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PROLOGUE TO VOLUME V

It is all very interesting to mirror the capriciousness of man’s
attempt over the years to put a time-honoured system of
governance in place. The splendid array of trials and errors
has gone through many water-sheds and cross-roads in their
search for an ideal approach to human management. We
have already seen how capitalists have been trying in vain to
give capitalism the appearance of a perfect eco-political
ideology. It was the wastes and inequities of capitalism that
gave birth to communism. The melee of eco-philosophical
arguments was always how to defend the poor working class
from the excesses of the capitalist class. The socialist
utopians of the nineteenth and the first half of the twentieth
centuries succeeded for a while in dramatising the strength
of working class movements. A communist Utopia was put
in place in Eastern Europe and the far East,. and for seven
decades it looked as if communism and socialism had at last
succeeded in clipping the wings of capitalism.

Incidentaliy, capitalism was not going to take the onset of
socialism and communism hands down. Through the process
of cautious flexibility it was able to assimilate some of the
less nauseating tenets- of socialism by tolerating the more
spalatable features of the welfare state master-minded by the
utopian socizlists. We have seen in the Britain of the
eighties, how the benefits enjoyed by the -poor in a welfare
state have been corroded into a pale and anaemic reflection
of their original complexions designed by the socialists to



alleviate the sufferings of the poor. In the United States the
"Liberal Tag" is enough to make a politician lose an
election. The literary dictionary definition of "a Liberal” is
"a generous, noble and broad-minded person. On who
advocates greater freedom and equity in socio-economic and
political interactions and institutions". That is the concept
that is an anathema in "God’s own country". The ideal
politician in America has to be a conservative zealot, who
believes in rationing out national benefits in tea-spoons to
the deprived classes of society. .

The demise of communism by a modicum of glasnost and
perestroica in Eastern Furope and the consequential
collapse of the Soviet Union may have bereft the poorer and
weaker nations of our planet, of viable ideo-political options,
but it is too early for its opponents to dance on its grave.
Man, by definition, is an insatiable social animal, who after
establishing his own hive is not content to let sleeping dogs
lie, because he must have the best on his own terms.
Therefore, the never-ending struggle between classes for a
fair share of common wealth remains, and the ageless
pageantry of defending the eco-politically - oppressefi,
deprived and subjugated 'majority in the universe, will
remain an eternal struggle.

True enough, capitalism may have been a success story in
the United States because that is one young country which
was relatively insulated from the tremors and shockwaves of
a heritage of feudal and aristocratic lineage and a class
‘struggle. In the words of Heilbroner, America has "faced up

to the economic problems of capitalism with social attitudes
that sprang from a less hardencd heritage, attitudes of
experiment and adaptation, a healthy disrespect for too
much power,-public or private, and a social flexibility that
has prevented the development of brittle and die-hard class
structures”. ' -

Against the back-drop of the ecological peculiarities of
capitalism in the United States, it is very doubtful whether
the market system, which that country and its satellite so-
called International Financial institutions are now purading
as the indubitable quintessence of ideo-political and
economic management, will endure in countries where it has
not been the product of an indigenous incubation.The late
Chinese leader, Chou En Lai once said in 1978 that "Distant
waters cannot quench local fires". That explains why the
market-oriented structural adjustment programmes being
forced on indebted third world countries and the "newly
emerging democracies” of Eastern Europe, in a do-what-we-

" say-or-else syndrome, is proving to be a une-way ticket to
- socio-economic disaster. No country in the world has yet

succeeded in demonstrating that a perfect market system is
conducive to full employment. Several market-oriented
economies are staggering with double-digit levels of
anemployment because it can only thrive by basing; the
freedom of the few on the unfreedom of the many, and the
affluence of the few on the abject penury of the majority. -
It is already proving to be a prescription for mass
unemployment fueled by economic stagnation, resession and
stagflation. \ ‘

iii



That is why Lord Maynard Keynes, the famous British
economist postulated that an unregulated economy (that is,
a perfect market syste...) cannot come within hailing
distance of full employment because "the constituents of
aggregate demand - consumption, investment and foreign
trade surplus - are determined by millions of largely
independent decisions taken by individuals and firms in an
un co-ordinated fashion."

This may well be described as America’s century, but history
is replete with empires that became inescapable victims of
the law of diminishing marginal supremacy from the high
ground of their apogee, because power corrupts and
absolute power corrupts absolutely.

Lenmfonce sald g1ve the capitalist a long rope and he will
hang himself with it". The fact that the tide of human
empires flows and ebbs is a practical manifestation of the

relatively of human. governance. In contract, God's own
.designs are immutably absolute. The sun rises in the
- morning and sets in the evening. Man is born to live and

die. - The relay between day and night never falters. The sky
- and the ground have not yet collapsed on each other since
- creation. o .
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Chapter One

Jrunmi r i ildr: yainst Devastatin

Disease,

Ogunda-meji has revealed that after God created wives for

the Divinities, the next task was how to make them have

children. When the other divinities discovered that Orunmila

had given bir:h to sacrifice from Aiye, they began to appeal

to him for help. For instance, he divined for Ogun to have

seven children, one of whom turned out to be a killer. He

also divined for Osanyin to have medicine and Charm as his

children. Death was reluctant to go to Orunmila for help
because he was always at logger-heads with him for

obstructing his (Death’s) goals and objectives. Death
therefore reinained for a long time without havmg a child
from hlS wife Aron (sickness).

Eventuahy, the wife of Death decided herself to go to
Orunmila. He made divination and sacrifice for her and she
became pregnant the following month. She first gave birth
to Convulsion (Atapo or Ahe). She had four additional
children namely Contagion, Infection, Lunacy and
Deformity. Between them, the five children gave birth to 603

and-children ‘and great-grand-children, who “today
constitute the various diseases and illnesses from which we
suffer on earth

While in heaven the children and grand-chrldren of Deatt.
were relutively harmless. It was man’s quest for greed that



brought him in contact with various diseases. A king once
reigned on earth, who became so powerful that he pror_noted
himself to the rank of a divinity and called ’h.1mself
Obaluwaye (Obanosa in Bini) that is, the king who is also
the god of the world. This happened after God had
abandoned the world to Esu. ‘

‘Before deifying himself, the man was a §imple }mnter called
Atakpa who lived on the proceeds of his hunting. When he
discovered that he was no longer able to make end§ meet
from hunting, he dabbled into farming and later, trading, all
of which turned out to be colossal flops. All the. other
divinities had left for heaven with the exception of
Orunmila. Atakpa later went to Orunmila for divinatlc_)n. He
was told that his prosperity lay in hunting and that his only
salvation was to return-to hunting. At that time, the Gun
had just come to the earth. He was previously using the
spear for hunting. He was however warned never to be
greedy in order to avoid causing general catastrophe.

When the gun came to the world, as already revealed, it
took time for man to discover his true might and
potentialities. Atakpa was the first human being to use the
gun for hunting. He was so successful in the use of the gun
for hunting that it earned him the name of Atakpa-Olori-
ode, that is, Atakpa, the generalissimq of all hunters. He was
already becoming prosperous, but his modest fortune was
not to satisfy him.

That coincided with the time when all the children of death
and sickness (diseases) were being transported from heaven
into the world by Esu. They were all engulfed in the bowels
of an amorphous animal that was bigger than an
elephant.One day,Atakpa-Olori-ode went to the forest with
his gun and saw this shapeless colossus of an animal. As he
took aim, the animal told him not to shoot. The animal
asked him what he wanted and he replied that he wanted to
have countless amount of money. The creature told him to
return home where he would find plenty of money waiting
for him. He truly returned home to find plenty of money
waiting for him. A few days later, he returned to the same
spot with his gun and met the animal still waiting there. He
again took aim and the animal asked him what else he
wanted, ancd he replied that he wanted to have plenty of
- wives and servants. At the instance of the animal, he
' “returned home to meet them waiting for him. Not satisfied
¥+ with what he had got thus far, he returned to the forest once
" more and this time, he told the animal that he wanted to
| . become a king. Once again he was advised to return home
* and that he would meet the people of his town assembled in
 his house with a crown to make him king. He was the first
F 'king to be crowned by man. He then went to thank
b Orunmila, for the efficacious divination and sacrifice he
Pthade for him. Nevertheless, Orunmila warned him never to
" return to the forest to ask for more favours from the animal
and never to shoot it because its stomach contained so many
misfortunes, which would explode if it was shot.

He only heeded Orunmila’s advice for 21 days. Thereafter,



even as a king, he returned to the forest with his gun only to
see that the animal was still there waiting to unleash its
venom on the earth. When he got to the animal, once more
he took aim with his gun and the animal asked him what
else he wanted, and he replied that he wanted to become
the god of the earth. The animal replied that it was not
capable of conferring that favour on him, because there was
only one God, who was in heaven. Atakpa-olori-ode then
threatened to shoot if it could not do that favour to him.
‘The animal told him to shoot and he pulled the trigger and
shot it and it fell to the ground, dead.

Atakpa-Olori-ode then returned home to invite his people
to go and butcher the animal in the forest. For his unique
achievement in killing the animal, he proclaimed himself
god of the universe- Obaluwaye. Unknown to him however,
he was to enjoy that title post-humously. By the time they
returned to the spot where the animal fell, they only saw a
heap of worms. The king was immediately taken ill-and soon
became delirious. In addition to making incoherent speeches
which marked the beginning of lunacy on earth, both himself
and the people who accompanied him to butcher the animal
in the forest, were attacked by the worms and they were all
instantanéously afflicted with all kinds of hither-to unknown
diseases. Obaluwaye "died from his affliction that same
evening. Many were afflicted by what is now known as small-
pox, chicken pox, plague, diarrhoea, cough, etc. Not only did
all those who accompanied Obaluwaye become the first
‘casualties, the diseases soon spr_ead to the four winds of the

known world.

Orunmila’s household was also infected by chicken pox. He
however used incantation to remind the dispenser of the
disease that he was the one who made divination and
s?crifice :n hzaven to enable their grand-mother to have the
five parents of known diseases. They quickly left Orunmila’s
household in peace, promising never te-attack his children
in future.

When the other afflicted persons saw how miraculously
Orunmila’s household was cured, whilst thousands were
dying daily, they trooped to him for divination and salvation.
He declared that it was Atakpa who caused the problem
that had spread to everyone, out of his insatiable greediness;
He however advised them to return to the spot where
Obaluwaye and his party were attached by the worms to
serve Esu there with a he-goat, corn and all edible
foodstuffs. He also advised them to come home with
whatever tkey found on the spot.

They quicklv did as they were told. After performing the

sacrifice, they heard a voice speaking from within a covered

calabash. The voice told them to carry the calabash home

without opening it, and to prepare a special altar for it and

sewe it with a ram on getting home. The voice added that

they would all get well after the sacrifice. The voice

proclaimed the name of the speaker a Sankpana, which is

why today some people interchange the name of Obaluway=

with that of Sankpana. It was afterwards that Orunmila left .
for the great beyond to return to God in heaven,



Chapter Two
IDI - OGBE
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He reveals how Orunmila spied on God:

Orunmila had always wondered why it was that the
Divinities of witchcraft, Death, Night and Day had so much
authority (ASE). He was obviously jealous of thqm and was
anxious to acquire similar powers. He went to his heavenly
Awos to find out what to do. They were called:-

P gy gy ]

Mera Tori nte kemi ya gun ori ute.
Mera Tori urere ke mi ya gun or1 urere.

They disélosed to Orunmila that the four divinities he was
jealous of, were the only ones authoriseq to keep watch
when the Almighty God takes His bath. Night, Day, Death

and Witchcraft, keep vigil when God takes his bath. The -

first crow of the cock early in the morning marks the time
when God begins to have his bath. The secor}d crow of the
cock marks the time when God finishes bathing.

The two Awos fold Orunmila that if he could take the risk
to: spy on.God and see him bathing, he would be

-

automatically endowed with the same ASE that the other
four divinities have. He was however told to give a he-goat
to ESU, who would assist him. He was also to offer sacrifice
to the Night and to Death. He did the sacrifices. He was to
give a rabbit to the Night and a goat to Death. He
subsequently obtained supportive clearance from his own
guardian angel. ' '

Thereafter he wore his garment which makes him invisible
and took a position.on a ladder over-looking God’s bath-
room. When God got ready to bath, He took his calabash
bowl to take water, but it fell from His hand. He tried a
second time and it also fell from His hand. He immediately
concluded that there was a spy around. The Divinities of
witchcraft and Death, having been pre-emptively bribed with
sacrifices by ‘Orunmila, refused to give him away even
though they saw him spying. They reassured the Almighty
Father that there was no spy around. Orunmila had
meanwhil> already seen God’s nude and he had acquired
the power aad authority he wanted.

Convinced that there was a spy around, God discontinued H
His bath and went into His inner chamber to look at the
mirror with which he scans heaven and earth. It was then'He
saw that it was Orunmila who tried to spy-on Him. God
fmmediately ordered Death to pursue and apprehend
Orunmila. When he discovered that Death was on his trail
in hot pursuit, he used his newly acquiréd-powers to conjure
the shrubs to conceal him. Thereafter Reath passed without
seeing him. When he came out to return home, death saw

H
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him and continued to pursue him. When he ran up to the
river, he asked the Fishes to conceal him and they did
When Death came to the river, he realised that he had
come to the end of his pursuit. He went back to report
mission unaccomplished to God. From that day Orunmila
acquired the power to do and undo things.

When this Odu appears at Ugbodu, the person should be
told that he would travel to important places including
overseas and that spying would do him a good turn.

Edigba edigbe, Awo Baata, Odifa fun Baata. Abufun Sango.
He made divination for Baata when she was anxious to have
a husband and also for Sango when he was anxious to have
a wife. He separately advised both ‘of them to make sacrifice
and they did. After preparing the sacrifice for Baata, she was

told to carry it to the river near the market, while Sango was

told to carry his sacrifice to the bank of the river.

As the two of them were praying with their sacrificial
offerings in hand, they saw and over-heard each other. After
depositing their sacrifices, Sango called on Baata to join him
and she did. They asked each other what they were making
sacrifice for and both confirmed that they were looking for
 marriage partners. Sango had made sacrifice with a goat
while Baata made sacrifice with a he-goat. After discussing
‘their mutua! desires, they fell in love with, and embraced
each other. There and then they agreed to get married - and

8

lived happily ever after. That is vwh’y‘Sango ahd Baata livé as
man and wife to this day. e -

When this Odu appears at divination for anyone trying to
find out whether a particular spouse is his or her rightful
marriage partner, he/she should be told that they are a
perfect match provided he/she made sacrifice.

Made Divination for Ekutele to have a child:

Kpala Kpa!a;.,AbenizUba giri gbengbe, Qju Muna and Otil; -
Awo oke aja, were the four Awos who made Divination for

Ekutele when she was anxious to have children. She was told
to n.1a'ke. sacrifice with a hen and eight eggs. She made the

sacrifice and it manifested. The following month.she became

pregnant and had twins. The next occasion she became

pregnant, she had quadruplets. The first two awos had told

her that she was- past-child-bearing age, but the last two

reas.sfl.lred her that she would have children if she made

sacrifice. o PTINY ' '

She then decided to teach the first two awos a lessan,
Ekutelf: was the house rat and her first two awos Uba-Ogiri.
(Ev!)arle in Bini) and kpala awo, the animal skin used for
sewing fly whisk. From then on, she began to eat them up
which is w!lat the house rat (Ekutele) does to this day. She
began to sing in praise. of the other two. \ :

At divination for a woman, she should be assured of having
children provided she makes sacrifice.




