/him to
slip up. Must be smart and aware. Ebo to one’s Egun for prosperity.
libo for alignment with destiny, possibly initiation to Obatala.

Otiiri yanpin o

Iyannyan yanpin o

Won o mb pé nii onipiin o din

WWon o mo pé insi onipiin bajé

A did fiin Odsa Osééremigho

Nijd t Oypai om0 ¢ 6 nit lo

Onn le 1O omo oun bayif?

WWon ni d riibo

O bd ribo

Odsddld riibo tin

Won b rOji omo Odsa

Inik Oisa ditn

Weon ba n yo

Won bd n jo

O ni béé lawon Babaliwo tosin wi

Oriird _yapin o

JI yannyan yanpin o

Won 6 ma pé indi pnipiin 0 diin

‘on 0 md pé insi onipiin bajé

qafz’a’ fiin Odsadid Oséérimagho
ya

1i Ojti omab 18 6 nit lo
Wwéﬁi é ritbo
Ké 2 rOjii 0
Oodsd ghébo nbe
O ribo
Auwd mimi rdjsi o
A miomé riyé
Ai f{l)j}? omo Qdsa 16 nit 0
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Ase

Otura chooses a destiny

Human, choose your destiny

They never knew that the person with the destiny is not happy
They never knew that the owner of the destiny is sad
Cast divination for Oosadla Oséérémoghé (Obatala)
On the day Oju, his child, went missing

“Would I be able to find Ojd, my child,” he asked
He was told to do ebo

He did it

Afterwards

They saw Oji, Odsd’s child

Obsa was very happy

They were dancing

They were singing

He said it was exacytly as his Babalawos predicted
Otura chooses a destiny

Human, choose your destiny

They never knew that the person with the destiny is not happy
They never knew that the owner of the destiny is sad
Cast Ifa for Odsisld Oséérémégbf)

On the day his child went missing

They told him to do ebo

So he would find Oju

O6s4 did the ebo

We have definitely found time

And have definitely found space

We also found Ojii, Odsi’s child that went missing

Ase

OYEKU IRETE - end of cycle leads to determination

stubbornness. This odu speaks on the need to protect one’s health
and that of their family to avoid chronic illness. If the person is ill,
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this odu provides the cure — ebo to Esu. If an older woman, it is not
too late to have children. Two people are going to travel. Ebo so
things will go smooth. This person will be successful; it denotes
wealth. This person might need to worship Olokun for prosperity
and wealth. Ebo to Aje (the daughter of Olokun) and a head cleaning
with pigeon for the ire of money. Speaks of marrying someone who
will bring the person wealth. Ebo to Sango for protection. He-goat to
lsu and pigeon to Ori to fulfill this person’s destiny as a leader.

poku pokx poyokoto
adifa fun oyeku

to nlo re soko drete won ni o kara
nle ebo ni kose

igba oyeku gori trete 0
ire ghagho de bani
Kee pe a

Kee jinna,

E waa wo'fa awo ki,
B'a # nse

Ifa de, alase

Ope, abise wara

ase

Poku poku poyokoto

Cast divination for oyeku

When he was going to marty irete
He was ask to offer ebo

He complied

When oyeku became irete’s husband
blessed with all ire

Vety soon)
At no distan date,‘B/
Come and see abalawo’s prediction

Coming to pass
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Ifa has come, the great authority
Palm-tree, whose predictions come true speedily
ase

IRETE OYEKU - determination leads to the completion of o
cycle, or stubbornness leads to loss. This person should worship Ifa

for long life (perhaps initiation) and warns of the need to be of good
character to avoid loss. A change in behavior is needed. Ifa SAyS

you came for divination because of something you are planning og.
developing it will be good but need initiation so that more people will
help achieve your plan. If this person is going on a business trip ebo
of fish and rat to Orunmila against competitot’s plans. Ebo fot

victory against the plans of enemies. Ebo to the Iyami. If fighting fo:
a promotion, Ifa say wair a little bit. Keep working hard and have
persevetance. You will win the promotion with ebo to Olokun. Twe
roosters, 2 guinea hens, 2 pigeons, lots of vegetables, kola nut, co '
corn meal pap, palm oil and money. i

Areyeku o se won biripe

Biripe biripe l'onu oko da

Bee na lomo aranye se

A d'lfa fun Olokun atabatib
er? ghogho niny omi

Igba ti n fomi oju s'ogbere ire ghogho
Ebo ui won ni ko se

O si gbebo nbe o rubo

Nje Olofeun wa ma l'agha
Gbagbo eri ¢ fagba fun Olokun
Olokan ma l'agha

Kee pe o

Kee jinna,

E waa wo'fa awo ki,

B'o #i nse
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Ifa de, alase
Ope, abise wara
Ase

Ateyeku o se won biripe

Biripe biripe 'onu oko da

[t is how people do it

These were the ones who cast Ifa for Olokun atabatubu
The one that lives in the ocean

On the day she was crying for blessings

She was asked to make ebo

She did the ebo

Olokun is the greatest

All rivers honor Olokun

Very soon,

At no distant date,

Come and see the Babalawo’s prediction
Coming to pass

Ifa has come, the great authority

Palm-tree, whose predictions come true speedily

ase

OYEKU OSE — end of cycle leads to abundance or greed. This odu
says the successful completion of a project will pay off well. Ebo for
children. Warns to not resist the end of something like a job or
telationship. This odu speaks on the power of fear to bring bad
forrune. This odu speaks on the necessity of death as part of the cycle
of reincarnation, “stagnant water becomes a putrid pond.” If this
peson has a troublesome child, a head washing is needed. Ebo to Esu
and Olokun for prospetity in the name of one’s spouse. The client ot
his wife wants to get pregnant. Ebo of a pregnant sheep. If this
person is not able to prosper despite hard work, a hand of Ifa is
needed or initiation and this person must not listen to negative
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advice. If travelling, it will be a good trip. This person can rise to b

VIP.
Oye kiisé kirsi ksisé
A difi foin Opold 15 i fojiii soghéré gmpr
Win nf ydé bimo lopolopo
Ebo omo ni ki wii e
Won ni ribits ribiti lomoo 18 6 mép ri
Opolé bi riho
Ld bd bérd s# bimor
Niogn i fo kiisé kitsé
Ayé ye Opéﬂa’
N né wd # jé ni wa 4 yo
N7 # yin awgn Babaldwo
Awon Babaliwo i yin Ijd
O i béé lawon Babaldwo toin wi
Oy kiisé kitsé kiksé
A difi fiin Opold 1 i fojitai soghére omer
Win ni d 5i kdalé jare
Ebo omo 1i win ni g se
Taa ld bimo baginyi beere?
Opols nikan
Lé bimg bagonyé beere
Opols nikan
Ase

Oye kiisé kisé kiisé

Cast dafa for Baobab tree

The one that was going to the savanna to settle

“Would I be big?

In such a way as to overshadow all the other trees?” he asked
Baobab was told to do ebo

He quickly did the ebo
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He arrived in the savanna
And became taller than all the other trees

“What kind of tree is this?!” they asked

T'hey were told it was Baobab tree

Ifa says this person will have a great name in life
Oye kisé kiseé kusé

(Cast dafa for Baobab tree

The one that was going to the savanna to settle
lIibo is what he was told to do

Baobab chose a piece of land in the savannah
Ie grew enormous

And overshadowed them all

Ase

OSE OYEKU - abundance leads to the end of cycle or greed leads
10 loss. This odu speaks of the desire to find a spiritual discipline. In
this odu is the story of Igbadu (igba odu). This odu pottends the ire
of prosperity and popularity. Ebo to Egbe for long life. Ebo to Iyami
to stop the women working against this person. Whatever issue the
person came to divination for, would come out okay with ebo to the
Eguns of cloth, etc. ebo to avoid or end family dispute. Ebo against
sterility. Ifa says, do not act out of character when people disrespect
you, Maintain good character, good hygiene, and dress well, etc., for
good fortune. Ifa will protect your children from impending harm
with ebo. Ifa predicts a blessing of wealth but this person has to
remove from their lives the negative people around them. Ebo to

Obatala,

Lse o se Lgunugun

Ko ba lo oru

Osi 0 ta Akala

Ko ba le le aba Oka =
A d'lfa fun Adina

Nijo 1 n §'awo r'ode ooro
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FEbo ni won ni ko se

Won ola won ti e

O si ghebo nbe o rubo

Ew Ipo

Er Ofa

Orisanta Oseeremagbo

N7 yi 0 gharii lowo eni to n d'imi owo
Ase

The vulture is not poot

And it is always flying in the sky
Alaha cannot be poor

And it is always found near oka

Cast Ifa for Adina

On the day he was going on a trip
He was told to do ebo

For the return of all his wealth

He did the ebo

Pilgrims of Ipo

Pilgrims of Ofa

It is Orisanla Oseeremagbo (Obatala)
Who will rescue me from from those who disturb me
ase

OYEKU OFUN- end of cycle leads to blessings or dysfunction.
Warns of illness, not doing what is needed to recuperate. Provid
peace of mind through alignment with destiny. This odu says groun

yourself in suuru. Ebo and B’Ori ritual for peace of mind. '

Ifa o to ki abi o ko to ki?
Ifaoto ki

Aye Osupa dun joorun
Ko tani lara
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Ko buni lara je
Beeni ko roni lara

e

Ifa, do not you deserve praise?
Ifa, you really deserve praise
The life of the Moon is more pleasant than that of the Sun

It does not smart the body

It does not bite the body

Also, it is not painful to the body
May we all live cool and pleasant lives

Ase

OFUN OYEKU - mitacles lead to completion or dysfunction
leads to loss. This odu says we find good fortune through kindness
and generosity. Ebo for long life, respect and healthy relationships.
This person needs time alone for introspection. Must maintain
ancestral altar for the family. This odu speaks on the power of
teamwork to get things done in a mutually beneficial way. Speaks of
success in business supported by one’s Or1. Ifa forseees long life and
success for this person as long as they follow the wisdom and taboos
of their odu i order to receive the blessings of their odu.

beyan o bat i ki

Kamo 50 ¢ kosi obun #i olwwa re lese

A d'lfa fiun Orunmila

Aba n lo ree tee 17 ikun omo alapa n’ifa
Yo te ajimo ome Oba Orisa

Yio te Abori won ran bedn omo Obatala

Libo ni won ni ko se

O ghebo ni be o riho

Nje vosa kan winnin winnin i n be n'ile
Hbora ti 1 pa asebi

libora ti n gbe omo re
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Orisa kan winnin ti n be n'ila
Ebora ti n gbe omo re
Qgbere ni ody ko t'ona

Ate now united with ikin Ifa

The husband of Aje, Orunmila, has become Orisa
nse

Won nifa o tero

Ebora ti n pa asebi Odu mii ni se
Ewmi ni Odu t'ona

Ifa 5 tero

Oosa ti n ghemo re Odu mi ni se
Oko Aje Ifa d'Orisa

Ewi ado Ifa di Orisa

Ghogbo oghers

Won n bukin lekuro o

Oko Aje Ifa d'ori sa 0

Ase

If someone has to die

Thete is not much to say

Did d’afa for Orunmila

When he was going to initiate the son of Alapa in Eti Ekun town
He also initiated Ajimo, the son of the King of the Orisa
Also Abori Won Ran Bedu, the son of Obatala

He was told to do ebo

He did the ebo

Hence the Orisa of your home

The ebota that kills

The ebora that brings blessings

The only diety in your home

The one who brings good fortune

Is Ogbere Odu ko tona

They said the spirit of death (iku) would not bother them
The spitit that blesses the children is Odu

The husband of Aje, Orunmila has become Orisa

Ew1i Ado has become Orisa

All those who are not initiated priests of Ifa
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NOTES

BOOK OF IWORI

IWORI ODI - transformation leads to rebirth; Or conflict leads to
loss. This odu speaks on the ifa concept of immortality. This odu
says to avoid drinking alcohol. Warns us not to give in to fear, as fear
is a self fulfilling prophecy. Ifa forsees a good life for this person.
Says we should not let our loved ones go hungry. The path to a man’s
heart is thru his stomach.

Twors wo mii

1ds wo mi

Eni taa ni nét wo ni
A difi fiin Iwors
Ny 1i # by 19¢ wodi
Win ni &d riber

Bi Lwiri 6 bad wodi
Ovinje n#i kiln inii é
Ayé ye é

Lwiri w mi

Ldi wo mi

Eni tia ni nit wo ni
A difi fiim Lwori
N ti 1t lpr roé wodi
Lwori dikun

Lwirs dibi

Fiéydn 56 wodi lébi
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Twor dikun
Twini ditbe
Ase

Iwori look at me
Idi look at me

It is only those that are close to us that see our nakedness

Cast d’afa for Twori

On the day he was going to see Vagina
He was told to do ebo

Whenever Iwor wants to see Vagina
His stomach would be full

Life pleased him

Iword look at me

Idi look at me

It is only those that are close to us that see our nakedness

Cast d’afa for Twori

On the day he was going to see Vagina
Iwor please

Twor we plead

How can someone look at Vagina when he/she is hungry?

Iwori please
Iwori we plead
Ase

THE HOLY ODU

Ao dole ni

A d'sfa fun awon eniyan mab vloghon-rin
Mabr’asise s'ore ero isale aye

lfa nba o wi, O ni:

lwo ko ba eniire vin, iwo %&o ba entire 5'ore
Ori burnks nitmaamu ba entyan

Kee pe o

Kee jinna,

Fi waa wo'fa awo ki,

B'o # nse

Ifa de, alase

Ope, abise wara

Ase

If we have wisdom and fail to apply it

We become ignorant

If we have power and fail to apply it

We become indolent

Ifa was consulted for the people of the underworld
Who are not associating with the wise and hardworking people
Ifa watns

You are not associating with people of good character
This usually brings bad luck

Very soon,

At no distant date,

ODI IWORI - rebirth leads to transformation or weakness leads to
contlict. This odu tells us to follow the wisdom of Ifa. This person i§
going thru tough times but with ebo will achieve wealth. Ebo to e
poverty. Must walk in good character at all times. It warns against

Come and see the Babalawo’s prediction
Coming to pass

Ifa has come, the great authority

Palm-tree, whose predictions come true speedily

laziness, having the wrong friends and ignorance. Ase
Bi a l'oghon ninu bi a ko Joo IWORI IROSUN - transformation leads to fulfillment of potential
Ao dogheri or conflict leads to lack of progress. Speaks on the need for patience

Bi a l'agbara ninn bi a ko lpo and the need to release shame and guilt. Speaks on the need to think
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before acting. Speaks of ebo for a pregnant woman to ha

uneventful labor. This person, if has been through hard times, shoulk

initiate to Obatala for at the end of the hatd times is wealth.

Iworl gosun se owo odo poroporo
Adifa fun eyele ti n se olopo obinrin
O n ti ikole orun bo waye

Won ni ebo ni kose,

Nje a se mo wipe eeyele n

Se oge,

Eele kun osun sowo,

O kun osun si ese,

A o se mo wipe eyele n

Soge

Kee pe o

Kee jinna,

E waa wo'fa awo ki,

Blo ti nse

Ifa de, alase

Ope, abise wara

Ase

Iwori was pounding osun in a stylish way
Cast divination for the pigeon

Who had many women

When he was coming from heaven to earth
He was asked to offer ebo

he did the ebo

How do we know

The pigeon is beautiful?

The pigeon painted the hand and the leg red,
How do we know the pigeon is beautiful?
Very soon,

At no distant date,
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Come and see the Babalawo’s prediction
Coming to pass

[fa has come, the great authority

Palm-tree, whose predictions come true speedily

ase

IROSUN IWORI — this odu speaks of the blessing that comes
when we fulfill our potential, which in this case, leads to a positive
transformation. This odu is heavy in Ifa ethics and implores us to act
cthically as the road to good fortune. Speaks of difficulties, but that it
15 through difficulties that we grow. We must be joyful, wise and
ethical. This odu also speaks of problems between relatives. Ifa says
to finish what we start and to praise our father whether dead or alive.
lIibo to our father’s ori.

bi egbin bi egbin ko tan i isale akitan
adifa fun oyingbegi ghegi ti

yio bi ghogho onto jo edu

won ni ebo ni kose,

ki a rubo

Hitori ire om0

Riru ebo ni i gbe ni

Aidrn ki i gh'eeyan.

i waa ba ni ni wowo omo

e

such of dirtiness and irritation

does not desist from the waste bin,

cast divination for oyingbegi gbegi that was going to give
birth to all his children resembling edu,

she was ask to offer ebo

for successful delivery

It is doing ebo that brings blessings

Neglect of ebo pays no one
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Come and join us where thete ate plenty of children
ase

IWORI OWONRIN — This odu says transformation leads t
being well prepared for unexpected changes. Implores us to
conflict to avoid loss. Ebo to ori to avoid loss of position or for go
fortune to return to the person. Don’t speak on things too soon
Might need to receive egbe for good fortune. If client is a n-’li
looking for a woman, now is a good time. Ebo to Ogun for long life,

Elepo o jere adiye ko setan katakata da epo nu
Adifa fiun iwor: i n se

Ecbon owonrin won ni kornbo ki aburo re ma ba ku
Eropo ero ofa e wa ba

NG laifu feangiri

Aiku keangiri la n ba ni lese obarisa.

Ase

The palm oil seller does not benefit from the hen
And because of that pours away her palm oil
Cast divination for Twori
Who was asked to perform ebo on Owonrin
His junior brother
So that he will not die
He was told to do ebo
he did ebo
Thus the people of opo and the people of osa come
and meet us at the triumph of longlife.
Ase

f
OWONRIN IWORI — unexpected change leads to transformati _--,I.
or to conflict. Warns us to plan well for the future and work ha d.
To be well prepared for contingencies is to be wise and responsib;l_‘

This odu says something unexpected is on its way but as long as we
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ire prepared we will be fine. Speaks of childbirth and of children
leading to wealth, or ebo for the children to be succesfull. If a
woman, ebo for long life. Ebo to Esu and/or Ogun for protection

from enemies.

Owonrin were

Lwori wara

AAdifa fun elemoso itape

Lin sunkun wpe owun ko mo arun ti n se owun
Won ni ebo ni ko se

Nje arun kan arun kan ey

17 n se elemosho ko ju ere owo b

Kee pe o

Kee jinna

L5 tete waa ba wa ni jebutn aje sunru

Ase

Owonrin were

lworl wara

Cast divination for elemoso itape

Who was saying he does not know his problem

He was ask to offer ebo

Thus nothing is wrong with him other than a shortage of money
Very soon,

At no distant date

Come and join us where there's plenty of money and peace of mind

Ase

IWORI OBARA — transformation leads to spiitual growth. Speaks
of the need for honesty and to avoid illicit behavior. Ifa says we
mustn’t be hard on ourselves. But that hatd headedness will bring us
misfortune. The person is going thru difficult times, but is stubborn
and wants things his or her way. Must be flexible and humble to
achieve success. Generous ebo to bring good fortune and end tough

279




Awo Fategbe Fatunmbi Fasola
times.

Nijoti ti mo ti dele aye

O bere roko ri

Adifa fun agere ti n se obinrin ogun
O sunkun wipe owun ko bimo
Won ni ebo ni kose

O rubo

Tan o bere si ni bimo

Riru ebo ni i gbe ni

Airu ki i gh'eeyan.

E waa ba n1 m1 wowo omo

ase

Ever since I was born I never bend down to cut a bush
Cast divination for Agere the wife of Ogun

Who was seeking for fruit of womb

She was ask to offer ebo

She did the ebo

And she started bearing children

It is doing ebo that brings blessings

Neglect of ebo pays no one

Come and join us where there are plenty of children
Ase

OBARA IWORI - spiritual elevation leads to renewed passi
This Odu reminds us that there are things more important
money. Sango speaks a lot in this odu and brings the message of
need for passion in our lives. Also protection from enemies. Might
call for ebo of rabbit to the Iyami. Iyami and Oro are prominent.

Kangi kangi lawo ilu kangi
Kangi kangi lawo ilu kangi
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Benbe nla wonu

Odo o n kun yunmu yunmu

Adifa fun agbe to n fo jojumo lulu fun orisa
Won ni ebo ni ko mase

Nje ifa ma ma je ki ilu temi o parun
[lu aghe

IKi parun lese obarisa

liro Ipo

Fro Ofa

I waa ba ni ni jebutu ire

ase

Kangi kangi is the priest of kangi

Kangi kangi is the priest of kangi

Benbe drum enters the river and sounds mystetiously
Cast divination for Agbe (bird)

Who has been drumming for Orisa everyday

She was asked to offer ebo

She did ebo

Thus ifa please do not let me

who is praising the drum

Petish along the path of Obarisa

Travellers to Ipo

Travellers to Ofa,

Come and join us whete there's plenty of good fortune
ase '

IWORI OKANRAN - transformation leads to new opportunities.
Ifa says act on good advice. This odu brings an abundance of good
fortune. Ifa says we should work with a team; be outward going,
build our social network, etc. for success. No man is an island. Must
avoid fighting; someone could accidentally or purposefully be killed.
Implores the client to be truthful with the diviner. If the person is
planning some new venture or something, ebo should be done to
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ensure success. Ebo to Sango for the thing the person came fe And told not to be a lone ranger

divination to come out well, but patience is needed because it wou “You should try to move close to people’

probably fail the first couple of attempts. This person should receiv
Ifa and be close to Ogun and Osanyin.

“Your good fortune is in meeting with people’
Oloreé Agbgn refused to be a lone ranger
R e And that is how it is till date

bl i [f anything good would come to anybody
Awo Oloreé Agbon

A difd fan Oloreé Agbgn tisale gja
Iré té6wo dun bayii?

Won ni ké ribgy

[t is going to be through someone

Iwoti 6 rinkan

Awo Oloreé Aghon

Casts divination for Oléreé Agbon

living down by the matket place

On the day he was crying because of good things
He had been going solo and been lone ranging
He was warned not to be individualistic again

Won nif ko ghodo di rin mo

Won ni aarin opo ééyan ni ké méo rin
Aarin ééyan nire & é wa

Oloreé Agbon o bi da rin mé

B6 si ti wa tée doni niu Iwor is not iconoclastic again!
Bire 6 baj toni 16w How could one be a lone ranger?
Iword 6 rinkan

Ase

Eéyan lad mo

Twor 6 rinkan

Awo Oloreé Agbon

A difa fan Oléreé Agbon tisale gja
Nij6 ti i fomi 0jit sogbére ire

OKANRAN IWORI - new direction leads to a sense of
fulfillment. Must communicate well; be willing to ask for help when
O ti 4 tin lénikan soso glogio needed. Must clearly identify the source of a problem. Ebo to esu for

Won ni 6 mé rin lénikan soso giogio this. Possible ebo to stop someone from usurping our place at wotk.

Iworti & momo rinkan

A 4 se rin lénikan soso glogio
fwoti & momo rinkan

Ase

Iwot 6 rinkan

Awo Oloreé Aghon

Cast divination for Ol6réé Agbon

living down by the market place

‘Would I have a lot of good things’? He asked
He was asked to offer sacrifice
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Might need to receive Esu Odara.

vkanran bibi awo ase lodifa fun ase
Ase n ghagun lo 5t ilu ilowi won

i korubo ko le mare bo

Flsu atsebo

Fisu aisetutu

E o v ifa oo ni bi

tin se

Riru ebo ni i ghe ni

Adru ki i gb'eeyan.
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E waa ba ni ui ire ghogho
ase

okantan hihi, the priest of basket

cast divination for basket

when he was embarking on a journey to river
he was ask to make ebo

so that he could come back with blessings

he refused to do the ebo

he returned empty handed

It is doing ebo that brings blessings

Neglect of ebo pays no one

Come and join us where there is plenty of ire
Ase

IWORI OGUNDA - transformation leads to removal of obstacl
Watns us to control our anger. Brings an end to conflict with

Ebo to Sango and Ori for success. Possible conflict with ¢

partner’s ex. Warns us to stop doubting or procrastinating and m
on the issue at hand. Now is the time for action. Warns to avo
meetings at this time. Head wash needed. This person has
working hatd to no avail. Ebo to Esu and Ogun so that hard wortk
leads to better income.

twori aweda

eda o gbogun ebo ni ifa ni ka ma se
adifa fun ori oloye

ta n ti ikole orun bo waye

nje ofule fule ori oloye n ru

Kee pe o

Kee jinna,

E waa wo'fa awo ki,

B'o ti nse

Ifa de, alase
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(pe, abise wara

e

Iworl aweda

maintaining oneself clean in propet fashion
One is not affected by charms

it is ebo ifa orders us to do

cast divination for

he whose Ori is of a chief

he was asked to do ebo

40 he can be a chief

he did the ebo

and became a chief

Very soon,

At no distant date,

(ome and see the Babalawo’s prediction
Coming to pass

Ifa has come, the great authority

Palm-tree, whose predictions come true speedily

nse

OGUNDA IWORI -
rransformation. Watns against getting into conflict at this time. If the

cleating of obstacles leads to

person is going to travel, they will have a successful trip. Warns of
need for protection from illness. If thinking about a woman, should
move on it; don’t let this one get away. Possibility of Ajoogun or
other negative spirits causing problems for this person. Ifa says we
must be as powerful as Ogun and as wise as Orunmila to beat the
negative enetgies. Might need to receive Ifa (ikin).

(gunda ki I'akpo

Iwori ko I'ofa

Ofa kean ofa kaan
('onshe oju akpo yoro yoro
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Odifa fun ori na

okonbi omo Sango

#ijo ¥'oma gha ashe lowo Sango
Ouni ko o gba Ifa

Ase

Ogunda has no bow

Iwori has no arrow

When the atrrow is shot, it does not miss

These were the awos who did divination for Ori na
The son of Sango

He was advised to receive his own ikin

He followed the advice

It was after that when Sango began to receive authority and dignity

asc

IWORI OSA - transformation leads to abundance. Warns us not to

tun from our responsibilities. Follow the wisdom of Ifa and have

faith in our own abilities. We have the answers but are not acting on.
them. Possible ebo of pigeon to Ori for ire ebo to Obatala and Oya

for prosperity and peace of mind.
adifase bi ala

adifa fun ghabila 1i n se omo olowo eyo
won ni ebo nif kose

nje ghaila olowo eyo

iwori awosa o olowa eyo

Lhabila olowo eyo

Er Ipo

Er Ofa

E waa ba ni ni jebuty ire

ase

the person whose divinaton comes to pass like a dream
cast divination for Gbabila
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the son of Cowries (money)
when he was coming from heaven to earth

he was asked to offer ebo

{0 receive riches

he did ebo

und became rich

Iworti osa, the owner of cowries

pbabila the owner of cowries

Travellers to Ipo

I'ravellers to Ofa,

(ome and join us where there's plenty of good fortune

HELS

OSA IWORI — .
In Osa Iwori, external changes lead to transformation. This odu

usually points to external conditions. If we take a negative, fearful
stance regarding change, we will encounter conflict. This odu calls for
courage. The courage to put our faith in spirit and manage change
with a cool head. This odu speaks of change leading to wealth due to
our own creativity. Many verses on wealth, but also the possible
meed for protection from enemies.

Temighust

A difa fun Ajetunmobi

Won ni:

Ajetunmobi, ire Okun

Ire-Osa ma de

Aje nwole wa

O wo ofu babalawo terinterin

O ni:

“Eyin kompe obun ti mo ti ntorire sare kiri niyen to mo now hin-wohun?”

Won niki 0 wa rubo
Ki ara le ro pese

287



Awo Fategbe Fatunmbi Fasola THE HOLY ODU

O gbo o ru

Won ko apakan Ogede tiofi rubo fun un pe
Kigjee ati pe bee niki o ma je ogede were
Ase

won ni ebo ni ki won se
eropo ero ofa e wa ba ni larnsegun
arusegun la n ba ni lese obarisa

ase

Temigbusi

if we cast 1wori ayoka

it calls for laughter

cast divination for the people of ijebu mure ogbo nkan muda

those who put varieties of iron on the shrine of Ogun (omo Ogun)
they were asked to offer sacrifice for success

they did

and became successful at the feet of the King of the Orisa

The diviner for Ajetunmobi
Predicted she would receive good fortune from the sea (Olokun) and
the lagoon (Oya)

Money (aje) would come to her home

Smiling, she looked at the babalawo and said

“Don’t you know that’s what I've been running after?”
She was asked to do ebo for happiness

ase
She did the ebo
She was given given some of the bananas she had offered as ebo and |
was told to eat them IKA IWORI -
She was told she should eat bananas frequently Increase in personal spiritual power leads to a change in
Ase circumstances. This person needs to be more disciplined regarding
[fa/Otisa so as to build their ase. It is their own power that will lead
IWORI IKA —

to an improvement in their lot. Concentrate on Ori before Orisa.
Must avoid bad behavior. This person might possibly become a
healer.

In this odu, the transformation of Iwori, if handled correctly leads to
increased personal ase. Our words have power and we must
careful of what comes out of our mouth. We must be positive, kind
and grateful. Happiness is the key to this person’s success. If thy
person is not happy, they are causing their own hardship. Change
attitude is essential. This person will find success in business. Might
need Olokun for material success and Ogun for protection. The

Finu kii je kenn o wo
Adifa fun won no Kawnra
Ki won o toyu arugbo ile won

Fibo ni won ose

protection is from jealous adversaries. This person must not flaunt WWon si ghebo
their success, but temain humble so as to reduce jealousy. nbe won ribo
Kee pe o kee jinna
bt a ba da iwori ayoka ] Fwa bani ni jebutu ire ghogho
erin la n rin

adifa fun won ui ijebu mure ogbonkan muda One does not eat while another is watching

omo a 0 iren yebeyebe yari ogun Cast Ifa for the people of Kawura
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So they could take care of their elders
They were told to do ebo

They did the ebo

Shortly thereafter

Come and see how they have been blessed with all good fortune (ire
gbogbo)

Travellets to Ipo
T'ravellers to Ofa,

(Come and join us whete there's plenty of good fortune

Ase

Ase OTURUPON IWORI —

This odu warns us to protect ourselves and our children from illness.

IWORI OTURUPON -
Wortking on one’s Ori will prevent illness. Warning of illness if this
person does not follow the wisdom of Ifa. If 2 woman and pregnant
possibility of problems with the baby. Possible ebo to Esu and Ogun
This person should never get involved in other folk’s relationship

It speaks of conflict between two people after the same thing. This is
one of four “hot’ or “unstable” odus. Special care is required by the

diviner. Ebo should be done at once if it is found this person is under

attack by ajoogun (malevolent forces). May need hand of Ifa or full

Ebo to Obatala for wealth.

Kere kere awo ile orunmila
lo sefa fun orunwiila

wijo 1 on lo re gha

obinrin aghe lagha ghe
won i ebo ni kose

nje aya 1 awo ba gba a gha
gbe ma wi 0

Er Ipo

Er Ofa

E waa ba ni ni jebutu ire
ase

gradually, gradually the priest of orunmila

cast divination for orunmila

when he was going to snatch the wife of the farmer
he was asked to do ebo

orunmila did the ebo

and finally snatched away the wife of the farmer
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Initiation for protection, appease your Orisa if you have Orisa, and of

coutse go to the ancestors. This person needs to behave well and
with caution. Any illicit activities will backfite. Iwa pele, as
exemplified by Orunmila is the best protection

Agberupon

A difa fun Agbado

Won niki Agbado wa riubo

Kio baa le so omo 1 oun yoo pon kale li alaifi ati aiku pein

O gho ko ru

Riry ¢bo ni i ghe ni

Airn ki i gh'eeyan

ase

Agberupon divined Ifa for Corn

Corn was advised to do ebo (a pigeon, money, a girdle and 1fa
medicine)

In order to safely deliver her child

She didn’t do the ebo

[t is doing ebo that brings blessings (ire)

Neglect of ebo pays no one

ase
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IWORI OTURA -

In this odu, one’s hard work with Ori leads to mystic vision

connection with their higher self (iponti). It is connection with ip
that allows for hlessings to flow. Warns us to have a positive outlot
and appreciate the beauty of Olodumare’s creation. This odu poss
denotes this person’s need for initation into Ifa for success.

person is disrespected because they are shy, and passive. The persc

needs to be more assertive and act like they know. Dress for succe

However, this person must be respectful and tolerant regarding thels

telationship with their spouse.

awort wo fi pere 1e

adifa fun olomo 15 yio ghe ori awnre lo 5t oja
4 yio fi ra awubi wa sinu ile

won ni ebo ni kose

O gbo ko ru

Rirut ebo ni i ghe ni

Airu ki i gh'eeyan

ase

iworl wotu pere re

cast divination for the son of who carties a head of good fortune (oti

ire) to the market

and returns with bad fortune

he was asked to offer ebo for his journey
he didn’t do the ebo

It is doing ebo that brings blessings (ire)
Neglect of ebo pays no one

ase

OTURA IWORI -

In this odu, Ifa says the person has achieved connection to soutce,

and this will lead to a transformation of self and surroundings.

odu speaks of suurn, the father of Iwa (character). Suuru is a concep!
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not possible to define with one word, but basically it is patience. In
out tradition, patience is at the top of the list of attitudes we must
acquire. We cannot run faster than our destiny. This odu also speaks
of the need to give in order to receive. The most valuable gift is our
time. Otura iwori requires courage. Transformation instigated by
spirit can be difficult. Sometimes it leads to changes we don’t want or
like. The odu below says, “Fear had made one abandon weeding the
surroundings of a palm tree.” In other words, the fear of the
unexpected that comes with true transformation leads one to
abandon the effort to “clean up” our Ori.

.flbaﬂraﬂmagaﬂgaﬁ
Abonranmogangan

Lbern o je a roko idi aghon

Ko w0 ba tibi hore hore bani leru
A dTfa fun Orwkn Ona Eyo
Tomo araye n pe leru

Bo ba debiin

Won a peru awon ni

Bo de obun

Won a peru awon ni

A a see mo Oruks Ona Eyo?
N la ape Sango

\Won ni ko rubo

Won ni won o da mo lomo niee baba e
Sango ba ribo

Lo ba sagbere lo

Titiiti ko de

Ngba 1 0 pada de

N kuo sanmo

[le ¢ baba e lo beere
Karararara lo saara

Were won n pe ilee babaa re ree
liee babaa re ree
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Awon o mo

A ba ti pe o leru

INi Sango wa n jo n ni n yo

Nt n yin awon Babalawo

Awon Babalawo n yin Ifa

O #i bee Babalawo toun wi
Ahonranmaogangan
Abonranmogangan

Tberu i o je a rook idi aghon

Ko mo baa tibi hore bore bani leru
A dfa fun Oruku Ona Eyo
Tonw Araye n pe lern

Won ni o sa kale ebo ni o se

O s ghebo nbe

O rubo

Orukn Ona Eyo tomo araye n pe leru
Omo delee baba ¢

Omo waa domo gidi

Ase

Ahonranmogangan

Ahonranmogangan

Fear had made one to abandon the weeding of the surroundings of
the palm tree

Such that the hoe’s scraping noise in weeding would not scare one
away

Cast Ifa for Otuku Ona Eyo, the one that humans refer to as a slave
When he moves near here

They would say, “He is our slave”

When he moves to the other side

People on the other side would say, “He is our slave”

How do we know Oruku Ona Eyo?
He is the one we call Sango
He was asked to do ebo
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They told him that thet would recognize him as a real child in his

~ father’s house

Sango petformed the ebo

He then went away in search of power

He was not seen for a long time

On his return

He left the skies

He asked for his father’s house right away

[n 2 loud crack of thunder

Immediately, they pointed out his father’s house

“Here is your father’s house,” they said

“We were only ignorant all along”

“We would never have called you a slave,” they said

Sango then started to dance and sing

He was praising his Babalawos

His Babalawos were praising Ifa

He said, “It is 2 my Babalawos said”

Ahonranmogangan

Ahonranmogangan

Fear had made one abandon weeding the surroundings of a palm tree
Such that the hoe’s scraping noise in weeding would not scare one
away

Cast Ifa for Oruku Ona Eyo, the one that humans refer to as a slave
He was asked to take care of the ground and do ebo

He heard about the ebo

He did the ebo

Oruku Ona Eyo whom humans call a slave

The child got his father’s house

And became a legal and recognized child

Ase

IWORI IRETE -
In this odu, the tangible positive outcomes from our transformation
give us the determination to continue on the path of self-realization.
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This person must avoid all negative behavior because their Ori is
open and vulnerable to all energy positive or negative. Possible need
to receive Olokun for prosperity.

iwori were we

awo ata o difa fun ata

won ni korubo nitori awon omo re
esu aisebo

esu aise tutn ¢ v 1t ifa ojo i bi tin se
Riru ebo ni i gbe ni

Alirn ki 7 gh'eeyan

ase

IwWoti wetre we

the priest of pepper cast divination for pepper

when he was asked to offer ebo because of his children
he did not offer ebo

and since then people have been eating his children

It is doing ebo that brings blessings (ire)

Neglect of ebo pays no one

ase

IRETE IWORI - .
This odu speaks of conflict. This person has to tread lightly and
avoid conflict. Deal with conflict differently than the usual way. This
will also throw off the adversary. This is one of the odus popularly
used in ebo process. That means it provides good avenue to
communication with Orunmila. Possible ebo to Ifa to deal with the
conflict. Possible initiation into Ifa. Calls for iwa pele. Possible ebo to
Oso and Aje. |

Kijizpa awo won lode ighajo
Ologodo tie mi awo ode Ijesa
Aso ode Tjesa ma e kunle ki t'oro mo lai-lai
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Laso fijja s0 0 lo

A d'lfa fun Orunmitla

Nigba Baba nlo ree ba Aje se ja odun
Won no o saka ale o ja re

Ebo ni won ni ko se

O si gbebo nbe o rubo

Oso le ejo wo mi

Bi gun ba jebo a ju gha si

Ifa pea won aye o ni binu e leyin
Nt won 0 ba a gha n wi koru
Ase

Kijiipa the awo of Igbajo city

Ologodo tie the awo of Ijesa

Never use the cloth of of Tjesa to sew the Igbajo cloth for kneeling
in prayer to Oro

Some cloth are more valued than others

These were the awos who did divination for Orunmila

When he was being bothered by the Aje and the Oso (witches and
wizatds)

He was told to do ebo

He did it

May all the wizards and witches forgive me

When the Vulture eats the offering, she leaves the calabash

Ifa says the Aje and Oso will not bother the petson

Who gives them what they want .

Ase

IWORI OSE -

This odu speaks of out transformation finally leading to abundance.
Speaks of doing all things in moderatdon, Warns us of the need for
humility. Humility is the portal to the ire of this odu. This odu speaks
to long life as this person’s primal concern. This person needs to do
ebo and do all those things that lead to long life.
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Tifa loba
1 orisa losin
adifa fun oba merin
a dan ro won 1i ikole orun bo waye
won ni ebo
ire ghogho ni ki won ma se
won rubo won bere
5 se rere
Kee pe o
Kee jinna,
E waa wo'fa awo ki,
B'o # nse
lfa de, alase
Ope, abise wara
Ase

what belongs to Ifa is kingship

what belongs to Orisa is respect

cast divination for the four kings

when they were descending from heaven to earth
they were asked to offer ebo for good fortune
they did ebo

and since then they have always been prosperous
Very soon,

At no distant date,

Come and see the Babalawo’s prediction
Coming to pass

Ifa has come, the great authority

Palm-tree, whose predictions come true speedily
Ase

OSE IWORI -
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This odu says our good fortune will lead to a transformation of
circumstances. It says we need to be close to our ancestors for
protection and prosperity. This odu speaks on the origins of
merindilogun, the divination system ruled by Oshun. Possible ebo to
Ori for good health and Sango for success. If the client is feeling
disturbed, possible ebo to Egbe. Ifa says this odu brings wealth, but
the person must always be thankfull and kind and be close to Ifa —
ethically.

Ose dudit o gbe ji 0

Lwon pupa n doko ka s'ope s'ope ka b'ope bope
Kale baa gho kange kange

Komo an kole baa nawo ghogho gheni sin
A d'lfa fun Orunmila

Nijo ti n s'awe lo sile ereke lado

Ebo ni won ni ko se

O sz ghebo nbe o rubo

Ovse didu ereke lado o erigi a bola

Abe Faje ni abo n'ive ghogho ni

Erigi a bola ose dudn ereke lado o

Ase

Ose dudu (play on words for black soap) mo gbe ji o
Iwon pupa n doko ka s’ope s’ope ka b’ope b’ope
Kale baa gbo kange kange

Komo an kole baa nawo gbogbo gbeni sin

Cast divination for Orunmila

On the day he was coming from orun to the land of ereke lado
He was told to do ebo

He did the ebo

The black palm tree from ereke lado o

Erigi a bola

Will make it so all good fortune comes to me

Erigi a bola
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The black palm tree is ereke lado o
Ase

IWORI OFUN -
This odu speaks of transformation leading to our prayers being
fulfilled. Ibori is called for. This odu is used in the consecration
the Tle Ori. Thus, this person might need to receive it. It speaks of
relationships and the hard work and compromise needed for a
successful one. If the person has ikin, they need to work them
consistently. This will, among other things, help this person avoll
conflict,

wori towaofin towo fin

iword 1 ese fin 1 ese fin

awori i gbogho ara fin geru gern
adifa fun agbado on ti tkole orun bo waye
won i ebo omo ni kose

ogbe ebo orubo

ogbe erit o fe eru

e wa ba ni bayo ¢ wa wo ire
Ero Ipo

Em Ofa

E waa ba ni ni jebutu ire

ase

iworl prospers from his hands

tworti prospers from his legs

iworl prospers from every part of his body
cast divination for maize corn

when he was coming from heaven to earth
she was asked to offer ebo

for blessing of many children
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she complied

Travellers to Ipo

Travellers to Ofa,

Come and join us where there's plenty of good fortune
ase

OFUN IWORI -

The success of our prayers leads to transformation of circumstances.
Speaks of counting our blessings and being respectful with all people. |
Possible ebo to Egungun and Iyami. This odu comes with many
blessings, usually from Orisa, so must thank one’s Orisa on the |
regular. Must practice perseverance. Might need to receive Ifa, and

always go for divination regarding important matters.
Eke mba ile ghe ile

Eke won o gho owun ile

Efkité. mba aba ghe'le

Won o gbo ownn Aba

Irawé lobelebé mba Tkin gbe'le

Won o gbo ownn lkin

Difa fun Omiiro

Tii se omo bibi inu Agbonmiregun

O nti orun bo wa si aye,

0 de ile aye tan

O fi eyin ti, 0 nfi ekun sun irawun ire ghogho

Ownn ¢ 1i ¢ wa 1o fun lkin

O}mhﬁ, owiin e 1L ¢ wd 1 fin ikin

Ouwan e vi ¢ wa ro fun mi, Onsard owun e vi ¢ wi o fiin i, Omiir,
Ase

Eke (raftet) lives with house

Rafter does not hear the voice of house
Ekute lives with hut

It does not hear the voice of hut

Irawe live with Tkin Ifa
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They did not hear the voice of Tkin Ifa
Ifa was consulted for Omuro
Orunmila’s child
When he was coming from the spirit sphere to earth
And when he got to earth
He was distraught with life’s disappointing strings
Take your problems to Tkin Ifa
Omuro, take your problems to Ikin Ifa
Bring yout problems to me--Orunmila
Omuro, bring your problems to me, Orunmila
Ase
NOTES:

BOOK OF 0DI

ODI IROSUN -

Our continued rebirthing of consciousness leads to fulfillment of
destiny. Possible ebo to Ori and Esu for protection. Speaks of need
for ebo against negative forces (iku, arun).

idin osun

idin kowo

adifa fun efi to n lo re gha adalewa obinrin efon
won wi ebo ni kose

esu atsebo

esu atse etutu

¢ 0 17 tfa ojo ni bi t7 n e

Riru eba ni i ghe ni

Airu ki i gb'eeyan.

Ae

idin does not sleep
idin does not have peace of mind
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cast divination for ear

who was going to snatch the Beautiful One (ada lewa)
the wife of mosquito

he was asked to offer sacrifice

he did not do the ebo

and tll still to this date

mosquito disturbs the ear

It is doing ebo that brings blessings (ire)

Neglect of ebo pays no one

Ase

IROSUN ODI -

This odu speaks of the need for using our ancestrally given talents &

continue to grow. The person must work hard but watch their hea
carefully. This person should not involve themselves in ot

people’s problems. Speaks of the need to be careful regarding

intimate relationships. Do not succumb to temptation.

Paa okin

N nft ja miyiiu rife

A difa fiin Oldsitn t dn lorogr r¢ jd dijii
Win ni niikan buri fiin un

Ori diin leé dia bayii?

Wn lordg: ré 6 nif jd dijii mid
Win ni yii mogr jayé

Ebo ni kd ri

Won ni éla ileké okitn kan lebg
Giripd oriko lebg ¢

O ba ridy

Ayé ye Olésim

O lows lowé

Bi 12 4 laya ni i bimgr

O kdlé
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Okaan ré bale

N wi wi 1t j6 ni wi 4 yo

Nz # yin aworn Babaldwoe

Awon Babaldwo i yin Ifd

O nf béé lawo'n Babaldwo todin wi

Péd oksn

N wdi jd mdjiin réfe
A difi fiin Olosin 1 dn lérog ré ja dijri |
\Vdn ni niean burd fiin un
Ebo n win ni d se

Oldsin ghébor ithé

O ribor

Ayé law 7 je o

Ayé lawd it je

Ayé lawd i je.

Ase

Abtuptly for the string

It cuts off the line of beads

Drafa for Olosun whose things they claim are proving knotty
They say he is living in abject poverty

“Would my things get better at all?”

They told him he wouldn’t experience difficult times again
“You will henceforth be enjoying life.

You should only offer ebo

A string-line of broken beads is part of the ebo

A mature goat is also part of the ebo” they said

He offered it

And life pleased him

He had plenty of money to spend

He started to have wives and children

He also built houses

Peace of mind crowned them all
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He then started to dance and sing

He was praising his Babalawo

His Babalawo was praising Ifa

He said it was as his Babalawo had said

Abruptly for the string

It cuts off the line of beads

Drafa for Olosun whose things they claim are proving knotty
They said he was having a difficult time

He was asked to do ebo

Olosu Heard about the ebo

And did it

We are enjoying life

We are enjoying life indeed

We are not ever going to experience difficulties again
We really are enjoying life

Ase

ODI OWONRIN —

In this odu, our creative abilities are finally recognized. This person
must avoid falling into depression. Speaks of possible initiation into

Ifa. Speaks of relationship issues. Possible ebo to Esu and Ogun

ptotection from harm coming from the other person in the

relationship.

Idin a vin rin ma rin

idin a rin vin marin

idin ridin ridin

lomo de n roko agbala

adifa fun orunmila

won i ko bori tya re nitori ire ghogho
Kee pe o

Kee jinna,

E waa wo'fa awo ki,

B'o #i nse
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Ilfa de, alase
Ope, abise wara
Ase

Idin a rin rin marin

idin a rin rin marin

it is in a sluggish way the children cultivate the bush of the backyard
cast divination for orunmila

he was asked to make ebo to his mother’s ori

in order to receive all good fortune

he did the ebo and he was blessed

Very soon,

At no distant date,

Come and see the Babalawo’s prediction
Coming to pass

Ifa has come, the great authority

Palm-tree, whose predictions come true speedily

dase

OWONRIN ODI -

This odu speaks of unexpected changes that can, if handled propetly,
lead to continued rebirth or confusion. Speaks of the need for
generosity. We must give in order to receive. Must be close to Ifa. If
female should be apetebi or receive Ifa. Calls for protection of one’s
children.

owonrin sidin

kokoro n sidi

idin woyi woyi lobe

adzfa fun ori

ori n tikole arun bo waiye

won ni ebo ni kose nye oori i ghemi o
ori wet lavii o

e
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owontrin producing maggots

iworl producing maggots

lots of maggots in the soup

cast divination for ori

when he was coming from heaven to earth
thus please my ori save me

ase

ODI OBARA -

A rebirth of consciousness brings spiritual elevation. This person
needs to be more spiritual; prayers and meditation, etc. This per:
has a powerful enemy. Must atone for any misdeeds that this person
can use against him/her. Possible need to receive Ogun.

idin bere

idin bere le kaja

adifa fun egungun nijo townn 17 osanyin jo n jja kads
won ni ebo ni kose

egungun nikan ni n be leyin 1 foju ebo
ebo 17 ¢ lo da ju

Kee pe o

Kee jinna,

E waa wo'fa awe ki,

B'o #i nse

Ifa de, alase

Ope, abise wara

Ase

idin get in a crouch

idin get in a crouch to fight

cast divination for egungun

when he was having a wrestling match with osanyin
they were asked to offer ebo
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it was egungun that made the offering and he was the one that won
Very soon,

At no distant date,

Come and see the Babalawo’s prediction

Coming to pass

[fa has come, the great authority

Palm-tree, whose predictions come true speedily

ase

OBARA ODI -

Continued  spiritual  growth creates continued rebirth of
consciousness, This person needs to create protection for his/her
family. Obara speaks of humility. In this odu, arrogance will lead the
the confinement of Odi. This odu usually comes for someone
experiencing difficulties. Might need to receive hand of Ifa. Possible
ebo to Ogun to remove blockages. A lack of humility is causing
losses.

obara o bod: idi ko mole

¢ je ki kanyin kanyin ile yin o ta yin die
adzfa fun bemibe

tin lo sitapa lenpe

won ni 0 kara n le ebo ni ko ma se

nje obara ko dun

ikan yi kodun

Riru ebo ni i ghe ni

Airu ki i gb'eeyan

ase

obara o bodt

idi 0 mole e je ki kanyin kanyin ile yin ko ta yin die
cast divination for bembe

when he was going to tapa lenpe

he was asked to do ebo for a safe trip
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thus obara does not sound

this does not sound

It is doing ebo that brings blessings (ire)
Neglect of ebo pays no one

Ase

ODI OKANRAN -

A rebirth of consciousness brings the ability to think outside the bo'i’

Or hard headedness creates myopia. This hard headedness gets

attention of Esu. Ebo and prayers to Esu to allow you to be mort
open to advice and new thinking. Must have an Esu, and be close t¢
Sango who brings humility. There might be a problem with one’

ancestors.

idin ranyin ranyin awo ofi

lo sefa fun oti

oti 1 raye a perin won ni

ebo i kose

esit aisebo

esH aise elutu ¢ 0 1 ifa ojo ni bi tin se
Rirt ebo ni i ghe ni

Airu ki i gh'eeyan

ase

idin ranyin ranyin the priest of alcohol

cast divination for alcohol

when he was coming down from heaven to earth
he was asked to offer ebo

so that people will not gather to drink him

he didn’t offer the ebo

and since then people have been drinking him

Tt is doing ebo that brings blessings (ire)

Neglect of ebo pays no one

310

THE HOLY ODU

ase

OKANRAN ODI -

‘T'aking a new approach leads to growth. This odu speaks of the need
for maturity and the need to control one’s emotions. Emotional
maturity. This person might be having problems at work. Ebo to
Ogun and Esu. In this odu is a story of Sango and Ogun in
competition. This person should not let their ego get them into
useless competitions. This odu speaks of death. Might need to teceive
[fa.

lwajn siwajn iparko tele

adifa fun olokanran it n se ono tya idin

won né koribo ko ma ba sinka idin

nje ewt folokanran ko sindi

Lbogho owo eghon di taburo

ewi folokanran ko sindin
Firo Ipo

Ere Ofa

E waa ba ni ni jebutu ire
Ase

the forehead takes the front and the back of the head takes the back
cast divination for olokanran the sibling of idin

he was asked to offer ebo

so that his sibling will not die

thus tell olokanran to bury idin

all the wealth of the senior brother become that of the junior brother
thus tell olokantran to bury idin

Travellers to Ipo

Travellers to Ofa,

Come and join us where there's plenty of good fortune
ase

ODI OGUNDA —
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Rebirth leads to a removal of obstacles to progress. This person
might be suffering, but patience and ebo to Ogun will lead to peace
of mind and improved circumstances. This person needs to be mote
sociable in otder to expand their social network. This odu warns us
to be careful who we choose as mates. And, as always with Odi,
watch out for STDs.

dindyi gunda

dindi gunda

adifa fun orunlojo ilu nijo 1 won lo re se aremo fun oba leyo ajori

dundun nikan lo n be leyin to n rubo ebo ti

0 da adaju

Riru ebo ni 7 gbe ni I

Airu &1 7 gb'eeyan.
E waa ba ni ni ire ghogho
Ase

dindi gunda

dindi gunda

cast divination for numerous number of drums

who were going to celebrate with the king of fjori

they were asked to offer ebo before embarking on the journey
it was only dundun that offer sacrifice

and it was only dundun that could perform at the event
It is doing ebo that btings blessings (ire)

Neglect of ebo pays no one

Come and join us whete there is plenty of ire

ase

OGUNDA ODI -

Clearing of obstacles leads to continued growth. Need to watch out
for conflict. Ebo for victory. Ifa says this person will meet someone
soon who would make a good spouse. Ebo for long life. Ebo to Ol
and Ifa for wealth. Ifa says someone is attacking this person but no
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need for juju. Just be close to Ifa and walk straight and Ifa and Ogun
will handle it.

Labugabuga awo or iota

A dafa fun akapo nijo ti nsunkun pe
Obun monte ola t'obun

lfa wafele aje mi nanmi o
Labugabuga iwo l'awo ori ota

Eila wa file aje mi nanmi
Labugabuga iwo lawo ori ota

Ase

Labugabuga the diviner for Oti Ota

Cast divination for akapo Ifa (disciple of Ifa)

When he was weeping that he doesn’t know

Where the house of wealth is located

Labuganbuga, you are the one who knows where ori ota’s fortune lies
Lila, come come and reveal my house of wealth to me

Labungabula you are the fortune teller of ori ota

Ase

ODI OSA -

In this odu, the rebirth of consciousness leads to external changes
that bring abundance. Or failure to let go of the past leads to loss as
a result of the external changes. Must act in upright manner. If
wanting to get pregnant, you will. If you don’t, best use birth control.
In this odu we have the story of the Osun staff as protection from
witches. In the story the Osun staff turns into a man and is actually
helping save the lyami from a witch. This odu then, speaks of this
person being victimized by witches and or sorcerers. Ebo to Osun
staff can stop the attacks. Might need Ibori, Ifa and Esu. Avoid
confrontation, and keep cool.
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idin sa

idin so awo ala

lodifa fun ata

nijoti olowun n lore pa olo je

won #i ebo ni kose

nje ata tolowun o pa olo ko le pa olo mo
olo lo tun pa ata je

ase

idin sa

idin so the priest of peppet

cast divination for pepper

when he planned to kill grinder

They were advised to do ebo

it was grinder that offered ebo

and it is the grinder that continues killing pepper

OSA ODI -
The sudden changes wrought by Osa lead to a tebirth in
consciousness. Warns us to stay on path spiritually and to listen to:

advice; at least consider it, even from strangers. Ifa forsees success at
work. Ifa for protection from negative entities. This is powerful odu
and if Ifa points to negative influences, ebo and akose, proba-b. ;
black soap med for wash will be needed. It is this person’s destiny to:
triumph, with Ifa, Ogun and Ori’s help.

Ona Osa koila

Ona Osamadio

Orunmila 1 ebo niki a se ki ona le la fun Osa
Kee pe o

Kee jinna,

E waa wo'fa awo ki,

B'o # nse

Ifa de, alase
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Ope, abise wara
Ase

Osa’s way is not open

Osa’s way is blocked

Orunmila advised ebo to open the way

A clay lamp, palm oil, money, Ifa medicine (make black soap with
ewe okro)

Very soon,

At no distant date,

Come and see the Babalawo’s prediction
Coming to pass

[fa has come, the great authority

Palm-tree, whose predictions come true speedily
Ase

ODI IKA —

Rebirth brings an increase in personal ashe. Ebo to Esu for business
success. This odu, however, if comes in ibi, usually points to
instability in the person’s life. Ebo to bring stability. Avoid sticking
your nose in other people’s business. Be forgiving with people;
hexing will backfire. Might be attracting attention of the mothers. Act
right, so they have no reason to harm.

aka bori ko le bopin

adifa fun eye won bowokan fun ekun

won ni ebo ni ki won se

0ye ritho lati ofo na ni ekun ko le rin kan se fun eye mo
Firo Ipo

Liro Ofa

I waa ba ni ni jebutu ire

e

aka covers his head but is unable to cover his destiny
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cast divination for bird and lion

they were told to do ebo

only bird offered ebo

and since then lion cannot harm bird

but can only watch him in the sky

Travellers to Ipo

Travellers to Ofa,

Come and join us whete there's plenty of good fortune

asc

IKA ODI -

Increased personal ashe brings a rebirth of consciousness. The cli
might be being treated badly and unfairly. Of course, ebo can en
this. If wanting children, this is a good time. 1'wins are a posslbxh_ y
Ebo to Ogun and/or Iyami to remove the negative people and/

spirits around you.

Biri mii kadi

Esu bobo n_y'odi

Adifa fun |aguda (robber)
Tin Lorun bo a Saye
Jaguda, dankun o jami
Mo sa di ikin

Ifa se ebo ni won ose

Won si ghebo gbe won rubo
Ko pe ko jinna

Ire ghogho way a de turturn
Ase

Biri mi kadi

Esu bobo n y'odi

Cast Ifa for Jaguda

When he was coming from orun to aye

Jaguda, don’t assault me
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I ran to Orunmila for protection

I was told to do ebo

I did the ebo

Not long after

Come and see how I have received all blessings
Ase

ODI OTURUPON -

Rebirth brings good health. Lack of planning can lead to illness. This
odu warns of STD’s and other reproductive system ptroblems. If a
woman, a trip to the gynecologist for check-up might be a good idea.
If a man, also might want to be proactive. This odu provides the cure
for impotence.

sdin trrn

tpon tur

adifa fun esu odara

io 1t n kore tle loja loja

loba loba

0 ni okn oke igeti ile orunmila
orunmila rubo

esut dele ile re o bere

st m2 be ire ghagho fun erunrila
ase

idin turu

ipon turu

cast divination for esu odata

who was cartying everyone’s good fortune

and cast ifa for orunmila

orunmila offered the ebo

and when esu got to his home

he found the offering of Orunmila on his porch
not knowing the sacrifice contained pieces of bone
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|
esu drank the sacrifice and started vomitting all the good things and
fortune he was carrying
in the house of orunmila
and orunmila became rich

Both awo and herbalist
Draw out your whips and switches
Help us chase out sadness

Draw out your whips and switches
Ase

ase

OTURUPON ODI -
Ilness leads to a rebirth. Many times, when we recover from illness,
we come back stronger. If we recover and become more fearful, we
will bring bad luck. This odu brings lots of ire, but need to receive
to make it flow. This person needs to lighten up a little; he/she is to
uptight. Must change their attitude and find happiness. This odu a
speaks of enemies. Ebo for victory. Might need to do full Iyami

ODI OTURA -

Rebirth of consciousness brings connection to soutce. This odu
speaks of the importance of family sticking together. This odu
speaks of a test for this person. Must be open to doing things
differently or counter-intuitively to pass the test. This person might
have Aje power. Possible ebo to avoid pain in reproductive organs
ritual, especially if pregnant. If a family member is sick, ebo i§ idin atago keyin aparo
AECERsA T owien gju 1 wa logie n vl
adifa fun nini tin se eru orisa

Orisa to se didun adifa fun aini 1 n se eru orisa

Lo se aidun won ui ebo ni kt won se
Difa fun Orunmila orisa 1 la pele o

Won ni k sebo Ayo agba lowo nini gba fun aini
Ko st sebo Ibanuje 0 50 ent kan 505 di igha eni
O gbebo, o rubo ase

Atawo, atisegun
E y’egba e y'atori

idin atago keyin aparo

E ba wa le Ibanuje
E y'egba e y'atori

it is what the eyes want to see that they see
cast divination for riches, the servant of orisa
Ase and also for poverty, the servant of orisa

it is the poor that offer ebo and obey orisa
The Orisa which causes delight

Is also responsible for displeasure

This was the declaration of Ifa to Orunmila
Who was advised to do offering for happiness
And also do offering against sadness
Orunmila did the offering

That is why orisa collect from the rich and give to the poor
orisanla, the father, who turns a single person into many

ase
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OTURA ODI -

Connection to spirit leads to rebirth. Speaks on relationships. Speak§
of people as the source of their own problems. Person might be
spinning their wheels. Might be working against destiny or othet
problem. Ebo to Ori. Patience with spouse. If pregnant, ebo to Iyami

to avoid a miscarriage. Warns men to be good to women.

Orda sif

Odoghé n ardi

A dia fin Asabi ti n fomi 0jia sogbéré omo
Ebo omo n won ni 6 se

Ot le bimo layé bayif?

Woén nf iwo Asabi ribo

Ité 6 16 6 loran

Tée re 6 kuin fowo

Y66 kuun fomo

Sughén ribo

Asabi ba riibq

Omé b4 kinlé

Awon ome 6htn 6 yan ki

N ni wi n j6 nf wan yo

Ni n yin awon Babalawo

Awon Babaldwo n'yin Ifa

O ni bge lawon Babaldwo toun wi
Ot di {

Odogbo n radi{

A di4 fin Asabi ti n fomi ojati soghéré omo
Won ni 6 sa kaale

Ebo omo n won ni o se

Asabi gbébo nbé 6 ritbo

A momo rAgabi o

A rAsi

Ité gboghd wolé Awo gerere

Ase
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Otura di1
Odogbo n radi i

(Cast Ifa for Asabi who was crying because of children
She was asked to make an offering

“would I have babiesr” she asked

“do the ebo,” they said

“all the good fortune you have will be easy to manage
Your house will fill with money

It will fill with children

Just do the ebo”

She did the offering

The ground became littered with children

They did not die prematurely

She then began to dance and sing

She praised her awos

Her awos praised Ifa

She said it was exactly as predicted

Otura dii

Odogbo n radi i

Cast Ifa for Asabi who was crying because of children
She was asked to take care of the ground

And do ebo for children

She heard and did the ebo

We have seen Asabi

We have seen culture

All good things have entered the house of the awo in multitudes

Ase

ODI IRETE -

Rebirth provides the renewed strength to persevere. This odu speaks
of an unstable life. This person should have hand of Ifa and Esu to
end difficulties and bting ire. This verse speaks a lot about marriage.
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If this person is planning to get married, this must be delved into by
the diviner. Warns us to mind our own business to avoid problems.

ape kan dun lemu

ope kan dun lekuro

adifa fun alakole

om0 enifean la ju igba ent lo won ni korubo nitori afe
0 rtbo o bere

st i di alaje

Em Ipo

Erm Ofa

E waa ba ni ni jebutu ire

ase

one palm tree is sweet to provide palmwine

one is sweet to provide ekuro

cast divination for alakole

when he was seeking for wealth from olodumare

he was asked to offer ebo

he did the ebo

and became rich and wealthy

Travellers to Ipo

Travellers to Ofa,

Come and join us where there's plenty of good fortune

ase

IRETE ODI -
Determination and perseverence lead to a rebirth. Or stubborness
leads to confinement. This odu speaks of success in one’s profession.
Ebo to Obatala and Ogun to remove obstacles. Warns us not to
ignore advice. Possibly affected by negative spirits.