Edigbemi Agbere Mogun to’onigbo-ilu -
Amogun ni Ogundo Ile Amo uja ndo

Arimaje tite aje ori-igheri okun: - . . ‘
Tiyin Tiyir. '‘Ada fd fun Oshiemawe' nijo ti ajoji meta ma'de
Oshemawe. 7 1.0 o boode we g ST

These were the three awos who made divination for the

Oshemawe of :ondo. when he was going to receive’ three

visitors. He was told to make sacrifice and he did. Ogun,

Uja-and Olokin were coming to visit him..They vowed to

stay with any Oba who ‘could know and pronounce their
names.: ' i’ e : ,

The Oshemawe: entertained them very hospitably and before,
they: retired to sleep;. they-told-the ‘Oba to be prepadred to
reveal their names the: following morning. After the visitors
hadiretired ‘to .their lodgings, the Oshemawe invited his

counselloss to:deliberate ‘'on how to :knew their names.

Ekutele, meanwhile, volunteered to find out their names if
he could be given 201 packets of melon cake (Iru in yoruba

and Evbarie in Bini) Oshemawe gave Ekutele 200 packets
promising fo give him-the last one after disclosing the -

visitors’ -names. =
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After receiving his mcl*on ¢akes Ekutele bored a 'holeq into’

the room occupied by-the: visitors and concealed himself
near the rack where they hung their clothes. As soon as the

cock ‘crowed: Ekutele -entered Ogun’s: bagand began to

o Bfar D3SOV
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rattle it. When the noise was beginning to disturb the visitors
of them called on ogun to listen to the noise coming from
his ’bag. Thereafter,  the rat left Ogun’s. bag and entered
Uja_s own. Ogun then called ‘on Uja.to listen to the noise
commgz; from her bag. From' there the ‘rat: mounted on
Ol.okun s tray and-began to tear it up. Uja called Olokun ta-
drive away the rat disturbing her tray. That was how.the rat.
knew the names of the three visitors, On getting to the Oba |
the rat disclosed that the tallest of the ‘three visitors: waz; E
called Ogun, and the second was :_mﬂed:‘Ujé; At that pomt
Ekutele asked for his remaining packet of melon cake.
Oshemawe told him to get lost. Lt e S e

'I'Ihe following morning the visitors came to iask the Oba ffe
d1§close their names. He mentioned the names of'Ogun and:
Uja but could not mention the third visitor’s name. Olokun
was annoyed that their host did not know his,: and he"
decided to leave while.the other two stayed with him. Beg
as he wouid he refused to stay. When Ogmivsuggested‘ftt":atij
Olokun should be given a pigeon, he only conceded that he -
would pay annual visits to them. = - .

Olokun moved next to Igbaye ’bt;i}sﬁfbse‘ / settled down
un 1 . tto ] quently settled down

at Igberi-Okun which-is the. nearest-part of Ondo state to
« the sea. If Oshemawe had known the names of all three of
them, Ondo and not Lagos would have been the main

Nigerian port on the Atlantic Ocean,

When this Odu -.appears:atadivin?atibn,tthé person shoﬁld be
told that there is a rat. moving about in his house. I it is.
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UREE, he should be told not to kill the rat, but if it is-

AYEO, he should kill jit. If the divinee is a man, .he will
meet a divcrced woman in her father’s house. He wnll: mate
her to give birth to a féemale child. She is 'the. wife of
Orunmila. The person should be: told-to be hospitable :to
visitors, and to be prepared, able and willing to entertain his

visitors as'much as he could, alwaysf

Miike, Edi gbe re jagbe,
Mi o ’lomo Atunishe de.
Orunmila iji ta lo *ntunishe,
Mio ’gun-lo’ntunishe. ~

Orunmila disclosed that the divinity who could make life
easy. for people had. come. He asked his Awos.who the
divinity was, and they answered that it was Og;un».vOrummla
replied that Ogun could not be the one because he was
given to cutting people’s head. He added that a person be-
headed has uot improved his life.

When 'Gmnm{la put.the question:a second time, the Awos

replied that the divinity that. improved people’s lives. was
God. Onge again, 'Qrunmila-said-that it-could not be God,

who would leave people to their own devices .and at the’

mercy of Esu, divinities and mankind, after creating them.
He explained that Godz:docs‘f“xiou;botl'm:,aboub what the
world does to a person aftér creating him or her. .,

12

~ Nonetheless, Orunmila insisted that the-one who could

improve and repair peoples lives had come, and he again
asked the Awos to reveal who it was. They replied by saying
that it was Orunmila himself: He:laughed and said that he
could not be the one because when people come to ask him
questions, he usually told them parables or half truths. He
illustrated the: point. by saying that when there is a snake
hiding in the bush at:the back of a.person’s house, he would
only advise the person - not to go to the back yard in the
night, because there is-danger. If in defiance of his -advice,
the person sees the snake when' he goes to the back of his
house at night and runs back, it'is only then he will exclaim
that ’Orunmila warned himnot todoso’. - = = =~

When he finally put the question, the Awos said they did not
know because they had come to the end of their wits. It was
at that point that Orunmila declared that a:person’s Head is
the only divinity that leads him from heaven, through this
world and improves his life by determinirig what the person
will become -in his life. If a person wants to be a king, a
wealthy man, a farmous man,:a father ¢tc. it is his head that
does it for him. It is only.a person’s head; and no other
divinity that follows him back to heaven: At divination, the
person should be advised to serve his head with a pigeon,
.coconut and kolanut. P T ey

This Odu came to the ‘;world and 3got“ﬂmarriedﬁto a woman
who gave birth to Ogun. The woman left him after giving

13



birth to Ogun. After.leaving- her husband, the woman
became an akara (bean bun):seller. She used to prepare the
akara in-her town. and:travel:-by water to sell-them‘in the
-town of lre. Between heritown-and Ire was a river called
llumrkpefur whlch. is. where Ogun was born EAE IR

Not long aftaepwards, the woman. began to pass the night at
Ire after selling her akara: Upon inquiry; Ogun was told that
his ‘mother was having-a lover:at lre." The information
infuriated Ogun sp-much ‘that he decided to wage war on
Ire. He made several attempts to match.on Ire, but he could
not -cross -the river, although the: mother often had no
difficulty in crossing it:: ' ¥ AR

After several abortive attempts, Ogun went to Orunmila for
divination. He asked ©runmila to tell him what to do to get
to Ire.. It was Edigbe that appeared at divination. He was
told to make sacrifice with a hen, by tying a criss-cross rope
on its; feet in such a way: that the ‘hen could:walk, but not
run, He was to take the hen to the town ‘of Ighehi on the
bank. ef river Okun from where. people boarded: canoes for
Ire. When he got1o Ighehi; he was to let the hen loose and
invite. people: to-help him apprehend it. The fowl would run

into the fiver and he would thereby. know the pomt thr(’mgh c

which people crossed tolIre. FTRG

That was Orunmila’s wedy of demenstrating: ttxOm that the

river was normally crossed by foot because 1t was not deep,
a faact, whleh wasmn!mown to Ogun o b ;

When Ogun got to Ighehi with the her, he 1€t it loose and
begged people to help him catch it. When it ran into the
river, the people ‘”fo’llowe(f it on foot while Ogun foHowed
closely behind themi, until they g0t 6 the Ire side of the
river. At thaf pomt he toId the people to leave the hen to

go.

By the time he entered the fown of Ire, he was already very
hungry. However he came to a bukatena where people were
drinking palm wire but he discovered that all the gourds
were empty. When he touched the gourds’ with his foot they
were empty and he feigned anger because he was lookmg
for a pretext for launchmg an attack

The reigning ‘Oba ‘of Ire at ‘thé time was called Obahfon

Jegbere and he was Ogup s mottier’s lover. Ogun began his

attack from the bukatetia and many people fell casualty to

him. As the number of casualties rose, news reached the

Oba that, Ogun had launched an unprovoked aggressron on

| ba 1mmcd1ately gave orders that Ogun should be
‘chai

Jhat it was a fight to finish. A report was subsequently made
fo the Oba that no one was’ capable for arresting the
aggressor, unless the Oba was prepared to _engage him, by
himself, When the Oba éve tu lly coni‘ronted Ogun, he was
accompamed by Dagba, Ogurx s rﬁother qurﬂg,.l tlme
in be-heading the | Dba, after whlch the motper recogmsed
him. At that point the mother called him by his nickname,
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Nyanka bi ogbe. (a surprise like a sore or ulcer).

Ogun turned back to see who knew ‘him by his nickname.
When he saw it was hrs mother, he turned down his sword.
The point at which he turned down his sword is a shrine at
Ire where Ogun is served annually to this day. After check-
mating all resistance in the town, he made himself the king
of the place. That was how Ogun earned the title of "Ogun-
Omre-Agbac‘amu, Akpire bire do". ‘That is, Ogun, the one
who useg one double edged sword to defeat Ire and made
hrmself king over rt" - s

'When this Odu appears at drvmatron the person should be

warned not to flirt indiscriminately. He should look deeply
 before leaping in erotic pursuits, to avoid losing his life. -

Edigbe had a son called Nomasheyu. After the death of his

parents Nomasheyu was sent to his patemal uncle as a ward

in Igbo, the 1and of cannibals. No one went to Igbo land and
) returned alive, Visitors who dared to go.there were killed

and eaten.. ‘ﬁre only stranger who went thefe and retumed ‘
’ home ahve was Nomasheyu T

i

Whrle he was hvmg with hrs uncle the nncles wife tried .
‘ to make love to her, but

several times to cajole Nomashe .
“he. remamed indo:mtable The womgm was called Lobrre

“ Odonbire. When she drseoverod Ihat Nomasheyu was
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unyielding, she contrived a strategy for luring him to his
death. She sent him to buy fish from the wife of the head
chief of lgbo land, thinking she would kill him. Instead of
killing him however, the woman liked him so much that she
advised him to do whatever his unclle’s wife ‘wanted him 10
do so he mrght live to prosper. He preferred to die poor
rather than be drsloyal to his uncle He however bought a
fish and returned home safely ' o

The fish h ada protrudmg stomach, Wheni lt was slaughtered
it was discovered to have a small crown inits stomach Once
more, the uncle’s wife tempted himm with the crown if he
agreed to have sex with her, He still refused to insult his
uncle’s masculme pride. Nomasheyu had one tahsman whrch
was tied to his neck from.infancy by his father. Lobire now
threatened that he would die if he refused to give in to her
request. He replied that he would prefer to die.

Meanwhrle, Lobrre prepared soup with the frsh and gave to
the husband. After eatmg the food the husband became ill.
His awos were called in and they confirmed that it was the
fish he ate that made him ill, When the wife was invited to
explain, she quickly reported that it was Nomasheyu who
bought the fish. Nomasheyu was invited to explarn and he
replied with a song: - ,

Aighere Olrgbo Igbote, : '
Eyigbo bo gbo Aighere Oligbo, 1gbote ,
Nomasheyu lo igbo te,

Nomasheyu lo igbo ibo gbo,
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Aighere Oligbo, 1gbote

When the Awos asked him to explaln\the song, he narrated
how the woman sent him to bw the fish in'the’ expectatmn
that the Igbo- people would "kill ‘hitn.” That  ‘was" after
unsuccessfully temptmg him irfto cohabltatmn “The people
who decided the case were: Orieti bori, oré-kpa te lehun and
Areko gangan dare si. After considering the $tatements, they
found Nomasheyu not guilty, and he was set free. The
woman was found guxlty and sentented to death by
exet:utxon ' ‘

Thereaftef oﬁe ‘of the Awos told Norhasheyu to surrendér
the talisman’on' ‘his neck and'hé bluntly refused because it
was givenl to him by hi$ father. When they tried 'to forée it
out of him, he began to repeat the folIowrng mcantatmn

Akere maake, Nisoko fun won ni ode egba,
Alaké Ila mu woquo ni so Ko fun won
Lode elamoro gmrm ajo fimore ni fifa sho
’kparako ya mio” ni ara. Two’ pkunrm oba
Iwo obinrin oba, éni tin Won
yen riiks, dﬁre fur‘mi foni,

Thereafter, the man who tned to remove fhe talismah from
his neck, turned into an Ifa mat, the second man, turned into
a parrot’s feather, and the third man turned tigto a sfeepmg
Irrftiat These are the thrée materials uséd fbr’iiﬁttﬁtwn mto

sm. >

If this odu appears at Ugbodu, the person will always be the
victim of false accusations, unless he makes theappropriate
sacrifice. As the Ifa‘is: bemg ‘prepared, an” Ogun sh}me
should be prepared for the person without delay, and' ‘he
should wash his head on Esu shrine before seven‘days.’ “To
avoid becoming'‘the victim of false accusatlon, he should
prepare ‘his ogiihi shrine with 2 cocks, a cutlass and 4 gun.’
He should be told that he got his problems from servitude
before preparing his Ifa.There is an uncut small calabash in
his house (Adoofo in’ ‘yoruba and Uko-kogho in Blm) whrch
should be surrendéred to the Ifa pnests

At dwmanon for a woman, she should be told that she has
committed adultery, and that there is-a’live witriess 10’ the
fact. Servé Esu with a day-old he-goat to avmd becoming the
victim of falsehood over a woman. ~

Edngbe, Ecegba, Idtgbe Idxgbe gbere-gbe tugbe made
divination for Arata when he seduced'two wives from Sango.
The two wives were called Arugba and Omolegbe. Sango
reacted by preparmg to wage war on Arata. Apprehensfve of
what Sango was going to do hifii, Arata ‘decided to go to
Idigbe for divination. He was advised 10 make sacrifice with
dned meat, Amala (yam flour Puddmg) f)itter cola, palm

Sy

was’ however toid to hnde beside the §aenﬁce to See who was
gomg to eat'it. -
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Incidentally, that was.the: day Sango was going to eliminate |

Arata and retrieve. his wives. The previous night Esu had

5caused Sango to have a mild diarrhoea which made him to |

become very hungry, the following morning: On his way to
Arata’s house Sarigo saw all his favourijte food lined out by
the side of the road. He:sat down.to enjoy the food after
‘ Wthh he drank the palm wine. He also pocketed the bitter
- co]a o : T

nrAs he waq drmkmg the alqohohc spmt, Aratgt came ou1 to
accuse him of stealing. He shouted that Sango had stolen
from him, an offence attracting the death penalty. When he
-could no longer stand the embarrassment of being called a
“thief, Sango besought Arata to do a deal with him. He was

prqpared to surrender his two wivespravided Arata would |

agree to drop the theft. chargg against him,

- Arata agreed to the concorg, but. Sango pleaded that, both
Arata and the two women should join him whenever he was

:doing a ceremony.. Subsequently, when Sango was |

: perfo;mmg, Arata came. wnth th¢ twq wives amd Sang -

: Sa-nﬂo Sanﬂ@@l}‘ﬁ% SAUI SO S S LR Lo v
..Ekyn oke; masbmmzba. ST T
Mo gba omo-legbe, - T SOTTRRT s

f MQSl‘gba amgba PR R L LR & ;

h'that if he or any of his relations is proposing; to.get marned

_Sang; hecam¢ mcensed and he . shot hlgh up mto the sky i
hen this Odu appears.at dwu;atwn the person will be told

he should be alerted that he is marrying from a tough
family. If he however makes the above sacrifice, he will
marry the woman successfully.
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. +IDI - OYEKU.
IDI - ARIKU .. .
IDI - YEKUTU YEKETE
IT 1
IT 11

IT I1

Edi kulu, oye kuluu, adafa fun ogogo. (Oga-erinmin in Bini).
Abufun kulukulu (Ayuhegbe in Bini), tori omo ko ma ma
she abiku. Idi-Oyeku made divination for the ephemeral
plant that grows in the morning and withers before noon.
He also made divination for the insect that bores little holes
on the grouad with its anus. He advised them to make
sacrifice to avoid having a child that would die immediately
after birth (Abiku). They both made the sacrifice.