Iretedi awo ologose

Lo d’ifa fun ologose
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Ologose nsunkun pe obun ko [ola
Libo ni won ni ko se

O) §7 gbebo nbe o rubo

Nje ologose nlo la ope nlo 1o

Liyin & 'omo pe aro wo rubo kiku so si

e

Iretedi the awo for ologose

Did divination for ologose

When he was crying for lack of wealth

He was told to make an offering

He did 1t

Now come and see how ologose has wealth and has orisa too
Don’t you know that ebo accepted will not let you suffer?

ase

ODI OSE —

Rebirth leads to a blessing of abundance. Speaks of the need for this
person and his/her children to receive Ifa for protection and success.
This person should be close to Esu and Olokun for blessings. Ebo to
Ori to end difficulties. Follow the advice of the ancestors.

idin se irele se

1gi ogba se ki n tu mi ro

adifa fun orunmila

haba n sawo lo sode ikirun won ni ebo ni kose
ko le lo re

ko le bo ire

Kee pe o

Kee jinna,

| waa wo'fa awo ki,

B'o ti nse

Ifa de, alase
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Ope, abise wara
ase

idin se
irele se
when the tree in the garden bends
i will replace it
cast divination for orunmila
when he was embarking on a journey to the town of ikirun
he was asked to offer sacrifice for a succcessful journey
orunmila did the ebo
and his voyage was a success
Very soon,
At no distant date,
Come and see the Babalawo’s prediction
Coming to pass
Ifa has come, the great authority
Palm-tree, whose predictions come true speedily

ase

OSE ODI -

Abundance brings a rebirth of consciousness. Or greed leads
confinement. Speaks of having children and a good relationship thal

leads to happiness. Ebo to Iyami to avoid problems du

pregnancy. Ibori to remove obstacles. This odu tells us to exhil
good character and kindness even if not acknowledged. If having bad

luck, it is possible there is a person who is cursing you.

Ewe ori g7 ni keofe ilele wa
17 ilele naa ko lo ori igi
A d’Ifa fun Osanyin

Ti n raye lai nik'u

Ebo ni won ni ko se
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O 57 ghebo nbe o rubo

Ko 1 pe, ki I jina

I w aba i laikn kan n gl
Ase

The leaves from the head (ori) of the tree don’t like to fall to the

ground

The leaves on the ground refuse to go back up
These were the ones who did divination for Osanyin
Who desired to live a long life

He was told to do ebo

He did it

Not long after that

Come and see how long he lives

Ase

ODI OFUN -

Rebirth brings a new beginning. Letting go of past behaviors leads to
our prayets being answered. Victory is guaranteed, but must avoid
getting in silly arguments. Speaks of illness. This person has been
blessed since birth and must show gratitude. This odu speaks of
protecting one’s children.

idin funfun ko riran a fi eni 1 yio fi tie gho erupe tle awo oye
lodifa fun oye

0ye n sunkun ki apa owun la kaye

won ni ebo ni kose

ki apa re le kaye

0 ribo

apa re kaye

Ero Ipo

Era Ofa
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E waa ba ni né jebutu ire
ase

idin funfun ko riran a fi eni i yio fi ti gbo ile is the priest of
harmattan

cast divination for harmattan season

he was asked to offer ebo

so that he can be felt through out the world

he did the ebo '

and since then you can feel him everywhere in the world
Travellets to Ipo

Travellets to Ofa,

Come and join us where there's plenty of good fortune
ase

OFUN ODI -

Receiving blessings brings a rebirth of consciousness. Or ba
behavior leads to confinement. Speaks of a blessing of wealth. Thi
person’s ire is dependent on their development of good characte
following Ifa’s ethical ptinciples. Ebo for long life. Might need to
receive Egbe. This odu speaks on ebo being more efficient
charms or medicines. This person should be close to Obatala an

to receive blessings and protection from enemies.

Orunmila I'Ofun

Ei naa I'Ofun bara mi agbonniregun
Ofun dele Alara

Ofun dele Ajero

Ofun dele Owarangun Aga

Awon o mon ebo o j’ade lo

Ofun dele Orunmila

Orunmila nikan Pomo n ebo

Nje kinni Ofun n di
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()fun n di owo
Ofun n di eyo
Fyin komo npe ohun rere 'Ofun n di

Ase

Orunmila says there is good fortune on the way

| say there 1s good fortune on the way

(0od luck comes to the house of Alara

(iood luck comes to the house of Ajero

(yood luck artives in the hose of Owanrangun-aga
They were told to make offering

Only Orunmila made the offering

Ciood luck has arrived

Ofun 1s providing money

Ofun is providing luck

Don’t you know it is Ofun that brings the blessing of money?
Ase

NOTES:
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BOOK OF IROSUN

IROSUN OWONRIN —

Full use of one’s talents leads to the ability to handle unexpec o

changes. This person must listen to the ancestors for warnings

impending unexpected changes. Speaks of this person having friends

who wish them ill. Speaks of adheting to taboos. Watns us to not
involved with a person who is already in a relationship with someo
else. This person should have theit own Ifa and Osanyin.

Senmd 20 lawo sinmi 17

stn it jina lawo sin mii jina

bo le sin mi 1it7 ko sa 17 ba mi dele irossmn elerin
adifa awele onidi o ren béte ti yio ma fi obo daran kiri
won ni ebo ni kose

Riru ebo ni i ghe ni

Airu ki i gh'eeyan.

E waa ba ni ni ire ghogbo

ase

escorting me for a while is same as escorting for the long journey
if you can’t escort me for long

just make sure you assist me to get to the house of irosun elerin
cast divination for awele

who liked orenbete’s rear end
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she was going to use sex to kill people

people were asked to offer ebo to be saved from her
[t is doing ebo that brings blessings (ire)

Neglect of ebo pays no one

Come and join us where there is plenty of ire

ase

OWONRIN IROSUN -

Unexpected change brings a blessing from the ancestors. Or the fear
of change leads to stagnation. This person must not be impatient and
casy to anget. Calm, cool and collected brings the ire. Warns not to
rely on the advice of others so much and develop our intuition. This
person might suffer from fear and anxiety. Faith in Ifa will bring
those feelings to an end.

oja loja owonrin

ddifa fun akoko o n sawo lo st ode iresa

won i ebo ni kose

wkokao awo won lode iresa

lodifa fun won lode iresa ebo omo ni won se eropo
vro ofa e wa ba ni lary segun

arisegun la ba ni lese obarisa

e

the back tie (wrap for baby) is that of owonrin

head wrap (women’s) is that of irosun

cast divination for akoko that was going on journey to town of iresa
akoko the priest of iresa

was the one who cast divination for people of iresa

they wete asked to offer ebo |
80 as to recieve blessing of children
they offered the ebo |
and they triumph over their enemies |
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ase

IROSUN OBARA -

Fulfillment of potential brings inner transformation. Or arrogance
and greed lead to disgrace. Might be suffering from negative attacks
(witches). Avoid alcohol. Ebo to Ogun for protection.

sasu nt omo olo osun wvi
drasun ega ni omo olo osun npe
adifa fun oya

oya n sunkun omo 1e ile ira
won ni forubo nitort ire ghosbho

ase

sasu sound is what comes out of pestle
irosun ega is what come out of pestle of osun
cast divination for oya

that was seeking of bearing a children

she was ask to do offering

she did and was giving birth

ase

OBARA TROSUN -

[nner transformation leads to renewed motivation to fulfill on s
destiny. This odu speaks of the need for Ifa initiation and spiritua
discipline to receive one’s blessings. If a woman, initiation into Iyam
Ebo to Ifa and Ori for prosperity. Speaks of conflict. Ebo to Ogus

and Sango for victory.

aseseyo iroko ni se ewe gha koko

sba koko adifa fun obara 1i yio kun osun si ese 05t
# yio da ese kan otun 5

won ni 0 kara nle ebo ni ko ma se

eropo ero ofa ¢ wa ba ni larusegun
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arusegun la ba ni lese obarisa
e

the growing of iroko tree

makes the leaves artractive

cast divination for obara

who painted his left leg red and spared the right leg
he was asked to offer ebo

the people of opo and ofa

come and meet us at the acceptance of offering

nse

IROSUN OKANRAN -

In this odu, using our ancestrally gifted talents leads to new ideas.
Says avoid getting into a wat of insults. Speaks of conflict. This
person should receive Ifa and work it.

s karran won o kanran
adifa fun adekanbi omo won leyo igi
won ni ki won ribo

nelore oyun inu re

eropo ero ofa eniyan fo ghe ebo nibe
ebo ire ghagho ni se

Kee pe o

Kee jinna,

I waa wo'fa awo ki,

B'o # nse

lfa de, alase

Ope, abise wara

e

irosun kanran won o kanran

cast divination for adekanbi the son of eyo igi
she was asked to offer sacrifice because of the pregnancy

331



Awo Fategbe Fatunmbi Fasola

she did the ebo

and delivered her child safely

Very soon,

At no distant date,

Come and see the Babalawo’s prediction
Coming to pass

Ifa has come, the great authority

Palm-tree, whose predictions come true speedily

asec

OKANRAN IROSUN -

Thinking outside the box brings the blessing of re-aligning with
destiny. In this Odu, Sango speaks loudly. This petrson is af
argumentative, angry person and this behavior is blocking his/

good fortune. Speaks of troubled relationship and the need fi

renewal of vows. Speaks of the need for forgiveness. If planning i
new endeavot, now is a good time, but keep the plans to yourself

This odu brings prosperity with proper ebo to Ogun and Olokun.

okanran roro

okanran o seje

adifa fun olan losin omo asa
won loghe gbowo

won ni ko kara nie ebo ni kose
nje olanlosin se 0 de o

omo asamo loghe ghowo
olanlosin lorufeo ta n pe okola
Ero Ipo

Ero Ofa

E waa ba ni ni jebutu ire
Ase

okanran roro
okantran o seje
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cast divination for olan losin (olan losin is the name of a tattoo artist)
who was giving tribal marks in place of money

he was asked to offer ebo

thus the people accepted the marks in place of money

Travellers to Ipo

Travellers to Ofa,

Come and join us where there's plenty of good fortune

ase

IROSUN OGUNDA -

Using the gifts our ancestors provided us leads to the removal of
obstacles to our success. This petson’s arrogance is blocking his/her
blessings. Must always comply with recommended ebo. This person
should try to keep the family together; it is through the family that
the blessings come. Try to work out problems in their marriage.
Remove those influences from your life that are causing the breakup
of the family, whether they be other people or behaviors. This petson
needs to propitiate Fsu constantly and be generous with people. This
person has created Elenini and must destroy them.

Bt 0 ba ma gun eda moyan

ki o gun eda moyan

bi 0 ba si gun eda wio yan

&1 0 ba irosun je oruko

adifa fun orunmila

baba n sunkun alainire ghogho
won ni ebo uni kose

0 rieho o

§i ni di ontre ghogho

Kee pe o

Kee jinna

15 tete waa ba wa ni jebutu age sunrs

Age
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if you wish to pound eda rat with yam

please do

and if you are not pounding rat with yam please do
cast divination for orunmila

when orunmila was seeking for good fortune

he was asked to offer yam pounded with rat to ifa
he did the offering

and he was blessed with all forms of good fortune
Very soon,

At no distant date

Come and join us where there's plenty of money and peace of mind
Ase

OGUNDA IROSUN -
The removal of obstacles leads to realignment with destiny.

petson is having problems at work but must persevere. Must work

behavior and avoid arguments. Must always maintain opti
Speaks of turning bad fortune into good fortune through ebo

behavior modification. Speaks of conquering enemies. Ebo of

coconut, banana, sugar cane and honey to Ori, Ifa and Egbe to b
sweetness to this person’s life.

Eguntan-moyo

Ewmii tikon owo ri d'1Olowo

Eguntan-magyo

Emt tikon aya ri d'alaya

Eiguntan-maoyo

emit 11 keobimo 11 olomo

Eguntan-moyo

Emi tikosan ri de ti san o

A dafa Agutan tiogha egun asese ti 0 gba egun aro
Won niki o wa sebo, egun ori re a tan

Ebo: eyele, obi, ataare, orogbo ati egberinla owo
ogbo o ru
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e

The curse is over, 1 am happy

| was poot, now I am rich

The curse is over, I am happy

| was single, now I'm married

The curse is ovet, now I'm happy

| never had a child, now i have children

The cutse is over, now I'm happy

| was disabled, now I'm cured

Ifa was divined for Sheep

Who had curses from the maimed and the lame

She was asked to do ebo so that the curses on her Oti would be
banished

The ebo: pigeons, kola nuts, alligator peppet, bitter kola and money
She listened and did the ebo

Ase

IROSUN OSA -

[sing our ancestral gifts brings abundance through changes. What we
do today affects our tomorrow. In this case, something we did in the
past is going to pay off soon. This odu speaks of negative spirits
around this person. Ibori is called for accompanied by personal work
on developing good character. Speaks of enemies, ebo to conquer.

Irosun san ara gagagaga

dadifa fun olukoso laly bambi

om0 arigha ota segun afiri wele wele se te

0 1 be laarin ota sangiliti o n fi ojojumo komi nu ogun
won ni ebo ni kose

eropo ero ofa e wa ba ni larnsegn

drusegun la ba ni lese obarisa
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ase

irosun san ara gagagaga
cast divination for olukoso lalu bambi (sango)

the one that uses thunder stones to conquer his enemies
when he was amidst tribulation

he was asked to offer ebo

he did the ebo

and triumphed over his enemies

ase

OSA IROSUN -

Our destiny is realigned by rapid change in circumstances (Oya). Call

for Iboti and ebo to Ifa. Watns of working too hard and not ge

enough rest. Do not get involved with someone clse’s spouse. Ebao t¢
come out clean of a scrape. Warns to follow Ifa’s advice. Blessing of
wealth through promotion. Be careful how you treat women,

Possible ebo to Egbe.

Osa lee sun

O sa lee han-anrun fonfon

Difa fun Ori

13 nlo ree gha igba iwa lowo Olidimart
Won ni ki won sakaale, ebo ni sile

Q ghebo o rubo

Ko pe ko jinna '
E wa ba ni ni wowo ire ghogbo

Nje v yab're Aje

Mo yan f'aya

Mo yan t'aya tan

Mo yan t'omo

Emi yan t'aiku

Mo fi pelue o
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Ase

You can really sleep

You can snote loudly

‘That was 1fa cast for Ord

When going to take the calabash of destiny from Olédumare
Ori was advised to make offering

He complied

Before long not too far

Join us in the midst of all Tre (blessings)
| have chosen the Ire of wealth

| have chosen the Ire of spouse

After choosing the Ire of spouse

I chose the Ire of children

I next chose that of longevity

As addition to all my Ire

Ase

IROSUN IKA -

Fulfillment of potental brings increased ase (personal spiritual
powet). Possible problems with in-laws. Warns not to divulge one’s
plans to others. Advises to have clean thoughts. Might need to do
Tefa for protection from Tku (death). Possible ebo to Ogun and Ori
to clear the way for blessings.

e ma sunka

ero ma sun igede

o dile ifero koko ko

adifa fun ekulkn

11 yio ni oyun sini

won i koribo ko e bi tibi tire
ogbebo orstho

kipe

kel jina e wa ba ni larusegun
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arusegnn la n ba ni lese obarisa

ase

ero ma sun ka

ero ma sun igede

odile jjero koko

cast divination for ekuku

who was seeking for safe delivery

she was asked to offer ebo

not long after she delivered safely

come see us receive blessings from the king of Orisa

ase

IKA TROSUN -

Focusing and consolidating out ase leads to our ability to better
our talents. This Odu speaks about Osun, and the need to do ebo t
Osun. This person must be easier on themselves and pat themselye
on the back once in a while. Must be less fearfull. Possible ebo f

Iyami for protection from enemies. Warns to avoid fighting wit

anyone. Ebo to Esu and Aje for wealth.
Ajikawon mole ina

Aji ka won mol ojo owuro

D’Ifa fun Tka

Ti yoo ka Irosun mole

Nitori akokoro ofi eran gbigbe
Kurtukutu n'Tka ti ka Irosun mole

Tit ale fi le kokooko

Ase

To be encircled inside one’s home by early morning fire
To be hemmed in inside one’s home by early morning rain
Were the awos who cast ifa for Ika

When going to hem Irosun inside Irosun’s house

Simply because of the dry animal skull (kept in his house)
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He was told to offer a dry animal skull

He did not make the offering

Ika hemmed in Trosun since early in the morning (dawn)
Until very late at night

nse

IROSUN OTURUPON -

Our health depends on our alignment with destiny. Warns of illness
of unborn child. Ifa says we must compott ourselves well in public.
Orunmila, Ogun and Obatala speak in this odu. Ebo to Ori, Ogun,
Ifa and Esu to make life better.

wnikean ki se ibi ko gha ore

inikan ki se ore ko gha ibi

adefa fun oba jonin

to lowaun yio pa oba akure

won ni ebo ni kose

nje alin yo da o pa ara re

oba ijormu to lowun yio pa oba akure
ahun yo da para re

e

nobody does bad and recieves good in return

nobody does good and recieves bad in return

cast divination for the king of fjomu

that was planning to kill the king of akure

he was asked to offer ebo

he did the ebo

thus the tortoise has killed himself

the king of fjomu that planned to kill the king of akure
the tortoise has killed himself with his sword

ase
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OTURUPON IROSUN -
Maintaining one’s health is the road to fulfilling one’s destiny. Thi
person needs to stay healthy; exercise, eat well, etc. This odu bring
wealth. This person probably should receive Aje. Ebo to Ifa | I
protection from enemies. Obatala for ire. If thinking of marmge,
says the person is good for you. If thinking of a major purchase thi
will also be good. Possibly in wrong career or trade. Our pop

patience and ebo, will receive blessing.

Flagada la’mi

Dia fun won n’Lsakun

Won o ju ogun geerege

Ebo ni won ni ko waa se

O gb'ebo, 0 ru'bo

Ko pe, ko jinna

E wa ba ‘ni ba wowo ire ghogho
Ase

Oturupon sokun

F’agada lami

Ifa’s message for the inhabitants of Isokun
When they were not more than 20 in number
They were advised to offer ebo

They complied

Before long, not too far

Come and join us in the midst of all Ire of life
Ase

IROSUN OTURA -
Full use of our ancestral gifts brings connection to our higher self
"This odu implores us to act with iwa pele. This person must show
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gratitude. If there is a project that was left undone, must finish it.

Must give offerings to Ifa regularly to receive blessings. Should
receive Ifa and possibly Olokun. This person will be successful, but
that generates enemies. Fbo to Oya for protection. Speaks of
impotency problems,

atere kan vi awo ode egba

pa n ghaja awo ode ijesa

0 wo susi se kan

adifa fun oranmila baba ti n se awo re lokunkun
won ni ebo ni kose

nje fitila tan ina &z n riran

oni 0 mikea se awo okunkun

e

atere kanrin the priest of egba land

na n ghaja the priest of ijesa

0owo sun su sekan

cast divination for orunmila

when he had been doing things in the dark

he was asked to make offering

so that everything hiding in the darkness can really come out into the
open

thus the let the fire light up and let me see

i do not want to be a priest of darkness

nse

OTURA IROSUN -

Connection to source leads to fulfillment of destiny. This odu calls
for humility and honesty as the path to peace and harmony. Must
avoid getting sucked into useless challenge of egos. Ebo to Ifa and
Osun staff to ward off all ibi (illness, loss, etc.) and to Sango and Esu
for victory, possibly related to promotion at work.
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Ojo dganj nit biram ebé baba
A did fiin Otiid

Ti 6 mOsun Ié ik lo

Ebo n wén ni d se

Oun le Ié Ajgun ghagho kit Tié oun bayir?
Wn ni kd riibo

Wein ni fd 166 bo Osun

O bo Osun

O bo ke ipori ¢

Ayé ye Otiid

Tkit jede lo

Arimn lo

Ofp Jo

Oran lo

Osé lo

Iné 5 wolé 1o 6

N ni wd njo nt wéd n yo

Ni n yin awon Babaliwe
Awon Babaliwo n yin Ifi

O né bé lawon Babaldwo toiin wi
Oy dganjia nit bévin ebe bidba
A déd fiin Otsig

Ti 6 mOsun I ikesi lo

Tere lé ikeat 16 0

Teéte lékii lo

Otdidamdsin

Tete lekit fo

ase

It is the midnight rainfall that levels with the ridge in fullness
Cast Ifa for Otura

That would use Osun to chase away death

“Would I be able to chase away death from my house?”
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He was asked to do ebo

e was asked to offer ebo to Osun

He offered ebo to Osun

He also offered ebo to Ifa

Life so pleased him

Ifa and Osun scared death away

Sickness went away

So did loss

Offense

Sadness

It was ire gbogbo (all good fortune) that entered his house
[He then started to dance and sing

He was praising his Babalawo

His Babalawo was praising Ifa

Ifa was praising Olorun

IHe said it was exactly as his Babalawo had said
It is the midnight rainfall that levels with the ridge in fullness
‘I'hat would use Osun to chase away death
Please chase death away quickly

Chase death away fast

(Oturaamosun

Chase death away fast

Ase

IROSUN IRETE -

UUsing our talents to the fullest brings us renewed motivation and
determination. This odu calls for spiritual discipline. Possible e¢bo to
Orunmila to block ibi (sickness, loss, etc.). Possible ebo to Osun and
Ifa to release ire. This person must be compassionate and joyfull.
Speaks of an important event in this person’s life and the need for
¢bo to Esu so it will be succesfull.

jeje awo ile olosun
lodifa fun olosun
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o ma kun le sora jenn titun lodun
won ni ebo ni kose

nye jeje wa lan bo osun

ase

jeje the priest of olosun

cast divination fot olosun

who was going to celebrate osun

he was asked to offer cbo

he did ebo

and he was successful

thus it is gently and respectfully we are worshipping osun
ase

IRETE IROSUN -

Patience and determination ate the path to self actualization.
odu asks us to balance the masculine/feminine in outselves. Sp
of many enemies. This person has most likely has led a difficult
Ebo to Esu, Orunmila and Iyami to end difficulties. The pe
needs an attitude adjustment.

Irete Rosu

A d’lfa fun Olofin

Won niki Olofin wa rubo

Ki oran gedegbe na de

Eyele funfun, adiye funfun, ati eghefila owo I ebo
Kee pe o

Kee jinna

E rete waa ba wa ni jebutu aje sunrn

Ase

Irete Rosu

Did divination for Olofin
Olofin was told to make an offering
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In order to avoid unexpected trouble '
IHe did the ebo I
And avoided the unforeseen problem

Very soon

At no distant date

(lome and join us where there's plenty of money
and peace of mind

Ase

IROSUN OSE -

Alignment with destiny leads to ire. This odu says we need to use our
ancestrally given talents and skills to accomplish our destiny. That
act, by default, leads to abundance. Speaks of possible pregnancy and
the need to protect it from witches. This odu does speak of lloso —
witches, Ebo to stop the problem. This person might be having a

hard time, but with ebo, good times are assured. Must maintain a
cool head. Improvement in business forecast.

wi bele ni pawo loré

iri wele ni kea etn laya
adifa fun ponse ajagun obele
won ni ko ritho

salatkn ara re

0ro opo ero ofa e wa ba ni bayo
o Wa wo ire

Riru ebo ni i ghe ni

Airu ki ¢ gh'eeyan

i waa ba ni ni ire ghogho
ase

it is heavy rain that weakens an awo

it is a snow that weakens etu
cast divination for ponse ajagun obele
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he was asked to offer ebo

for long life

he did the ebo and he lived long

It is doing ebo that brings blessings
Neglect of ebo pays no one

Come and join us where there is plenty of ire
Ase

OSE TROSUN -

The gift of abundance brings the ability to fulfill one’s destiny,
person is guaranteed a long life and many blessings. They shoulg

receive orisa Aje for wealth and be initiated to Oshun for protectior
Might need to be initiated Egungun. Of course, all this good fortun
1s accompanied by an equal amount of negativity so this

should wear a white head covering when she/he feels the need
do washing of Ori regularly. If going through a difficult period,

to end it. Many jealous enemies.

Gunnungun lowo bi ti a nrere loo ye si

Osifibi iyeere bange bange boo manle .
A d’lfa fun Ose

1% nre le Olosun lo re e toro omo

Eba ni won ni ko se

O sz ghebo nbe o rubo

Nye Ose olosun lo Vaso

A daa le ko ma n lolase

Ose olosun lo Faso

Ase

The vulture goes to a hidden place to lay her eggs
And covers them with her long wings
Cast Ifa for Ose

When he was going to marry olosun and have children
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IHe was advised to make an offering

He did it

Ose Olosun is the owner of the cloth (egungun masquerade costume)
let him crawl along the ground ‘
Ose olosun is the owner of the cloth

Ase

IROSUN OFUN -

Staying on track with our destiny leads to the miraculous. This odu
speaks of the need for patience and coolness. A hot head leads to
loss. Arrogance will bring illness. Don’t make promises you can’t
keep. Ori is prominent in this odu, must do ibori and ptay for
clevation regularly. Must worship Orisa funfun — the white dieties.
Needs to receive Olokun. Should always wear light colored clothes.

oknta pa
ddifa fun orunmita
0 0 saws lo sile olofin

won ni ebo ni fkose

oribo o segun esn

1 orunmila ba n lo sile olofin 0 ma n mn esu dani
1f orunmila ba kiro ni be

wsu yio pada lo sile olofin leyin lati lo ba orunmila je,
orunpila ribo lasivi esit ba tu

Kee pe o

Kee jinna,

i waa wo'fa awo ki,

B'o ti nse

lfa de, alase

Ope, abise wara

e
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okuta pa

cast divination for orunmila

who was going to work Ifa at olofin’s house
whenever he goes to do divination, he takes esu along
this time Esu spoiled Orunmila’s work

but Orunmila had made ebo

and Esu’s secret was revealed

thus orunmila overcame Esu’s plans

Very soon,

At no distant date,

Come and see the Babalawo’s prediction
Coming to pass

Ifa has come, the great authority

Palm-tree, whose predictions come true speedily
ase

OFUN IROSUN - _
Good fortune brings alignment with desting. This person
connected to spirit. He/she must always listen. Spitit provides a cleat
vision of his/het destiny. This person might be suffering fron
sadness and depression. Ebo to Oshun of honey to help bring
into the person’s life. Speaks of new relationships. Possible Elegh
child. Must sleep under red blanket.

Ofun fun ire ka

Ofun ko pariwo

Eniyan bi irmvonyi sowon l'aye

Eni maa dasa kow orunni’le ola

A d’ifa fun awon engyan

A ni ik mi a maa won Powo ise orun

A niki won rubo koma baa si okunkunati ibanujel'ona won
Won gho sugbon won ko rubo
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Ase

Ofun is giving out goodness
Ofun does not make any noise about it

People like Ofun are hard to find on earth

Anyone who wants to perform wonders should look up to orun

(Orun is the home of honor
[fa was petformed for human beings
Who were told that death would always bring them to see the

wonders of orun
I'hey were asked to do ebo so that darkness and sorrow be banished

from their paths
They heard but did not do the offering

Ase
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Kiaraoleo
Ara lile Foogun oro ent

Ko ma ma 5t oun to dun I'Eyo

Bii ki ajinde o maa jeni o
Ara lile loogun oro eni o
Ase

(wonrin, the Awo of the river bed

(bara, the Awo of the stream bed

Both Owontin, the awo of the river bed

And Obara, the awo of the stream bed

Were the ones who cast Ifa for Olunkan

The child of “that special thing that is so sweet in the city of Oyo”
I'hat is sweeter than honey

T'hete is nothing so sweet in Oyo

I'hat is comparable with waking up

And feeling hail and hearty

Sound health is the therapy for all treasures that one possesses

BOOK OF OWONRIN

OWONRIN OBARA -
Unexpected changes bring a transformation. Blessings are about td
materialize. Be on the look out lest they pass you by. Speaks
receiving unexpected wealth. This person is confused and needs ib
for clarity. This person also needs to put their arrogance in che
Humble themselves enough to follow Ifa’s advice and do requitel
ebo. Receive Ifa for wealth. Generosity and kindness will lead to ire,

There is nothing so sweet in the city of Oyo
T'hat can be likened to one’s well being
Sound health is the therapy for all the treasures that one possesses

nse

Owonrin Iparo (Owontin Obara) OBARA OWONRIN -

Owonrin Awo ale inu omii The unexpected changes inherent in Owonrtin are successfully
Obara Awo ale odo managed due to the transformation experienced in Obara. The
Ati Owonrin Awo ale iny omi transformation has to do with how we react to stimuli. The reborn,
Ati Obara Awo ale odo iransformed person will handle crisis differently than before (no
DIfa fun Olunkan more irrational behavior). Speaks of avoiding jealousy and similar
Omo nkan dun I'Eyo negativity. Warns of money dispute. Ebo to Ifa to end suffering and
To ju Oyin lo o bring joy and prosperity. It will take perseverance and patience. Ebo
Ko ma 5i oun to dun I'Eyo 16 Oba to avoid impending confrontation.

Bii ka ji
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obara owonrin olofin awise

adifa fun esu bele ti n sawo o st iserimole

won ni ebo ni kose

won ni korubo fun ire aje lati okere ko le ko ire naa bo wa sile
Kee pe o

Kee jinna

E tete waa ba wa ni jebutu aje sunru

Age

obara owonri olofin awise

cast divination for esu bele

who was going to iserimole town to do Ifa work

he was asked to offer ebo so he could return with good fortune
he did the ebo

he returned with all good fortune

Very soon

At no distant date

Come and join us where there's plenty of money and peace of mind
ase

OWONRIN OKANRAN -
Unexpected changes bring a new start, a new chapter in this person’s
life. This person might be suffering depression. It is a downward
spiral that brings bad fortune (ibi), so must be corrected. Offering of
honey to Oshun at the river. Possible warning of serious ibi like
death or loss of property. Possibly needs to teceive Ifa and Esu, plua
Osun staff or Osanyin for protection. Also ebo to Iyami.
owonrin pokan awo ako igi

Iodifa fun ako igi won bo wokan fun abo igi

won ni won karale nle ebo ni ki won se

won gbe ebo won rubo

keipe ko i jina e wa ba ni ni jebutu ire
Jebuta ire la ba wi lese obarisa
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Wi

owontin pokan the priest of male tree

cast divination for male tree and female tree

they were asked to offer ebo for a good relationship
they offered the ebo and they were happy

thus come and meet us at blessing of orisa

nse

OKANRAN OWONRIN —

The willingness to try a new approach leads to the ability to handle
unexpected change. This odu tells us of the value of gratitude, and
not to take ourselves too seriously. Must stop being so
argumentative. Weekly Obatala head wash. Possibility if impending
legal problems. Ebo to Esu and Ogun for protection, to Ifa and
Olokun for prosperity.

pkanran wonyin wonyin

o aja

lodifa fun aja

aja n tikole orun bo waye

won ni ebo ni ko ma miise

oni oun 1 s¢ ebo okanran wonyin wonyin

e

okanran wonyin wonyin

the priest of dog

cast divination for dog

when he was coming from orun to earth

He asked, “will I have the love of humans?”

he was asked to offer ebo

he complied

since then he was shouting

“| have made an offering to okanran wonyin wonyin!”
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this is the meaning of dog barking till today

ase

OWONRIN OGUNDA -

Unexpected changes help remove obstacles from our path. Th
person has possibly become uncentered. Speaks of conflict. Ebo _-
Ori for peace of mind, as well as a bath. Ogun and Esu speak a lot |
this odu. This person might need to receive Ogun. If this person s
ebo is needed immediately. Possibility some close to this petson
working against them. This person must be truthful repardless

how hard that may be.