When it comes out at divination, the person will be told to
make sacrifice to avoid losing a child. The sacrifice is made
with a he-goat and a cock.

H ivinati WOC rv r nters:
Edi ye kutu yekete, Adifa fun won ni Ibara omo abogirure.
That was the awo who made divination for the wood carvers

or carpenters of Ibara. He told them to make sacrifice by
serving Egungun with a cock because of their children and
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Edi Ye ye ye Odlfd fun’ Agba ni tori Amubo (Osobo noma :

sunu). He also made divination for the elderly person who .
had the misfortune of not accomplishing tasks he under-
took because he was the victim of unconsummated, fortune.
(Amubo in voruba dnd Osobo-Noma. sumu in Bzm)

He was told to make sacrifice with he_go aton accoun’ of his
wife, child or. wealth, so that one of them mlght not, Ieavef.
him. He made the s,acr;flqe A

When it appcars at divination m’é' person should be told to
make sacrifice in order to avoid the misfortune of engaging,
in fruitless pursuits. :

‘ [
s

Heﬁﬁkawm,,hjff‘“"*

When J.he cmzens of an over-aged town saw “that they were
losmg mhabxtqnts and fortune to a newer settlement, they
went to Orunmila foy divination and he advised them o .
make sacrlfx..e SO that the town mlght ﬂournsh once more, .

Yeku Yeku na ye ode titon. He told them to make sacrifice
with a he-goat to Esu and to serve the ground divinity with
a tortoise, cup of water and a wooden ~spoon of palm oil. |
They failed to make the sacrifice.
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Meanwhile the government authorities decided to construct
a new road which diverted the movement of trade and
callers away from the old town to the new one. Moreover.
some visitors who had been planning to site an industrial

business nea: the old town decided to move away to the new

town on the hlgh-Way

In the end; the citizens of the old town packed away to live
inthe new town on the high-way. That spelt the total

demise of the old town

At dmnatlon the' person should be told to make sactifice to
“avoid the risk of being compelled by c1rcumstances to
change his work or re51dence

- While in heaven, he was a very successful Ifa priest because
he was endowed with a strong instruinent. of “authority

(ASE). When he decided to come to earth, he went for,
divination - He ‘was told to serve Esu with a he-goat and’

Sango with a cock so that the (ASE)might follow him 'to

eafth. ‘Infact all his predictions often came through which

made him to have a wide clientele. He did the sacnﬁces
and came to the world

He becaine a hlghly proﬁctent Ifa prlest on earth because
whatever he predicted camé to pass.

When it comes out at Ugbodu or divination, the person

24

should be told to go back to his rcots or home-base (Idile or

Ajule in Yoruba and Igiogbe in Bini) to make sacrifice with

a cock and a tortoise and to ask the people there to revoke
a curse on him in a previous incarnation. The tortoise was
to be used to serve the ground and the cock to be used to
serve Ogun. He did the sacrifice, when it appears at
divination the person will be told that there is a. pubhc
rubbish-dump (Akitan in yoruba and Otiku in Bini) in his
home town or village where his family house situates. He
should go thcre and make sacrifice.

Ojigbo and Oro were two bosom friends. One day Ojigbo:
paid-a visit to Oro, who entertained him with food and the
leg of some bush meat. After eating, Oro asked Ojigbo
whether he knew the meat whose leg he had just eaten.

Ojigbo replied that he did not know. ‘Oro startled his fnend
by rcveahng that he had just eaten the leg of a sna11

Far from betraymg any consternatlon in words, Ojtgbo
replied by inviting Oro to visit him the next day, and the
latter accepted the invitation. When Oro got to Ojigbo’s
house, he was invited to a meal prepared with the hand of
a,bush meat. After eating, Ojigbo asked Oro whether he
knew the meat whose hand he had just eaten. Oro replied
that he did not know. Ojigbo then disclosed to him that he
had just eaten the hand of a snake. o

Without realising that his ‘friend had traded him with his



own coin, Oro became paranoid and he asked whether his
friend-had gone raven mad.: Before getting any answer to his

question, he told Ojigbo to prove how a snake could ever
have a-hand: In a mood designed to calm Oro down, Ojigbo

explained that the world had changed so dramatically that it
was begirning to produce snails and snakes with hands and

legs. Oro still did not appreciate the paradox; because he.

remained very much annoyed, demanding to know ‘whether
Ojigbo-invited hini merely to make jest of him. Ojigbo had

to remind him that as 1ecently:as the previous day, he had

given him the leg of a snail, why should he be astonished to

have the hang of a:snake from him. That reminder was not

enough for Oro, because he became so angry that a fight
ensued. When other people came to intervene to stop:them

from fighting, Oro’s insistence culminated in the two fnends

bemg arrargned before the king of the town.

The kmg dCClded the matter by rulmg that the two frlends
should ncver meet -again..Oro was restricted to night-time
activities while Ojigbo was limited to day time activities.

Qrunmila who was present:at the palace added his..own:

proclamation that from then on, Oro should not eat snake

and Oﬂgbo fhoul¢ not: eat snall anymore.a R TR ST

When thls Odu appears at Ugbodu the person shauld bew

advised to forbid snail and snake, and should beware of

friends. His undoing would always come from friends and so--
he should avoid them. He should serve Esu with all edible-
materials and a he-goat packed ina basket-woven contamer

(Ago in.yoruba or agban in Bini). -

If it comes out at ordinary divination the person should be:
told to serve Esu without delay to avoid an imminent
problem from a friend which could 1nclude the risk of being
p01soned through food.

He ivination fOr M ing and Evening:

Idin mo’jo. Idin ori abebe.
Iyeriye ni abe be, sugbon ko mo ese.
Ijo gbl-gbe

These were the Ifa priests who made d1v1nat10n for Mormng
(Aro) and Evening (Ale). They were both advised to make
sacrifice in order to have peace and-prosperity. They were
required to make sacrifice-with palm oil, sriails and a three-
year old ram. They were to add 200 red kolanuts, 200wh1te :
kolanuts, 200 bitter-kolas and S bags of money ' '

Evening was the only one who made sacrlflce Morning
refused to ‘make sacrifice. That'is why when-people work
from Mormng through Afternoon, they go home to rest in

the evening. When one does not have a peaceful life in the -
Morning of one’s life, one prays to have a prosperous
Evening: When people have money in the morning they are
careful to spend wisely in order to have abundance in the
evening. :

The sacrifice is made by adding the liquid from the snail and

palm oil for the person to have a bath in the night before
going to bed. Thereafter, all the problems previously
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encountered by the person will abate. If the necessary
sacrifice is made, the person. will surely have a relaxed

evening in his life because his early morning sufferings will

bring him prosperity and peace in the evening.

The Ifa priest making~ the sacrifice will sing the. following.

poem:-
Aro mi ma re-e
Ojo ale ni mo ntoro
Bi ale mi ba sunwon,
Ifa ma dupe.

This is the morning of my life, ;

1 pray for a prosperous evening, , .

If my evening is more prosperous. ;.. .. .
Than my morning, . . I

I shall give thanks to Ifa. - .

When this Odu.appears at divination, th,eperAson.will be told

not to be in a hurry to acquire wealth in the morning of hijs

life. If he makes sacrifice .and exercises .patience, his

prosperity will surely come in the evening of his life. He

should make sacrifice to, live long enough to enjoy the .

prosperity of the evening. . . .

Chapter 4

IDI - IWORI
IT 1
I II.
I 11
I1 I

He made divination for the human genitals:

Edi gbagba, Iwori le le, adafa fun onisinkin ti ongb’ogun lo
si orima.sun gbun. He made divination for the penis when
he was going to wage war on the Vulva. The Penis was
advised .to make sacrifice in order to succeed in his
expedition. The Penis was told to make sacrifice with a cock
and the horn of a deer (Agbonrin in yoruba or Erhue in
Bini). He made the sacrifice. As the penis was too flabby to
move erect, Esu gave him a garment to wear which was
prepared with the deer’s horn with which he made. sacrifice.
After wearing the garment, he was able to stand erect before
attacking the Vulva. The erection gave him an easy passage.
It was from then on that the Penis was able to succeed in his
war against the Vulva. Needless to add that the Penis cannot
penetrate the Vulva unless it is.able gain erection,

At divination, the person should be told to make sacrifice in
order ta accomplish a task on which he is about to embark.
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He made divination for the lion:

Edi me ki o, Iwori me ki 0. Adafa fun Amo, agbe kuo kuo.
They made divination for the lion, advising him to make
sacrifice with he-goat to avoid being poisoned by his friends.
He was also advised to beware of friends and to refrain
from eating in public places. Since he was customarily
dreaded by all other animals, he could not imagine how any
threat could source from them. He therefore refused to
make the sacrifice.

At the subsequent meeting of all the animals at which the
lion was not present, all those who dreaded the might of the
lion. hatched a plan for poisoning him through-his food.
-They decided to make a feast at which a specially poisoned
food was' prepared for the lion. When he arrived, he was
‘tteated  with the traditional reverence and his food was
served to him with pump and circumstance. As soon as he
finished eating the food, he developed stomach ache which
‘made him to leave soon afterwards. He went stralght to the
Ifa prlests

: They reminded Him that the sacrifice he failed to make was
designed- to pre-empt’ ‘that eventuality. He ‘was told to bring
a he-goat a pigeon and some pebbles for the sacrifice. This

 time, he quickly produced the materials for the sacrifice.

The priests collected the appropnate leaves, and with them

prepared a soup with the pigeon and the pebbles for him to
eat. He was made to swallow the pebbles after leaking the
soup and eating the meat of the pigeon. He became well
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immediately. The pebbles are the stones often dnscovered in
the bowels cf a butchered hon - ,

When the sacrrf" ice is bemg inade'for a human being, the
soup will ‘also be prepared with the leaves, pebbles and
pigeon, but instead of swa}low1ng the pebbles he/she will
send them to Esu after eatmg the food.

When this Odu appears at ugbodu, the persor will be told
to expect difficulties with having ‘children because it is‘not
easy to obtain the stone from the lion’s stomach with wh1ch
the reqmslte med1c1ne has to be prepared ' :

The divination he made before com ng tg ghe worlg

Before leaving heaven he was told to serve Esu w1th a he-,
goat on account of the problems he was going to have from
his relations. He was born as the ‘senior son of his parents.
He grew up playing with palm kernel seeds. and leaves. He
was also fond of singing. He was habltually found in the
company of fa priests. LR :

Subsequently, he took his own' Ifa, which annoyed His
relations because"it was forbidden for any member of his
family to be initiated into Ifism. He soon began to
experience problems from his relations, who had virtually
ostracized him. That Was the pomt at wh1ch he went for
divination.’ U R

At divination, he was advised to make sacrifice at his family
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home where he was born. When he asked his mother to let
him know where he was born, she revealed that he was born
in her family home. She added however that the place had
become desolate, although the tree of life (Igi akoko in
yoruba and lkhinmwin in Bini) which was planted on the
spot where he was born, had survived. ‘

He went to the site of the tree and made the sacrifice with
a cock, pigeon, cowries, chalk, crushed yam, and white cloth.
Incidentally, his mother was the only surviving child of the
parents. Her father was the Oloja of the town. Since he did
not have a male child and tradition forbade his daughter
from succeeding him, there was no child to ascend the
throne. Since the daughter subsequently had a son, the lot

eventually fcll on him to take the title.

At divination the person should be told to trace the family
home where he was born so that a curse on him could be |

revoked, after making sacrifice there.
ivination for of rw :

Mi ke Edi di, Miki iwori gbe bo lowo eni bo ba. di eru sile.
Eru amu oshuka. Adifa fun okpele wo jo lokun. After

divination, he told his fellow awos that their divination
instruments were hungry and needed food. That is why when
this Odu appears for a practising Ifa priest, he should be . |

told to serve his Okpele with rat, fish, white elo or ewo in
) yoruba and obobo in Bini, and a snail.
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inf 1a:

Ola she nivm'"éwo‘ okoro‘u‘re’- | : ori ~ ;
) » aW0 » ure gba yeri wo sa, awo ode ekiti

_°lf°n-‘ Agutan oshen-guaton, osh’ori borogi. Adafa fun odun

‘gia' OH:;) Sbfe; Obolllr‘dl;n'glgl. Those were the awos who made
vination- for Odun-Ela when h 0 0 cadiira th
ife of oyigi, ¢ was going to ‘seduce‘th)e

Odun-ela be'mi. Emi na be o barg kpetu. Afefe kii ko v
e’mi. | u. Afefe kii ko wun
lS)elon‘m. konko ki ko un odo. I begged Orunmila and he
. gge'd ‘me. | ‘begged him to accept my entreaties, because
the wind does not defy the command of God, just as the frog

| does not refuse the pleading of the river.

Magg divination for his barren wife:

His wife was. married to him for a long time without being
able to have a child. The woman became so frustrated that
.she. began to lose interest in - ajl his activities. Her
mdlft:erence became so obsessive that when the time-' came
for his annual festival, she chose to go and sell her wares in
the market, rather than stay at home t6 cook the food for
the feast ‘Orunmila appealed to her not o let him down, but
sh:: Insisted on going to'the market to sell her wares.

Meanwhile, invitees beganto arrive at th for th

festival. When they asked for Akpetebi, tOiul:J)rl:isl: f(e);l;gg
that she refused to cook and had gone to the market to sell
her wares. Sango, accompanied by Ojiji volunteered to go
and bring her from the market. When Ojiji (wind) got to the



market, he packed all her wares together before asking her
why she was not at home to prepare the festival feast. She
replied that she came to the market because she had derived
no benefit from marrying Orunmila, and that since she did
not have a child of her own, she had no pleasure in cooking
for anyone. Sango and Ojiji assured her that if her problem
was childlessness, she would have one provided . she
submitted to the will of her husband. With that reassurance,
she agreed to go home to prepare the food. After the
festival, they advised her to make sacrifice with 16 snails and
a basket of fowls. She did the sacrifice and the following
‘month, she became pregnant. In the fullness of time she
gave birth to a female child who was named Ifamuyiwa. -

When this Odu appears at Ugbodu, the person should be
advised to make sacrifice so that his wife might have a child.
If it is someone without his own Ifa, he will be told that he
will marty a childless woman. He should make sacrifice with
16 snails and 2 hens to Ifa and the woman will have a
female child.

At divination, the person should be told to serve Esu before
embarking on a tour he is contemplating. If he makes the
sacrifice he will return from the tour with good tidings.

When Water was. created by God, he ﬁlled all t.he avallable
space of heaven and earth. Esu however used rocks and
‘stones to dike 1ts movement and it could not. spread to
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satisfy the requirements of the plants and animals created by
God. The Water divinity then went for divination to:-

Edi ha-ha-ha
Edi ho-ho-ho
Edi ori-ori-babalawo.

who advised him to make sacrifice with a hoe, a cutlass, a
he-goat, a pigeon, ekuru, akara and eko. He made the
sacrifice. '

Thereafter, Esu rémoved the plug with which he had
stopped rain from falling and also removed the rocks and
stones with which he had obstructed the movement of water.
The crops in the farms which were failing for lack of water
began to flourish.

It rained heavily for sixteen days. As the rain fell and the
river flowed, the Water began to sing the following song:-

Edi ha-ha-ha.

- Edi ho-ho-ho

Edi hori-hori - which has become the sound of rain
and movmg water ever since.

When this Odu appears at divination the person will be told
that he is beset by all kinds of problems, but that if he
makes sacrifice, he will eventually come to happler days and
11ve a prosperous and peaceful hfe
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Chapter s

IDI - OBARA
IDI - ARABA

Edi bara wa ka ja, Akpalokun eye. Eniyan lo kun ‘oluote,

adifa fun eye oke nijoti ekun to:muwon shibo mole. These

were the awos who made divination for the birds of the
forest when the tiger was killing and feeding-on them with

impunity. At that time in heaven, the birds could not fly |

because like animals, they were created without wings.

They were equipped to climb but not to fly. At divination,
they werg teld to make sacrifice with rat, fish, eko, hen,

akara, and dried leaves collected from the ground. They |

made the sacrifice.

After the sacrifice (')mriﬁxilfilgave them thelyerqsm (divine |

powder) of the sacrifice and told them to rub it on their

body, and not to leave home to go anywhere for nine days

after the sacrifice. After rubbing with the Iyerosun, tiny

feathers began to shoot out from. their skin, and before the |
end of the nine days, full grown feathers had developed on

their bodies. Before the fourteenth day they were able to fly.
They, on their own, decided to stay home for fourteen days.
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During their retreat, the tiger was beginning to wonder
where all the birds had eloped to, because for fourteen days
he did not see any of them in the forest. When they -
eventually came out on the fourteenth day, the tiger was -
waiting for them. As he moved to attack however, they flew
up beyond his reach. That was how they were saved from
the onslaught of the tlger

When this Odu appears at dlvmanon the person should be
told that he has one enemy who is as strong as the tiger,
watching to destroy him. He should be advised to make the
sacrifice which the birds made in order to escape the. evnl
plans of the enemy. - ;

He made. dlvmation for the "forbldden

Edi bi: Edn ebara bx ebara Adafa fun EI‘lWO tonshe omo
okunrin erun. He made divination for the "forbidden" (Eriwo
in yoruba and: Awua in Bini). He was told to make sacrifice
in order to be feared and .respected by mankind and
divinities alike. He made the sacrifice and gained the respect
of all and sundry. Everyone forbids one thing or the other.

When it comes out at divination, the person should be told
to gvoid doing any forbidden thing. If the person is ill or has" -
fallen viétim to any misfortune, he or she should be
persuaded to confess the forbidden thing he or she has done.
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The divination he made before leaving heaven:

Before coming to the world, he was advised to make
sacrifice to ogun with cock, dog, tortoise, gourd of palm
wine, rocsted yam, rat, fish and snail. He did the sacrifice
after which ogun agreed to accompany him to the world.

He came out of the town of Oduru where he began to
operate as a black-smith and as an Ogun priest. When it was
time for him to marry, he travelled to Ibadan to take the

daughic.: of a divine priest for a wife. The woman did not -}
bear him a child for a long time. When patience gave way

to anxiery they decided to go for dlvmatlon on what to do
to have a <hild.

The diviner told them that between the home town of the

woman and Oduru lay a river. They were to make sacrifice
tothe river and promise what to give to it if the woman was
able to have 2 child. In fact, the diviner told them to serve

the river with crushed yam and cowries and to promise to

serve it 'vith whatever they could afford, when their deslre
materialised.

As they were returning from Ibadan, they stopped by the
side of the river. The man prayed with the crushed yam and
cowries and promised to bring a goat to the river if his wife
could tive & child. On the other hand, the wife was so
excited at the prospect of having a child that she unwittingly
promised ‘o offer herself as thanksgiving to the river if she
had a child. The husband was annoyed when he heard what
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she promised, reminding her that the diviner had warned
them not to pledge what they would not convemently be
able to pay.

When they: eventually got home, the woman became
pregnant at the end of that month. When the pregnancy was
six months old, she travelled to her parents home at Ibadan
to prepare for delivery. She gave birth to a male child
eventually, followed in quick succession by four other
children. They had five children altogether.

The husband became: a famous soldier and warrior, having
many wives and:slaves. Meanwhile, the man sent his senior
wife and hee children to her father-in-law when he was going
to war. On: his return from- the battle-field, he travelled
through Ibadan to collect his wife and children. When they
got to the bank of the river, they discovered that the:river -
which was previously very shallow, had became very deep.
That wus when they remembered the promises they made to -
the river. They used to cross it on foot, but then discovered—
that it, was getting deeper by every step they moved. The
husband immediately asked his followers to procure a goat
which he gave to the river. Thereafter the river became
even deeper and w:der / :

To appeasc the river, he got one female war captive,
touched his wife’s head with her head and threw her into the
water. It soon became clear to them that the river did not
accept the surrogate; because she did not drawn. The wife

then cut her nails and hair and parcelled them for her eldest™
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son to hold. As she tried to dive into the water, the»hquand
stopped her, preferring to return to Ibadan instead of losing
her to the river.

As if she was agreeing to the husband’s suggestion, she cut
loose and dived into the water, which consumed her
immediately, after which the river assumed its normal size
and depth. The husband and her children burst into tears
and they hac to return-home in melancholy.

The father of the woman was eventually given the wrong
impression that his son-in-law had offered his daughter as
sacrifice to the river. In an attempt to test the veracity of the-
rumour, he sent two messengers from Ibadan to Oduru to
find out whether the couple and their children arrived home
safely. When the two messengers arrived at his house, he
told them that his senior wife was cooking in the kitchen,
but that they could not see her. When they insisted that they
could not return without seeing her, he  decided  to:
incapacitate them. He removed the eyes of one them, while
making the second one deaf, after which they returned
home, : ] T L I A

When his father-in-law saw the plight of his errand-men, he
immediately dispatched a message to his son-in-law to be
prepared for war. War broke out soon afterwards as the
opposing troops massed: on: either side of the river.: The
combat was fierce and stiff. The war took a large toll of
human lives without ending. The kings of Oduru and Ibadan
eventually got together to settle the rift between the two

families. The war subsequently ended but the people of
Oduru vowe:l that wherever the inhabitants of Ibadan and
Oduru met, it would always be a fight to the death. It has
been said since then that anytime the citizens of the two
places travel in the same motor vehicle, canoe etc. there has
always been a fatal crash. f -

When this Odu therefore appears at Ugbodu,the person
should prcpare Ogun shrine for himself in the traditional
way because he will be an Ogun priest, He should also give
a he-goat to Esu. He should be prepared for an acute
misunderstanding with his parents-in-law. .

in yoruba and Erhue in Bini), s{Agbonrin

The deer developed the habit of going to feed in a farm that
had rich crops of yam, corn and cassava. When the farmer
discovered that his. farm risked a bad harvest from the
attacks of the deer, he decided to watch out for the intruder.
On his part, the deer always knew how to avoid the farm
whenever the farmer.was around. Apprehensive that she
might one day run out of luck, the deer decided to go to
Orunmila for divination. She was advised to serve Esu with
a, he-goat and warned never to go to the farm with her
young ones. - .

As the deer was about to leave for home, she sighted the
farmer and moved back into Orunmila’s house. When she

explained that the man coming to his house was the farmer
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she was speaking about, Orunmila made her to hide in the
bed room. When the farmer got inside, he told Orunmila
that he came to find-out what to do to apprehend the deer
that was ravaging the crops in his farm. He advised the
farmer to serve Esu with a he-goat and Ogun with a tortoise.
Orunmila also told him what to say to the deer:

Latarbo, Lole bo.
“adafa fun Agbonrin’
To fi oko ode sapo.

Orunmilz told him that after making the sacrifice he should |

set a trap on the route normally taken to his farm by the

dzer. The farmer made the sacrifice very quickly, but on her |
part, the deer considered it unnecessary to make sacrifice |
since she had already known the strategy of the farmer: She

thought to herself that she had only to change routes to
avoid the trap set for her. When Esu however discovered

that the deer refused to make sacrifice he decided to lure |

her to the route of the trap. The deer had told her young
one to stay in front, contrary to the advice given her at

divination, not to go the farm with her young ones. The trap |

caught the young deer and the mother escaped.

To show appreciation for the advice, divination and sacrifice

made for him, the farmer presented the hand of the young |

deer to Orunmila. That is how the tradition of using the
hand of the deer during Ifa initiation ceremony, began.

When this Odu appears at Ugbodu, the person should be

advised to forbid the meat of deer, and to refrain from

42

§t§qllr3g anybody’s property. Before completing the Ifa
initiation ceremony, he should prepare his own Ogun shrine.
He should serve his head with a guinea-fowl while backing
Ifa, to avoid being killed on account of his own possession.

At divination, the person should be advised to serve Esu
with a he-goat because someone is about to fight him on
account of his own property. : ’ e |

Divination for Olofa when he was expecting two visigg;'s .

Edi Bere, bere ki o ma fi ori Ade gbogi. Ai ki’mere bibe.
Odifa fun Olofa ni jo ti ajoji meji maade. Eni to mofa, ko
mo ono ofa. Eni to mo ono ofa, ko mo Ifa. Adifa ,fun
Orunmila baba o shawo lo si ode ofa. Ifa ta lo’de ofa.

Do not hit the tree ‘with the
crow.,‘cause without hitting the tree
with the crown, its weaver will not
kiiow how to bend down for the tree.

That was the name of the awo who made divination for the
Olofa of Ofa when he was expecting two visitors. '

. He that knew the way to Ofa,without knowing
Ifa, and He that knew Ifa, but Did not know
the way to Ofa and Sold Ifa oracle in the town .
of Ofa Those were the names of the Awos
who made divination for Orunmila when he .
was going to visit the Olofa of Ofa, in the
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company of Osanyin. Orunmila did not know
the way to Ofa, but Osanyin who knew the
‘way to Ofa did not know the Ifa oracle.
Osanyin agreed to-accompany Orunmila to
Ofa. :

Just before they reached the town of Ofa, OSanyin tdld _

Orunmila to wait for him to herald his approach to the

palace. Osanyin went into the palace and greeted the Olofa |

telling him that it was not Orunmila’s tradition to enter any

town without introductory libation. He demanded and |
obtained two rats, two fishes two hens and two cocks for that
purpose Osanyin did not-however tell-Orunmila what he did |

because he kept the materials at one side for himself. - -

Instead, he told Orunmila that the Oba was not quite ready
to receive him yet because he had visitors with him. Not
long afterwards, Osanyin left once more for the palace
where he told the Olofa that Orunmila had demanded a
goat, a piece of white cloth, four snails and =N=8. The
Olofa gave them to him and he again kept them at one side
for himself without telling Orunmila what he was up to. The

Olofa however told Osanyin to request Orunmila to move .

without any delay into the town because they had long been
hearing about his reputation. - ‘ . ‘

When he got to Orunmila; he told him that the Olofa
besought him to ‘exercise patience because the ceremony

~ would soon be over. After a long time, Osanyin returned to |
the palace to tell the Olofa that Orunmila was once more |
demanding an ewe (female sheep), aligator pepper, tortorise |

and parrot’s feather to chronicle his entry into the town.
Olofa.once’,more gave them all the materials to Osanyin,
who hid them at one side, only to tell Orunmila, that he only
had a little more time to wait. P "

Meanwhile, Olofa’s patience ran out on a diviner, who, no
matter _how proficient, was demanding so much before
embarkmg on any divination. He wondered what he would
ask for after divination. Why should a stranger who he did
not even invite, be so extortionate, he queried. He decided

to go and meet Orunmila wherever he was waiting,

On his part, Orunmita felt slighted for being Kept waiting for
what seemed an indefinite period, since there was no secrei
Oro (or curfew) which could keep him waiting. He too
decided in anger to ask his way to meet the Olofa.

The Olofa and Orunmila eventually met at the town hall
and began to challenge each other. Ass they were
exc}}angmg the narration of grievances, an elderly person
advised them to stop talking stimultaneously and to hear
each other out. It was only then they discovered that they
had both been the victim of a confidénce trickster. As soon
as Osanyin realised that his game was up, he escaped. Olofa

then took Orunmila home to work with him, '

When the Odu appears at divination, the person should be
advised to beware of conducting business through
1__nte.:r1.ned1anes because the middle man who is \supposs‘edly
assisting him would in fact cheat in the process.
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He made divination for the palm tree:

Edi-bara di; Edi bara-bara-tafa si oke, was the awo who
made divination for Igi-oguro of the palm tree kindred, to
save her from the onslaught of mankind when they were
destroying her children.

She was advised to make sacrifice with camwood powder
(elo-osun in yoruba and Ume in Bini), sheer better (ori-oyo)
and okro. The sacrifice was prepared for her to use as
pomade to enable her have more children.

As she began to have more childen those who tried to climb
her to pluck the children were falling off because her body
had become slippery from using the pomade.

When people prepared a sp'ecial rope to climb her, she
replied by saying:

Mo ti se ebo bo ro ale
Mo ti se ebo bo ro aro

Meaning that she had aqu;idy made both evening and
morning sacrifices. That was how Oguro protected herself |
from the menace of mankind. f

When it appears at divination the person will be advised to

make sacrifice to prevent his or her children from being .
ravaged by enemies.
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Chapter 6
IDI - OKONRON

I'T 1
IT 11
IT 11
| S

He made divination for Gohgon:

Edi konron, Edi kanrin kanrin. -Adafa fun Gongon ni jo
ti'onshawo lo si ona jinrin. He made divination for the big
Drum when he was going to perform in a distant place. He
was advised to make sacrifice with a threaded rope in order
to avoid the risk of being tied up during his journey. He
failed to make the sacrifice.

When ‘he -got to his destination, he ‘performed so
lmpressrvely that people were dancing to his melodies,
After dancing for a long time, he became very tired.” That

~ was the point at which Esu was toid that Gongon did not

made sacrifice.

When Esu saw that he was tired, he suggested to the people

being entertained by Gongon that they should use a
threaded twine to fasten up his head strongly:because that
was the only way. to make him to produce more melodious
music. His head was accordingly tied up and the music he
produced became even more harmonious. As his music

oved.from crescendo to allegretto, he became delirious,
d as if he was possessed, his music moved into allegro and
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his head exploded and got burst.

His pieces were cast assunder, and abandoned. When this
Odu appears at divination for a person who is embarkmg on
a tour, he should be told to make sacrifice before going, if
it is Ure. If it is however Ayeo, he should be told not to

undertake the trip, because drsgrace and embarrassment ]

await him there.

He made divination for Prmgggs Qm ma

Ada gomgo oshorr gomgo, odogba ofi eym orun kosun rara

ra wolu. Adafa fun Ojulewa omo Olofm, ti won ni maa losi
ode ale.