Peregun susu

A d'ifa fOwon, a bu [ Eguntan

A niki won wa rube

aye Owon ati i Eguntan aya re a gun
Ogbo o ru

Rirw ebo ni i gbe ni

Airu &i i gb'ecyan

E waa ba ni ni ire gbogho

Ase

Peregun susu was divined for Owon and Eguntan

They were asked to do ebo

so that things would be well with Owon and his wife Eguntan
He heard and did the ebo

It is doing ebo that brings blessings

Neglect of ebo pays no one

Come and join us whete there is plenty of ire

Ase
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OGUNDA OWONRIN -

Obstacles are removed to the successful handling of unexpected
change. Ogun speaks a lot in this odu. This odu advises us to listen to
our ancestors for guidance. Ebo to Ori to bring ire of long life and
prosperity. Ebo to Ogun to conquer enemies and alleviate stress.
dia fan Isese

U lse olé ri Oro n'lfe

:;;’y.' keinni j;gése ent

( Viddimars ni Isese eni

f\\';;sc' labd bo

K tiné b'Orisa, Isese

Ori eni ni f.ré.se eni

Isese 4 ba bo

kat toni b'Orisa, Tsese

Lkin Ifid ni Isese eni

Isese la ba bo

kat tinf b'Orisa,lsese

lle Ayé n Isese eni

Isese la bd bo

kit toni b'Onisa, lsese

I Vid ent ni j;fﬁ;?é’ eni

Isese 4a b bo

kitténi b'Orisa, Isese

Bibi eni ni Isese eni

1,,\‘(3:?& ld bd bo

kit teni b'Orisa,Isese

Okd ni ni Isese eni

Isgse labd bo

Kt tént b'Orisa, Isese

Obi nini Isege eni

Isese i bd bo

ki tenf b'Orisa, Isese

Oliwo eni ni Isese ent
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Isese la b bo

kaf téni b'Orisa,Isese

E je kd bo Isese o Qlowi
Isese la bi bo

kaf toni b'Orisa, lsese
Isese ni Baba étiti

ase

Divined for isése(Proge:ﬁtors)

The leader of the Oro society of ancient Ife
Theyasked, what is ones Isese?

Olédumare is ones Isese

It is Isese we ought to appease Before appeasing any Qrisa, Isese

(Primordials)

Ones Orf (Destiny) is ones Isese

It is Isese we ought toappease

Before appeasing any Qrisa, Isese

Ones Tkin Ifd (ones personal Odu) is ones Isese
Itis isése we ought to appease

Before appeasing any Qrisa, Isese

TlgAiyé (Mother Earth/Nature) is ones Isgse

It is Isgse we ought to appease

Before appeasing any Qrisa, isés;.e(Primordia.ls)
Ones own Mothet is ones Is¢se

It is fsése we ought to appease

Before appeasing any Qrisa, Isgse (Primordials)
Ones own Father is ones Isese

It is Isese we ought to appease

Before appeasing any Qrisa, Isese

Vagina (likely referring to one’s marital relations within home or
one’s mother’s genitals) is ones isé$e

Itis isése we ought to appease

Before appeasing any Qrisa, Isese
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Penis (likely referring to one’s matital relations within home or one’s
father’s genital) is one’s Isese

It is Isese we ought to appease

Before appeasing any Qrisa, iséSc

Ones Olawo ("Elder Priest") is ones Isese

It is Isese we ought to appease

Before appeasing any Orisa, Tsése

Please let us appease Is¢se

Before appeasing any Qrisa

Isese is the Progenitor of all étutd (appeasements)

Ase

OWONRIN OSA -

Proper handling of unexpected changes leads to blessings. Both
Owontin and Osa speak of change. If we embrace change, it will
bring us ire; if we resist, we will have difficulties. To embrace change
takes strength and courage. This odu says no blood ebo. Also, it is
the odu with the story of when Esu provoked the two good friends
to fight over differing perceptions of reality. Thus the odu comes
with the message to be open to the possibility that your truth might
not be someone elses and to avoid arguments. Ebo to Oshun for

promotion.

owenrin wosa wayi wayi Elbo to

adifa fiun won lode iseyin

0mia abo gt idi ki won to mo oko

won ui won kara nle ebo ni ki won ma se
Kee pe o

Kee jinna

b tete waa ba wa ni jebiutu aje suura

e

pwonrin wosa wayi wayi
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cast divination for people of iseyin

that offer ebo to idi tree before marriage
they were ask to offer ebo to prosper
they complied

their marriage was prosperous

Very soon

At no distant date

Come and join us where there's plenty of money and peace of mind

ase

OSA OWONRIN -

External changes come unexpectedly. Possibility of chaos if n
prepared. Must handle with courage. Must handle responsibilities
not run away from problems. Maintain positive attitude. Ebo to Aj

for wealth. Speaks of enemies and the need for frequent offerings i

Ifa for ire and to vanquish enemies.

Ola gaara Ola gaara

Teye ashe lond igho

Teye aluko loni odan

Teye Olausasa loni

Thanun 1di

Eepa obun enu iwonm
Abkara obun enn iwomn

D Tfa fun Kuegbe omo Irovers
Nife igha ti n raye ata niku
Ebo no won ni ose

O s ghebo nibe o rubo
Kiregbe eleken

Morere ki ik 0 ma pa
Kueghe awo |
Kuegbe eleya

Morere kifen ma pa

Kueghe awo

358

THE HOLY ODU

Kuggbe Olobi alata
Morere kifen ma pa
Kuegbe awo

e

Ola gaara, Ola gaara

"The mother of Agbe bird owns the forest

I'he mother of Aluko bird owns the grass field

It is Alansasa’s mother that owns the the Ibamu Idi
Peanuts in the mouth chewed to pieces

Bean cakes in the mouth chewed to pieces

This was Ifa’s message for Kuegbe, child of Morere of Ife
When he came to live a long life

He was asked to make an offering

He complied

Kuegbe, who offered a rat

Morere, death (iku) should not take Kuegbe the awo
Kuegbe who offered fish

Morere, death should not take Kuegbe the awo

Ase

OWONRIN IKA -

An unexpected event will force you to focus your personal power
(ase). This is one of the powerful and unstable odu that require
special cate by the diviner. Asks for patience and perseverance
through tough times. Don’t allow visitors to stay in the home for
fime being. This odu speaks of the importance of medicinal leaves in
our tradition. Speaks of ebo against witcheraft. Happiness is essential
10 prosperity in this odu. Might need to receive Olokun or offer ebo
to Olokun. Ebo to Ot for protection against a close enemy.

AWonIO AWonwo
adifa fun awele
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1i.yi 0 ni oyun apesin sinu Cast Ifa for Oniwonwo-lja

‘The king of Iwonwo-Ija

Child of the one who planted the Igba tree (garden egg tree) outside
his home

And who planted Oori tree (black plum tree) at the market place

won ni ebo ni kose

¢ a ba ni larusegun

arusegun la ba ni lese obarisa
ase

He was advised to give his beautiful daughter to an awo for marriage
AWONWO AWONWOo He refused to give his daughter’s hand in marriage to an awo
IHad he followed 1fa’s instruction

His daughter would not have died

Oniwonwo-Ija, all good fortune has arrived!

cast divination for awele

who prayed for pregnancy of a blessed child

she was asked to offer ebo for a safe delivery
she did the ebo and gave birth to a blessed child

as¢

Ase

IKA OWONRIN -~
Increased ase from your efforts provides the power to deal

OWONRIN OTURUPON -

Protection from illness is assured by successfully handling the stress
of unexpected change. Speaks of blockage and off our path. Speaks
of loss. This person has to pay special attention to his/her valuable

unexpected change. This odu speaks of enemies. Speaks of bless
coming through Esu and Obatala. This person must forget the

T i 1tV r J 4 . . - . . . .
and move forward with positivity. No regrets. Must be generous things at this time. This odu brings peace and prospetity with ¢bo to

Ifa, Speaks of the need for generosity.

visitors. Ebo to Ogun or might need initiation for protection a
iku. Ebo to Ori for long life. Ebo to the ancestors and Iyami

good fortune. towonrin logun

; ’ loturupon loghon
Léa‘.wﬁ‘?fﬂﬂ-};fﬂﬁﬂ)f wonkankan a papo o di adota
D'ifa fun won ni hyomwo-Ija adsla fim orunmila
Oty dfigha STods I to n lo re ya esu lowo
Omo gfoors patako soja won nt ebo ni kose
Won ui ki won ghe Somurege omo re foko awo B i o b bt
O lohun o fAlawo o fun R
Iha fomo L Alawa
Ki ba ma ku o that of owonrin is twenty
Clspomso-dyin ertided that of oturupon is thirty
Ase we combine it together making fifty
they are the awo that cast divination for orunmila
Ika-Owonrin

when he was going to lend some money to esu odara
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he was asked to offer ebo

so that he can collect his money back

come and see the blessing of the king of orisa
ase

OTURUPON OWONRIN -

Maintaining our health will allow us to handle unexpected changes,

Joy and happiness are within reach. Warns of STD’s. Also warns of
possible legal problems, so must be very careful not to engage in an
illegal activities. This person is having much difficulty and should
receive Ifa and his children and always go to Ifa for any important
decisions.

Ouwo ri mi o tele mi
Oturnpon Owonrin

Aya ri me o tele mi
Oturupon Owonrin

Omo ri mi o tele mi
Oturspon Owonrin

A d’Tfa fun Olasimbo Atepamose Kolamalelo
A niki Olasimbo wa rubo
K7 ola ma le lo

O gho o 1u

Ase

Money sees me and follows me

Oturupon Owontin

A wife sees me and follows me

Oturupon Owontin

A child sees me and follows me

Oturupon Owonrin

Divined for Olasimbo Atepamose Kolamalelo
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Who was told to make a n offering so that he would not lose his
honor

He heard and did the offering

nse

OWONRIN OTURA -

Changes bring a connection to spirit. Offering of eko to ikin for ire.
I’bo to Oya and Ori for peace. Iwa pele is the road to prosperity;
must be virtuous. This person’s life is a mess. Ebo for stability and
prosperity.

orere awo elejigho

lo kifa fun elejigho

1t won ni ko joko ko ma wo tkin re loju
ko ma lo 5t oko tifa ni ko ma gho

won wi koribo

Hitori ire ghogho

e

orere the priest of elejigho

was the one that cast ifa for elejigbo

when ifa asked him to take care of him (ikin)

that he should not be a farmer

he was ask to make ebo

he complied

he became a babalawo and received all good fortune

ase

OTURA OWONRIN -

Connection to spirit allows us to handle sudden change. Speaks of
the need for courage and take action without fear. Ebo to Ifa and
Iigbe for protection from enemies. This person is much criticized for
laziness; ebo to Ogun for strength and stamina, but mustn’t do hard
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work for a living. Ebo to Esu for all ire (ire gbogbo). Ebo to
(amala, gin and kola) for good health and prosperity. :

Eefin goti aja

O ru gobugobu

Eefin T paakun nii rin koroyi-koroyi
D’ifa FOkanmbi

Ri won fi ledo Oye

Tiwon o pin logun

Eyi ti yoowaa fi gbogbo aye sogun je
Ebo ni won ni ko wa se

O gbebo, O rubo

E yawa o, e wa o, e wa sin

Gbogbo omo eni

E ya wa o, e wa 0, e wa sin

Ase

The smoke rose to the ceiling

But rose ineffectively

The smoke made from burning twisted vines
Walks in twists and turns

These were the declarations of Ifa to Okanmbi
Who had been appointed the next king
However he was denied his inheritance

But who would inherit the world in the end
He was told to do ebo

He complied

Branch here and pay homage

All our children

Branch here and pay homage

Ase
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OWONRIN IRETE -

Unexpected changes lead us to renewed determination to succeed.
Must remain positive and avoid despair; all problems have a solution.
Must keep moving forward; don’t look back. This odu assures victory
over enemies, including someone close to this person. Must avoid
fighting or antagonizing other people. Should have a spiritual bath
and give kola, coconut and ori butter to her/his Ori. A close friend is

an enemy. Ebo to Esu for victory. Might need to receive Ifa for long
life.

OWORFIR Fere

irefe rere

e ot difa fun omi

0 n tikole orun bo waye

won ni ebo ni kose

bi omi ba bale alapa orojo omi bale ni lalija
bi omi ba bale alapa

wae

Ohwonrin rere

irete rere

the babalawos of water

that cast divination for water

when she was coming from heaven to earth

she was asked to offer ebo so she could always face forward
she did the ebo

and since then she has always moved in forward direction
use

IRETE OWONRIN -

Our determination helps us manage sudden change. This odu
contains the story of when Orunmila went to the town of the Iyami
(Olota) and did not die. It speaks of the need for balance between
feminine/masculine and protection. This odu assures victory over
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competition and or conspitators. Ebo to Ifa for all ire including
good job, Speaks of the need to show gratitude.

Ki wo sap o duro sipi kemri wo sap o duro si o
A d’ifa fun Orunmila

Lojo 1 n s'awo rode Ota

Ebo ni won ni ko se

O si ghebo nbe o rubo

Nje two leye emi

Naa leye Iyala Olota

Ase

Collaborate with me and I will collaborate with you
Divined fotr Orunmila

The day he was venturing into the town of Ota (sacted city of Iyami)
to do ifa work

He was advised to make an offering
He complied

Now, you continue to do evil works
But I belong to the Iyami cult of Ota
Ase

OWONRIN OSE -
Unexpected change brings unexpected ire. Ot, failure to prepare fg
and adapt to change leads to continued poverty. This odu speaks @
the hard luck case. In order to turn things around, ebo is nee
This person must not skimp on the ebo. Also must do river was
remove poverty. Must also make better choices as to who he/
associates with. Must only associate with positive, successful people
Must observe taboos. It is probably the breaking of taboos that ha
led to this person’s bad fortune. Ebo to Oshun of sorghum wine ang
ewusi to bring order to this person’s life.
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OWonKn Wwese Wese

adifa fin seke sekee

1i yio ma se owo entyan ni dide
won ni ebo ni kose

o mma ba i ariubo

Rirut ebo ni i gbe ni

Airu ki i gb'eeyan

1% waa ba ni ni dre ghogbo

ye

nwontin wese wese

cast divination for handcuffs

who was doing the job of catching people

they asked him to offer ebo

4o that he will not fail in catching people

he offered ebo

since then he has been catching people successfully
It is doing ebo that brings blessings

Neglect of ebo pays no one

(ome and join us where there is plenty of ire

nse

OSE OWONRIN -

Abundance protects us from unexpected changes. Or we experience
chaos as a result of greed. Speaks of the need to handle one’s
responsibilities, including paying one’s debts. Might need to recetve
Osanyin. This person has talents as a healer. Ebo to ogun for victory.
Iibo to Oshun at river for protection. Might need Ifa initiation. This
person needs to be courageous and fight if pushed into a corner. Has
to be close to Orisa. Needs heavy Ori work.

Wonrin wonrin i won

A d’lfa fiun Onile kaa
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Abu fun Onile koto

Ebo ni won ni ko se

O si gbebo nbe o rubo

Ose owonrin

Wonrin wonrin 11 won

Eyin 0 mo po Onile kaa ni Sango?
Ose awonrin

Wonrin wonrin 1i won

Ase

Ose owonrin

Wonrin wonrin ti won

Cast Ifa for Onile kaa

And also for Onile koto

He was told to make offering
He did it

Ose wonrin

Wonrin wonrin ti won

Don’t you know that Onile kaa is Sango?
Ose wonrin

Wonrin wonrtin ti won

Ase

OWONRIN OFUN -

Unexpected change brings the miraculous. Speaks of the need g:_;-
bring out family Egungun masquerade. Ifa says keep business
family separate. Our actions will pay off. Continue to do good even |
not appreciated as it will come back to you. Possible ebo to Od
feminine diety). Possibility that someone close to this person is_‘_-.-

danger of death.
Lidi gidi ghon bi o5 ¢
adjfa fun eleyin a po n si

omo ato sadi nijosgun
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won ni koribo

ko ma ba ku lodun
writho ko kit wio
e

pidi gidi gbon bi ose

cast divination fot he who can survive war

they asked him to offer ebo so that he will not die in this year
he complied

and his life was spared

thus orunmila is the one who can protect us during war

nse

OFUN OWONRIN -

The realization of our prayers protects us from chaotic change. Must
maintain positive attitude and be greatful for what we have. This
person is destined to be wealthy but must maintain spiritual discipline
and propitiate there Orisas. Ebo to Iyami to receive a promotion at
work or business success. Might need to receive orisa Aje for wealth.
Needs to do ibori — head wash and offering — for prosperity. Good
time for new relationship.

ofin fin won ke

ofin fun won rin

a difa fun olakaami

won ni:

edumare npuree bowa

ki a ribo ki apa ota ma “le ka ni
At ota ma le fi obun ini-eni 5° ofo
obe meta aknko meta ati eghaata owo
0 gbo o ru

Liro Ipo

Lim Ofa

1\ waa ba wi ni jebutu ire
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ase

Ofun gave to them so they would have joy

Otun gave so they would have laughter

Divined for Olakawi

Who said Olodumate gives good things

He was told to do ebo

So his enemies would not have any power over him
And cause him to lose his property

He complied

His enemies failed

Travellers to Ipo

Travellers to Ofa,

Come and join us where there's plenty of good fortune
ase

NOTES:
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BOOK OF OBARA

OBARA OKANRAN -

Innet transformation brings new opportunities. Sometimes, our
thinking becomes predictable and we miss opportunities right in
front of us. Speaks of conflict at work or at home. Ebo to Esu for

resolution. But also, in otrder to resolve the disagreement, the person
has to try to look at things differently. A cool head prevails. Head
wash for coolness. Must not hatbor evil thoughts or seek vengeance.
This person is possibly off path with their destiny. Ebo to Esu and
(Ogun to correct the path and avoid loss. This person’s good fortune
i closely tied to Ogun. Ebo to protect one’s children.

Bi awo gbofa

bi awo o ghofa e je ki aff obara okanran

lo won wo obara okanran ko se ki lenut omo awo
udifa fan orunmila baba n gbogun

lu re ja atewo won ni ebo ni kose

0 rilo ba segun

Nt orunmila pele o

N were were 1i 1 ja atewo
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if a babalawo is good at reciting ifa verses or not
Let’s ask him to recite obara okanran

obara okanran is not always recited by a young awo
cast divination for orunmila

when baba was embarking on a war with palm tree
he was asked to offer ebo

he complied

and conquered palm tree

come and meet us at the triumph of ebo

asec

OKANRAN OBARA -
Taking a new direction brings inner transformation. This pe
needs to follow his/her ancestor’s traditions. This odu has much

Might need to do Egungun ritual. Ebo to Esu to protect one frof
unfair accusations. Speaks of an enemy at work, Ebo to Esu an

Iyami for protection of family.

okanrvan bamban:

lodifa fun oloba bedn

0 feyinti o n mofn ekun sunrawnn 1omo
won ui ebo ni kose

ire omo je dajule wa

Kee pe o

Kee jinna

E tete waa ba wa ni jebutu aje suurn

z4..ﬁ?

okanran bam bam

cast divination for oloba bedu
when she was seeking children
she was asked to offer ebo
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she complied

and bore many children

Very soon

At no distant date

(Come and join us where there's plenty of money and peace of mind

ase

OBARA OGUNDA -

I'ransformation helps remove obstacles from our path. Ot is
prominent in this odu. Ebo to Ori and head cleaning to open the way
for blessings. This petson needs to connect with their higher self
(iponri) so his/her Ori can communicate with iponri. Must stay out
of trouble; and stay away from troublemakers. Must avoid gossip.
Iibo to Esu for money.

nkika abeso poro poro

adifa fun olobara 1 n se eghon ogunda
won ui korubo nitori aburo re ogunda
e1mpo ero ofa e wa ba ni ni jebuty ire
Jebutu ire la n ba ni lese vbarisa

e

okika with mysterious seed

cast divination for olobara, the brother of ogunda
he was ask to offer ebo

§0 that his junior brother ogunda would not die-
he did the offering

thus come and meet us at the acceptance of ebo
with all good fortune in the path of orisa

nse
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OGUNDA OBARA -

This odu says we need to clear the obstacles to our inm
transformation. Usually the main obstacle is fear. Ogunda O
Ogun and Sango. Speaks of conflict and the need to have a baf
plan. Head wash and ebo to Ori for wealth. Speaks of a ttoub
telationship. This odu brings the blessing of success with the prope

ebo.

Ao garim

Aki gast

A did fiin Osin gagaga
Eiyi ti n lo 16€ wert ola l6do
Win ni ki Osin 6 ribo
Win nire d 16 o lowd

Wn i sighin win n si'o léds
Osin ba ribo

Ayé bd ye é

N7 wd njo n ninyo

Ni n yin awon Babaldwo
Awon Babaldwo n yin Ifi
O nf bé} lawon Babaliwo toin wi
Ak garin

Ak past

A did fiin Osin gagaia
Eyé 17 n lo réé wer? ol l6do
Awi wert olit a rive

A werd 0lé a 0 kil md

A weri ol a rire

ase

Ako bird extends it neck

Ako bird extends it legs

Casts divination for the big Osin bird

The one going to wash the head of wealth in the river
They asked him to offer sacrifice
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‘GGood fortunes would get to you® they predicted

But he was warned about his enemies who wete on

the lookout for him in the river

Osin performed the sacrifice

Life pleased him

IHe then started to dance and rejoice

He was praising his Babalawo

IHis Babaldwo was praising Ifa

[He said it was exactly as his Babaldwo had said

Ako bird extends it neck

Ako bird extends it legs

Casts divination for the big Osin bird

‘I'he one going to wash the head of wealth in the river
We have washed the head of wealth and we have seen
forrunes

We have washed the head of wealth, we will not die again
We have washed the head of wealth, we have seen fortunes
ase

OBARA OSA -

Inner transformation leads to positive changes in one’s envitonment.
[lsually a consequence of us going through spiritual growth is we
start to shed our old friends, etc, as they can’t relate to the new you.
Might need to have Egungun ceremony performed or make offering
to male ancestors. Watns this person to be careful of being the victim
of fraud. Speaks of the need to focus. Ebo to Ogun and Ori for
protection. If a man, should not exhibit anger towards women.

0o oniyenyen tuye

lodsfa fun ajija gogo go

ija gogo go

lodifa fun won lotu ife

nijoti i ikt n &o won bi eni ko omo eran
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won 1i 0 kara nle ebo aifes ni ki won mase
won ghe ebo won rubo

keipe keifina e wa ba ni larusegun
arusegin la ba ni lese obarisa

ase

omo oniyenyen tuye

cast divination for ajija gogo go

ajija gogo go

cast divination for people of ife

on the day death (iku) was killing them as if they were animals
they were asked to offer ebo to stop sudden death

they offered the ebo

and since then they live long

come and see the blessing of the king of orisa

ase

OSA OBARA -

The successful handling of external changes brings an inner
transformation. Speaks of the need for humility. Osa births Oya and
Obara births Sango. Speaks of relationships as symbiotic. The marks
for Osa and Obara are perfect opposites. Speaks on the need for

compromise. Speaks of being in the right profession; in alignment
with our destiny. Ebo to Aje and Yemoja for wealth. Ebo to Ova and

Sango for victory.

Ojo nitharaje

A d'ifa fun Alkeregbe

Nighi Akeregbe ghekele obirin ati awon omode
a nifei Akeregbe wa ru'bo

K7 awon tin se elegbe lehin re

ma le yeesile lofiji lojo tiowa ninu ola re

O gho ko ru

Riru ebo ni i ghe ni
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Adru ki 7 gh'eeyan
E waa ba ni ni tre ghagho

ase

Cowards give way to grief

Was divined for Akeregbe (gourd)

Who depended on the women and young children

He was advised to make ebo

So that he would not be let down suddenly by his supporters
While he was in his glory

he heard but did not do the ebo

It is doing ebo that brings blessings

Neglect of ebo pays no one

Come and join us where there is plenty of ire

ase

OBARA IKA -

Inner transformation brings an inctease in or focusing of our
personal power (ashe). This is one of the four powerful but unstable
odu. Special care must be taken by the diviner. Must do all things in
moderation. Moderation is the path to ire. This odu speaks of
impending good fortune in the form of material wealth. Ebo to the
Ori of the person’s spouse. Warns against a loss of influence, but ebo
will turn that around.

Bi mo ti feri mo fo kore mi ori

adifa fun olobara

# yio tim ika la wa

ebo ni won ni ki won se

nje olobara o n tiny ika la waye more
Kee pe o

Kee jinna
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E waa wo'fa awo ki
Blo t nse

Ifa de, alase

Ope, abise wara

ase

the way i want to be is what i want my friend to be
cast divination for olobara

who would become successful at the side of ika
he was asked to make offering

so that they both would be successful

thus it is olobara that became successful
through his friendship with ika

Very soon,

At no distant date,

Come and see the Babalawo’s prediction
Coming to pass

Ifa has come, the great authority

'HE HOLY ODU

Fibo won ni ose

()si gbebo nbe o rubo

Lwanran man mande o awo Olokun
lwo loso Olokun deni Aji ki

lwo loso Olokun d'eni Aji Ajige
Ae

Iwonran the diviner for Olokun
Divined for Olokun

Regarding her luck in acquiring wealth
She was told to make ebo

She complied

lwintran has arrived, Olokun’s diviner
It was you that made the ocean surge
You were the one that uplifted Olokun

Ase

OBARA OTURUPON -

Iransformation leads to an increase in our health. Much of our
health issues are caused by emotional issues like stress. The inner

Palm-tree, whose ptedictions come true speedily

ase ttansformation through spiritual growth brings a wider outlook on
things which reduces stress and uncertainty. Must wotk on one’s
! short temper. Warns of impending trouble. Ebo to Esu. Speaks of

IKA OBARA - abiku child.

An increase in our ase brings an inner transformation. This
warns us to avoid extramarital affairs. Instead, focus on creating

loving relationships and healthy families. Ebo to the ancestor

long life. Possibly needs initiation into Egungun and or E
Blessing of children. Should initiate them into Ifa. Might need
receive Olokun and Aje for blessings.

agitan afernsn bolo bolo

adifa fun won ni iloku agbe

won feyinti won moju ekun sunrawun ire ghogho
tho ni won ni ki won se

won riebo won di alaje

Riru ebo ni i ghe i

Twonran awo fOlokun Airu ki i gh'eeyan

Lo d”fa fun Olokun
Ljo te Olokesn 1 formi oju sungbere Aje i e

1% waa ba ni ni ire ghogbo
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the sheep with mysterious mouth

cast divination for the people of itoku agbe

when they were requesting for all good fortune (ire ghogbo)
they were asked to offer ebo

they complied

and they received all good fortune

It is doing ebo that brings blessings

Neglect of ebo pays no one

Come and join us where there is plenty of ire

ase

OTURUPON OBARA -

Protecting one’s self and family from illness brings transfom:l_a'
Esu is prominent in this odu. Possible initiation to Fsu. This od
comes with the promise of many blessings. Ebo to Fsu and Ori
bring the blessings. Ebo to Esu from protection from ajogun a

enemies. Speaks of the need for spiritual elevation. Possible dom

problems. Should try to work them out. i

Oturupon pon-on deere

Apaa re ni oka a o

Obara a faa deere

Apaa re ni oka o

D'Tfa fun Atepo .
O nlo sode Tweme

D sfa fun won lode Tweme

Won maa gha Atepo sile

Won ni ki awon ara Iweme ribo
Kz won ma gha alejo oran

Won koti ogbonyin s'ebo

Ipin aisebo, egba aiteru

Atepo lo se ile Iweme d'ahoro
Ase

380

THE HOLY ODU

Oturu strapped it awkwardly on her back

Because her strength was not sufficient to support it

Obara dragged it lazily on the ground

Because her strength was not sufficient to support it

These were the declarations of Ifa to Atepo (light skinned woman)
When she was ventuting to Iweme town

The same was also declared to the inhabitants of Iweme town
When they wanted to accept Atepo as a guset

They were advised to do ebo

Lest they accept a problematic guest

They did not do the ebo or heed Ifa’s warning (against receiving
guests 10 town)

The outcome of the failure to do the ebo

And the consequences of rejecting rituals

Atepo was responsible for the sacking of Iweme town

Ase

OBARA OTURA -

Successful inner transformation brings a connection to spirit, or ori
to Iponti. This is a great odu for it represents the whole point of
what we want to accomplish. Warns us to watch out for an enemy
close to us. This person is having a difficult time; the person’s good
fortune is being blocked. but ebo to Obatala and Ori will end the bad
times. Ebo to Esu for victory. Might be involved in a competition of

some sort. Might need to receive Ifa for protection from enemies.

obara tu_yala yala

adifa fun won ni thownsi omo alekn gori odi lo
won ni ki won ribo ki won le segun ota

won ritho won segun
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ase

obara tu yala yala

cast divination for people of ikowusi
when they were amidst trouble

they were asked to offer ebo

they offered the ebo

the troubles were ended

thus we have sent away death at ikowusi
we have sent away disease at ikowusi

we have sent a way tribulation at ikowusi

ase

OTURA OBARA -

Connection to higher self brings a transformation of consciousnesy

This odu speaks a lot about success in business ot career.

This person has been struggling, but this odu brings an end to thal
Pereverence is the road to blessings in this odu. Maintain one’s

in their Orisa and provide ebo. Speaks of business partnership
partners should do head wash and ebo to their Ori’s for success. Eb
to this petson’s Orisa for victoty. Possible ebo to Ifa and Obatala fo
prosperity.

Etura bayi, Obara bayi

a da fiun omuye meji

nivon ni ki awon pejijt rubo ki gran won le ni ori
apa kan ritbo, apa-fean ko ri

Awon ti 0 rubo

Nigba ni awon omo iva meji 17 a ma nso pe

E ko

12 bi ohun-kan won ti gun?

Awon 1i ko rubo nigha ni awon 1i a ma nso pe Nwon ba
Etura ba

Obara ba
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Ase

"Ertura like this, Obara like this"

was the one who cast Ifa for two children of the same mother
They said that both should make a sacrifice

so that their affairs might be successfully concluded

(One side sacrificed; the other side did not

Those that sacrificed at that time are the two children of the same

mother of whom we say,

"Don't you see how their things are in order?" ‘
Those that did not sacrifice at that time are the ones of whom we say, .
"They are worthless; Etura is worthless and Obara is worthless."

IFour pigeons and two shillings is the sacrifice.

Ifa says that two children of the same mother

should make a sacrifice so

that they will be able to join forces

and so that people will not be saying,

"They are worthless."

Ase

OBARA IRETE -

A transformation of consciousness brings renewed determination.
This odu portends many blessings. Ebo to Oshun of a mirror for
peace of mind. Must avoid self deception. This person needs to be
penerous with people and get out more often. Possible ebo to Ifa for
long life, Sango for good relationship and Esu to fotestall a problem
with one’s siblings. This odu speaks on the relationship of Sango and
Oshun.

amoran oloran ma mo tarare

adifa fun olobara 11 yio dete ni gongo imu
won ni ebo ni ko se

won wi ki o Sora re ki o ma ma da
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§Z oro oloro

nifori ki o ma ba karin
ebo ni won ni kose

Ero Ipo

Emw Ofa

E waa ba ni ni jebutu ire
ase

he who mettles into someone else’s business and ignores his own
was the one who cast divination for olobara

who would suffer from an infection in his nose

he was asked to stop intetfering into other people’s business

so that he will not be affected by nose infection

Travellers to Ipo

Travellers to Ofa,

Come and join us where there's plenty of good fortune

ase

IRETE OBARA -

Determination and perseverance lead to transformation. This persol

might be having problems of too many enemies. Must stic
his/her guns and not cave. Must maintain a cool head and have f;
in Ifa. Ifa is with this person and will bless them if they follow

ethical principles and listen to advice of their parents. Possibl

initiation to Ifa.