These were the awos who made divination for princess |
Ojulewa, the daughter of the King of Ife, warning her never'
to go out.in the night. She was however advised to make |
sacrifice. She neither made the sacrifice nor heeded the |

advice not to go out at night,

When she went out one night, she was apprehended by Egun |
masquerades and: taken to their staging post in the forest. |
As they were about to slaughter her for ritual sacrifice, one '
of them identified her as the daughter of the kmg _They . |

decided to.verify from the Olofin whether she was in fact his
daughter.
confirmed that she was his msubordmate daughter

To buy back her freedom the king was made to produce a
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The father: was invited .to the forest 'aud‘he‘-

goat, a cock and plenty of money.

When it appears at drvmatlon the person will be told that he
is very obstinate and does not listen to advice.. He should
make sacrifice with he-goat to Esu to. avoid being
appreherided by the elders of the night. .

ivinati i ven:
;.

When Lie was commg to the world he was advrsed at
divination to make sacrifice because he was first going to
encounter physically weak people on earth, and that he was
going to make divination and sacrifice for them to become
strong. He was told to offer a he-goat to Esu and to make
another sacrifice at a three-road-junction with 3 snails, 3.
piece kolanut and chalk He ‘made the sacrifice.

On gettrng to the earth the ﬁrst creatures he met were; the
excreta-carrymg beetle (Ayinwinlo in yoruba and Akhua-

~ Khuisan in Bini), the grass-hopper and the cricket. He.

advised them to make sacrifice in order to avoid having
trouble from other creatures and to command honour and
respect. -The beetle made the sacrifice in full.. The
grasshopper served Ogun but failed to serve Esu.. The'
aricket made sacrifice to Esu but failed to serve the ground.

The kind of‘ Akara‘ balls that the beetle makes from human
and animal wastes makes people to neglet him, but his

' disregard.gives him a long lease to live to a npe old age

Mithout any molestation.
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On his part, Esu invited the soldier ants to attack the grass-
hopper, but on account of his iron skin, they could not kill

him although they made him to see hell. Esu also invited
young children to be playing with the cricket but on account |
of the sacrifice he failed to make for the ground, he often

ends up getting killed or lost inside the ground.

It was after his encounter with the three insects that Idi- |
Okonron began to meet responsible divinities and human |
beings. Sango had failed to make saacrifice in heaven, |

preferring instead, to make sacrifice on getting to the world.
He met Idi-Okonron on earth, who advised him to make

sacrifice sothat his words might carry the welght of |

authonty He advised Sango to serve Esu with a ram and
his head w1th a cock Sango made the sacnfices |

That coincided w1th the time when God sent Orlsa-Nla to |
the world to act as His personal representative. As soon as
Orisa-Nla arrived, he requested Sango to convene a meetmg’

of the d1v1mt1es : =

The followmg morning, Sango got dressed and after being
kindled by lightning, ‘he spoke through thunder.- As he was

roaring, all men and animals kept absolute silence. No one |

had the courage to make any noise let alone to reply. His
words conjured the cloud and the rain to appear from
heaven. The rain began to falt when the divinities were
assembled for the conférence. ' The meeting was SO
successful ‘that Sango’s' appointment was subsequently

confirmed by acclamation as the convener of all meetings of |
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the earthly divine council.

Meanwhile, Olofin had problems in his royal household and
sent for Idi-Okonron to come and make divination for him.’

After divination, he told the Olofin that what was creating:

difficulties for him was within his household, and that the:

problem would not abate unless the person causing it was

either eliminated or removed. He explained that the culprit
was a relation living with him. He advised Olofin to serve

Esu with a he-goat and to offer a cock to Sango.

After eating his cock, Sango got dressed for battle. When
Esu saw that the clouds had gathered, which signalled
Sango’s readiness to do battle, he pushed the offending
relation of Olofin outside the house to fetch rain water. At
the same time Sango’s wife targetted him and Sango struck
him, dead, with his axe.

When Sango is convening a meeting of the divinities, and
the rains begin to fall, no one, especially persons of dubious

disposition, are expected to go outside. They do so at the

risk of their own lives. 'To express his gratitude for the
successful divination and sacrifice made for him, the Olofin
made Idi-Okonron a high chief to assist him in admlmstermg
the kingdom:

When ‘this Odu appears at Ugbodu, the person should be

told that he is a trickster, and that if he is to prosper, he’

must learn to be upright. He should be told to keep a
thunder-stone at his Ifa shrine because his Ifa works in close
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cooperation with Sango. He should also prepare his Esu
without any delay because Esu is the chief archltect of all
the chores that the Odu performs L
He w111 command great honour and respect provtded he
does not discriminate between white and black hlgh and
low, young and old et al.-

He glvmgg fgr the Fgrmer gnd the Hgntg

He had two friends, one of who was a farmer while the
other was a hunter. On one occasion, he made divination
for the two of them.~ He advised the farmer to-make
sacrifice with a he-goat to Esu so that a gift- commg to him
through the carelessness of someone else, might materialiSe.
He also advised the hunter to serve Esu with a hawk (Asa

in yoruba and Ahua in Blm), against the risk of .

unconsumated fortune (Amubo in yoruba or Osobo no ma
sunu in Bini). None of them made the sacrifice because the
predictions of a diviner are often dended by his fnend&and
relratlons S

Meanwhlle the hunter went into the forest: and shot an

elephant. The elephant strayed away to die in the farmer’s
farm. When the farmer s:‘:}ueelephait in his farm he was
very happy. He raced ho to invite people to assist him in 5
ived at the farm only to meet the |
hunter who had trailed the foot-marks and blood stains of .

butchering it. They

the dymg elephant up to the farm :
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While the hunter was claiming that he shot the elephant, the
farmer argued that it was his own gift to claim because he
owned the farm on which it fell to the ground. When the
two friends were about to fight over the elephant,the neutral
people decxded that the dispute should be remltted to the
king. S .

When they got to the king’s palace he insisted that Idi-
Okonron should be invited to assist him in deciding the
matter. When Idi-Okonron got to the palace he explained
to the king that the combattants were his bosom friends and
that he had earlier made divination for them against the
instant eventually, but that. they both refused to make the
sacnﬁces he recommended v

He explamed that he told the farmer to serve Esu w1th a he-
goat so that the gift coming to him might materialise. He
also told the hunter to serve Esu with a hawk ‘against the
risk of unconsumated fortune: They both failed to make the
sacrifices. He confirmed that it was their failure to make
the sacrifices that created the problems for them. He
proclaimed that if the matter was to be settled right, the two
of them should first go and make their respective sacrifices.

At that stage, the fanner thanked Idi-okonron and
proceeded to make his sacrifice.

s

" On his part, the hunter held on to his guns and insisted that

he saw no reason why he should make sacnfice for what‘
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rightly belonged to him. He argued that if the elephant was
butchered the venomous bullet which killed it would be
traced to him. :

At that stage Esu inﬂuénccd the Chief Counsellor of the

king to refer to a long-standing convention which established |
the maxim that a dying game belongs to the person who |

owns the compound farms, or piece of land, on which it
falls. 4

Evemuaﬂy, it was decided that the elephant belonged to the

farmer. That is why when this odu appears at Ugbodu the |

person shouid at once serve; his head with an elephant’s

meat, Ogun with snails, and Ifa with a hen, to obviate the .
risk of unconsumated fortune. He should also serve Esu

with a he-goat, adding the skull or feathers of a hawk.

‘At divination the person should serve Esu with a strong he-
goat (Agripa okuko in yoruba or Ovbukho-no-begbo in
Bini), adding the skull or feathers of a hawk, to obviate the
risk of unconsumated fortune, and so that his legitimate

entitlement. mlght not go to someone else in his place of

work.
tion for ni

Idi gba ka ni orun ako ko.
Akoko gba ka ni orun ati kori.

These were the awos who made divination for 240 animals
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L He lost no time in making the sacrifice.

including the cow, advising them to make sacrifice. They
did not make the sacrifice. Orisa-Nla had kept a barn of
yams at the back of his house. One night, the yams were
stolen by unknown intruders. When Orisa-Nla asked who
had stolen his yams, the rabbit lied that it was the cow that
ate up all of them. When the cow was invited for
explanation, he demed knowing anything about the rmssmg
yams.

Followiug the denial of the cow, Orisa-Nla invited all the
240 animals to explain. .Meanwhile, Orisa-Nla ordered a
barricade .to be constructed at the entrance to his
compound. Any animal who succeeded in passing through
it would pass as one of the robbers that stole the yams,
because the barricade was a replica of a 51m11ar one that
sorrounded the yam barn. : -

Following the false accusation leveled against him by the
rabbit, the cow quickly raced to Orunmila for “divination.
He was advised to make sacrifice with a cock and plantain.
He was then
advised to be late in answering the invitation of Orisa-Nla.

On the appointed day, one after the other, all the other
gnimals were able to pass through the barricade, which
confirmed that they all conspired to steal the yams. The
cow was the last to come to Orisa-Nla’s house.
Mysteriously, after all the animals had passed, Esu used the
plantain stem to block the barricade’s enterance. Try as he
did to go through the gate, the cow could not pass through,
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which instantly confirmed his innocence.

When Orisa-Nla asked the rabbit to substantiate his earlier |
allegation in the light of subsequent developments, he ran|
into a hole. Orisa-Nla ordered the staff of his household to]
dig the rabbrt out of the hole. ,

Meanwhrle as pumshment to the other animals for eating]
up his yams he gave free hand to mankind to be hunting for
them at will. When the rabbit was eventually brought out of;
the hole, Orisa-Nla asked for his punishment for lying and]
the divinity of witchcraft replied that he would: do for them:!
as food. . That is whythe rabbit is used for makmg sacnflc ;
to the mght to this day

When thrs Odu appears at drvmatron the person will be
advised to make the sacrifice which the cow made to obviate
the risk’ of becoming the victim of a vicious falsehood. If a|
lie has already been told against him, he should make thej
sacrifice all the same and his innocence would be]
established. R

5

Chapter 7
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Divined for Sn _grls nd Blrdg, when thg ti ggr was gun m g
for them:

The animals and bll‘dS were holdmg meetmgs together to
discuss therr common welfare. At these meetings, indirect
allusions were often made by the tiger to settling disputes on
the heads of the harmiless one ‘without hands and feet. For
a long time, the snail did not. comprehend that the metaphor
was referring mdrrectly to him. Meanwhilg, mary other
animals, scared of the dubious intentions of the tiger, began
to desert the meeting. That was the stage at which the snail
went to Orunmila for divination. He was told to make
sacrifice to Esu and to stop attendmg the rncetmg because
a strong colleague was gunning for him.

At the Iast meetlng he attended when reference was agam
made to settling pendmg drsputes on the floor on "the'head
of the innocent one w1thout hands and feet," the snail

* responded by saying that one mlght have no hands and feet

but that did not, mean that one also had no intelligence.
The rest looked at one another, but thereafter, the snail
stopped attendlng the meeting because he happened to be
the only ammate object havmg no hmbs :
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When the tiger discovered that the snail had stopped
attending the meeting, he changed the tune. The tiger
subsequently invited the birds to fetch wood for preparing
fire to roast water. At that time there were only four
members still attending the meeting, comprising the tiger,
the birds, the tortoise and water. The birds did not
understand the irony initially, but when they got home, they
wanted to verify whether water could in fact be roasted.
They went to Orunmila who told them to sprinkle water on
the fire. It instantly put out the fire which clearly indicated
that water could not be roasted. On the other hand,
Orunmila told them to pluck one of their feathers and put
it on the fire. It burnt up as soon as it got to the fire. That
was how they realised that the reference to roasting, was
meant a foreboding for them. Once again, the birds stopped
attending the méeting with the poem:

Awonu lekun we ye ori igi awonu |
Eni ba ni ki nku oni kogba ikumi,
ku awonu, le kun weye ori igi.

As soon as the birds stopped attending the meeting, the tiger
was left with the. tortoise and water. The tortoise, who
traditionally relies on his wits, suggested that the venue of
the meeting should be moved to the thicket which provided
him a rough and ready chance to escape. Since there was
nothing the tiger could do to the water, he became annoyed
and hungry. He was forced to become a loner. From that
day, the tiger resolved to attack any animal or bird that
crossed his path. That is why he does not spare any animal
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that comes his way.

When this Odu appears at Ugbodu, the person should be

:dvised to stop -attending social meetings of any kind. ‘In
mny ev;nf, he should rpa}ke sacrifice with three snails. the
wif:ttﬁe t;feerr?d any ﬂym“g"l?ird. 'He should serve ‘his head
i g meat.and serve Esu mth’thc snaxl and the

tWhen it agpears at"diyinétipp, the person should be afdvised
P(I) serve his head and Esu to suivive a secret plot to kill him.
e should stop attending meetings,” ~ .

Omi dana da su n'eye je
E).ze dana da sun omj je,
géu ;y:u ni eye mu mi fo ara,
ata fun Ekun, abu fun aja st , ati eye
Won fe 1o gban-omi éja. Ja, atf obuko, ati eye oko.

! vination for the tj
iﬁf;:‘}fl 1:; ;Sfi‘i-" a?dthe L’" ds when they were ’goinglgt?’)r’b;}ll:
ver to catch fishes. The he-poat arnd the hird
. e dog and tiger.On getting to th
river,they baled water for a long time without o L1
, ng time without catchi '
ﬁslllm. The frustration made them tired and hungr;,n g;hnz
other three subsequently sent the bird home to fetch fire

These were the awos who made divi



W"

the irony un&erlying the message, the bird actually went
home to bring fire. As he was however returning, he
stopped to test how water could be roasted on the fire. He
dropped some 'water on the flame and it was going out.

But when he pluc‘jked"qné: of his fegthers to roast on the fire,
it burnt almost immediately. With that experiment, the bird

became convinced that the fire was meant for roasting him.

He threw the fire away and flew off without returning to the
river, while the others waited in vain for him. When the
bird did not return, the he-goat deliberately threw the
calabash with which he was baling water into the river and
pretended to be swimming after it. After swimming for a
while, he escaped. It was the turn of the dog.to run away
and he ran until he came to a road junction where he found
some food to eat. When the tiger discovered that all of
those he could have used for food had escaped, he decided
to pursue them. A ,

He soon caught up with the dqg'v:irhc‘reV he was still eating.
The tiger apprehended the dog, killed and ate him. He
subsequently searched in vain for the bird and the he-goat.

When it appears at divination the person should be told that
he is proposing to embark on a project with three other
partners. He should make sacrifice to avoid being done in
by the ather three parthers. He should keep his wits around
him. ’ : , :

Other interpretations of Edi-rosun:

Edi ko le sun ati Edi kole wo, I'ondifa fup Agbi

lo nganjo li ko le kiwon sun. These were tg(:ilv](()) z?vg(:)sﬂi::g
made_ d1v11.1atiop. for an invalid mother who was often
groaning Wfth pains in the night and disturbing other people
from sleeping. ' She was told to make sacrifice with a h
goat, hen and rabbit in order to get well, -

T!;latbls iNhy“Egvh‘cn ;his Odu appears at divination, the person
wi e.told” thflt thcre;ls. a sick person in his house who
groans in the night. The invalid should be advised to make
sacrifice in orderto get well, -~ ‘

Oyo tan okpan oka. _Onfi gbaja okpa Ere Tembele sun omu
oriro. Oni okun ibama ibi oje di si, ori ohun iba komo kiya

lo joro. Adafa fun ye o v ‘
ye alashe ti'onshe Ase. Ao s
Oluwa"_re kpe won so ewure kon ma’le. 0 so fun

At divination, the person should also be ¢ ‘

nation, the p e told that a goat has
been tied up awaiting slaughter in his house. He shgould l::
:)Old»,mt to eat out of the meat of the goat when killed
it:cgll:)s:é bgfpr‘e dawn, ;hc elders of the night would change
s bloo ﬂ;fl,th human b_loqdi ,4 fThrqsg who eat gut of it will

S, »
The divination he made before leaving heaven;

Urolkg mi Cla.yvo’ li}gonrfnv, Oroke mi lawo le turuye - were the
two awos who made divination for him when he was leaving
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heaven for the world. He was advised to serve Esu with a
he-goat to ward off the risk of a severe sickness on earth.
He was also told to serve Ogun with a3 cock. He did the
sacrifices and came to the world where he took to trading,
completely ignoring the practice of Ifism.

Not long afterwards, he developed a bad cough, which for a
long time, did not submit to treatment, He went to several
places to try to cure the cough but it refused to abate. In
desperation, he decided to go for divination, where he was
told to serve Esu with a he-goat. He was also told that he
had foolishly abandoned the path of his destiny because he
was supposed to be a practicing Ifa priest. He made the
sacrifice after which he became well. At divination he was
reminded of the warning he was given in heaven to forbid
two birds, bush-hen (Oyele in yoruba and Ukorobozo in
Bini) and cuckoo (Akololo in Yoruba and Erigoin in Bini.)

Meanwhile, he began to pfaCtice Ifa art in-addition to his
trading. He prospered immensely and enjoyed the rest of

his life in good health.

When th150du appéars at d1v1nat10n the pgxéon_' should be
told to make sacrifice to, avoid death to himself and his
children. He should serve Ifa with-hen and Esu with he-

goat.
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vi r. i ‘ m le in Olofin’

Agutan Ipapo mejo ihin oko, was the awo who made

_divination for Orunmila when he was inviied to solve the

problems in the kingdom of Ife. Things had been going

wrong in the kingdom for a long time, and no one was able

to establish the cause.

Qloﬁn had invited divine priests from several places to look
into why; sacrifices were not manifesting, pregnancies were
being -aborted, women were not becoming pregnant, farm
harvests were becoming very poor and why he (Olofin) was
sporadically suffering from sexual impotence.

_Unknown to him or anyone else, an elderly female relation
in his house was causing all the problems because he had
,p.reviously been advised not to allow any relation to live with
him permanently. This woman had the diabolical power to
stupify any divine priest who passed through the main
entrance of the palace. ‘ :

After all the known divine priests had tried unsuccessfully to
solve the problems, Olofin asked whether there remained,
any‘other diviner or seer to be invited. He was told about
Orunmila, the Ifa priest of Oke-jetti (Baba dudu oke-jetti).
Olofin sent for Orunmila. '

Before going, Orunmila consulted his diviners and he was
told to make sacrifice with an egg. After making a ritual
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with the egg-it was given to him to take to the palace. He
was told that after completing whatever he was going to do
at Olofin’s palace, he would see a giant ball of flames near
the gate on his way out. He was to throw the egg into the
fire. Thereafter he wotld see the woman responsible for the
problems in Olofin’s domain, because she forbade.seeing an
egg. R A L ,

When Orunmila got to the palace, he was told to perform
divination-to find out what was creating problems for Olofin.
He performed the: divination and told Olefin- that a fair-
complexioned old woman was-responsible for the problem.
He however said that the confirfation would become
obvious when he was returning'home. Everyone became
curious. After prescribing the requisite sacrifice, he told
Olofin that he was returnifig homse to obtain the leaves for
the sacrifice. e '

As he was leaving the walls of the palace, he saw a huge
burn-fire and threw the egg into it. The fire immediately
“extinquished and the burnt corpse of a human being could
be seenunder the fire. Upon closer examination, the corpse
was seen'to be that of the-light complexioned old woman
Hving with the Olofin. 7«70 oo
Orunmila confirmed that Olofin's problems wére over and
he was adequately rewarded. Thereafter-all the misfortunes
that had be-fallen king and country began to abate.

When this Odu appears at divination, the persori will be told

.tha't a fair-complexioned old woman is blocking his progress
in life. He should be advised to make sacrifice with a s?n le
egg. jﬂ.le ifa priest should pray with the egg and givé ilgt()
the diviree 10 break at a road junétion. Thereafter, he
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Chapter 8 -
IDI - OWANRIN
1T I
1111
1 11
I I

' in : difa fun Awo isheju
balagba keni ma gbagbe Iyan yan. l}dx
‘:rio lo’griya iyon boba ku laye orun Ifa Ponlo. An adult do§s
not forget the experience of packing soft excreta from the

floor. That was the name

N

divination for awo Isheju who had a fay who was a very

beautiful girl.

When she was coming to the world she intended to stay for

a very short time. When
¢eremony divination,

she was given in marriag

make her live long on earth. There and then, she was

betrothed to Orunmila.

gre o be : oretty gi he had many
ew up to be a very pretty girl and s :
'eslgfnirg:ers argund'her. As soon as she began to appreciate
amorous affection, the parents sat ber down l:;\nd warnat;,;ie ;ﬁ;
"to encourage any admifer because sne was
'ggtrothed at childhood to Orunmila. On her part, she would

have npothing to do with

they were told that the child was a fay

' = would die at the time of her marriage, unless
and et S s e to Orunmila, who alone could

of the Ifa priest who made

the parents did her naming

" the dark-complexioned old

marry one of her more promising admirers. When the
parents refused to consent to her preference, she told them
that she would rather die than to marry Orunmila. They did
not take her seriously.

As if to checkmate her intentions, the parents named a date
for sending her to Orunmila’s house to live with him as his
wife. Three days before the appointed day, she took her
bath early that evening combed her hair, dressed up and
went to bed. In the marning she was found dead.

That coincided with the time when God invited Orunmila to
heaven to perform an important assignment. As soon as
Orunmila reached heaven he went straight to the divine
palace of God. Just before reaching there, he saw Death
dragging his bride-to-be, from the earth. Orunmila quickly
made a representation to God querying how he could be
expected to perform the task for which he was invited to
heaven when, Death had meanwhile taken his spouse from
earth. As Death was about to give the girl water to drink
(no victim can be revived after drinking water from Death).
God ordered him to stop and to release the victim to
Qrunmila. She subsequently sat by the side of Orunmila
when he was performing the assignment for which God
invi.ted him to heaven.

After completing_the task, he returned with her to earth, and
made straight for the parent’s house where he surrendered
her to them. At that stage the parents asked her whether
she or they were proved right in the end. She conceded and
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she or they were proved right in the end. She conceded and
agreed to become Orunmila’s wife. She was led to
‘Orunmila’s house the next day to fulfil the appointment
made ecrlier. '

When this Odu appears at a naming ceremony divination,
the parents should be told that if the child is a boy, he is an
Ifa priest. If the child is a girl, she is the wife of Orunmila.
In either case the child is a fay and can only live if given to
Orunmila as a servant or as a wife. At Ugbodu and
ordinary divination, the person should be told that any child
born after the initiation ceremony belongs to Orunmila who
alone czv mcke him or her live long on earth because he or
she will be 2 fay. ’ s ‘ o

Divination before leaving heav

Aru wonron kpu wonron - was the awo who made divination
for Idi-zOwanrin before he left heaven for the world. He was
advised to make sacrifice with a fly on account of the
problems ue was likely to encounter in his Ifa practice. He
was also told to feast Ogun to accompany him to the world
in order to obviate the risk of being killed by a woman. He
made 'the sacrifices. A

The first person he divined for was a farmer who was
planting groundnuts in his farm. He told the farmer to serve
Esu with a he-goat to survive the risk of being killed by his
wife. Since he could not imagine how his wife, who loved
him ever so much, could dream: of kilting him, he refused to

”

make the sacrifice,

U;knownf to‘hlm, his wife hiad a secret affair with a lover
who was a wy1’trch.: The lover used to transfigure into a hare
in the night to ravage the groundnuts in his farm
Subsgquqn‘tlyhh‘is wife challenged him to do something t .
end themendce of the thief who was ravagfpg his farm gHO
took up tie challenge by deciding to lay in ambush ;
apprehend the thief, ' ’ e

grr"tcr &;z{u’ting fo(r’ zfi short while, he saw a hare entering his
arm. He waited for the hare to collect

o € Wl S Jhe hare to collect groundnuts before
Skmﬁtl’/]c aim. Heka‘lmg(.i his gun at the hare, but missed.
h“e threw his matchet at it and also missed. Unknown to
im, 'thg: mqtchgt 1m’p:a)ct,ed on the ground with its ‘blélde
pointing upwards. He'later jumped to apprehend the hare

but in th ek L ,
died "\ € process, he fell on the blade of his matchet and

thl(liqﬁn"thngdu appears at Ugbodu, the person should. be
k(')]lto s€ne ESU at oncey With a hC-gOat to avoid belng
pre (':)?2 chran. He should also serve Ogun by having his
v Lgun shrine with a dog, cock, tortoi =
palm wine; and gourd of oif 5 fortoise, snail, gourd of

4 . . - ! |
tWhen_, 1t comes out at divination, the person should be told
‘é)ofggle ‘I::‘g?}? agfi Esu to survive the evil machinations of a
1. 11 the divinee is a woman, it means tha i
» - LR h . N . s ’ ) t Sh
tt;l{{tgngwlth a lover with whom she is planning to kill ehel:
usband. If the divinee js a man, he should bc; told ;no't to
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listen to the advice of his wife in matters affecting life and
death. He should make sacrifice all the,sam;'. ,

‘He was a soft-hearted man. After practicing Ifa art for
some time, he discovered that people were making a jest of
him because his predictions and sacrifices were no longer
manifesting. That is how he got the nickname of Idi-la’rin

(the laughing stock).

One morning, he decided to perform Ikin divination to find
out why his fortune was ebbing, and ‘why he had become a
laughing stock. His own Odu appeared, advising him to
serve; Ifa with a goat, Esu with a he-goat, and Ogun with a
cock. He made all the sacrifices.

WHhen he subsequently travelled to Oja-Ajigbomekon, he saw
a full neck bead on the way and picked it up. He also saw
a brass bangle and picked it up. When he returned home,
he was told that the Oba was looking for a neck bead with
which to dress to a special conference of Obas. Esu in the
guise of an elderly counsellor told the Oba that the only
man he knew that had such a bead was Idi-la’rin. The Oba
sent for him. When he got to the palace, the Oba told him
that if he could surrender the bead he had, he would give
him a chieftaincy title. He could not believe what he heard
because he thought it was another ploy for fooling and
laughing at him. He howéver replied that he had the bead
but was not interested in a chieftaincy title. = o
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He surrendered the bead to the Oba who told him i

to name where. he wanted a dwelling house to be ll:uri(letng)rrl

him. - He replied that he wanted it built at the boundry

getween heaven and earth. The house was built and he

hgcame the: consu%ta'nt for anyone going to or returning from
caven. His predictions and sacrifices began to manifest so

effectively. that penury and laughter soon gave way to

prosperity ‘and eulogy. He bec '
indispensable Ifa priest. ame a popular and

When thi§ Odu. appears at Ugbodu the person will be told
that he will build a house at a road junction. He should
serve Esu with a he-goat, bones of Lion and tiger and a

small basket. He should also . \
tortoise. EEE serve qun with 2 c‘?c.k and a

At divination the person should give he-goat to Esu and

cock and tortoise to Ogun in order to prosper in Ij .
S .
people are laughing at him, prosper in life because

Edi laarin aro ni’kpin nifuni ni igba kpa aadive

edi t.’on'ibo wa da olobe Aronikpinkga'wa j'k}i,e.e'w“:d:lff:)gf;;rel
arf)];lk’pgn. These were the awos who made divination for
Idi-La’rin when people wrote him off as. a laughing stock
and a ﬁfnshed'man -and when he was given the rejects of a
fowl’s wing which is traditionally given to a person adjudged
to be' f;‘msl.aed. That was when he was very poor. He went
for divination and made sacrifice and subsequently became
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well to do enough to afford to buyj, a goat.to maclik:v1 arll fe:fs;
He invited the people who gave him the rejected v (girink.
fowl. to the feast, giving them plenty to ef?tu:m e
Whiie the feast was going on, he sang the following :

Aro;ﬁkijin, ya wakie wa gbobe o Aronikpin.

o+ divination, the person should be
this Odu appears at dmnapon‘,_t e person §

mlz*.did be paIt)ient because his condition in hfci v::u;d

surely improve for the better. He shnuldr no | pay

wickedness with wickedness.-

Edi la’rin, ori mi ko is‘c"’:'liyaﬁ.’ Adifa fun Orunmila baba onlo |

‘ i ko she igun. Adifa fun

'do Olofin. ' Bebe be 0@ ko s| ]

%;)ﬁlsg,e;ﬁloogba ile ke ni’le Olofin. Ati gun:oke_ohlf].n, ati
gun oke ihin. Adifa fun udi onlo gba asho nile Olofin.

He made divination for the Head when he was going to take

a crown from the king’s palace. He also made dw}nﬁml):: nfo’:
the Neck when he was going to take beads .fromht nehe wgas/ i
palace. He also made divination for the Waist when h .

going to take chieftaincy garment from the king, They were, |

all advised to make sacrifice. The Head was tp_lde (t)c:l m%cl:
sacrifice with a cap, a white cock and a white pigeon. The |

e ‘cacrifice with his buba or shirt, a hen

as told to make sagrifice with his buba Of # 12 % o
I::; ka“gs,ge;i “The Waist was told to make sacrifice witl, |
sokoto (trouser) guinea fowl, and pigeon. »
sacrifices, and each of them won a chieftaincy.

They all made the. §

At divination the person should be told that a chieftaincy

title or a high position is in the offing for him. He should

make sacrifice to see it come through:

Edi la’arin. Oni kini won ri ki won to rin edi. People are
laughing at you but Orunmila asked, what is making them to
laugh? When the farmer leaves for the farm in thé morning,
nobody takes notice of him. But when he returns home with
yams in the evening, he is greeted with reverence. People
‘make a jest of the hunter when he leaves with his empty bag
for the forest, but when he retirns with 4 bag full of games,
he-is greeted with delight. When the Ifa priest leaves with
his empty bag for Ifa practice, people make jest of him as a
parasite and éxtortioner; but when he returns home, he is
greeted with respect. 'When he takes care of them and their
children when sick, they respect him. ~

Onihmila suggested that thé sacrifice to be made to turn
laughter ‘to praise is with two ‘kolanuts, one to serve the
head and the other to serve Ifa for good luck. .

pepple make i jest of everything he does. He should make
sacrifice so that whatever h¢ dqesfwillvtur'g out well.

I thifs Odi dppears at divination the person will be told that




Chapter 9 ,
IDI-OGUNDA
IDI-OGUNRERE
o B
1L I
I Il
U 0

Aye olorun, Aye Elekpo, Aye Oriimeshé. ‘meshe ndu
gbongbon, aya san owo otun, emo owo osi. Adafa fun
Asikolokolo nigbati won ni ma fi ibi shu oloore.