Oni je nje laa ja oni mu n mu laa mu
Oni gha n gha laa gha

Bomo ¢ 50 ba n gba igha laye

Omo babalawo a mo n gheku ghe ja
Bomo a gbe ba n ghagha yun pa ko

Omo babalawo a mo n ghagha oti fere-fere
A d’lfa fun Orunmila

Lojo i n lo lee but ju are ni je bu
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[ibo ni won ni ko se

() 5 gbeba nbe 0 rubo

Lila loko niju ni Esu naa wo
81 eyele m ju 0 v keun ghudu gha da ni ive
Cibagha o mo n ju wa bawi
Kee pe o

Kee jinna

1% waa wo'fa awo ki

B'o ti nse

Ifa de, alase

Ope, abise wara

e

We eat and drink in abundance
We collect plenty of gifts
When the son of the servant suffers in bitterness

T'he son of the babalawo is enjoying his prestigious position
When the son of the farmer is sweating hard in the bush
The son of the babalawo is drinking and having a good time
Cast ifa for Orunmila

On the day he was looking for all his good fortune (ire ghogho)
He was told to do ebo

He complied

He received all good fortune

He gave thanks to Ela and Esu for all the blessings

‘T'he pigeon offered brought all the favors granted

nnd brought me all good fortune

Very soon,

At no distant date,

(Come and see the Babalawo’s prediction

(Coming to pass

Ifa has come, the great authority

Palm-tree, whose predictions come true speedily

Ase
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OBARA OSE -

Transformation leads to blessings. Speaks of victory over enem
Speaks of the need to heal a family dispute for a blessing from th
ancestors, Ebo to Ogun to protect one’s children from getting int
trouble. Speaks of the need for positive thinking and to stop s
critiscism. Patience and humility and ebo to Aje for business success,

obara sele se pepe

adifa fun ayan o n lo re ra adie leru
won ni ebo ni kose

0 ko korube lo ba lo ra adie leru
nighati o dele

ni adie ba bere 5i wi le ka

lo ba paje

Riru ebo ni i ghe ni

Aru ki { gh'eeyan

E waa ba ni ni ire gbogho

ase

obara sele se pepe

cast divination for ayan

who was going to buy hen as a slave
they asked him to offer ebo

but he refused

when he brought hen to his house
the hen started going after him
until hen killed him

Itis doing ebo that btings blessings
Neglect of ebo pays no one

Come and join us where there is plenty of ire

ase
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OSE OBARA -

Abundance provides the opportunity for inner transformation. Must
follow Ifa’s directions to end indecision. This odu brings many
blessings. Must be good to women or the Iyami will block the
blessings. Ebo to Esu for the blessings to manifest. This odu says we
are the architects of our own misfortune. Head wash, ebo to Ori and

a change in behavior to end troubles.

Ose lo ba bi emon

Cledn ghedo kan o ghe koto
Dia fun Ose

Vi somo won lode Togho
Aroleke kan o 1o baba

Dia fun Obara

Vi somo won lode llogho
Fsinsin nii ji nii fowo rawo ibeje-tbeje
Dia fun Alababun Ajapa
14 sore Obara

Libo ni won o waa se

Ose p'erin si Logho

Olopbara p'agho ni llpgbo
Nje ona s’alababun deyi
Lo ni n ba lo

ase

No mortar carver can carve a calabash pot

[fa’s message for Ose

Their offspring in llogbo Land

No bead maker can fashion a guinea corn

Ifa’s message for Obara

Their offspring in Ilogbo land

The housefly is it that wakes up and rubs its hand gingerly together
Ifa’s message for Alabahun Ajapa, the tortoise

Who was the friend of Obara
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He was advised to offer ebo

Ose killed an elephant in the forest in Tlogbo
And Olobara killed a big ram in Ilogho
Indecision turned the road into two for Alabahun

gratefull and less negative. Ebo to Esu and Ori for success. Ebo to

Ifa for protection from enemies. Ebo to Sango for long life.

Ofun Bara

Which way would I take out of the two A d'sfa fun Olu-Ota
ase A neks Olu-Ola wa rubo

Nitori awon abinu-eni

Nitoripe oiu-Ota a maa r'eni war a lowo oun
OBARA OFUN - Olu-Ota a maa ia

Transformation leads to manifestation of prayers. Following
words and doing ebo bring abundance and end hard times. Spea
the need for humility and less talk more listening. Ebo to Esu an
Ogun for protection from enemies. Must be careful around women.:

A maa ri owo gha wara
O gbo o ru

Riru ebo ni i ghe ni

Airu ki i gb'eeyan

I waa ba ni i ire ghogbo
obara funfun nigin nigin i
adifa fun onile ka merindilogun
won ni koribo salaikn ara re ergpo e Bara
Was cast Ifa for for Olu-Ota

Who was told that many people would bring him their business

ero ofa e wa ba ni ni jebutu ire

Jjebutn ire la ba ni lese obarisa
ase And consequently he would become rich
Ie was told to do ebo against enemies

He did the ebo
It is doing ebo that brings blessings

obara funfun nigin nigin

cast divination for the ownet of sixteen houses
when coming from otun to earth Neglect of ebo pays no one
he was ask to offer ebo Come and join us where there is plenty of ire
he complied Ase
come and meet the king of Orisa

as the acceptance of ebo leads to good fortune
ase NOTES
OFUN OBARA -

Manifestation of prayers brings a transformation of consciousne
Ebo for increase in business. Calls for a change in attitude. Be «
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BOOK OF OKANRAN

THE HOLY ODU

At no distant date
(Come and join us where there's plenty of money and peace of mind

nse

OGUNDA OKANRAN -

Removal of obstacles provides an opening for a new direction in
one’s life. This person has to keep it moving, Ebo to Ogun to avoid
loss. Ebo to Egun to remove obstructions to the ire. Speaks of

OKANRAN OGUNDA -

A change in perception brings a removal of obstacles. This perse
probably will need to receive his/her own Ifa and or Ogun.
person might have ability to see spirits. Must learn how to deal wi
that and receive Egungun. Accept help when offered. Stand an

fight; don’t run away from the issue.
1g )

okarran kangu kange kangere

adifa fun oniwowo ado

omo arnmo login danu

on i ikole orun bo waye won ni okara nle ebo ni kose
orwho wje lapalapa login lo ogin owun ko de ja

Kee pe o

Kee jinna

E tete waa ba wa ni jebutu aje sunru

Ase

okanran kangun kange kangere

cast divination for oniwowo ado (praise name of sonponna)
when he was coming from orun to earth

he was asked to make ebo

he complied

thus he was able to defeat his enemies

Vety soon

390

keeping feet on the ground and balancing prayer with action. Must

propitiate Ifa regularly for ire and Ogun for protection from enemies.
Ifa will end this person’s struggles with ebo and good character (iwa
pele).

Ogiindi fo 6 dOkanran

Olokanrin fo 6 dOgiindd

Lirinmi nld subsi [Aghagha

Avbagba nia subi [Erinmi

A did fiin éinfijo igi

Win n torun bo wdlé aye

Virinmi nii subi LAghagbaAwon éinlojo igi ni n bééré liwd Ifi

1l ayé 1f awin n lo yii daa bayii?
Win ni ki win d riibo’

Win nt mee bi bawin bd dé ilé ayé tan
Sebi ebo nda lawdn d mdo i
Ogiin fo 6 dOkanran

Olokanrin fo 6 dOgiindi
Agbagha nld subii (Erinmi

A did frin Ak

N torun bo walé ayé

Won vd fi Akd se agha

Wan dé Akd lidé

1V dn niwo Akd ribo o

Lwo ni 6n dé ladé yi o

391



Awao Fategbe Fatunmbi Fasola

Wn lébo ni kdo mi o'

Ki win 6 md baa si adé orfi re o
Akd o ghé ebo yan

Ghbogbo igi ba dé il ayé

Wn ba pete perd’

Bd bd si di ojd ketadinldgin
Wén 6 bad si adé ti én fi dé Akd lori
Wn ni sebi dwon wi fiin o
Sighin nigha Aké b didé
Enikan o ghodi s a libe
Bédydn b dan ird & wo

Olsiwa ¢ vi ordn

Tée doni

Awon éinldjo igi ni win gbé énini i T
O ni Ogiindi o 6 dOkanrin
Olikéanrén fo 6 dOgindi
Erinmi nld subsi [Agbagba
Agbagba nid subi [Erinmi

A dié fiin éinldjo ioi

Weén un torun bo walé aye

Wn ni wan d ribo

Win ko won 6 ritho

Ak nikan ni n be léyin 16 didé
Ghogho it

E si péte péro

E wid badé Akd jé

Ghogbo igi

ase

Ogunda flies off; it becomes Okanran
Olokantan flies off; it becomes Ogunda

A big hippopotamus falls off Agbagba
Agbagba falls on a hippo

Cast Dafa for uncountable number of trees
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They wete coming from orun to aye

The troop of trees were asking Ifa

"The Earth that we are going to, is it going to be good?"
They wete told to do ebo

"Once we get to earth

Is it not the same ebo that we would be performing?" They asked
Ogunda flies off; it becomes Okanran

Olokanran flies off; it becomes Ogunda

A big hippopotamus falls off Agbagba

Agbagba falls on a hippo

Cast dafa for Aké tree

[He was coming form orun to aye

The other tress then voted in Aké tree as their leader

They crowned him

"You, Aké, do ebo," they warned

"You are the one who has been crowned

You should observe all prescriptions for ebo

So that the crown on your head (ori) would not be removed"
Ak tree refused to listen attentively to the prescribed ebo
The troop of trees arrived on earth

They all connived and conspired against Aké tree

Once it is the seventh day

They would remove the crown from AKG tree's head

[t was then that they reminded him of their previous warning
Within the period that Akd tree is crowned

No one should remove the bark ot strike the trunk with a knife
If anyone does that

That person would be in trouble

I/ndl today

The troop of trees conspired against him

He said, "Ogunda flies off; it becomes Okanran

Olokanran flies off; it becomes Ogunda

A big hippopotamus falls off Agbagba

Agbagba falls on a hippo
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Cast Dafa for uncountable number of trees

They were coming from orun to aye

They were asked to do ebo

They refused: they didn't do the ebo

It is Aké tree coming from behind and wearing a crowfl
All trees

Y'all connived

You destroyed Aké's crown

All trees

ase

OKANRAN OSA -
Considering new directions leads to positive external changes.

odu btings much good fortune. Speaks of the peaceful resolution o

conflict and knowing when to hold em or fold em. Ebo to Sango

successful strategy. Ebo to Oya to end hard times and brinj

prospetity.

kanin gege I gege awo ile alakoko

dobin ko ni ara ina ni yiya

awodi 0 bale ko ghe adiye aba

olwwo marun ojubona mefa awon ni

won sefa fun orunmiila baba n lo e fi irnkere tumo re

agun 1i won i est si !
eyi 1i won fi oko ja

drukere ledu fi tunro re

ifa ko tumo iku

ko tumo arun

ko tumo ghogbo irunbi [
Kee pe o

Kee jinna

E waa wo'fa awo ki
Bo t: nse
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lfa de, alase
Ope, abise wara

wie

lkamu gege lu gege the priest of akoko

a snail is not fit for absorbing heat

awodi (hawk) does not come down and prey on the egg that is
about to hatch

five head of awo

and six ojubona

they are the people that cast divination for orunmila
when he was going to use irukere to dismiss evil

all the war they face with amunitions

it was an irukete orunmila used to conquer it

ifa conquers death, conquers disease and conquers all evil
Very soon

At no distant date

(Come and see the Babalawo’s prediction

Coming to pass

[fa has come, the great authority

Palm-tree, whose predictions come true speedily

ase

OSA OKANRAN -

Positive changes open the door to new opportunities. Calls for
positive attitude and courage. Speaks of victory. over enemies and to
not hatbor malice in one’s heart. This person needs to focus and stay
the course. Ebo to Oya for abundance.

Osa Kanran

O rin Kanran

lrin kanran kanran

INi irin ekun

A d’lfa fun agba ti o Lowo
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T% 0 ma wo awo Olown
Kanran kanran

Ebo wi won ni o se

Ost ghebo nibe o rubo
Koaipe bee ni gjun

Ewa bani ni jebutu ise

Ase

He runs 11l tempered

He walks ill tempered

Il tempered walking is the walk of the leopard

This was Ifa’s message for Agba

Who does not have money and looks longingi}-' at another person’s
money

He was told to do e¢bo

He complied

Not soon thereafter

Come and join us in the blessing of all good fortune (ire ghogbo)
f\.SC

OKANRAN IKA -
Taking advantage of opportunities leads to an increase in one’s 4
Speaks of one having the courage fo take a stand. Says don’t st

what you can’t finish. Accept the good with the bad and main

focus. This person needs to change some ingrained behaviors such

lack of confidence. Must act like a success
one.

ful person in otder to

okanran kawo bope bi kope
adifa fun kanna kanna

eyl ti gbogho eye o fi jolori
won ni ebo ni ko ma muse

THE HOLY ODU

keipe keijina
¢ wa ba ni larusegun
arusegun la ba ni lese obarisa

ase

okanran count if it is complete o not

cast divination for kannakanna

who was going to make the head of all birds

he was asked to offer ebo for long life

he complied

not long or sooner he became successful

come and meet the king of Orisa as the acceptance of ebo
leads to good fortune

HSC

IKA OKANRAN -
Increase in personal power (ase) leads to new opportunities. Speaks
of the need to change one’s behavior. Patience and a cool head for
success. Snails for Ifa and Ori. Use your intelligence to improve
material life. Warns of loss. Do not curse anyone. Don’t be careless.
Don’t jump to conclusions. Good time to start 2 new venture.
Lirin niko dududu jako
lroni oro ese ira dina egan
ldifa fun Oluwere magbo ojo 1i Obalufon
Fyen ihadire han ferefe
it won ni ose
st gbebo nbe orubo
INJe Obibo sarawa owa bomi pitipiti
lpbinde ma ni ero ako ko onri
Uit pe ro simi Lona
Lubinde wia ni ero akoko omi

I pe ro somt n'ele
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Ifa pe ro simi lori

Ki ope 1o simi nikun
Igbinde na ni er akoko omi
Ase

The elephant takes of plants when moving

The flying bird never blocks the road

Cast Ifa for the big river at Obalufon

Whose depths were going to be seen secretly by the people
He was told to do ebo

He complied

May Ifa protect me quickly

Snail has come to bring me tranquility and peace
Ifa pacifies my home

Ifa pacifies my road

Ifa pacifies my stomach

Ifa pacifies my Ori

Snail brings me tranquility and peace

Ase

OKANRAN OTURUPON -

New directions regarding one’s health protects us from illness. Thil

person needs to stop being grumpy and sad all the time. My
maintain one’s faith in Ifa. Fbo to one’s Orisa for gratefulness. D
tty to do things outside your talent level. Calls for faithfulness
honesty with one’s spouse. Ebo to Olokun for prosperity.
need to teceive Olokun.

ka guniyan isuko ninu opan are

Ka gunt iyan esinmirin niny opan iroko

Kkagun iyan aga owun ni kan sos0 ninu opan ide
adifa fun olokanran 1i n sunkun otutu lae lae
won ni eho ni kose

398

THE HOLY ODU

we should pound yam inside ore tray
we should pound esinmirin yam inside iroko tray

we should pound aga yam alone inside golden tray

these were the awos who cast Ifa for Olokanran

when he was complaining of being cold forever

he was asked to offer ebo
50 as to be free from illness
he did the ebo

and was healthy

ase

OTURUPON OKANRAN -

Staying healthy brings new opportunities, Ifa says we need to
be patient and all will be well. “Little by little we eat the head of
the rat.” Must be gentle. Speaks of great blessings. Ebo to Ori,
Obatala and Oshun. Must be fearless and childlike to have a
long, prosperous life, Must receive protection from curses.
Omotolamoyo Iyownkode maat enis ehin demsi

A dlfa fEfunbunmi

Won ni

Lifunbunmi a bino pupo sugbon ki 0 wa rubo

Ki omo re tigpon si ehin yi

Nighati 0 gha dagha ma baage odaran omo
() obo ko ru

Rirn ebo ni i ghe ni

Airu ki | gh'eeyan

1 waa ba ni ni ire ghogho

e

Omotolamoyo Iyowukode maat’enis’ehin demi
Divined for Efunbunmi
Who was told that she would have many children
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But that she should first make an offering

So that the child she carried on her back might not
become a criminal later in life

She heard bur did not make the offering

It is doing ebo that brings blessings

Neglect of ebo pays no one

OTURA OKANRAN -

omieand join yswhete thors ds plettyiof e Connection to spitit brings new opportunities. Perseverance and

ai courage are the road to ire. Ebo to open the gates to plenty of ire.

Must change bad behavior and bad talk. Speaks of one causing legal

OBANRAN OTURA — problems for themselves. Enemies bring losses. Ebo to Ogun, Ifa

A fresh new direction brings connection to spirit. Speaks of the ne and Iyami to protect from loss due to enemies. Ebo to Obatala for

for coolness. Snail water to be dru}‘lk by this person and water y it long life. Might need Ifa initiation for protection from negative
shea butter to Esu. Head wash with snail water, efun, shea but
Should avoid alcohol. Respect and be grateful for one’s elders. Fa

disputes must be resolved.

spirits.

Orunmila ni eky

Moni Awise
akara bo sinu epo

Oni awise eku ni eku yi 0 ko omo re sapamo st niton iku
0 ghayi odode

) \ L Oni Awise omo efa ni eja yi o ko omo re sapamo si ni tori awon dedo dedo
adifa fun ota 1i n se omo iya osun

: Oni awase omo eran ni eran yi o ko omo re sakpamo si ni tori iku
won ni korubo

Oni awase omo eni ni omo eni yi 0 ko omo re pamo si Orunmila
lwo n se n fo bi ede
lwo n se n fo bi eye

ki won ma ba i ara won sile
Ero Ipo
Er Ofa

| Oni ki a 50 fun eni ti 0 da oun ki o ti He kun re mo ori ni ojo kan
E waa ba ni nf jebutu ire

Ki 0 ma i se jade
170 batile se be ko
i bo si owo ik

ase

when bean cake enters into palm oil Be ni

it takes on a red color

. ko 51 ni bo 5t owa gfo
cast Ifa for stone, the sibling of Osun

; Kee pe o
they were asked to make an offering Yot v
59 they wouldn't leave each other L tete waa ba wa ni jebutu aje suurn
Travellers to Ipo
Travellers to Ofa

Come and join us where thete's plenty of good fortune

Ase
Orunmila pointed to the door
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They told him it was significant that the door was locked with a key
He replied that by locking doors :
Rat protects her children from death

Fish protects her children from the fisherman
Animal protects her children form the huntet’s traps
Humans protect themselves from their enemies
Orunmila says when this odu is revealed

The person must stay inside their home

behind locked doors for a couple of days

To avoid getting into trouble

Very soon

At no distant date

Come and join us where there's plenty of money
and peace of mind

THE HOLY ODU

okanran rete rete

cast divination for ate (a mat used in displaying goods at the market)
when he was embarking on a journey to ejighoromekun market

he was asked to offer ebo

50 that he could gain a healthy profit
he heard and offered the ebo

and returned with much profit
I'ravellers to Ipo

I'ravellers to Ofa

Come and join us where there's plenty of good fortune

ase

IRETE OKANRAN-

ase

OKANRAN IRETE -

Taking a new direction gives us renewed determination. Speaks @
victory over enemies. Calls for initiation to Ifa. Ebo to Esu
Olokun for prosperity. Ebo to Ogun for protection from enen

Perseverance and determination lead to new opportunities. Speaks of
the need for harmony in our personal relationships. Our spouse or
future spouse will bring success. In this odu, one must follow Isese,
all that encompasses the tradition, especially one’s ancestors, for
blessings. Ebo to one’s Egungun masquerade for prosperity. This
odu speaks a lot of receiving honor, like a title, job promotion, etc.
IEbo to Ori for honor. Speaks of avoiding gossip and small talk.

This person might be going through difficulties, but ebo will ushet i

the good times. Ebo to one’s ancestors. Humility is needed.

okanran refe rete

adifa fun ate to n fo r¢ bawon noja ejighoromekun
won ui korubo ko le jere bo ofa efighoro mekun

o rubo ate jere bo gja

ejighoromekin

Ero Ipo

Ero Ofa

E waa ba ni wi jebutn ire

ase
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Ogan bidi bii vi bi

Babalawo a d’lfa fun Aje

Nigba 1i 0 n ti orun bow a s'aye

[iho ni won ni ko se

Q) i ghebo nbe o rubo

Won ni Aje lo ni s0

't so side awo Aje lo ni so

Kee pe o

Kee jinna

1i tete waa ba wa ni jebutu aje suurn

Ase
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Ogan bidi biiri bi

Was the awo who cast Ifa for Aje (diety of riches)
When she was coming from orun to earth

She was told to do ebo

She did it

Now look what Aje has to say

That she is owner of all wealth on carth!

Very soon

At no distant date

Come and join us whete there's plenty of money and peace of
Ase

OKANRAN OSE —

Opening up to other possibilities brings abundance. This odu b
plenty of good fortune. Initiation into Oshun to end poverty
bring ire. Must not be malicious. Ebo to Ori for business suc
This person might be going through hard times or on the verge.
to Oshun and Ori to stop it.

ise n se erin eren ghinu igbo

ase n se efon efon n sun elyu odan,
e ko se oba bayi lofu i ri

adifa fun adetila

e yi to n Jo re ponmi ola fun oba
won ni o kara

. le ebo ni fo ma se

ase

it is poverty that makes elephant to reside in the forest
it is poverty that makes efon to reside in the forest
poverty has never affected a king like this before

cast divination for adetula

he who went going to fetch the water of wealth for the king

404

THE HOLY ODU

e was asked to offer ebo
he offered ebo

and when he fetched the water (symbol for Oshun)for the king
and poured the water for the king in his back yard

wealth in abundance poured out

and he became a rich man

use

OSE OKANRAN —
Abundance opens the way to the possibility of considering a new
direction. This odu is very close to orisa Aje, the diety of wealth. This
person should receive Aje. Ebo to Aje, Oya and Ori for wealth. This
odu asks us to be patient and kind; that good times are near. Must
always speak the truth as one sees it. Asks us to be closer to Ifa and
one’s Orisa. Ebo to Sango to conquer enemies at work.

(e dede

0lQkanrannaa dede

0jo ogbogha kii 1o manfunio

11 alayo myo ni sefeelewe

i d’lfa fun Orunmila

baba orinrin yoo ba enire pa’de
tho ni won ni ko se

0 5t ghebo nbe o rubo

peki tin orin mokan onire ghogho
wni rere l'ope ngbe n'ire

ini rere

Riru ebo ni i ghe ni

Airn ki i gh'eeyan

1 waa ba ni ni ire ghogho

it

()se dede
O]Okanran naa dede
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The rain of melancholy does not stop untl dawn
The rain of happiness falls bit by bit

Cast Ifa for Orunmila

When he was going for a long walk

Looking for a person of gentle character

He was advised to do ebo

He complied

I have walked a short distance and have found wealth
Ifa will lead me to good people

I have walked a short distance and have encountered all ire (good
fortune)

It is doing ebo that brings blessings

Neglect of ebo pays no one

Come and join us where there is plenty of ire

Ase

OKANRAN OFUN - !
New direction brings manifestation of prayers. The new directi
most likely involves an attitude adjustment from pessimism i
optimism. Head wash, and ebo to Obatala. Ebo to Esu and Ogun
avoid embarrassment or ridicule leading to loss. Might meet somed

new who brings good luck.

okanran fun okanran o fun
adifa fun orisa n la vsere magbo
won it kornbe wilori aseyort
ori bo

lo ba bere sini se aseyori

Kee pe o

Kee jinna

E waa wo'fa awo ki

B'o t¢ nse

Ifa de, alase
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Ope, abise wara
wye

okanran fun okanran o fun
cast divination for orisa nla osere magbo (Obatala)
he was asked to offer ebo for success

he complied

und became a successful person

Very soon

At no distant date

(Come and see the Babalawo’s prediction

Coming to pass

Ifa has come, the great authority

Palm-tree, whose predictions come true speedily
ase

OFUN OKANRAN -

The manifestation of our prayets opens the way to new possibilities.
This odu says we must be more disciplined spiritually. This person
needs a thorough cleansing of head, body and home. Must honor
taboos and watch what one eats. Possible disagteement; must find
compromise. Ebo to Obatala and Sango to avoid being the victim of
an injustice. Must not abuse one’s position of power. This odu speaks
a lot about enemies attacks, especially verbal. Must avoid engaging
them; trust in Ifa. Ebo to Ogun for victory.

Aeogo ni 1o e pé péré

Aran géje ni n 16 mo kémo jo mo kdmo jo
A déd fiin Kdori

Viyt 1i n_fomi ojsiu sighéré omo

Oun le rémo bi bayii?

Wdn ni 6 ritho

W on ni agbéds adie lebo
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Ld bd pa adie fiinra é

Nbé nda 16 1i 58 ¢

Nbé ndd I i je ¢

Ko romo kankan bi

O tin ditkeii

O tin pa adie

O tin di a je

Ko rimo piin

Nigha ¢ deéketa

O bd loodd Orinmili

Hdwn!

Win ni kdun d fi dgbébo adie ribo léékini
Ovin fi ritbo léieesi

Wen si ni awon omo n 12l oun kiri
Orsinmila niwo Koori loo seun

O n pa adse

O 52 n dd a je

Orsinmila ni ki Kéori ¢ 1o fi idodo kan ogiri
Lénu ihi i idodo é bd ga mo liva ogird
Ko sdami sibé

K wad pa adie mitiin

Kd i eje adie ohiin

Ko fi yi o arit obun

Ki &2 adie d wid san wilg

Ké si ta gpa dié 57 ofi ibé nda
Oriinmila ni kd md je nbi adie
Ortinmila nf 14 6 ba 1 je nbe

Awon omo 6 téle

Kdért ba se bé

O b kd ghogbo awon ééyan jo

Ko jé nnii ¢

Owmid b dé

Kiar: bimo ye

N7 bd n jé ni n yo
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INZ n yin awon Babaldwo

Awon Babaldwo n yin Ifi

O ni bé? lawon Babaldwo toin wi
Agogo ni n ré ¢ pé pére

Aran géié ni n rd mo kimo jo mo kimo jo
A did foin Koori

Fiyt 1i n fomi opisi sigbéré omo

17 5i n rods 15 6 rémo kd wilé

O lo nigha éokinni

Bé¢ ni 6 romo mii walé

O lo nigha éékeji

Ko im0 mii wilé

Ni dn ba n korin fiin Kidri

Win n pé bi d lo

Kd mda lo

1t jé Kddri 6 rodo

B d lo #d mido lo

O japd

O jeran

O jedi

O jedo

Bi 6 lo kd mdo lo

Win nié bi i n padie ni n dd je é
lgha ééketa IOrinmila se Ifi fiin Kodri
O i Kddri o

O mo dé aréwe yo

Fiin mi lomo kan n gbé ji

e

Assemble yourselves is the sound of the gong
Aran geje sounds I will gather children

Cast divination for Koori

T'he one crying because of children

Would I have children is the question she asked Ifa
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They told her to perform sacrifice

A matured hen is the sacrifice

She killed the hen herself

On the spot where she cooked it

It was on the same spot that she ate it

She got no child

She came calling the second time

She killed another matured hen

She ate the hen by herself

She found no baby

Theteafter on the third occasion

She went to consult O+ rinmila

“Why has these misfortunes beclouded me’? She asked
“They told me to sactifice a matured hen each on two
previous occasions’

T offered it’

‘And they told me that children are following me
around’, K66 said’

“You ate the one that did not follow the instructions
given to you,” Orinmila replied

“You killed all the animals mandated for you’

“You ate it alone’

Orinmila then told K6ri to use her navel to touch an
upright wall

The height to which the navel reaches on the wall
“You should mark that spot’

“You should then kill another hen’

‘Collect its blood this time around’

‘And use it to smear the spot of the navel mark

‘Such that the blood would drip down through the
trace from the mark’

You should also smear some red palm oil on the same
spot

You must never eat out of the chicken, Orinmila said
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Once you do not eat out of the chicken

The children would come to you

<661 did as instructed
She assembled people
She did not taste out of the chicken

'I'he babies then started to come

She had successful childbirth

She then started to dance and rejoice

She was praising her Babalawos

Her Babalawos were praising 1fa

She said it was as her Babaliwos had said
Assemble vourselves in totality is the sound of the
pong

Aran géjé sounds I will gather children

(ast divination for Koori

The one crying because of children

The one going to the stream without fetching water
with them

She tried the first time

Yet could not find a baby to bring home

She went the second time

She could not bring home a child

They then started to sing mocking her

If she wants to go

let her go

Let her go to the stream

If she wants to go, let her go

She ate the wings alone

She ate the laps

She ate the buttocks

She ate the liver

Let her go if she wants to go

They said it was on the same spot where she killed the
hen that she devoured it
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It was on the third occasion that Ortinmila prepared an
If4 portion for Koéori

K&61, they hailed her

The one that rejoices at the sight of children is back
Please give me one to cuddle

Ase

NOTES:
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BOOK OF OGUNDA

OGUNDA OSA -

The removal of obstacles brings positive changes in our
surroundings. This odu speaks of the need to focus and center one’s
self to gain peace of mind. This petson is going through a lot, but this
odu brings an end to suffering and arrival of ire. He/she is
surrounded by enemies. Must do ebo for victory. Ebo to Esu and
Oya for prosperity. Ebo to Ogun to remove obstacles. Ebo to Ifa,
Obatala and Ori for wealth.

Mon rari ni mon ra pongba
Afai Sosa kosun lese Iwin Oko
Ape ke laaro

Liti n ghebi fea

Baba latari

Kinni yoo ghebi kuro I'Ori Awo?
Agbe

Kinni yoo ghebi kuro I'Ori Awo?
Akuko

lko ni yoo kobi kuro I'Ori Awo
lye ni

Yoo yebi Ori Awo danu

Ase
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Mon rari ni mon ra pongba

Afai Sosa kosun lese Iwin Oko

Aje ke laaro

Titi ale ome won ni ku

Cast divination for Orunmila

When he was surrounded by bad things (ibi)
What will drive the evil away from the Awo’s Ori?
Agbe

What will drive the evil away from the Awo’s Ori?
Akuko

Iye will help the Awo evade the bad things

Ase

OSA OGUNDA -

THE HOLY ODU

Orunmila was advise to do Ebo

He complied

My astral mates, do not collectively kill me
afefelegelege can never collectively kill forest tree..

ase

OGUNDA IKA -

This odu speaks of clearing obstacles to our building of spiritual
power (ase). Time must be made for spiritual growth. We need to
communicate with our Otisa, etc., to increase and focus our ase. This
odu has the story of the origins of wood carvings and other spiritual
icons used to focus our prayers, etc. Speaks on the need for honesty.
Ebo to Oti for peace of mind and money. Watch one’s words; they
have power. Ebo to Ogun to remove obstacles; Sango for ire.

External changes lead to removal of obstacles, When we apprO'_

change with courage and faith, the obstacles to progress are remove
Speaks of avoiding conflict and victory over enemics. Ebo to O
for victory. Ebo to Ifa and Obatala to receive blessings. Be careful
who you trust.

Oyigiyigi ora awo Isode

A difa fun Orunmila

Nijo etegbe Ifa

Lawon yoo dimo pafa

Ebo won ni ko se

O ghebo o rubo

O gheru o teru

Elegbefa emo dimo pami
Afefelegelege oko kii dino pagi ok.

Oyigiyigi ora priest of Isode
Cast Ifa for Orunmila
When his astral mates (Egbe) said we will collectively kill him
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Nijo o buru

Ole n ghabe odu folun
Adifa fur O nighaye ti n
Rook aleno "odu

Niuro ebo

Eiro at keyy

Eiwa bani laiken feangidi
Ase

When things ate bad

You will find a thief living with Odu

Cast Ifa for the farmer

When he was going to hatvest his crops on the farm
He was told to do ebo

He did it

Come and see the place where the people do not die

ase
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IKA OGUNDA -

Focusing of ase leads to the removal of obstacles. This odu speaks ¢
using one’s ase to clear away blockages. This odu portends long life
and prosperity for this person. Speaks of conttolling one’s anger;

must stop being argumentative. Speaks of a blessed relationship. A
blessing is coming. This person should maintain an even keel; not
too upset or too happy. Ebo to Ori for long life. Ebo to Ogun for
courage. Receive hand of 1fa and ebo to iyami for protection.