‘These were. the awos who made divination for Asikolokolo
(Osan-agbalumo or Otien). He was told to make sacrifice
for prosperity but warned that after making it, he should not
look down with ingratitude on his benefactars. He was told
to make sacrifice with pigeon having three colours;(y'l’me,v
brown and black or grey), a bag of salt and 80k. Hé miade
the sacrifice, and prospered tremendously. At the helght qf
his fortune, he told people to be leaking his. anus, which is
what people do to Osan agbalumo or Otien, to this day.

At divination, the plérsori should be told to make sacrifice

because he would prosper, but shouid beware of becoming .

vainglorius and arrogant at the height of his prosperity.

He made divination for Akoko (the tree of life):

Bi aba de ibi ti ale ti gba obun ki afi erun ara eni wu re
dara dara. Adafa fun akoko kpataki t’onti kole orun bo si
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kole aiye. Tivi owa dani akpesin, leyin Okpoiokpo uya.

When one gets a spacious ground, ‘one will pray wishfully
and fervently for oneself. - That was the name of the Ifa
priest who made divination for the tree of life (Igi Akoko
in yoruba and Ikhinmwin in Bini) when he was coming to
the world. He was told to be prepared to exercise in-
exhaustible patience because his prosperity would be
preceded by enormous suffering. If he was patient, he was
;efing to enjoy a blissful evening in life while commanding
the reverence and respect of all and sundry. - :

He made the sacrifice and came to the world, coming down
at.the rubbish dump, (Etitan in yoruba and Otiku in Bini).
People were throwing alt kinds of rubbish on him including
human wastes. Some people even used his stem for cleaning
their anus after discharging human waste.

Eventually, Esu remembered that Akoko made sacrifice.
When someone wanted to build a house, Esu advised him,
that to live long on earth, he should build the house ‘near-
the Akoko tree. The man started by clearing the rubbish
dump which had been besetting the Akoko tree, before
building his house near it. - After completing the building,
pgople began to serve Orisa at the foot of the Akoko tree
and white Chalk, white cloth, cock’s and parrot’s feathers
became a common feature at the foot of the tree. He later ‘_
became the traditional symbol for serving God. He truly
enjoyed the evening of his life in sacrosanctity.

-
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When this Odu appears-at diyination: for LiJ)gbodulf,1 t:\l?epfnrist(i)z?l

. ,4«,‘ ";' .» o W A ,‘ 3 ar a
hould be advised to endeavour to torebear @ i
Zu?fcring,s in the morning and, af;),egm;or of xié;feﬁ:e;zﬁg
Jith sacrifice, he would enjoy 2 lissin 9V6~ . He wou'd,
leg outlive all those who dispised- and maltreatgd' hjhn(l)
bekcauvs'e, the Akoko.tree outlives. even *t,he'Pe,rs,(;)n} w :

planted it

Before leaving heaven, he was. advised 10. sen(t}h egxit(smt(;)
Olokun and to beseach him to a'ccompany.‘hnm'tg ith hen' |
He was also told to serve Obalifon (Akgzm,;liml)d\ydﬂ en.
Akara and Eko, and to give he-goat 1o BSw 78 €0 O% (0
sacrifices. He also made divination forogun o also.
agxééd to fullow him to the werld, . 7

When ke got ot the Wbrld; Ogim came to team up with h{:r‘; |
for awo practice. He was however soon .to fall out wa
Ogun l\rvhoffaiﬁle,d to serve, Esu before lcaving heaven. On

i i un to Qgbehe for awo art.
one.oceasiorn, he travelled with Og N Qri et wife wab
called ADIN and dark complexioned, while Oguns’s wife was

Alled ALY ioned. They were all Jodged in an-
Ekpo aﬂ.d hght comp}ﬁﬂone,d % mats on the floor to:

They both travelled, with their wive

open living room where they -sprea
sleep in the night. "

Latéf mthe mght,Adm léftiihe oom to ease herself at the

) . .  time, Ogun. stealthily woke
k of the honse.. At the same time,
gzcand followed Adin to the back of the house where he
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raped ‘her. Orunmila however, surmised 'that” Adin
cooperdted to make it possible for Ogun to rape her.

When she returned to bed, Orunmila told her not to come
near him any more. She explainedthat she gave in to Ogun
in the thought that it was he, her hiisband. - The following
morning Ogun’s alibii was also that he thought he was
making love to his own wife. Orunmila eventually settled
the rift by suggesting that since the two of them thought they
were making love to their spouses, there should ipso facto
be a’'swapping of partners accordingly. Orunmila took Ekpo,
the light complexioned wife of Ogun whilst Ogun became
stuck with Adin, the erstwhile dark-complexioned wife of
Orunmila, -~~~ 0 IR

The ‘wife' swapping: exercise wa$ completed and Orunmila’
went home with Ekpo and from then on began to forbid the
use of palm kernel oil (Adin or Asikoto) on‘account of Hér
infidelity and disloyalty. Ogun also subsequently rejected
her, on the ground that if he took her to wife, she would
most probably be unfaithful to him as she had been, to
Orunmila. Adin or palm kernel oil is also anathema to all
the other divinities except Osanyin the divinity of medicine,
who only keeps her as a concubine- (ale in yoruba and
egbakhian in Bini) but not as a wifé. That is why Osanyin
uses it 'for preparing some-medicines, but never for any
other purpose. ‘Some people do use it a§ a pomade for
rubbing' the skin but all adherents of Orunmila, especially’
Ifa priests and those having their own Ifa, are forbidden to’
use it for that or any other purpose. S .




He also divined for Ogbesse-in Edo anfl Onde States to
become a big river. That is why when this Odu appears at
Ugbodu, the person will be advised by the Ifa priest to

obtain. a small goat, chicken,. tortoise and the appropriate -

leaves for him to have a bath on river Ogbesse, or any othe(

flowing river close toit. .~ -~ .

When this Odu z{épears,at Ugbodu the person i_s t_old.to
watch out on his wife because she is contemplating mfldeht).l.
She must be warned to desist from it because at worst, it
cdu'l:cfiftc.rnﬁ'natc her life, and at best, she would hecome 4
common reject. . . S

Aftér discarrcfling“ Adin and taking over Ekpo, Qrunmila; got
married to a second wife called Mooye. Inc1d.emally,' the
children of this odu are prone to.marrying unfaithful wives.

Diyined for Mooye, the unfaithful wife of Qrunmila;

Ko'la bi Oba ma ko'la, gbe ni bi oba ma gbeni. Omode ki
fi owuro kutu mu oju wo oku orun, Adifa fun moye, aya

Orunmila ni oja to lo ni ale.

Take okro if you like, take more if you want, because an
infant does not start the day by starring at the face of a
carpse. ‘That was the name of the Awo who made divination
for Moye, the wife of Orunmila when she had a lover on the
way to the farm, She had told the lover that the only way
she could leave her husband to marry him was by pretending

4

to be ill and dead.

8

She had ne feeling whatsoever for the children she was
abandoning to join her lover. She explained that after
feigning death, her "corpse™ would be parcelled intact and
taken to the foot of the Iroko tree, as was the tradition in
the place. -After being taken to the Iroko tree, her lover was
to come there to untie her to take her home to live with him
as man and wife. The plan was firmed up.

When she got home, she pretended to be ill. Two days
later, she pretended to be dead. She was parcelled up as a
corpse and taken to the foot of the Iroko tree as the final
resting place for the dead. Subsequently, her lover went to
untie her after which he took her home to live with him.

One day, some of the children she bore for Orunmila went
to the market to buy okro. They became curious when they
discovered taat the okro seller looked very much like their
mother. They bought the okro but stood aghast at a
distance to examine the okro seller. The more they looked
at her, the more convinced they were, that the woman was
their mother. The gaze of her children soon began to
unsettle her and she told them that if they wanted more
okro they could take and leave because a child did not wake
up in'the morning to look at the face of a corpse.

Thereafter, the children left for home to tell their father that
the woman they bought okro-from in the market, was their
mother. On the next market day Orunmila sent some
peoeple to go and verify the identity of the woman his
children described as their mother. When the people got to
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the market they again saw.the woman selling okro, and they

were in no doubt that the woman was Moye. When she saw

the people stanng at her she repeated what she told herl
children on the prevrous market day that a child does-not .
wake up in the ‘morning. to gaze at a corpse. Nonetheless,
the errand men were in no posltlon to be fooled because -
after telling her that she was nelther ghost nor corpse, they.
seized her and returned her to Orunmrla and to her

children. ,

When it comes out at divination, the person will be told that

an Oba will give him a chleftamcy title, provided he makes
sacrifice.

When thts Odu appears at dwmauon for a woman she will
be told that she is being unfaithful to her husband, but that |
she must not contemplate leaving him because he will come -
back for her. If it comes out for a man at divination he will

be told that his wife is beine unfaithful, but that he can .
make sagrifice so she. may nut dle . "

Dm-dm guntan made drvmaftlon for Dun-dun, when he was
going t to receive honour in many countries.. He was adyised
to make sacnf' ice . mth pigeon, black soap, clothes, and .
| ammal Ieather He made e sa(:rrfir:e7 . e

‘When he got to Olofin’s palace he began to dance and the
melody and rythm of his music attracted every member of
the royal household including the king., He was sprayed with -
plenty of gifts. He repeated the performance at the palaces -
of sxxteen kmgs and he retumed home 2 very nch man.
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Chapter 10
IDI - OSA
IT 1

I 11

I 11

I |

made divination for th ] nd hi her:

When the antelope was coming to the world with his brother
he was told to make sacrifice so that his brother who was to
provide him a resting place would not leave him on earth to
return to heaven. The antelope’s brother was the abode
where he slept and rested (Egbinrin in yoruba and
Amegbohue in Bini). He did not make the sacrifice. He
was told to cffer sacrifice to Esu and his mother and to have
a bath by the stump of a tree.

On getting to the world, he was initially doing well and
resting in his brother’s abode. Esu, meanwhile asked for
who was told to make sacrifice but failed to do so, and he
was told that it was the antelope. Esu then persuade the
farmer to make a farm on the place where the antelope
used as his abode. As soon as the farmer felled the tree,
the brother of the antelope died and returned to heaven.
That was how the antelope ceased to have any permanent
abode and why he began to roam about for want of a place
to rest.

When this Odu appears at divination the person will be told
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that he will be intimately involved in the problems of his
brother. He should make sacrifice so they might live long
together on earth, least the death of his brother woulc
seriously unsettle him

H_Q__g_gm!! gg g for ghg shavmg kmfg,

A]adl run ashiso. Odafa fun Abe ti’koni she oro ori la’she
ti. He also made divination for the shaving razor advising
‘him to make sacrifice with a snail. He did the sacrifice.
That is how the shaving razor was able to shave the hair and

beard of the human body. ‘When he succeeded in shaving

the hair he began to sing: Idisa, Idiso which is the noise the
shaving knife makes when being used to shave the hair of
the human body. ‘ . :

-«
At divination the person should make sacrlflce to be able to
do his work satlsfactonly

ion for ish

Edlsa, deso Od].fa fun Etitan ti yio maje ofe ni ojojumo.
He made divination for the rubbish dump (Etitan in yoruba
and Otiku in Bini) to make it possible for him to be getting
flee food daily. He was told to make sacrifice with a hen
and a pigeon and a U-bolt (Eshen in yoruba and Aban in
Bini). He made sacrifice which is why he obtains free glfts
every day from every household.
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Ogelebo was a famous warrior who had several medicinal
preparations (Osun) that =~ were ~ ‘protecting = him.
Unfortunately, his mother was a witch who did everything to
subvert his plans and achievements, and he knew her for
what she was. On one occasion king Ogiso appointed him
to:suppress the insurrection in Uhe (now Ife). . Before going
to. battle, he went for divination and he was told that his
mother had a plan to kill his wives and children before he
returned from the war. He was told to make sacrifice so
that. his protective devices might be able to foil the evil
plans of his mother. He made the sacrifice: before leavmg
for the war front.

Before going to the war front however, he bullt a special
house on top of a big oak tree and kept the members of his
famlly there, giving them a-charm with which they could
conjure the tree to step down for them to go into and out of

the house. He however concealed the ploy from his mother.
After his departure the mother scanned the whole town for
the whereabouts of ‘her son's wives and children. She
however thought that wherever they were hldmg, they could
not avmd commg to the market “

Several market days after the son’s depMure for the war
front, the woman went to hide in the market at a vantage
point from which to see whoever was coming and leaving.

Meanwhile, she saw her daughters in-law coming to occupy
their stalls in the market to sell their wares. She also
watched them leaving the market, but after trailing them for
a while, she lost sight of them. She however returned to
their stall where she found a pad which her daughters-in-law.
madvertently left behind. -She took the pad and commanded
it to lead ber to wherever its owner was living. . -

The pad insiantly led the way from the market to the foot of
the oak tree. Almost immediately.she heard the cock
crowing from the top of the tree. .Since she was familiar
with the crowing of their-cock, she concluded that they must
be. the ones living on the top of the tree. - As she did not-
know the pass-word for chmbmg the tree, she stood”
helplessly at its foot : .

Since she was a witch of unhnuted dlabohcal capablhtles
she hit her buttocks and-an axe suddenly emerged. With the
axe she began to mow down the tree. A feeble touch with -
the axe incised a large dent on the tree. It was time for the -
protective devices of her son to:go to work. One. of the
son’s Qsun transfigured into a-man passing by, When the
man asked her whatshe was doing, she replied that there .
was: something,on top of the tree that she wanted to have,
The man told her that she was too old for the task of felling
a big oak tree and offered to assist her. The man took the
axe from her and started cuttmg with the following
incantation:
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- Ti iran, egungun ran ju
Tt iran igboroko.

As he was cutting, the tree began to heal up and to enlarge
in size. Realising that the man was tricking her, she took
the axe from him, turned him into a white frog, killed it and
swallowed it. Almost immediately, the frog came out from
her anus and escaped.

When' the woman resumed cutting, she had made a
significant dent' on the stem of the tree. when a man
returning from his farm saw her and offered to help. The
man had transfigured from another of the son’s Osun. The
same process repeated itself, ending with the woman turning
the farmer into a black frog and swallowing it up and the
frog escaping through her anus.

At that stage, the wives on top of the tree had been alerted
to what was happening below. Meanwhile; the black frog
took position at a distance away from the tree and began to
command the tree to-enlarge in size as the woman was
cutting. Seeing that -her plans were being thwarted, she
decided to.change strategy. She commanded the dry leaves

of the forest 'to gather from the foot to the top of the tree

and was fidgetting on what to do to set them ablaze when
the wives began to weep with the following song:- :
g - “Lele re agua, - E
Agua lelere,
Eroye rule ife,
ako gele oyibo
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ogeme bule re ja-0-0 .,

meaning;: ,
whoever is going to Ife
should please tell our hushand,
Ogelebo that there is war at home.

Another of the son’s Osun turned into a parrot and left for
Ife. When the parrot flew up to the battle field where

-Ogelebo was fighting, it flew round its master and dropped

a re_d fe:—zgher in fr(mt of him and the feather began to dance
in c1§¢l¢s. Ogelcbo realisgd that there was danger at home.