Jiji i o0 ji

Niwmoriireo

INi kutukutn ni mo be iwa
Feere kile o mo

Ni mo 1i tko Aje lode

D'ifa fun Olonko Egi

Omwo ayinbo Uori Aje suurus
Ko pe, ko jinna

E w aba mi ni wowo ire o
Ase

As I woke up

I saw Ire

Very early in the morning

I was presented with the gift of a pleasant destiny
At dawn, before the day broke

I saw the delegates of wealth in the street

These were the declarations of Ifa to Olonko Egi
The child of “He who sits marvelously on a pile of wealth”
Before long

Not to far

Come and join us in the midst of all ire

Ase

OGUNDA OTURUPON -
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Alignment with Ogun protects us from illness. Must develop good
character and ebo in order to receive blessings from Ogun. Calls for a
change in behavior; less negativity and stubbornness. This odu has
the story of when Ogun Married Obba. This person might be about
to meet a very powerful woman. Ebo to Ori and Ifa for success.

Ogun dari ire sile Oturipon
A d’lfa fun won n’lfe Ooye
Won ni

Odun oro de

odun owo

odun oo

Won niki won rabo

ki jia ma 5i

Won gho won ritbo

Kee pe o

Kee jinna

I5 waa wo'fa awo ki

B'o # nse

Ifa de, alase

Ope, abise wara

Ase

Ogun directed good fortune (ire) to Oturupon’s house

Was divined for the people of Ife Ooye

They said that the yeat of riches had come

the year of wealth had come

the year of children had come

They were told to do ebo so they might not have any quarrels
They did the ebo

Very soon

At no distant date

Come and see the Babalawo’s prediction
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Coming to pass
Ifa has come, the great authority

Palm-tree, whose predictions come true speedily
Ase

OTURUPON OGUNDA -
Taking care of our health gives us the strength to remove obstacles
Speaks of ancestors and the need to keep family united. Speaks of the
birth of a child and the need for ebo so the child may be healthy
Probably needs to receive Ogun. Ebo to Obatala and river wash witl
Awede for wealth. Warns of illness, ebo to protect and cure. Ebo f¢
male ancestors for protection. Ebo to Ayan Agalu, the Orisa ~_|"3
drums for ire.

Jdgede

Gbagede

A di fiin Odsadili Osdérémigho
Nijido ti n torun bo wilé ayé
Ebo n win ni 6 se

Jdgede

Ghagede

A did fiin Okanlénii Irinmols
N7jié6 won n torun bo wilé ayé
Won ni ki ghogboo won 6 rii eran wiéji méji lo
Odsa léri oun o ghé

Odsa ba ribho

Wn ho awo eran ahiin

Wan e kanli

Ngbaa win dé ilé ayé
Awon Odsa rd ki o rili jé

Win bi dé djo nbi wén 6 14 jé
Euii win n sapéé fiin

Eni vi n korin ldsdin
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Odsa bd yo léodkdp
O ni Jogede
Ghbagede

A did fiin Odsadgla , Oséérénogho
Nijgd won n torun bo walé ayé

Jdgede

Gbagede

i jé n ghayi niemi

Bi Sango ti té un

Ko rili jo
Jdgede

Ghagede

Bi Ogtin 13 16 un

Ko réli jo

Jdgede

Ghagede

Obsa né n be leyin

1% u jijéo re

Wen ba fils bé e

Ogiin ni hia

Oun nda bi nbi i
Ogiin b 166 kan Agéré
Sangd lod kan batd
Ghogho won bd kanli
Ghogho ihun ti 6 ba nili nmi *
Ko le¢ sehun rere kan td dda
Ase

Jogede and Gbagede

Cast divination for Orisaala Oseeremagbo (Obatala)
On the day he was coming from Orun to earth

He was asked to perform sacrifice

Jogede and Gbagede

Cast divination for uncountable Irunmole
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On the day they were coming from orun to earth
They asked all of them to sacrifice two goats
Obsa said he can not dare the consequences

Oosa performed the sacrifice

They skinned the goat

And used the skin to make a drum

When they arrived on the earth

The other Orisa could not find a drum to dance to
They got to where they would congregate to dance
Some were being clapped for

Some were forming the rthythms only with their mouths
Obsa, seen from afar, chanted

Jogede and Gbagede

Cast divination for Orisaala Oseeremogbo

On the day he was coming from orun to earth
Jogede and Gbagede

Ifa let me be renown on my own

As big as Sango is

He has no unique drumbeat to dance to

Jogede and Gbagede

As powerful as Ogiin is

He has no unique drumbeat to dance to

Jogede and Gbagede

It is Odsa coming from the back

That is dancing his deserved drumbeats

They drummed loudly

In desperation, Ogtin exclaimed

‘I also have an idea of a type of drum’

Ogiin went to make Agere drum

Sang6 made Bata

All of them started making different kinds of drums
All celebrations devoid of drumbeats

Would not connote a good function

Ase
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OGUNDA OTURA -

Removal of obstacles allows a connection to spirit. Speaks of the
need for focus and not running around senselessly. This person
needs to stop worrying so much; it is affecting their health. Ebo to
Saponna, Ogun and Iyami to end troubles and open the way for
blessings. Head wash and Ibori for a cool head. This person needs to
pay more attention to their children.

Lsit e ket

Lsit at fara jo oro

Abata sunwon, sunwon se ghedegun

D’Ifa fun Okankantelen Trunmole

Won lo reef ¢ Ajere (ikin container)

Tii sormo Ajalorun

DTfa fun Orunmila

lfa nlo reef e Ajere

1% somo Ajalornn

Orunmila lo wa fo Ajere

1i somo Ajalorun nje Imonmo da ki n raye

Ki 17 Ajere o

Ase

The yam dies

The yam resembles cactus

The marsh is wet and serene

They were the ones who cast Ifa for the 401 Irunmole

When they were all going to ask for the hand of Ajere

The daughter of Ajalorun (the dog of heaven)

They also cast Ifa for Orunmila

Who was also going to ask for the hand of Ajere (aje ire, the blessing
of wealth)
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The daughter of Ajalorun (God’s messenger)

Orunmila was the one who succeeded in marrying Ajere

Please let there be lightning for me to see

Let me be able to see Ajere let ther be lightning for me to see

The daughter of Ajalorun
Ajete
Ase

OTURA OGUNDA -

Connection to spirit gives us the ase to remove obstacles. Musf
change behavior and align with the ethics of Ifa and receive Ifa
protection from Ajogun and enemies. Needs to perform good de
Head wash to remove negative enetgies. Ebo to Obatala for weal__

Speaks of travel; ebo for a fruitful trip.

Eke o kun'ni

Lka o kun'mo enivan

Bi eke ba nyole e da

Oun werewere abenu a maa yo won ni sise
D'ata fun S agbagirivan

Tii s¢ Baale Asotito

Nje sotito, sododo

Eni to sotito

Ni Trwole ngbe

Dishonesty doesn’t pay

Wickedness isn’t beneficial either

When a dishonest person plots his treachery
His conscience pricks him persistently

Those were Ifa’s declarations for Sagbagiriyan
Who is the leader of the honest people

Pray; be honest; be truthfull

He or she who 1s honest
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Is whom the Immortals support
Ase

OGUNDA IRETE -

Removal of obstacles provides renewed determination and focus.
Ilbo to Oya for children. Speaks of ancestors and to honor one’s
father. Be truthfull and keep your thoughts to yourself. If have been
less than truthfull with or abusive to your woman, ebo to Iyami for
forgiveness. Flbo to Oya for children and Aje for wealth.

Kukundukn a b'ewe geru gern
Opa eogun a gun mo galgale

Bi o ba l'opo oagun, bi o bal’ekee
Fike o ni je o je

Tnu-ire je jut ere Jo

Difa fun Ooni Alanatk esun
Liyi 12 ko ghudo ko obun Ifa 5i'le
Ma da mi

A gbori dle, a jekn

A gbori ite, ajeja

A g'bori ile, a jata

A g'bori tle, a mu i

A g'bori the, bo da mi

O d'owe ile la ju mu
Kukundunks a b'ewe gerugeru
Opo vogun a gun mo galegale

Bi o ba lopo oogun, bi o bal'ekee
ke o nt je o je

Lt dre je ju ewe lo

Difa fun Oani Alanak esun
Fiyi i keo gbndo ko obun Ifa sile

Ase
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Sweet potato with fresh leaves

Possession of too many charms and spells intoxicates

If you have potent charms and spells and you are dishonest
Your dishonesty will render the charms and spells impotent
Honesty and good will work better than charms and spells
Divined for Ooni Alanak esuu

Who must follow Ifa’s advice and injunctions

Do not betray me

We stood on the ground and ate eku

We stood on the ground and ate fish

We stood on the ground and ate ataare

We stood on the ground and drank water

If you stand on the ground and betray me

I leave justice to Mother Earth (Onile)

Sweet potato with fresh leaves

Possession of too many charms and spells intoxicates

If you have potent charms and spells and you are dishonest
Your dishonesty will render the charms and spells impotent
Honesty and good will work better than charms and spells
Divined for Ooni Alanak Esuu

Who must follow Ifa’s advice and injunctions

as¢

IRETE OGUNDA -

Determination and perseverance will lead to the removal of obstacles.
This odu tells us that one’s spirituality is the road to ire. This odu hay
the story regarding the two faced Esu. Exposes life’s contradictions,

Speaks of the importance of ebo. Ebo to Esu and Iyami. Calls fo

initiation into Ifa (Itefa). Ebo to Ifa and Ori for ire. Ebo to Egun

for long life. Head wash for coolness and calm. Speaks of death. Eba

to Orunmila, Egungun and Iyami.

Orunmila nt tyawo fere
Moni iyawo fere
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Owni, Iyawo asin wi o fi npa eken
lyawo osa ni o fi npa eye

Lyawo ekun ni o fi npa eran
lyawo aje ni o fi nkpa eni

die

Orunmila praised readiness

And also praised agility

Orunniila then explained the benefits of agility and readiness
Cannibal rat’s sense of smell pointed him to the other rats;

Faleon with quickness is successfull killing other birds;

Tiger with aglity kills other amimals;

the student of Aje is always ready to bring good fortune (ire) 1o people

Ase

OGUNDA OSE -

In this odu, the removal of obstacles brings abundance. Speaks of the
need for honorable behavior. Speaks of many blessings with proper
ebo and behavior. Must tespect people and not make insults. Ebo to
Ogun to defeat enemies and for long life.

F baa re ree re bi Ere
1bi ti e ti lo naa

Le o pada si

D ‘afa fun Qpola

Omo Ere Apa

Ifa ni Isese lo maa lefee
Lsese lo maa gheniyan

Ase
No matter how far you wander like the grindstone

No matter how far you wind and wend like the boa conscriptor
[t is to your starting point
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That vou will return -
g ; f d fortune on Aluko (indigo woodcock
These wete Ifa’s declarations to royal python we meet the clothes of goo (indig )

i : Ise-Eguntan
T - .
Mg b?a'conscnptor R we meet the clothes of good fortune on Odidere (Aftican grey
Pray, do not kill it
parrot)

Do not kill L py i i
e royal python All good fortunes (ire) are in Olokun’s possession

Olokun, the head of all waters
All good fortunes (ire) are in Oloosa’s possession
(sa the the second head of all waters

The child of boa conscriptor of Apa town
[fa says Isese (tradition) shall prevail
Isese will allow humanity to prosper

Ase
Ise-Eguntan
Toto commands all good fortune (ire ghogbo) come to me
ase
OSE 0OG =
pi OGUNDA OFUN -

O, Abuekance Vs o tetnoring ohstaclen. Abeti gy Removal of obstacles clears the way for the manifestation of prayers.

Speaks of blessings. Ebo to Obatala for ire. Might need to teceive
Obatala. Speaks of the need to resolve a family dispute or other
conflict openly. Ebo to Ogun and Esu to conquer enemies and

allows us to breath a little easier so we can pay more attention to
clearing out obstacles. Calls for initiation. Might need to receive Ile
Ori. This odu speaks of this petson receiving plenty of blessings. Eb
to Olokun so that the ire may flow. Calls for ebo to Orunmila, Esu.

and Ori to drive away ajogun and align with destiny. Possible abiku
child. \

protection from thieves.

Seke-reke se ke

= Sika-sika s 74
Lse-Eguntan, aso ire /i aiba lara Agbe Eke kee Stka-sika se ika

Ise-Eguntan, aso ire fi aiba lara Aluko jf:ai{:j 1 eke
Ise-Eguntan, aso ire [i aiba lara Odidere O,@M asifea o bale boro
Glhoho dhe 300 Ol bie i
Olok ' omi -
okun .w’on: .01’?23 D afa fin Orunmila
Bgogbo ire niit'owo Oloosa, Osa ibikesi odo Nijo 1i seke-seke
é{e’:ﬁ ‘gf_;z‘azo o 4 Sika-sika ati Aseni maa je omo tkofaa re
Ai 0 n1kt gbogho ire maa to mi lowo Ti Baba maa gha iwa buburu yii lowoo won
o
Ase
Ise-Eguntan A liar lies

we meet the clothes of good fortune on Agbe (blue turaco)

Ise-Eguntan His lies destroy him

The wicked person displays his wickedness
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His wickedness damages him

There is no peace for a liar

No security for the wicked

The treacherous person is doing untold harm to him or herself
These wete the declarations of Ifa to Orunmila

When the liar, the wicked and the treacherous were to become his
students

Ifa would purge them of their lack of character

Ase

OFUN OGUNDA -

The manifestation of prayers removes obstacles. This odu portends

lot of ire. But must do ebo to Ifa and Aje to end money problems.

This odu is strong on Ori. This person should do ebo to Ori (ibori).

Might need to receive Ile Ori. Should make water with ire leaves to
wash his/her head every morning. Must stay away from bad
influences, bad friends and behave ethically.

Abata a ba'ya ghedeghede a da fun Orunmitla 17 o 1

nse ofun egbeleghe lai-lai

nwon ni ki o rubo

pe ni dun ni ni Olorsn san ghogbo obun kan re 1i o 1i nse ofun fun.
O 1ut eku, gja, ivhin, ayebo adie, ati eobejila.

INi igba ti Qrunmiila rubo yi tan

0 ko ori ekn, ori eja, ori adie ati ase ighin na sinu obun kan o ghe sile
wigha ti e fi ma mo

awon erun ijalo 1 su mio

bi o 1 ni ki 0 gba won kuro v o jin s'ile Olokun

bayi wi Orunmila bere si ghon akun

Nigba ti awon ti 0 ba je’hun ni ana

wa ki pe o kst ina owo

ati pe Olorin yio so ofun re di oro
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Orunsmila da’hun o ni ofun 1i 0 se ana ko to’la
lati igha na ni a ti npe odu yi Ofun-ti-ola
ase.

"Mud has a mushy chest"”

was the one who cast Ifa for Orunmila

when he had been suffering losses on all sides

from the beginning of time

They said that he should do ebo

so that during that year Olodumare might repay him for all his losses
He offered a rat, a fish, a snail, a hen, and money

When Orunmila had completed this offering

he put the head of the rat, the head of the fish,

the head of the hen, and the feelers of the snail

in something and left it on the ground

When dawn was breaking

ants (driver ants) gathered and covered the ebo

and when Orunmila began to sweep them away

he broke through the ground into a pit of Olokun

So Orunmila began to scoop up beads (wealth) from the pit
When those who had eaten with him the day before

came to greet him saying

"Greetings on spending money"

and "Olodumare will change your losses into riches,”
Orunmila answered that the losses he had suffered in the past
did not equal the wealth he had gained

['rom that time on, we have called this Odu Ifa "Loss then Wealth"
Ase

NOTES:
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NOTES:
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BOOK OF 0SA

OSA TIKA -

Handling external changes with coolness and courage lead to an
increase in personal ase. This is a powerful odu with lots of feminine
ase (Aje power). Speaks of the need for cooling. Head wash and ebo
to On, Ifa and Esu of cooling elements — watet, snail, ori (shea)
butter, efun, palm oil, pigeon, etc. must keep things to oneself. No
divulging of plans to anyone. Speaks of enemies. Ebo to Sango and
Ogun for victory and protection. Ebo to Ifa for ire.

Osa kadi

O rin kadi

O fo fere fere

O wiodi Tka gun

A dra fin Onile Oroke

Iiyi tit somo Abewologi
Won ni ko sa kaale ebo ni o se
() 57 ghebo nbe
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O rubo

E wa n ghagogo

A be o ghagogo?
Awa momo n gbagogo
Nile Onile Oroke
The la gbe n gbagogo
Ifa wa n gho tiwa
Abi 0 gho tiwa?
Onile Oroke

Ifa n gbo tiwa

Ase

He runs into hiding

He walks into hiding

He jumps up high

And climbs the boundaries of Ika

Cast Ifa for Onile oroke

The child of Abewolegi

He was asked to take care of the ground and do ebo
He heard and did the ebo

Can you hear the gong sounding?

Or can’t you hear it?

We ate really hearing the gong sounding
In the house of Onile Oroke

There, we hear the gongs sound

Ifa, now listen to our plea

Doesn’t he?

Onile Otoke

Ifa listens to our plea.

Ase
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IKA OSA -
An increase in our spititual power brings positive changes to our
environment. This odu speaks of the need for this person to change
their behavior and become a person of integrity in order to receive
their blessings of ire. Speaks of a husband and wife working together
in harmony. Speaks of illness. Ebo to Iyami for health. If a man,
might be result of behavior with women, so also ebo to Iyami. Sango
and Ogun to conquer enemies. Speaks of maybe needing Itefa, Ile
Ori ot Obatala for ire.

Lka sara awo efi 0ya

1 'afa fun won Egun tatala
Nijo #i won n ghogun lo ilu I'Aje
Libo ni won ose

Won si gbebo nbe won rubo
A bo lowe Ogun nighayi o
Abo lowo Ogun bokan

Soso opolo 5e

Bo lowo Oksnndun

Rirut ebo ni i ghe ni

Airs ki i gb'eeyan

i waa ba ni ni ire ghogbo
Ase

Ika saran the priest of the Niger river’s edge (Oya)

Cast Ifa for Egun tatala

On the day he was fighting at the town of the Aje (powerful women)
He was asked to do ebo

He complied

We do not have war now

We do not have war

Like the toad that is free from Okundun

It is doing ebo that brings blessings

Neglect of ebo pays no one
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Come and join us where there is plenty of ire
ase

OSA OTURUPON -
Succesfull handling of changes in our citcumstances bri
protection from illness. This odu speaks of loss. Speaks of enem

Ebo to Ifa for protection. Ebo for long life. Must avoid gossip ang

hexing.

Ont logo omo ek bafi ort fean
Igba edu lojo naa i iwa re baje
Orunmila ni o di kiji

Ni Esu n bi bara Agonniregun
Ifa ni iln 1 Esu nin tani njo

Won lomo ¢ja bafi ori kan

Igba Edu lojo naa ni iwa re baje
Nwzila ni o di kiji

Ni Esu nn bi bara Agonniregun
Tfani ilu ti Esu nlu tani njo

Won lomo eye, omo eran ni oni logo t won bafi ori kan
Igha Edo logo naa ni twa won baje
Orunmila ni o di kiji

Ni Esu n bi bara Aghonniregun
Ifa ni iln i Esu nly fant njo

Won lota eyundie, bafi ori kan
Igha Edu lgjo naa ni iwa re baje
Ase

Orunmila ni o di kiji (sounding the drum)

Esu is beating the drum

Who is dancing to the drum?

The awo said, “it’s Emu’s child”

Orunmila replied that anyone that is Eku’s child
and touches Edu pumpkin will die
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Orunmila says “Orunmila ni o di kiji”
Fsu is beating the drum and who is dancing to to its beat?

The awo said, “it is on the day the fishes, birds and animal’s children
Touch Edu pumkin that they will die

Orunmila says “Orunmila ni o di kiji”

Esu is beating the drum and who is dancing to to its beat?

The awo said it is the enemy of the Babalawo

Orunmila replied that that it’s on the day the egg touches the Edu
pumpkin that it will break

Ase

OTURUPON OSA -

Taking care of one’s health leads to positive changes in
circumstances. Ebo to Obatala and Yemoja for children and ire. This
petson needs to be calm and not be fearful. Must watch words; no
gossip or bragging, etc. Might need initiation into Ifa (Itefa) for
protection and all ire. Ebo to Ifa and Oya to end difficulties. Aje for

wealth. Sango for victory over enemies.

Oturupon Osa a difa fun won ni liara

won ni tye omotitun 1 a bi niny odun 1i a pon won sare ogun
won niz kinni Ebo?

Won ko run

Rirs ebo ni i ghe ni

Airu ki i gb'eeyan

E waa ba ni ni ire ghogho

ase

Oturupon Osa was divined for the people of Ilara
They said all the babies born that year

would be carried on their mothers” backs

when running away from battle

The people asked what is the ebo
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They did not offer the ebo
It is doing ebo that brings blessings
Neglect of ebo pays no one

Come and join us where there is plenty of ire
Ase

OSA OTURA -

to spirit. Speaks of loss leading to ire. This odu speaks of maintai

a cool head and being honest at all times. This odu is the one ..':I-'
contains the song, “speak the truth, tell the facts.” Which means f¢
be objective and tell the truth the way you see it based on facts

Speaks of protecting our children. Ebo to Obatala and head wash fo
coolness. -

Osa Otura I Kinni Otito?

Ewi I kinni Otito?

Orunmila 1 Otito ni Qluswa orun 1 nto aye
Oysa Otura I kinni Otito?

Ewmi I kinni Otito?

Orunmila I Otito li Eni-airi 17 nto aye
Ogbon ti Olodumare nio

Ogbon-nia

Opolopo agbon

Osa Otura I kinni Otito?

Emi I kinnt Otifo?

Orunmila 1-Otito ni iwa Olodurmare
Otito ni Oro #i ko le subu Ifa li Otito
Otito ni Oro 17 ko le baje

Agbara-nla, Ajuto, ire-ailopin

Orin Ifa na:

“S'oriro: S'ododo, S'otito 0 si tun S'edvdo;
enis'otito ni imale yoo ghe 0”
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Osa Orura says, What is truth?

I say, What is truth?

Orunmila says: Truth is Olodumare guiding the earth

Osa-Otura says, what is truth?

Orunmila says: Truth is the unseen one guiding the earth, the wisdom
Olodumate is using--great wisdom, many wisdom's.

Osa Otura says, What is truth?

I say, what is truth?

Orunmila says: Truth is the character of Olodumare, truth is the
word that cannot fall. Ifa is the truth. Truth is the wotd that cannot
spoil. Mighty power, surpassing all. Everlasting blessing.

[fa's song: Speak the truth, tell the facts. Speak the truth, tell the
facts. Those who speak the truth are those whom they deity will help

ase

OTURA OSA -

Connection with spirit provides the ability to handle change in a
positive way. This odu contains the ase of Oya; the ability to remain
calm in the hurricane; to find the eye of the hurricane. This person is
spiritually gifted. Might need initiation into Oya or Ifa. Must do ebo
as presctibed. This person needs to be brave and calm. Head wash
and ebo to Obatala for coolness. Ebo to Oya for bravery. Ebo to
ancestors and Egbe for protection. Might need to receive Egbe. Ebo
to Olokun and Aje for wealth.

Bi wintwini ba pe ka ma lagi lojude baba toun mo
A ghe lo gjude baba winniwinni loo la

Dia fun Otura

To ti ngasa

Ebo ni won ni fo waa se

O gb'ebo, o r’bo
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Igba Otnra #f ngasa

Oun la ri baba lori esin
Ero Ipo

Em Ofa

E waa ba ni ni jebutu ire
Ase

If someone insists that we must not cut the wood

in front of his father’s house again

We will take it to another person’s father’s front yard to cut
Ifa’s message for Otura

Who had been practicing exclusive goodness and benevolence
He was advised to offet ebo

He complied

When Otuta had been practicing

exclusive goodness and benevolence

That was when we saw him on top of a horse (with honor)
Travellers to Ipo

Travellers to Ofa

Come and join us where there's plenty of good fortune

Ase

OSA IRETE -

Handling change positively brings renewed determination
success. This odu portends good fortune. This person needs to
generous as one’s generosity is retutned with interest. Ebo to Ifa 2
Ovya to open the way to blessings. Asks us to have faith in our gods,
Speaks a lot about peace of mind. Ebo to Ori and Oya for peace. ;

O sd réte

O rin réte
Agbard gori oké
A sdrd réte
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INZjd ire pbogbo ko 17 6 yalde ré md

Awon ire ti 6n yad lo yii?

Wen ya wi bayii?

WWin ni ghogbo iré n 0 nioo ya ilé ¢
Win ni ko tojéu eran oya

Wdn ni ké fi ribo

Ordinmilic se béé

0 JF eran dya bo k¢ ipori é

Ire ghagbo bd n yale ¢

Ase

O s réte

O rin réte

Runoff water climbs a hill

It runs bumpily

And walks bumpily

Cast divination for Orinmila

On the day all good things refused to come into his house
“All these good fortunes that are turning away
Would they return?” He asked

They said all good things would come into his house
But he should prepare the meat of Oya

He was asked to use it as offering

He complied

He used the meat of Oya as an offering to his Ifa

All good fortunes then started turning into his house
Ase

IRETE OSA -
Determination and petseverance bring blessings through change of
circumstances. This odu brings much ire, but usually the person is
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going through hard times. Might need initiation to Oya for protectio

and to end hard times. Ebo to Ifa for ire. Must worship O

Ebo to Sango to conquet enemies who are working against .-_fl'
Watch who you hang out with and what you get into. Speaks ¢

death.

Irete Osa

A d'lfa fun Aduropa-Abayako

Won ni kiowa rubo kiobaa ke se te awon ota re
O gbo o rn

Won ui Aduroja-Abayako a se te awon ofa re
Kee pe o

Kee jinna

E tete waa ba wa ni jebutn aje sunru

Ase

Irete-Osa

was cast for Aduroja-Abayako

on the day that he was about to meet his enemies

They told him to come and do ebo

in order to be able to conquer his enemies

He complied

They said that Aduroja-Abayako would conquer his enemies

Very soon
At no distant date

Come and join us where there's plenty of money and peace of mind
Ase

OSA OSE -

Successful handling of changes in environment bring the blessing of
abundance. This odu brings much ire. This person is successful but
that brings jealousy. Head wash and ebo to Oti for protection from
negativity. Ebo to Oya for long life and victory over enemies. This
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person has ofo ase, word power, so must be careful what he/she
speaks. Don’t jump to conclusions about who the enemy is.

Waa sere ama Qlobin

Erin 0 ma gha iwase Awo Okodeere-Moba
Poo ni mo gha otaa mi loju

Awo Atokeere-ihin-wa

Awo Atokeere-ohun-wa

D Ifa fun Talo-n-rn-Okanmibi

Tt nba Esu Odara sere akodi
Nitori aso 0

\Won ni ki won sakaale, ebo ni sise
O kot ogbonyin sebo o

Ipin aiters

Eigha aiteru

E ro rina kan n won o

Nje e je ka mu aso fEsu

K’Esu 0 maa maso lo o

Tani 0 mo wipe Osa-Ase la nsa

E je ka mas [Esu

K’Esu o maa maso lo 0

Ase

Come and play

The child of the landowner

Laughter does not recognize the origin of any matter
The awo of Okodeere-Moba

With all my strength

I slapped my enemy in the face

The awo who came from a long distance over here
The awo who came from a long distance over there
They were the ones who cast Ifa for Talo-n-ru-Okambi
Who was struggling with Esu Odara

Because of his cloth

He was advised to make ebo
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ke doforgesnply Cast Ifa for ti a nrere
Whose road was blocked Il
He was told to do ebo
He did it

Ifa says the leaves of aro will turn evil (ibi)back to where it came I

The consequences of refusal to do the ebo

The aftermath of ignoting the performance of titual
Imagine how fire kept burning them

Please let us leave the cloth for Esu

For Esu to take

Who knows that we are all running from penury?

from

Ifa says the leaves of apada will turn evil back to where it came from
[fa says the leaves of sawerepepe will kill my enemies I
It is the sound of the leaves of iba egho

Please let us leave the cloth for Esu
Let Esu take the cloth

it That will bring good fortune (ire) to me |
Ase

OSE OSA -

Abundance allows for the successful handling of change. This odu .

speaks of knowing when to fight and when to run. Speaks of much 0SA OFUN —

ire, but enemies might be blocking it. Ebo to Esu, Ifa and Iyami to Successful handling of external changes brings a manifestation of our .

bting harmony. Ebo to Ifa for all ire. Speaks of confusion. Ebo to prayers. This odu speaks of this person having a tendency to run | ‘

Ori and Egbe for focus and protection. Ebo to eguns for long life,

Ebo to Ogun to end hard times.

Bz ogun bi ogun niteo tan lowo oba

Bi apala ebu bi a pa la ebu kotan lowo awo onyagbe

A D’lfa fun t; a nrere

Té won i ndare olaare deyin latlai

Ebo ni won ni ko se

O st ghebo nbe o ribo

Ifa ni aro niyo maaro ibi won lewon 'O

~Apada niyo maa pari ibi won da pada si won sawerepepe Ifz a pe
Le pe

E wo 1i i igha egbo nke

Ifa jeki ire kowo tinsi

Ase

A king never gets bored of going to war

A broken yam is always found in the hand of a farmer
The farmer never gets tired of cultivating
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to Oya for courage and stability. Might need initiation to Oya. Speaks

from problems. Must change this behavior and stand and fight. Ebo ‘

of the need to honor taboos. This person’s life might be chaotic. Ebo
to end the chaos.

Safunmi

No funo

Ekan niko ti bi boroboro bole
A d'ifa fun Ojuninbojn levi
Tinse oko Iyatode

Ebo won ni ose

Out gbebo nbe o reubo

Keepe

Kee jina

Ebani ni jebutu ire

Ase

You give it to me
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I don’t give it to you

The nail does not stick itself by the back

But by its sharp point

Cast Ifa for the eye

Who was getting scared of the other eye

The husband of Iyalode

He was told to do ebo

He did it

Come and find us in the middle of lots of blessings (ire)
Ase

OFUN OSA -
The manifestation of prayers brings ire. The development of good

character brings sudden good fortune. This odu brings plenty of ire,
but the person might be experiencing hard times. Ebo to Obatala,
Oya and Ifa for abundance and an end to chaos. Must maintain
positive attitude. Ebo to Ori to overcome problems and for long life
Ebo to one’s father’s eguns. Might need initiation to Ifa. This I
person’s children should be initiated (Otisa).

Ofiin 54 d, sa d

O s d béé ni o tan mo

A did fiin Orsinmila

Babd n sunkiin oun o lajé
Won lébo ajé ni ki Babd 6 se
Orinmila ba riibo

.{1]35 bd s¢

Ofiin ba béré si sa d

O s d béé ni o tin

Kee pe o

Kee jinna

E tete waa ba wa ni jebutu aje sunru
Ase
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Ase

Ofan picked and picked

He picked it continuously yet it was not exhausted
Cast Ifa for Ortnmila

Baba was crying that he had no wealth

They asked Baba to perform sacrifice

Ortnmila then offered the sacrifice

Money then came out of the ground

Oftn started picking it

He picked and picked yet it was not exhausted
Yet it was not exhausted

[tis Ifa that owns massive wealth

Very soon

At no distant date

Come and join us where there's plenty of money and peace of mind

Ase

NOTES:
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NOTES:

BOOK OF IKA

IKA OTURUPON -

Increased ase brings a blessing of good health. This odu brings ire in
the form of relationships, children and creativity. This odu speaks of
the relationship of Orunmila and Oshun. Speaks of a
misunderstanding leading to an unnecessary conflict in one’s
relationship. Ebo to Ori and Ifa for suuru (peace of mind, wisdom
and coolness). Ebo to Oshun for ire. Ebo to Egungun and Ogun for
success, Sango for protection.

Osi o tami

Kin je Obi baba tire

A d’lfa fun Lantehun ti somo Ogun
Ebo wi won se

Won st ghebo nbe won rirho

Ergpo ero ofa

Erifa awo ki, Ifa nse

ase

No matter now much poverty I face
I will eat my father’s kola nuts
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Cast Ifa for Lanlehun, the child of Ogun
He was told to do ebo

He heard and did it

Pilgrims of Opo; pilgrims of Ofa

Come and see how Ifa’s words come to pass
Ase

OTURUPON IKA -

Maintaining a healthy lifestyle increases our ase. Speaks of pregnane

Speaks of truthfulness as the road to ire. Speaks of healing one’s

of possible illness. The child might need initation. Must stay av
from trouble. The main ebo in this odu is a change in behaviof,

which leads to prosperity.

O ji tust omo onihun

O rinrin ghere-ghere-ghere bi omo onihun
O ji kutu faso sgosu bose

DIfa fun Asiyanbi tii somo Oloro kan atijo
Ebo ni won ni ko waa se

O gbebo, o rubo

Bi igha ba ji

A fowo o re moko

Ifa oni ko to ifa ola to nbo

Bi ghoro ba ji

A fowe o re ni'oko

Ifa ono ko 1o Ifa ola to nbo

Elulun ko maa ke tuturn

Ifa nka nu yoo to mi wa

Ase

He woke up gingerly like a child of a property owner

He walked majestically like the child of a property ownet
He woke up at dawn and used expensive cloth to cover his legs
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These were the awos of Asiyanbi

The child of a succesfull man of time past

He was told to do ebo

He did it

When the calabash grows

[t rests its stem against the farm

Today’s gain is not as much as the one coming tomorrow
When the pumpkin grows

It rests its stem against the farm

Today’s gain is not as much as the one coming tomorrow
Let the Senegal lark heeled cuckoo bird herald the news
Great profits are sure to come looking for me

Ase

IKA OTURA -

Increased ase through spiritual discipline and iwa pele, lead to a
connection with spirit. Speaks of turning things around; the end of
hard times and the blessing of peace and prosperity through
meditation, etc. speaks of enemies. Ebo to Esu and Orunmila for
protection. Needs to receive Esu and hand of Ifa. Might need
initiation to Ifa as it is Ifa this person must be close to. Might be in a
bad relationship.

Tka Otura, Akowonjo, Lapawonpo
Bawi &’owo jo

Bami ko aya jo

Bami ko omo jo

Kiowa ko ghogho ire jo sile mii

Kee pe o

Kee jinna

E waa wo'fa awo ki

B'o #i nse

Ifa de, alase
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Ope, abise wara
Are

Ika Otura, The gatheret, the joiner

Help me to gather money

Help me to gather wives

Help me to gather children

Come and gather all good things (ire gbogbo) in my house
Very soon

At no distant date

Come and see the Babalawo’s prediction
Coming to pass

Ifa has come, the great authority

Palm-tree, whose predictions come true speedily
Ase

OTURA IKA -

Connection to spirit increases our petsonal ase. This odu speaks
lots of ire. However, the person might be blocked. Must have I
wash and Ori work to remove negative energy. Ebo to Iyami

Ogun for protection from enemies. Ebo to Aje and Orunmila fo

wealth. Ebo to Sango for success. Might need to receive Egbe.

Biebi ba n pa inn

Akasu banba laa fi bee
D'Ifa fun Teyingbiwa

Tii yo san wo ipin 'orun

Mo san wo ipen mo ni isinmi
Teyingbiwa

Mo san wo ipin lorun
Teyingbinwa

Ero Ipo
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Ero Ofa
E waa ba ni ni jebutu ire
Ase

If the stomach is feeling hungry

A large leaf of eba is used to appease it

This was Ifa’s declaration to Teyingbinwa

Who would pay his dues of his destiny in orun

I pay my dues of destiny and I have peace of mind
Teyingbinwa

I have paid the dues of destiny in orun
Teyingbinwa

Travellers to Ipo

Travellers to Ofa

Come and join us where there's plenty of good fortune
Ase

IKA IRETE -

Increased ase provides renewed determination. Speaks of avoiding
loss through ebo. Speaks of ancestral support. Ebo to one’s
ancestors. If considering a new venture or expanding current
business, it is a good time. Speaks of one’s hard work being the road
to ire. Might need Tefa, also a child who is getting into trouble needs
Tefa or at least hand of Ifa; but definitely ebo to Otunmila for ire.
Must avoid fights and arguments. Must adhere to taboo of self
hexing. Ebo to Ori for ire and bath.

Asa n wewe

awy Omiode

A difa fun Esu Panada

Eyi ti 0 1i eeru je

Esu Panada to sawo 1i o reru je
Lo difa fun Okoko niyele

omoo won ni Lsali okin
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NGo 41 1 forei ojus soghere omo Nje Ateka ma da awo Thadan

}_?m Boo Bawo o be se aroye awo ki Ja
e de Kee pe o
E waa ba ni ni jebutu ire Koo 7
ee jinna
S E tete waa ba wa ni jebutn aye suurn
_ Ave
Asa n wewe ity

The Babalawo of Omode
Cast Ifa for Esu Panada

y Ateka, the awo for Ibadan
The one that had been practicing his preisthood

Cast Ifa for the people of Ihadan

When everything they did met with failure

He was asked to do ebo

He did the ebo

Aleka has become the babalawo of Ibadan

Many people are coming to him with gifts

Very soon

At no distant date

Come and join us where there's plenty of money and peace of mind
Ase

without having any free gifts

The esu Panada that had been a priest for a long time
without having free gifts

He was the one that cast divination for Okoko niyele
Their child at the other side of the ocean

On the day she was crying because of children
Travellers to Ipo

Travellers to Ofa

Come and join us where there's plenty of good fortune
Ase

IKA OSE -

An increase in one’s ase brings the blessing of abundance. This
person has had a tough time of it. Spiritual discipline is needed so
that one’s prayers may manifest. Must change one’s attitude. Be
grateful, hopefull and kind. Being the best at work leads to better
times. Speaks of many detractors. Ebo to Ori, Ifa and Iyami for

IRETE IKA -

protection. Don’t fear these people; ignore them and be confident in
the protection provided by the ebo, akose and your good character

and hard work.
Ateka ode Thadan

A Dfa fun won lode Ibadan

Apendelero ni foju gb'omi
Lojo i won se obun gbogbo ti okan ko ni lua

D'lfa fun Owo
Ebo ni won ni ko se s

‘ Tii se lya Orisa
O si ghebo nbe o rubo Omo Owo
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Won kii ku koju Owo
Orunmila ma jee ki n fu
Lojn eni yii n feran mi o
Omeo Ese

Won kii ku koju Ese
Orunmiila maa je ki n ku
Loju eni yit n feran mi o
Ase

Potsherd is the one who uses its face to collect water
Divined for owo (hand)

Who 1s the mother of Orisa

The child of Owo

Orunmila, please do not let me die (before my time)
In the presence of my loved ones

The child of ese (feet)

Will never die in the presence of Ese

Orunmila, please don’t let me die

In the presence of my loved ones

Ase

OSE IKA -

The blessing of abundance brings an increase in ase. Speaks of
honoting the ancestors. Speaks of the need for iwa pele to protect
oneself from enemies’ accusations. Many enemies; Ebo to a
and/or Ogun for victory. Speaks of this person experiencing loss and!
genetal bad luck. Ebo to Ifa and Esu to turn bad luck into good luck
and prevent any further losses. The Orisa are waiting to help, but
must be asked with sincerity which means you are ready to do yout
part. What we do today affects our tomorrow. Follow tradition. :

Ose pakaja
Orin pakaja
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A d"Tfa fun Onimoka Ona Ofa

Eyi 17 baba ree oknn ia lojo lailai
Won ni se e baba re ni 0 mo o se

Awa o kokun Eokun

Ao kokun 'are

Ao kakun feokun

Ao kakun kokun

Ao kakun n'ire ghogho

Ayamo bi Onimoka Ona Ofa kokun kokun l'aye
Ase

Ose pakaja

Orin pakaja

Cast Ifa for Onimoka Oni Ofa

Whose ancestors had never made any money producing ropes
He was compelled to carry on his ancestor’s traditions

We make ropes

We make ropes to be rich

We make ropes

We make ropes to have wives

We make ropes

We make ropes to have children

We make ropes

We make ropes to have all good fortune (Tre gbogbo)

It is definetly not true that Onimoka Ona Ofa did not get rich
making ropes

Ase

IKA OFUN -
Increasing our ase through communication with spitit leads to the
manifestation of our prayers. This odu contains the 16 laws of Ifa.

This person must act ethically. In this odu, one’s good fortune comes
from one’s Orl. Ebo to Ori and head wash. Self discipline is needed.
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Afe bori ogbon

Otosi 50 apo oro

A bu ni lole omo oun 1 nse ni |
A kuntz, a yan eda

A dele aye tan

Ojie n kan ghogho wa

Eda ose ¢ pada loo yan omiran

Ayafi bi a taye wa

Ase -

Wealth sutpasses wisdom

A poor person utters ineffective words
Those who castigate us for being lazy

Do not understand our predicaments

We knelt down and chose our destiny in orun
While on earth

We are all in a hurry

We cannot go back and change our destiny
Unless we reincarnate

Ase |

OFUN IKA

Prayers answered brings an increase in personal ase. Ebo to Obatala
for ire. Ebo to Iyami for end of troubles. Must take person '
responsibility to bring ire. Speaks of betrayal and having enemies
close. Not a good time for a new venture. Must watch yout remper
and be kind, especially to children. Bad behavior leads to loss. Ori i
prominent in this odu and is the one who will guide you, protect you
and bring blessings. Ebo to Oti and head wash. Ebo to Egungun for
prospetity. '
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Pelepele lojumo n mo

Pelepele allele n le

Pelepele la n praukusri u pele
Ba o ba fi pelepele pamukuuru u pele
A ro’ni titi lo de ponpolo itan
DIfa fun Oniwayo

17 nlo s0ko Ororv-Ewa

Won ni ko sakaale, ebo ni sise
O febo salo

K& nio s0 Oniwayo dabun?
Ororo-ewa

K nlo wa pa Oniwayo gbangba?
Abun Ororo-Ewa

Lo pa Oniwayo ghangba

Abun Ororo-Ewa

Rirue ebo ni 7 gbe ni

Airw ki i gb'eeyan

E waa ba ni ni ire ghogho

Ase

The day dawns gently and easily

The night falls gently and easily

The insect biting one’s scrotum needs to be killed gently
If not killed gently

The pain goes into the marrow of one’s thigh bone
These were the declarations of Ifa to Oniwayo (a deceitful man)
When planning to matry Ororo-Ewa (a beautiful woman)
He was advised to offer ebo

He delayed making the offering

Who turned oniyawo into a tight fisted man?

It is Ororo-Ewa, his wife

What then killed Oniyawo eventually?

It was the stinginess of Ororo-Ewa, his wife
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It is doing ebo that brings blessings

Neglect of ebo pays no one

Come and join us where there is plenty of ire
Ase

NOTES:
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BOOK OF OTURUPON

OTURUPON OTURA -

Maintaining a healthy lifestyle brings a stronger connection to Spitit.
This odu speaks of the need for patience and planning. Speaks of the
need for spiritual discipline. This odu establishes the 5 day week. The
Egun speak a lot in this odu. This person might be under spiritual
attack and needs to do ebo to Egungun and Egbe for protection.
Ebo to Ifa for ire. Might need to receive Ifa. Must be hospitable. Ebo
to Sango and or Ogun for victory over enemies.

Oturupon Otura

Ita jare Irele jare

Dia fun Orunmila Baba nsoore lotu Ife
Won ni thi lo nse Nje ita jare

Trele jare K otu-ife

roju K'otu Ife raaye Kaboyun

Ife-Ife 0 bi ibi tibi tire Kagan

Ile Ife o towo ala bosun Ita jare

Irefe jare

Ase
Pray to Ita and Irele (Oro cult deities) for assistance

So declared the oracle to Orunmila
When he was doing good in Ile-Ife
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And it was misconstrued to be wickedness

Say it loud and clear that Tta and Irele we pray

Let there be peace in Ile Ife

Let there be prosperity in Tle Ife

Let the pregnant women deliver of their babies with ease
Let the barren one conceive and give birth

Ita and Irele we beseech theel

Ase

OTURA OTURUPON -

Connection to spirit brings stronger health. Warns of the need to da
ebo promptly. Be nice to people. Eguns speak in this odu, Ebo
Eguns for protection. Needs to receive Ifa for long life and peace of
mind. Needs to stop arguing and fighting with people. Ebo to Ogun

to help with this. Ebo to Esu for ire. This person needs to receive
Ori, have head rogation, etc. so that their Ori may guide them ang
bring them ire.

Otura baa lie

Eti mejeesi nei kangun ighe

D’lfa fun Orunmila

Ifa n sawo lo sode Aimowaa-bu
Won o ba 1t iwn-towo 1 ba ti pe o
Esut aimowaa-buu won ni 0

Won a ba ti bimo-bime iba ti pe o
Esu aimowaa-huy won ni 0

Won o ba ti n'ire ghogho iba ti pe o
Esu aimowa-huu won ni o

Ase

Otura Otarupon

The two ears are closest to the forest

Divined for Orunmila

When going to the land of those who lack proper manners
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They would have been blessed with wealth for a long time
But for their lack of good manners

They would have been blessed with a spouse

But for their lack of manners

They would have been blessed with children for long

But for their lack of mannets

They would have been blessed with all ire for long

But for their lack of mannets

Ase

OTURUPON IRETE -

Maintaining good health allows us to overcome adversity. Portends
the ire for success in cutrent project with ebo. Must be honest and
not be vengefull. This odu brings lots of ire in the form of success.
Fbo to Ifa, Olokun and/or Aje for wealth and success. Ebo to
Egungun for protection.

Oturupon Rete

A d’lfa fun iya Adepon

Won niki iya Adepon wa rubo

Ki awon omoomo re ma baa ri‘ibi arun Ete
O gho ko riubo

Iya Adepon oruko 1 aipe lbepe

Rirut ebo ni i ghe ni

Airu ki i gh'eeyan

E waa ba ni ni ire gbogho

Ase

Oturupon Rete

Was divined for the mother of Adepon

She was advised to do ebo

So that her children might not suffer from leprosy (illness)
She didn’t do the ebo

Adepon’s mother is what we call the pawpaw (papaya)
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It is doing ebo that brings blessings

Neglect of ebo pays no one

Come and join us whete there is plenty of ire
Ase

IRETE OTURUPON -
Determination and perseverance make us stronger. Speaks of th

need to treat all people fairly. Speaks of the need to appease
Iyami. Speaks of the need for coolness. Head wash for coolness. Cally
for initiation into Ifa to remove blockages and difficulties, b'
healing and bring ire. Ebo to Olokun for prospetity, OrisaOko ;.:._.

progress.

Ajopante Ogede

Lo D’lfa fun Onire

Opji igha 1i nfi

Owmri gju s 'ogbere ire

Ebo ni won ni ko se

O si gbebo nbe o rubo

Ounire mo wads

Ouwntre mow a yara

Ope agunka ti nbe leyin re ju odi lo
Ase

Ajopante Ogede

The awo of onire

Cast Ifa for Onire Opeji

When they were crying because of not being blessed
He was told to do ebo

He did it

Onire is not worried

Onire is not looking disturbed

The Orisas will always be with him
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OTURUPON OSE -

Maintenance of health brings the blessing of abundance. Speaks of
the need to be a responsible person. Speaks of the need to honor
tradition, Speaks of the need for patience and kindness. This odu
calls for coolness. Ori is prominent in this odu. Should receive Ile Ori
and have river bath ritual to end poverty. Don’t tell your secrets or
plans. Ebo to Iyami for protection from enemies. Watch out for
infections.

Oria jégédé
Awo ebd ond

A did fiin Ato

Nijd 17 n sowo roja Eighomekin

N lo réé pdnko

Won ni kd ribo

Ato n pon ko lija Ejighomekimn

O wo aso adire sdra

Okikt kin

Ghogho ééyan ni n ra éko liwd At
Eikeji Ato lirun bi ni oiin 6 loods Ato
Osin 6 ld ra éko liwi é

Wn si ti so fiin éékepi vé pé aso adire ni Ald ro
Atd ba sin

Oorun e i ji geere

Wn ni ki A1d 6 fi aso araa ré ritho
A6 fi ritbo

Enikejii ¢ bd n bo

Nbga d dé ko bd adire lira Alo mi
Esit #¢ paarb adire ara ¢

Enikefi orun o ba raja lowo ¢ md

O 6 Oriipa jégéds

Awo ebd ona
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A did fiin Ato

N 17 sowo roja Eijighomekin
T% n lo réé pon éko

Win ni 6 sd kdalé ebo ni 6 se
Ato ghébo nbé

O ribo

Rird ebo

A wi bAto lidki kanngiri
Aiksi kanngiri 1 6 wa

Ase

Orupa jegede

The awo of the roadside

Cast divination for Ato

On the day she was trading at the FEjighomekun market

She was going to sell hard pap (eko)

She was asked to do ebo

Ato was making hard pap in Ejigbomekun’s market

She was wearing an Adire cloth

She became very populat

People from all walks of life always came to buy pap from her
Her iponri (higher self) then decided to go and visit Ato

She wanted to go and buy pap from her on earth (take her life)
They told her before she left heaven that Ato would

be dressed in Adire

Ato then slept

Her sleep was full of nightmares

They asked her to make an offering of the clothes she was wearing
Ato complied

Her iponri entered the earth looking for

Ato that was dressed in Adire

She searched and could not find anyone selling pap

dressed in Adire
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Esu had changed the Adire cloth on Ato
Her iponri as a result could not locate Ato
We now meet with Ato solid and undying
We would be found without death

Ase

OSE OTURUPON -

The blessing of abundance brings improved health. This odu speaks
of illness and provides the cure. Ogun is prominent in this odu. Ebo
to Ogun to remove blockages and bring ire. If going on a trip, ebo to
Ogun for ire. Must watch how we talk to people, especially women.
Ebo tolyami for forgiveness. Ebo to Egbe for their support. Ebo to
Sango for success. Red cloth for ancestors for protection.

Atodunmrodun P'Erin ti n rin
Erin o fara k asa

Atosumosn, 'Efon ti nrin

Bee ni o tese bo poolo

Eeyan 1 0 mo'ni leni

Ti o mo ceyan leeyan

Eeyan 1i 0 ba ko ede d'ele

N pe Uobinrin o si laye

D'lfa fun Ewni

Ti yoo gha seke Ide lalade Orun
Ebo ni won ma foju di oun o

O ni Seke Ide ti oun gba yi

Kz won ma foju di onn o

O i eni to ba fori bale

Yoo maa laje

Yoo maa laya

Yoo maa bimo

Yoo maa bimo

Yoo maa debi aikn wa
Kenikan ma wipe eni areyinto lobinrin o
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Ase

For the many years that Elephant had been roving

Elephant had never been hit with a javelin

For the long months that Buffalo had been wandering

Buffalo had not slipped into a ditch

A person who does not appreciate the value of a fellow human bet
Who does not recognize the importance of a fellow human being
A person who is ignorant

Is the person who devalues women

‘These were the declarations of [fa to Ewuji (praise name of Oshun)

When going to pick up a brass rafter in orun

She was advised to do ebo

She did it

She said that the brass rafter that she got from orun
Let nobody underestimate her or be insolent with her
Those who show respect

They will be blessed with wealth

They will be blessed with a spouse

They will be blessed with children

They will be blessed with long life

Let no one use negative language regarding women
Ase

OTURUPON OFUN-

Good health brings a manifestation of prayers. This odu says we
should not worty so much it will make us sick. Have faith in Ifa r.hﬁt*:
our needs will always be met. This odu portends success. Speaks of
honoring one’s Orisa to open the way to ire. Be grateful and
generous with one’s blessings. You are a very lucky person and
should give Ifa kola nuts constantly to keep being lucky. Ebo to

Obatala and Esu for long life.
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Eku-Iru Awo Ode Egba
Eku eru titu Awo QOde Ljesa
Ara own ni won n bust seni own
Oturn ghomwn lebelebe ma ran
D’Ifa fun Agbaagba mefa
Won un lo Ile Ife
Won n loo toore Ogho
Ebo ni won ni ki won waa se 0
Won gbebo, won ritho
Ase ogbo o loogun
Ase jeejee 0gbo o loogin
Bi a ba ri koto
Ma se ja lu
Ase agbo o loogun
Ase ecjee ogho o loogun
Bi 0 ba rile to njo
Ma kori bo
Ase ogbo o lovgun
Ase jeejee ogbo o loogun
Bi 0 ba v were to y'ada
Ma duro dee
Ase 0gbo o loogun
Ase jeejee 0gbo 0 loogun
Bi o bay o tan
Ma lo wa beknn-befeun kiri
Ase ggho o loogin
_Ase jeejee 0gbo o loogin
e jeejee loogun Ogho
Bi idaarmu be de
Ase ogha o loogun
Ase jecjee loogun Ogbo
Ase

“good of you to do ebo,” the Awo of Egba
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“well done performing ritual,” the Awo of Ijesa
Part of cotton wool is usually added to cotton wool OFUN OTURUPON —

As extra measure to what was brought
Oturu combed cotton without spinning

These were the Awos who divined for the six elders

When going to Ile Ife

To plead for long life

They were told to do ebo

They did it

Longevity has no charm

Humility 1s the charm of longevity
If you see a ditch

Don’t plan to jump in it
Longevity has no charm

If you see a burning house

Don’t enter it

Longevity has no charm

Humility is the charm of longevity
If you see a mad man with a cutlass
Don’t tty to be a hero

Longevity has no charm

Humility is the charm of longevity
If you eat to your satisfaction

Do not go in search of a stomach ripper
Longevity has no charm

Humility is the charm of longevity
In times of tribulation

Do not commit suicide

Longevity has no charm

Humility is the charm of longevity
Ase

468

Manifestation of prayers brings improved health. Calls for attention
to one’s spiritual path. Speaks of a troubled relationship. Ebo to
Obatala for peace in one’s martiage and happy children. Ogun is
prominent in this odu. This odu speaks about one’s job being in
jeopardy but it is the right job for this person so they must fight to
keep it. Ebo to Ogun and Ifa to keep job and conquer enemies. Must
be courageous. Ebo to Ori for wealth. Ebo to Egungun for
protection, Obatala and OrisaOko for progress and success.

Ofun-Oturupon a difa fun_yewa

Dyawo Obatala oseere-igho

won 1t omo a po lowo re ghogho aye ni yoo maa wa foro
won niki o rho

K&t won le maayin in nitori awon omo naa
vbalala y orumila a maakowon

won 1iké o ribo

ki inu orumila le dun si

0 gbo 0 1y

Kee pe o

Kee jinna

E waa wo'fa awo ki

B'o # nse

Ifa de, alase

Ope, abise wara

ase

Ofun Oturupon divined for Yewa

The wife of Obatala oseere-igho

She was told to do ebo

So that she would be blessed with many children

And the whole wotld would come to pay homage to her children
And that the children in turn would always praise her
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Obatala said Orunmila would train them NOTES:
She was told to make an offering ‘

so that Orunmila would be happy to do so

She did the offering

Very soon

At no distant date

Come and see the Babalawo’s prediction

Coming to pass

Ifa has come, the great authority

Palm-tree, whose predictions come true speedily

ase
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Cast Ifa for Lanlehun, the child of Ogun
He was told to do ebo

He heard and did it

Pilgrims of Opo; pilgrims of Ofa

Come and see how Ifa’s words come to pass
Ase

OTURUPON IKA -

Maintaining a healthy lifestyle increases our ase. Speaks of pregnane

Speaks of truthfulness as the road to ire. Speaks of healing one’s

of possible illness. The child might need initation. Must stay av
from trouble. The main ebo in this odu is a change in behaviof,

which leads to prosperity.

O ji tust omo onihun

O rinrin ghere-ghere-ghere bi omo onihun
O ji kutu faso sgosu bose

DIfa fun Asiyanbi tii somo Oloro kan atijo
Ebo ni won ni ko waa se

O gbebo, o rubo

Bi igha ba ji

A fowo o re moko

Ifa oni ko to ifa ola to nbo

Bi ghoro ba ji

A fowe o re ni'oko

Ifa ono ko 1o Ifa ola to nbo

Elulun ko maa ke tuturn

Ifa nka nu yoo to mi wa

Ase

He woke up gingerly like a child of a property owner

He walked majestically like the child of a property ownet
He woke up at dawn and used expensive cloth to cover his legs
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These were the awos of Asiyanbi

The child of a succesfull man of time past

He was told to do ebo

He did it

When the calabash grows

[t rests its stem against the farm

Today’s gain is not as much as the one coming tomorrow
When the pumpkin grows

It rests its stem against the farm

Today’s gain is not as much as the one coming tomorrow
Let the Senegal lark heeled cuckoo bird herald the news
Great profits are sure to come looking for me

Ase

IKA OTURA -

Increased ase through spiritual discipline and iwa pele, lead to a
connection with spirit. Speaks of turning things around; the end of
hard times and the blessing of peace and prosperity through
meditation, etc. speaks of enemies. Ebo to Esu and Orunmila for
protection. Needs to receive Esu and hand of Ifa. Might need
initiation to Ifa as it is Ifa this person must be close to. Might be in a
bad relationship.

Tka Otura, Akowonjo, Lapawonpo
Bawi &’owo jo

Bami ko aya jo

Bami ko omo jo

Kiowa ko ghogho ire jo sile mii

Kee pe o

Kee jinna

E waa wo'fa awo ki

B'o #i nse

Ifa de, alase

449

Il
lH

{‘}



Awo Fategbe Fatunmbi Fasola

Ope, abise wara
Are

Ika Otura, The gatheret, the joiner

Help me to gather money

Help me to gather wives

Help me to gather children

Come and gather all good things (ire gbogbo) in my house
Very soon

At no distant date

Come and see the Babalawo’s prediction
Coming to pass

Ifa has come, the great authority

Palm-tree, whose predictions come true speedily
Ase

OTURA IKA -

Connection to spirit increases our petsonal ase. This odu speaks
lots of ire. However, the person might be blocked. Must have I
wash and Ori work to remove negative energy. Ebo to Iyami

Ogun for protection from enemies. Ebo to Aje and Orunmila fo

wealth. Ebo to Sango for success. Might need to receive Egbe.

Biebi ba n pa inn

Akasu banba laa fi bee
D'Ifa fun Teyingbiwa

Tii yo san wo ipin 'orun

Mo san wo ipen mo ni isinmi
Teyingbiwa

Mo san wo ipin lorun
Teyingbinwa

Ero Ipo
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Ero Ofa
E waa ba ni ni jebutu ire
Ase

If the stomach is feeling hungry

A large leaf of eba is used to appease it

This was Ifa’s declaration to Teyingbinwa

Who would pay his dues of his destiny in orun

I pay my dues of destiny and I have peace of mind
Teyingbinwa

I have paid the dues of destiny in orun
Teyingbinwa

Travellers to Ipo

Travellers to Ofa

Come and join us where there's plenty of good fortune
Ase

IKA IRETE -

Increased ase provides renewed determination. Speaks of avoiding
loss through ebo. Speaks of ancestral support. Ebo to one’s
ancestors. If considering a new venture or expanding current
business, it is a good time. Speaks of one’s hard work being the road
to ire. Might need Tefa, also a child who is getting into trouble needs
Tefa or at least hand of Ifa; but definitely ebo to Otunmila for ire.
Must avoid fights and arguments. Must adhere to taboo of self
hexing. Ebo to Ori for ire and bath.

Asa n wewe

awy Omiode

A difa fun Esu Panada

Eyi ti 0 1i eeru je

Esu Panada to sawo 1i o reru je
Lo difa fun Okoko niyele

omoo won ni Lsali okin
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NGo 41 1 forei ojus soghere omo Nje Ateka ma da awo Thadan

}_?m Boo Bawo o be se aroye awo ki Ja
e de Kee pe o
E waa ba ni ni jebutu ire Koo 7
ee jinna
S E tete waa ba wa ni jebutn aye suurn
_ Ave
Asa n wewe ity

The Babalawo of Omode
Cast Ifa for Esu Panada

y Ateka, the awo for Ibadan
The one that had been practicing his preisthood

Cast Ifa for the people of Ihadan

When everything they did met with failure

He was asked to do ebo

He did the ebo

Aleka has become the babalawo of Ibadan

Many people are coming to him with gifts

Very soon

At no distant date

Come and join us where there's plenty of money and peace of mind
Ase

without having any free gifts

The esu Panada that had been a priest for a long time
without having free gifts

He was the one that cast divination for Okoko niyele
Their child at the other side of the ocean

On the day she was crying because of children
Travellers to Ipo

Travellers to Ofa

Come and join us where there's plenty of good fortune
Ase

IKA OSE -

An increase in one’s ase brings the blessing of abundance. This
person has had a tough time of it. Spiritual discipline is needed so
that one’s prayers may manifest. Must change one’s attitude. Be
grateful, hopefull and kind. Being the best at work leads to better
times. Speaks of many detractors. Ebo to Ori, Ifa and Iyami for

IRETE IKA -

protection. Don’t fear these people; ignore them and be confident in
the protection provided by the ebo, akose and your good character

and hard work.
Ateka ode Thadan

A Dfa fun won lode Ibadan

Apendelero ni foju gb'omi
Lojo i won se obun gbogbo ti okan ko ni lua

D'lfa fun Owo
Ebo ni won ni ko se s

‘ Tii se lya Orisa
O si ghebo nbe o rubo Omo Owo
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Won kii ku koju Owo
Orunmila ma jee ki n fu
Lojn eni yii n feran mi o
Omeo Ese

Won kii ku koju Ese
Orunmiila maa je ki n ku
Loju eni yit n feran mi o
Ase

Potsherd is the one who uses its face to collect water
Divined for owo (hand)

Who 1s the mother of Orisa

The child of Owo

Orunmila, please do not let me die (before my time)
In the presence of my loved ones

The child of ese (feet)

Will never die in the presence of Ese

Orunmila, please don’t let me die

In the presence of my loved ones

Ase

OSE IKA -

The blessing of abundance brings an increase in ase. Speaks of
honoting the ancestors. Speaks of the need for iwa pele to protect
oneself from enemies’ accusations. Many enemies; Ebo to a
and/or Ogun for victory. Speaks of this person experiencing loss and!
genetal bad luck. Ebo to Ifa and Esu to turn bad luck into good luck
and prevent any further losses. The Orisa are waiting to help, but
must be asked with sincerity which means you are ready to do yout
part. What we do today affects our tomorrow. Follow tradition. :

Ose pakaja
Orin pakaja
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A d"Tfa fun Onimoka Ona Ofa

Eyi 17 baba ree oknn ia lojo lailai
Won ni se e baba re ni 0 mo o se

Awa o kokun Eokun

Ao kokun 'are

Ao kakun feokun

Ao kakun kokun

Ao kakun n'ire ghogho

Ayamo bi Onimoka Ona Ofa kokun kokun l'aye
Ase

Ose pakaja

Orin pakaja

Cast Ifa for Onimoka Oni Ofa

Whose ancestors had never made any money producing ropes
He was compelled to carry on his ancestor’s traditions

We make ropes

We make ropes to be rich

We make ropes

We make ropes to have wives

We make ropes

We make ropes to have children

We make ropes

We make ropes to have all good fortune (Tre gbogbo)

It is definetly not true that Onimoka Ona Ofa did not get rich
making ropes

Ase

IKA OFUN -
Increasing our ase through communication with spitit leads to the
manifestation of our prayers. This odu contains the 16 laws of Ifa.

This person must act ethically. In this odu, one’s good fortune comes
from one’s Orl. Ebo to Ori and head wash. Self discipline is needed.
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Afe bori ogbon

Otosi 50 apo oro

A bu ni lole omo oun 1 nse ni |
A kuntz, a yan eda

A dele aye tan

Ojie n kan ghogho wa

Eda ose ¢ pada loo yan omiran

Ayafi bi a taye wa

Ase -

Wealth sutpasses wisdom

A poor person utters ineffective words
Those who castigate us for being lazy

Do not understand our predicaments

We knelt down and chose our destiny in orun
While on earth

We are all in a hurry

We cannot go back and change our destiny
Unless we reincarnate

Ase |

OFUN IKA

Prayers answered brings an increase in personal ase. Ebo to Obatala
for ire. Ebo to Iyami for end of troubles. Must take person '
responsibility to bring ire. Speaks of betrayal and having enemies
close. Not a good time for a new venture. Must watch yout remper
and be kind, especially to children. Bad behavior leads to loss. Ori i
prominent in this odu and is the one who will guide you, protect you
and bring blessings. Ebo to Oti and head wash. Ebo to Egungun for
prospetity. '
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Pelepele lojumo n mo

Pelepele allele n le

Pelepele la n praukusri u pele
Ba o ba fi pelepele pamukuuru u pele
A ro’ni titi lo de ponpolo itan
DIfa fun Oniwayo

17 nlo s0ko Ororv-Ewa

Won ni ko sakaale, ebo ni sise
O febo salo

K& nio s0 Oniwayo dabun?
Ororo-ewa

K nlo wa pa Oniwayo gbangba?
Abun Ororo-Ewa

Lo pa Oniwayo ghangba

Abun Ororo-Ewa

Rirue ebo ni 7 gbe ni

Airw ki i gb'eeyan

E waa ba ni ni ire ghogho

Ase

The day dawns gently and easily

The night falls gently and easily

The insect biting one’s scrotum needs to be killed gently
If not killed gently

The pain goes into the marrow of one’s thigh bone
These were the declarations of Ifa to Oniwayo (a deceitful man)
When planning to matry Ororo-Ewa (a beautiful woman)
He was advised to offer ebo

He delayed making the offering

Who turned oniyawo into a tight fisted man?

It is Ororo-Ewa, his wife

What then killed Oniyawo eventually?

It was the stinginess of Ororo-Ewa, his wife
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It is doing ebo that brings blessings

Neglect of ebo pays no one

Come and join us where there is plenty of ire
Ase

NOTES:
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BOOK OF OTURUPON

OTURUPON OTURA -

Maintaining a healthy lifestyle brings a stronger connection to Spitit.
This odu speaks of the need for patience and planning. Speaks of the
need for spiritual discipline. This odu establishes the 5 day week. The
Egun speak a lot in this odu. This person might be under spiritual
attack and needs to do ebo to Egungun and Egbe for protection.
Ebo to Ifa for ire. Might need to receive Ifa. Must be hospitable. Ebo
to Sango and or Ogun for victory over enemies.

Oturupon Otura

Ita jare Irele jare

Dia fun Orunmila Baba nsoore lotu Ife
Won ni thi lo nse Nje ita jare

Trele jare K otu-ife

roju K'otu Ife raaye Kaboyun

Ife-Ife 0 bi ibi tibi tire Kagan

Ile Ife o towo ala bosun Ita jare

Irefe jare

Ase
Pray to Ita and Irele (Oro cult deities) for assistance

So declared the oracle to Orunmila
When he was doing good in Ile-Ife
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And it was misconstrued to be wickedness

Say it loud and clear that Tta and Irele we pray

Let there be peace in Ile Ife

Let there be prosperity in Tle Ife

Let the pregnant women deliver of their babies with ease
Let the barren one conceive and give birth

Ita and Irele we beseech theel

Ase

OTURA OTURUPON -

Connection to spirit brings stronger health. Warns of the need to da
ebo promptly. Be nice to people. Eguns speak in this odu, Ebo
Eguns for protection. Needs to receive Ifa for long life and peace of
mind. Needs to stop arguing and fighting with people. Ebo to Ogun

to help with this. Ebo to Esu for ire. This person needs to receive
Ori, have head rogation, etc. so that their Ori may guide them ang
bring them ire.

Otura baa lie

Eti mejeesi nei kangun ighe

D’lfa fun Orunmila

Ifa n sawo lo sode Aimowaa-bu
Won o ba 1t iwn-towo 1 ba ti pe o
Esut aimowaa-buu won ni 0

Won a ba ti bimo-bime iba ti pe o
Esu aimowaa-huy won ni 0

Won o ba ti n'ire ghogho iba ti pe o
Esu aimowa-huu won ni o

Ase

Otura Otarupon

The two ears are closest to the forest

Divined for Orunmila

When going to the land of those who lack proper manners
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They would have been blessed with wealth for a long time
But for their lack of good manners

They would have been blessed with a spouse

But for their lack of manners

They would have been blessed with children for long

But for their lack of mannets

They would have been blessed with all ire for long

But for their lack of mannets

Ase

OTURUPON IRETE -

Maintaining good health allows us to overcome adversity. Portends
the ire for success in cutrent project with ebo. Must be honest and
not be vengefull. This odu brings lots of ire in the form of success.
Fbo to Ifa, Olokun and/or Aje for wealth and success. Ebo to
Egungun for protection.

Oturupon Rete

A d’lfa fun iya Adepon

Won niki iya Adepon wa rubo

Ki awon omoomo re ma baa ri‘ibi arun Ete
O gho ko riubo

Iya Adepon oruko 1 aipe lbepe

Rirut ebo ni i ghe ni

Airu ki i gh'eeyan

E waa ba ni ni ire gbogho

Ase

Oturupon Rete

Was divined for the mother of Adepon

She was advised to do ebo

So that her children might not suffer from leprosy (illness)
She didn’t do the ebo

Adepon’s mother is what we call the pawpaw (papaya)
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It is doing ebo that brings blessings

Neglect of ebo pays no one

Come and join us whete there is plenty of ire
Ase

IRETE OTURUPON -
Determination and perseverance make us stronger. Speaks of th

need to treat all people fairly. Speaks of the need to appease
Iyami. Speaks of the need for coolness. Head wash for coolness. Cally
for initiation into Ifa to remove blockages and difficulties, b'
healing and bring ire. Ebo to Olokun for prospetity, OrisaOko ;.:._.

progress.

Ajopante Ogede

Lo D’lfa fun Onire

Opji igha 1i nfi

Owmri gju s 'ogbere ire

Ebo ni won ni ko se

O si gbebo nbe o rubo

Ounire mo wads

Ouwntre mow a yara

Ope agunka ti nbe leyin re ju odi lo
Ase

Ajopante Ogede

The awo of onire

Cast Ifa for Onire Opeji

When they were crying because of not being blessed
He was told to do ebo

He did it

Onire is not worried

Onire is not looking disturbed

The Orisas will always be with him
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OTURUPON OSE -

Maintenance of health brings the blessing of abundance. Speaks of
the need to be a responsible person. Speaks of the need to honor
tradition, Speaks of the need for patience and kindness. This odu
calls for coolness. Ori is prominent in this odu. Should receive Ile Ori
and have river bath ritual to end poverty. Don’t tell your secrets or
plans. Ebo to Iyami for protection from enemies. Watch out for
infections.

Oria jégédé
Awo ebd ond

A did fiin Ato

Nijd 17 n sowo roja Eighomekin

N lo réé pdnko

Won ni kd ribo

Ato n pon ko lija Ejighomekimn

O wo aso adire sdra

Okikt kin

Ghogho ééyan ni n ra éko liwd At
Eikeji Ato lirun bi ni oiin 6 loods Ato
Osin 6 ld ra éko liwi é

Wn si ti so fiin éékepi vé pé aso adire ni Ald ro
Atd ba sin

Oorun e i ji geere

Wn ni ki A1d 6 fi aso araa ré ritho
A6 fi ritbo

Enikejii ¢ bd n bo

Nbga d dé ko bd adire lira Alo mi
Esit #¢ paarb adire ara ¢

Enikefi orun o ba raja lowo ¢ md

O 6 Oriipa jégéds

Awo ebd ona
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A did fiin Ato

N 17 sowo roja Eijighomekin
T% n lo réé pon éko

Win ni 6 sd kdalé ebo ni 6 se
Ato ghébo nbé

O ribo

Rird ebo

A wi bAto lidki kanngiri
Aiksi kanngiri 1 6 wa

Ase

Orupa jegede

The awo of the roadside

Cast divination for Ato

On the day she was trading at the FEjighomekun market

She was going to sell hard pap (eko)

She was asked to do ebo

Ato was making hard pap in Ejigbomekun’s market

She was wearing an Adire cloth

She became very populat

People from all walks of life always came to buy pap from her
Her iponri (higher self) then decided to go and visit Ato

She wanted to go and buy pap from her on earth (take her life)
They told her before she left heaven that Ato would

be dressed in Adire

Ato then slept

Her sleep was full of nightmares

They asked her to make an offering of the clothes she was wearing
Ato complied

Her iponri entered the earth looking for

Ato that was dressed in Adire

She searched and could not find anyone selling pap

dressed in Adire
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Esu had changed the Adire cloth on Ato
Her iponri as a result could not locate Ato
We now meet with Ato solid and undying
We would be found without death

Ase

OSE OTURUPON -

The blessing of abundance brings improved health. This odu speaks
of illness and provides the cure. Ogun is prominent in this odu. Ebo
to Ogun to remove blockages and bring ire. If going on a trip, ebo to
Ogun for ire. Must watch how we talk to people, especially women.
Ebo tolyami for forgiveness. Ebo to Egbe for their support. Ebo to
Sango for success. Red cloth for ancestors for protection.

Atodunmrodun P'Erin ti n rin
Erin o fara k asa

Atosumosn, 'Efon ti nrin

Bee ni o tese bo poolo

Eeyan 1 0 mo'ni leni

Ti o mo ceyan leeyan

Eeyan 1i 0 ba ko ede d'ele

N pe Uobinrin o si laye

D'lfa fun Ewni

Ti yoo gha seke Ide lalade Orun
Ebo ni won ma foju di oun o

O ni Seke Ide ti oun gba yi

Kz won ma foju di onn o

O i eni to ba fori bale

Yoo maa laje

Yoo maa laya

Yoo maa bimo

Yoo maa bimo

Yoo maa debi aikn wa
Kenikan ma wipe eni areyinto lobinrin o
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Ase

For the many years that Elephant had been roving

Elephant had never been hit with a javelin

For the long months that Buffalo had been wandering

Buffalo had not slipped into a ditch

A person who does not appreciate the value of a fellow human bet
Who does not recognize the importance of a fellow human being
A person who is ignorant

Is the person who devalues women

‘These were the declarations of [fa to Ewuji (praise name of Oshun)

When going to pick up a brass rafter in orun

She was advised to do ebo

She did it

She said that the brass rafter that she got from orun
Let nobody underestimate her or be insolent with her
Those who show respect

They will be blessed with wealth

They will be blessed with a spouse

They will be blessed with children

They will be blessed with long life

Let no one use negative language regarding women
Ase

OTURUPON OFUN-

Good health brings a manifestation of prayers. This odu says we
should not worty so much it will make us sick. Have faith in Ifa r.hﬁt*:
our needs will always be met. This odu portends success. Speaks of
honoring one’s Orisa to open the way to ire. Be grateful and
generous with one’s blessings. You are a very lucky person and
should give Ifa kola nuts constantly to keep being lucky. Ebo to

Obatala and Esu for long life.
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Eku-Iru Awo Ode Egba
Eku eru titu Awo QOde Ljesa
Ara own ni won n bust seni own
Oturn ghomwn lebelebe ma ran
D’Ifa fun Agbaagba mefa
Won un lo Ile Ife
Won n loo toore Ogho
Ebo ni won ni ki won waa se 0
Won gbebo, won ritho
Ase ogbo o loogun
Ase jeejee 0gbo o loogin
Bi a ba ri koto
Ma se ja lu
Ase agbo o loogun
Ase ecjee ogho o loogun
Bi 0 ba rile to njo
Ma kori bo
Ase ogbo o lovgun
Ase jeejee ogbo o loogun
Bi 0 ba v were to y'ada
Ma duro dee
Ase 0gbo o loogun
Ase jeejee 0gbo 0 loogun
Bi o bay o tan
Ma lo wa beknn-befeun kiri
Ase ggho o loogin
_Ase jeejee 0gbo o loogin
e jeejee loogun Ogho
Bi idaarmu be de
Ase ogha o loogun
Ase jecjee loogun Ogbo
Ase

“good of you to do ebo,” the Awo of Egba
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“well done performing ritual,” the Awo of Ijesa
Part of cotton wool is usually added to cotton wool OFUN OTURUPON —

As extra measure to what was brought
Oturu combed cotton without spinning

These were the Awos who divined for the six elders

When going to Ile Ife

To plead for long life

They were told to do ebo

They did it

Longevity has no charm

Humility 1s the charm of longevity
If you see a ditch

Don’t plan to jump in it
Longevity has no charm

If you see a burning house

Don’t enter it

Longevity has no charm

Humility is the charm of longevity
If you see a mad man with a cutlass
Don’t tty to be a hero

Longevity has no charm

Humility is the charm of longevity
If you eat to your satisfaction

Do not go in search of a stomach ripper
Longevity has no charm

Humility is the charm of longevity
In times of tribulation

Do not commit suicide

Longevity has no charm

Humility is the charm of longevity
Ase

468

Manifestation of prayers brings improved health. Calls for attention
to one’s spiritual path. Speaks of a troubled relationship. Ebo to
Obatala for peace in one’s martiage and happy children. Ogun is
prominent in this odu. This odu speaks about one’s job being in
jeopardy but it is the right job for this person so they must fight to
keep it. Ebo to Ogun and Ifa to keep job and conquer enemies. Must
be courageous. Ebo to Ori for wealth. Ebo to Egungun for
protection, Obatala and OrisaOko for progress and success.

Ofun-Oturupon a difa fun_yewa

Dyawo Obatala oseere-igho

won 1t omo a po lowo re ghogho aye ni yoo maa wa foro
won niki o rho

K&t won le maayin in nitori awon omo naa
vbalala y orumila a maakowon

won 1iké o ribo

ki inu orumila le dun si

0 gbo 0 1y

Kee pe o

Kee jinna

E waa wo'fa awo ki

B'o # nse

Ifa de, alase

Ope, abise wara

ase

Ofun Oturupon divined for Yewa

The wife of Obatala oseere-igho

She was told to do ebo

So that she would be blessed with many children

And the whole wotld would come to pay homage to her children
And that the children in turn would always praise her
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Obatala said Orunmila would train them NOTES:
She was told to make an offering ‘

so that Orunmila would be happy to do so

She did the offering

Very soon

At no distant date

Come and see the Babalawo’s prediction

Coming to pass

Ifa has come, the great authority

Palm-tree, whose predictions come true speedily

ase
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BOOK OF OTURA

OTURA IRETE -

A strong connection to spirit provides the determination and

the need for moderation, gratitude and honesty. This odu brings
many blessings. Speaks of the need to be close to Ifa. Speaks of eba
to Ifa Esu and Aje for wealth. Speaks of success in business. Ebo
ori to conquer enemies. Speaks of imminent misfortune; ebo to Ifa.
and Esu. Ebo to one’s paternal eguns for success.

Adupe-mpoe lawo adupe-nope
Adore-moore lawo adore-moore

Eni ti ko dupe ana ko le ghore oni bo
A d’lfa fun Okankanlenirun Irunmole
Wen lo reefe Ope

T4 somo Orisa-Ghowuji

A d’Ifa fun Orunmila

Baba nio ree fe Ope

Tii somo Orisa-Ghownjimo dupe, mo gbore
Mo dupe, ana

Mo gbore toni bo

Otura Irete, mo dupe

Ase

To show gratitude upon gratitude
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is the Awo of all gratitude
To display benevolence upon benevolence

is the Awo of all benevolence
Whoever does not show gratitude for yesterday’s benevolence

Such a person will not receive today’s blessing

These were the awo who divined for the 401 Irunmole
When going to marry Ope (gratitude)

The daughter of Orisa-Gbowuji (Obatala)

They also declared the same for Orunmila

When he was in turn going to marry Ope
The daughter of Orisa-Gbowuji

I am grateful; I receive my blessings

I am grateful for yesterday’s favors

1 shall receive today’s

Otura-Irete, I am grateful

Ase

IRETE OTURA -

Determination and petseverance bring a reconnection with spirit.
This person needs to adopt some form od spirituality to find peace
and contentment. This odu speaks of protection from illness and

death. Speaks of enemies and the need for caution. This person
might be cheating on their spouse and need to ask for forgiveness. It
is a good time for change or start a business. Ebo to esu to open the
way to success. Ebo to Aje for wealth. Ebo to Ifa to end hard times.

Ese kan so lo lowi iyokn ipasa loke odo
D’Ifa fun Orunmila

Ifa o fi ese be 5i'le Aje

Ebo ni won ni ko se

O i ghebo nbe o rubo

Nje Aje wa i wa nija yin ni mo wa
Aje wa mi wal

Riru eho ni i gbe ni
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Airu ki i gh'eeyan
E waa ba ni ni ire ghogho
Ase

One foot in the water and one foot out

Cast Ifa for Orunmila

He jumped on one leg into the house of Aje (the Goddess of Wealth)
He was told to do ebo

He complied

Now may Aje come to me

I am here! Aje come to me!

It is doing ebo that brings blessings

Neglect of ebo pays no one

Come and join us where there is plenty of ire
ase

OTURA OSE -

Connection to spirit brings a blessing of abundance. This odu speaks
of the end of hard times. River wash and ebo to Oti to remove
negativity, Speaks of the need for protection. Be careful outside.

Might need to receive ifa or Ile Ori. Ebo for protection, Ifa, Ori, Esu,

Oshun. Calls for honesty in one’s relationship and the need fot
discreetness. Ebo to Ifa and Esu so one’s hatd work will pay off.
Brings many blessings.

Qyere ort imeo li 0 d’lfa fun Otu .
Otut nlo jagun iln Ajase
Won niki 0 wa rubo, a segun
O gbo o ru

O segun

Riru ebo ni i ghe ni

Airu ki i gb'eeyan

E waa ba ni ni ire ghogho
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Ase

Opyere of the top palm frond was divined for Otu
Otu was going to fight a battle at the town of Alaje
He was told to do ebo

So that he would win the battle

He did the ebo

He overcame the enemy

It is doing ebo that brings blessings

Neglect of ebo pays no one

Come and join us where there is plenty of ire

Ase

OSE OTURA -

Osétini is the odu that gave birth to Esu Odara and is accordingly said
to be the odu that causes the sixteen principal odus to interact and
produce the remaining 239 omo-idii, emphasizing the importance of
his function in Ifi

This odu portends many blessings. Ebo to Orunmila, Iyami, Ori and
Esu for protection, wealth and abundance. These four are prominent
in this odu. Must pray to Ori every morning. This odu is the one that
delivers our offerings and is the source of ashe. Speaks of spititual
discipline to build our ase. Must act with iwa pele and respect elders
especially women. Must be positive and watch one’s words.

Penpe lesee tubu

Ela agemo i v 1o gele
Iha to gele

Nba mi rele loo we
D’lia fin Awurela
T7 1 sawo rode Ljebu
Apejin laa pe Oniru
Afejin laa pe Oniyo
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Apela, apela laa pe Awnrela
IN: zjebu

Ose Awatrela, Awo ire ni o
ase

tiny are the feet of Tubu

the stripe of a chameleon is not big enough to be used as head gear
had it been enough

I would have taken it home and adorned my head with it
These were the Awos who divined for Awurela

When going on a spiritual mission to Ijebu land

We call on the locust bean seller and pay her money

We visit the salt seller and make her rich

We call on Awurela with respect to Tjebu land

Ose Awurela is a good awo

Ase

OTURA OFUN

Connection to spirit brings the manifestation of prayers. This petson
must be spiritual and close to Ifa, Obatala and Ori. This person’s
good fortune depends on their behavior (iwa pele). Orunmila is the
source of the many blessings in this odu. Calls for initiation or receive
hand of Ifa and give offerings to Ifa on the regular. Also, calls for

Thori and Egbe for suppott. Ebo to Eguns for protection and Oshun

for childbirth.

Otura funfunfun

Awa Oyin lo dia fOyin (honey)
Otura finfinfin

Awo Ado lo dia fAdo

Otura funfunfun

Awo Ifunfun lo dia fun Ifunnfun
Aye awon le dun ni wen ndafa si
Ebo ni won ni ki won waa se
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Won gb'ebo, won ru’bo
Ie Oyin ma n ho o

Ti Ado n yo

Ifunnfun naa o tile ghele
Rir ebo ni i gbe ni

Alrw ki § gb'veyan

E waa ba ni ni ire ghogbo
ase

Otura funfunfun, the white Otura

He cast Ifa for Oyin, (honey)

Otura funfunfun

He cast Ifa for Ado, Sugar-honey

Otura funfunfun

He cast Ifd for Ifunnfun, (another type of honey)
When wanting to know if their lives will be sweet or not
They were advised to offer ebo

They complied

The home of honey is filled with sweetness

That of Ado is also sweet

There is no bitterness in the home of Tfunnfun
It is doing ebo that brings blessings

Neglect of ebo pays no one

Come and join us where there is plenty of ire

ase

OFUN OTURA -

Manifestation of prayers improves our connection to spirit. This odu
asks for patience and petseverance to overcome hard times. We must
let go of regrets and be forward looking with optimism. Speaks of
maintaining love in one’s relationship. This odu brings much ire. But
the person might be going through tough times due to a lack of
patience, a greedy nature, or mistreating people. Gratefulness,
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genctosity and kindness bring the blessings. Ebo to O to end
difficulties. Ebo to Ogun for progress. Ebo to ifa and Aje for wealth
and prospetity. One’s children might need Ifa’s protection.

Ofiun-to pola

Ofun fun olelebo-iyo

Ofun nwa obun-to-dun-todun je
D'Ifa fun Esu Odara

Nlo ghe Epo ni tyawo

A ni, won kontiya ara won titi laelae
O gho o ru

Eropo ero ofa

Erifa awo ki, Ifa nse

Ase

Ofun tasted palm oil

Ofun dropped olele in salt

Ofun was looking for all good things to eat

These were the awos for Esu Odara

Who was going to marry Epo (palm oil)

He was told to do ebo so they would never be separated
He complied

Pilgrims of Opo, pilgrims of Opa

Come and see how Ifa’s words come to pass

Ase

NOTES:
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BOOK OF IRETE

IRETE OSE

Determination and perseverance lead to a blessing of abundance,
This is a very powerful odu that requires special care by the diviner.
Speaks of negative forces, but also speaks of wealth. This petson
needs a bath to remove negativity best done at the sea, ebo and
medicine to protect from loss brought by negative entities (ajogun,
etc.). However, in ire, this odu brings big blessing of abundance. Ebo
to Ogun to stop the evil machinations of one’s enemies. Must avoid".
anger and walk with iwa pele (the best protection). With ebo and
change in behavior, the hard times end and the ire of wealth and
abundance flows.

Okunkun ghe adie mi Eori Lori
Dlfa fun Olode

Nuwon ni oko ni no o nle yi
Nuwon ni rio yi aya fanfe n'’ibe
Wan ni ki o rubo

Ki 0 maba ti ara obinrin na ri ibi
O rutho

Rirw ebo ni i ghe ni

Airn ki 7 gb'eeyan

E waa ba ni ni ire ghogbo

Ase

Darkness swallows the chicken’s Ori completely

480

THE HOLY ODU

Was the awo who divined for hunter

They said he would be going to the farm
And he would find a wife there

He was told to do ebo

So that the woman would not bring him evil
He complied

It is doing ebo that brings blessings

Neglect of ebo pays no one

Come and join us where there is plenty of ire

asc

OSE IRETE -

Abundance provides renewed determination to reach our goals. This
person is going to receive the blessing of abundance, but must
reciprocate with generosity in order to keep it. It’s a good time for
this person to start anything, Offering of kola and pounded yams to
Ifa and Ori for blessings. Speaks of business success due to one’s
business partner. Oshun for health and abundance. Ifa initiation for
ire.

Eni to jin 5i koto

Lo ko ara yookau loghon
D'Ifa fun Ose

Ti yoo bi Irete sile Aje
Ebo ni won no ko waa se
O ghebo, o rubo

Ibi owo yin e i mi 5

Tbi ire n'lfa ngbe mii lo 0
Ifa ngbe mi relu llage

Tbi ire

L’Erigi-Alo r ghe mi ire
1bi ire

Ifa ngbe mi ilaya

1bi ire
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L Erigi-Alo n gbe mi ire
Tii ire

Ifa n ghe mi I ilomo
L'Erigi-Alo n gbe mi ire
1bi ire

Ifa n ghe mi relu inire ghogho
Ibi ire

L Erigi-Alo n ghe i ire
Lbi ire

Ase

He who falls into a ditch

Will serve as a lesson for others

These were Ifa’s words to Ose

Who would throw Irete into the house of wealth (Ile Aje)
He was told to do ebo

He complied

Push me to wherever you wish

Ifa carties me to a good place only

Erigi-Alo, Ifa is carrying me to the town of wealth
The location of Ire

Ifa is carrying me to the town of good spouse
The location of Ire

Erigi-Alo, Ifa is carrying me to the town of wealth
The location of Ire

Ifa is cartying me to the town of good children
The location of Ire

Erigi-Alo, Ifa is carrying me to the town of wealth
The location of Ire

Tfa is carrying me to the town of all Ire

The location of Ire

Erigi-Alo, Ifa is carrying me to the town of wealth
The location of Ire

Ase
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IRETE OFUN

Determination and perseverance result in our prayers being
answered. This odu speaks alot of and to women. If a woman, should
marry a babalawo. This person must treat their mother very well and
do ¢bo to her Ori. Must treat people well; it is through this person’s
social network that they will have success. Watch who you have
around you and treat them well. Ebo to Ifa and Oshun for long life.
Ebo to Ori for success.

Arefun-tefun

Difa fun Okanlenirino Irunnole
Won nlo sode Apere

Atefun-tefun eyin oni

Auwo Ort lo difa fun Ori

Ori nlo sode Apere

Won ni ki won sakaale, ebo ni sise
Ori nikan-nikan ni nbe, leyin ti nsebo
Ebo Ori waa da ladajn

Nje Ori ghona j'Orisa

Ori ma ghona jOrisa

Orf nikan-nikan lo ko won "Apeere
Ase

He who prints with efun on the back of Crocodile (Oshun)
Was the one who cast Ifa for the 401 Trunmole

When going to Apere (a place of perfection)

He who prints with efun on the back of Crocodile

Was the Awo who cast Ifa for Ori

When Ori was going to Apere

They were told to do ebo

Only Ori complied

Orxi’s ebo has been abundantly rewarded
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Ori is the greatest of all dieties

Itis only Ori who reaches Apere, the state of petfection
No other diety can support this voyage

Outside of Ori

Ori is higher than all the other dieties
Ase

OFUN IRETE

Manifestation of prayers brings renewed determination. This odu
calls for continual spiritual growth as the path to ire. The client needs
to bring balance to his/her Ori. Tt is alignment and balance of Ori
that brings peace of mind and prosperity allowing for the person to
grow spiritually. This person needs to be willing to ask for help. Must
not be greedy. Be humble enough to consider all advice, and do not
show. Ebo to ifa nad Ori for success, Esu for long life. Ebo to Aje’

for money. Ebo to Iyami to protect one’s children from illness.

Age nii mu nii kole

Aya ni i ntun le se

Qosa nit je ni leburu

Oosa to je ni l'eburu

Lo fun'ni laremo pe rannse
Osumare-Figo onile legbee Orun

Bo ba le

Won a I-Osumare lo jaare Ego

Ifa o to gege

Koo dara fun wi o

Ara to wit Ovsanla nii i sese-efun da
Ifa o 10 gege koo dara foun mi o
Ara to wu Ifa it fii Otutu-Opon da
1fa 0 10 gege koo dara fun mi o
Ara to wu Esu nisfi Eree da
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Ifa o to gege koo dara fun mi o

Avra to wu Sango nii fe kele da

Ifa o to gege koo dara fun mii o

Ko wit degbo o ailn

Iro omo Olu-igbo

Ko nii degbo ailu

Bojumio ba mo

Inaki a da’lu, a da fon

Bojuma ba mo

Ifa je ki ndalu ki ndafun

Ltsn lo ni ki won fenn won tun mi se
Ifa lo ni ki won fens won fa wi niora
Ifa je ko ye mi bii tii ye yele

Ifa je ki ngbiwa ghoo bi Ot

Ifa je ki aye mi o dun rinvin biaye oyin
Apa otun

Apa osi

L'eyele fi nko rere wole

B Osumare ba gb'owo 0 la soke
Teru-tomo nii vii

Ifa je kin la ki gbogbo aye o mo mi
Ase

It is wealth which allows one to build a house

It is a spouse that helps one organize the home

It is Orisa Oke (Obatala) who provides opportunities for success
The Orisa who provides opportunities is also the one

who makes it possible for one to have a child to send on errands
Osumare (the rainbow serpent)

who resides closest to Orun

When she appears

People say that she is victorious over rainfall

Ifa, it is high time

You petformed wonders in my life
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It is wonders that Qosanla (Obatala) performs with sese-efun beads
Ifa, it is hight time

You petformed wonders in my life

It is also wondrous that Ifa performs with Oturu-Opon beads

Ifa, it is high time

You petformed wonders in my life

It is a befitting wondet that Sango performs with Kele beads

Ifa, it is high time

You performed wonders in my life

It will never be in the forest without beating its drum

Iro (baboon) the child of the Ori of the forest

Will never be in the forest without making a sound

When daylight appears

Iro will regale in splendor

When daylight appears

Ifa, please let me regale in splendor

It is Itun beads which authoroize people to help in laundering my
image for me

It is Ifa beads that permits people to use their mouths to call to me
Ifa. Let my life befit me as it befits the pigeon

Ifa, let me be as popular as Gin

Ifa let my life be as sweet as honey

The right arm

The left arm

Are what the pigeon uses to bring prosperity home

When Osumate shows us prosperity in her appearance

She is seen by both the captive and the free

1fa, please let me be prosperous for the whole world to know and
tecognize me

Ase

NOTES:
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BOOK OF OSE

OSE OFUN -

Abundance brings a manifestation of our prayers. This odu implores
us to have faith in Ifa and that all problems have a solution. Speaks
of ebo for protection from enemies. Should wear light colored
clothes. Ebo to Obatala (might need initiation) for wealth and
success. Must be calm and deliberative, humble and kind. Head

rogation with white elements for peace of mind. Ebo to Egungun
and Esu to end hard times and open the way for ire.

Oue funfun bi Age

Oy ghege gheje bi ate ileke

DIfa fun Isawuru

Ti nse omo Onibu

Igba ti n fOmi ofu 5'ogbere ire ghogbo
Ebo ni won ni ko se

O si ghebo nibe o rubo

Ifa ma njeki n rahun aje ki n to l'aje
Ifa ma njeki n rabun ire ghogho ki n to w'ire ghogho
Arira oko ope monmon jeki n rabun
Lsawniru ki rahun omi

Aira oko ope monnon jeki n rabun
Ase
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Ose funfun bi Aje

Ofun gbeje gbeje bi ate ileke

Cast Ifa for Isawutu, the child of water’s surface
Also for the watet’s surface

On the day they were crying for not having wealth
They were told to do ebo

Isawuru did not do the ebo

Water’s surface did

Ifa will never let me suffer the lack of money
Arira will not allow me to suffer

Isawuru will be the one crying

Arira will not allow me to suffer

as¢

OFUN OSE -

Manifestation of prayers brings abundance. This person is probably
going through hard times financially, causing much stress. Must do
generous ebo to Ifa and their Orisas to end troubles and bring ire.
Give more attention to your children. Must change attitude and
behavior. Speaks of enemies but warns not to retaliate, but do cbo
for protection. Do not be rude to people especially at work. Says to
have big dreams. Speaks of illness. Should do blood cleansing.

"Ofinse

awn Aje

adifa fiun Aje

o n tiikole orun bo waiye
won nt ebo #i ko ma se
ateewe,ataagha

ere Aje n la sa kiri
Eropo ero ofa

Erifa awo ki, Ifa nse
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ase

Ofunse

The priest of Aje

cast divination for Aje

when she was coming from heaven to earth

she was ask to perform ebo

both the youth and elder

will look after getting wealth

Pilgrims of Opo, pilgrims of Opa

Come and see how Ifa’s declarations come to pass
ase

NOTES:
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