He quickly ordered his lieutenants to continue the mliinliytary'
operation while he dashed home to find out what was
happening. In fact, what he did was that he wore his‘magic
garment in which he disappeared from the battle field to re-
appear almost immediately at the foot of the oak tree where
he kept his family. He met his. mother as she was about to
1gnite the dried leaves that she had lined up to the top of
the tree. He called his mother by her name demanding an
qxplanation for her hard-heartedness. She explained that
since_he could conceal her food from her she was
determined to reach it by force. | o

In désperation, he brought out his pri’yﬁci'pal‘ ASE and
coquanded that "if God created women to bear children
and kill them to eat, the fire should consume him at cence’.

On the other hand, he continued, "if God intended that a
mother’s (irst obligation was to safeguard the lives of her
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children, the fire should consume his mother’. The fire from
the leaves instead of burning up the tree immediately
encircled his mother and roasted her to ashes. After the
body of the mother had burnt to ashes, he collected the
ashes and sprmkled it on his’ protectlve Osun. Before the
following morning the ashes turned into a salamander and
escaped into the forest

When this Ifa appears at Ugbodu the man should be told to
be prepared for the battle for sub51stence If his mother is
not a witch, he has a witch who plays the role of a mother
'to-him. He should offer a he-goat to'Esu before completing
the Ifa initiation ceremony. He should also serve his Osun
(or Osanyin) with a cock and offer hen and eggs to the
elders of the mgh’t ‘

Whoever has this odu at Ugbodu will ‘not’ prosper if he ’5
settles down to live in the place of his birth. He must go to

a dlfferent town or country to’ settle down

When it appears at divination, the | person wﬂl be told to use

a ‘he-goat to wash his head on Esu shri’ne ‘because of ‘a
conflict which" will involve him. If he has “Ifa, he should

serve it with a duck to avoid carrying someorie else’s burden.” §

If he does not have Ifa, he should serve that of the d1v1ner
but sooner or Iater he must have hls own '

Igi-da, toto da. Toto igbo ori oke yi okpa ni ju eji lo. Adafa
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fun Orunmila. Abufun awuu omo erumale. Gbogbo won losi

orun are maabo.

Let the rain fall The dew in the bush beats one more than
rain water. These were the awos who made divination for
Orunmila. and all the other divinities, when they were
returning for good and all, to heaven. God had ordered all
the divinities to make arrangements to return to heaven
because the world had completely been taken over by Esu.
The angeis sent by God to deliver the message told the
divinities that they were required in heaven to participate in
celebrating the anniversary of creation in heaven. At that
time the divinities did not know that anyone who
participated in the festival could not return to earth.

Orunmila’s guardian angel had appeared to him in a dream
to advise him to serve his head and to tell whoever came to
invite hiin to heaven, that he would come after serving his
head. As the other divinities were going, they came to invite
him to join the party and he told them that he would come
to heaven after serving his head. By the time they all crossed -
the gates of heaven to the great beyond, Orunmila had still
not joined them. When they all assembled in heaven, God
asked for the whereabouts of Orunmila, and they reported
that he was going to serve his head before coming to
heaven. God then ordered Olubode, the gate keeper, to
close the gates of heaven.

As soon as Olubode, reported that he had closed the gates,

God told his divinities that they were in heaven never to
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return to earth because He was abandoning it to Esu. He =

added that if Orunmila was able to hold his own against
Esu, he was at liberty to rémain there. That is why Orunmila
remains the only divinity that i§ not invoked for ‘divination
and it also explains why he i$ the only divinity that was able:
to device a stratégy for dealing with Esu. - :

When this Odu appears at an annual festival divination, the -
person should be ‘advised to make speeial sacrifice to Ifa to

avoid'déath in that particular year = -
RS F N A T L o TS RO A W PR

terdd et

Eni oju abe,
- Ota ija edun, S

wete the awos who méde divination for ow, agele omo asi, -

ehiti'¢i‘omo’si; owwr'nkk offib ogele.

Owii“0mo ‘st was' advised 1o make ‘sacrifice with a le-goat, " -
threé-clubs ‘dnd‘Sk to avoid the danger of being clubbed to'
death; He did 'not ‘make saérifice;Whér 'Heu was told that
Owi did“hot make sacrifice, hé’ subornéd people to use:

batons on himand oww-was beaten to death.

After kifting' Owu; Esu advised his kiliérs to divide him up-*~

in the following poem:
Le ni ni ala pa yio j¢‘re-tan--

Owu de’omo-ogele. Leni'ni onitan'yi oJe =7 =0 107 oo

itan re tan, Owu de omo-ogele.
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Lo ni ni olori yio je ori re tan, -
Omo ogele, owu de omo ogele. -

‘The women who fed satistactorﬂy on his meat were those

that became mad in their husband’s houses. The men who

fed well on his flesh were those who attacked with matchets

those who seduced their wives,

If this. Odu appears at divination the person should: be

adfa’Se’d not to go to where people are fighting .to:avoid .
belr}g beaten with sticks. If thg di\Ir)inee is a illl;l;gh:owz‘llol;g

advised to beware of seducing. anybody’s. wife, ‘V,If she is.a
womay, she should.be dvised to k@épfan even temper'aﬁd‘
tof,’rgifraypggom,, hot temperament. 1o avoid sudden death. In -
ali gases, the person will be told to make sacrifice, - -

e FEE A 3] 3
Pl . H Fola T
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Chapter 11
IDI-ETURA
IDI-ATAGO
IDI-OKPARO
I 1

Orisa Owo Ifon, Oro Odun Woromi Woromi, Orisa Wofan
oranta-odun woromi woromi. Adafa fun Nene, abufun Anne, "

omo Orlsa R

Those were the two awos who made divination for the two
daughters in the household of God, Nene and Arine. |
Nene,the senior oneé, was very wealthy. She had

everythmg,that prosperity could bring, while Arine, the
]umor one, lived a relatively modest life. That was the time
in heaven when conditions were in a state of topsy turvy.
God invited Orunmila to find out what had to be done and
he recommended sacrifice with snails.

God called on Nene to go to the forest to fetch snails and
she bluntly refused to go, arguing that she had past the stage

for such abject errands. God then called on Arine to go, and

without waiting for a second utterance, she 1mmed1ately set
out for the forest. As she was going, God again called on
her to confirm whether she was prepared to go and she
replied that she was already on her way. God however gave
her a red parrot’s feather to wear on her head, which was to
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give her directions, white chalk and aligator to hoid for any
emergency and kolanuts supposedly to eat on the wdy. God

~ did not disclose how He expected her to use the four gifts
, kngen to her

The dispatck order‘ans'glven‘td Arine in the presence of
Ezuva, the wind divinity. After reasoning that God was likely
to glve ‘her a fountain of authority if she succeeded, Eznza

Vset out to thwart the efforts of Anne

: Ftrst, he transﬁgured lnto a pregnant woman and accosted
~ Atine to'beseach her to spare her white chalk to use for her

pregnancy. Arine obiiged ‘the pregnant woman’ willingly.

Next, Eziza transfigured int6 a mother backing her infant
_ child on her back. The supposed nursing mother begged

Arine for kolanut because she’ was very hungry. Once ‘more
Arine readily obﬁgéd

On a third occasion, Eziza turned inte-¢ man and appealed

"to Arine to spare her the use of the parrot’s feather she had

on her head to prepare medicine for his pregnant wife.

| ‘Without any hesntatton Arine surrendered the red parrot’s
) feather to the strange man -

,Ftnally, Eziza turned into a hunter and begged Anne to give
_him ahgator pepper and once more she readily obliged.

After moving a few steps away,the‘hunter turned back to ask
Arine what she was doing alone in the heart of the forest.

She replied that her father told her to fetch snails from the

forest. The ‘hunter’ squeezed the aligator pepper between
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his palms and threwthéséb?s mto\;hcbushEzlzathen
‘asked her what her father gave her for the wild goose chase

would ask him for four things heé/she only has in single
units. He or she should not hesitate to part with them
because a more rewarding recompence Would follow in

on which he sent her and she replied that she had given all } . enc uld- fo
. the magerials away to;help other people.. | return. When it appears at Ugbodu, it is an indication that
o R R A the person is a witch or wizard, -+ . 0d
Eziza advised her to continue with her benévolent S ORIAE 1 O AR e
dispostition because one good turn deserved another. He
eventually told her to look for snails in the dlrectlon to

~ which he had thrown the seeds of aligator pepper. When she |
"turned towards the direetion of the aligator pepper seeds,
* she saw a medfey of snails and packed as many as she could

He made divination for Etu and Edu and the entire anig)

When the medium-sized four-footed animals were comiri§ ':to
the wotld,they only expected a thréat to their'lives to come
from the bigger animals. They sent a delgation of two, made

"carry, The ‘hunter” also helped her to. weave a make-shift |

X E

basket with palm leaves for camying the’ snails, The |

' ‘the” snails. , up of the Antelope and Bush goat (Etu or Igala‘and Edu,
~' Container is called Ago by thie yorubas which is:how this § “Etu’or Tgdla and Edu in Yoruba){(Uzo and Oguonziriran'in

'Bifif) to Grunmila' to tell them what to do for ‘survival on
~ earth. They ‘were told to make sacrifice with he-goat t6 'Esu
and cock to Ogun, because ‘of the threat to their lives’that
mankind was going to pose to them. Since they hever
counted on mankind as a threat of breadth-taking
“'proportions, they ignored the advice! They all came to ‘the
~ world where they were famous for their alacrity and ajikity.

Odu got its pickname of 1di-ata’go. She thanked the stranger |
and went home happily with the snaTls

. “When Arinie gat home, Orunmiita, psed the snails to make |
**the requiired sacrifice and the condition of heaven returned |
““afmost imimediately to normal. Eventually, God called on

“'Nene and Arine to' stand before him. For refusing to obey |
His instruction, God proclaimed that all the wealth that |

Nene had, which made her pompous would thenceforth be |
“Vested in Arine ‘while she was to return to the erstwhile |
" hunible disposition 6f Arine. That is why it is said that Oso
irine, Oso Arine da Nene, meaning, that the fwo |

4: p

Nene da Arlne, Oso Arin
sisters swapped fortunes. "

=
(3 B ST R i
FEENE P

*“Whin this Odu appearsat divination, tﬁfé"pérsbn;’shduld“be 1
told that he would undergo a difficult test in which people
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““That was honankm'd began the use of hunting weapons
“arfd the settifig of traps for catching animals for food. "

Meanwhile, when Esu was told that the kindred of mediuim-
sized four-footed animals failed to make sacrifice, he invited
Ogun and taught him how to catch anifalé for food, thtbiigh
huntinig with the poisoned arrow, boomerang, and the trap.

£

When this Odu ‘appears at divination the person should b :
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told to make sacrifices to Esu and Ogun to avoid death from
armed robbers or hired assassins.

Igbm ko kplle Aro, Af1 ri b01u kpxle ura. ;

Eniyan ko gboju fi fo le adnye agada Ada fa fun Alagemo to
ma lola yiyan. - L

The snail was not mterested in dyestuff

The bush hen (Oyele in youuba and Ukorobozo in Blm)
had no intention of crying aloud.

Mankmd did not expect the fowl tled on both legs to fly

These were the three awos who made dlvmat for the
chameleon io live a swaggering and gentle life, He was told
to make sacrifice for long life. He did the saérlﬁce which is
why he lives 'onger than most animals and is able to survive
for a lorig time without food. He made sﬁcrﬁce with rat, fish

“eko and akara. . / «

When this Odu appears at Ugbodu the person should be

told to make the special sacrifice for long life, which.is
prepared with the appropriate leaves, and chameleon in a
soap for him to use. for bdthmg. ' . o

He was a promment dtvmer on earth but hved alone in an’

abandoned village (Odole in yoruba and Evbo na na si kpaa
in Bini), where people used to come to him for divination.
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One night, he had a dream in which he not only saw that the
village had been repopulated and developed into a thriving
town, but also that he was made the ‘king;df the place. —

In the mormngg:emade dxvmatxon on the significance of

' the dreyn/and Ifa told him to serve his head with a goat

give a he-goat to Esu so ‘that an in-coming gift might

/reach him, He did the sacrifi ices. He was also told to tie a

bell at his Ifa shrine or altar and fo ring it from time to
nme. He also did it. -

Three days Iater, he became blmd After some tlme, the bell
was also stolen from his altar, and since he had lost his
sight,he could not search for it. Meanwhile, there was a
proclamation that all the former inhabitants of the village
should return to rehabilitate their houses because the place
was to become the seat of the king to be crowned for the
emerging town. The people got together and went for
dlvmatlon and it was revealed that the kingship was to go to
the man who ‘was able to retneve the bhnd man’s Imssmg
bell. '

\

On 'the day the people begim clearing the place for
rehabilitation, there was a heavy rain that night. When the
- blind Idi-atago came out of the house the following morning,
unknown to. him, the rain of the previous night had madé
the ground to become slippery. As he was walking, he
slipped and fell into a pond. As he was struggling to come
out of the pond, his hand held on to a strong metal o,bject
-which turned out to be his missing bell. Since he had heard
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tiiat whoever discovered the be‘ll would bé rnade klng, he
shouted with joy that "Mo fa ro" and rang thie bell.

In what looked like an antl-chmax, the peopl’e ran to h1m

“and told him 1o hold on to"his bell because no blind man
could be made king, Durihg the scuffle someone hit him on
the ‘face and his eyes instantly opened “With the “two
miracles that transplred for Kim on the same day, all the
people concluded that God and the ancestors wanted him to
be king. He was made king without delay and given a wife.
‘The wife had'; 2 male chlld later, who was named Ifadlpe (Ifa
’ gave advrce) (or Ibude in Bim)

" When thrs Odu appears at Ugbodu the person should be
‘ advxsed to sérve his’ head with: a goat before completlng the
1mtlat10n ceremomes "Hé should also serve Esu with a he-
'goat so that an imfiinent upliftment might cortie to him. He
v 'should make sacnﬁce to obviate the risk of éYe trOubIé with
1201 wallnut leaves (ewe awusa in yoruba or ¢be ‘gkhue in
Bini) in addition to leaves that fell into a pond. He should

trouble.

At d1v1natlon the persdn should be advised 10 serve; ESu
with a ‘he-goat and Ifa“or hls head with a hen, hecatxs‘e of a
~ contest m whrch he 1s gomg 10’ be mvolved wrth‘ other

| L

Pe0p§ i e e s
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‘Before he Teft heaven he was told to make sacrlﬂce to:

Sango Atorije, who eats through the head; Orunimila, Ajeun
-lo ofun or one who eats through the throat; and Ogun

‘ﬂAJeun Ia’ aya ‘who eats through the ‘chest. He was told to
_give ‘cock to. Sango, cock to Ogun and hen to Orunmlla $O
" that they mlght come to help him on earth ‘He made all the
sacnflces He was also told to give a cock to Osanym but
;he refused to do that sacrlfice before he came to the world

On' gettmg to the world, he got marrled but hls wife could
not have children. He took a second wife who also had no

, children. Meanwhile, the three divinities to whom he made
7'sacr1f|ce in heaven, also came to the world. He met them

at Orita- IJaloko for drvmatlon Although he did not

‘recognise them, he ‘persuaded the three of them ‘to follow

him home. They agreed but. they told h1m that they forbade

'to eat'in the presence of any mortal

At their instance, he blocked the door leadmg to the

'apartment whete they were lodged, with instructions that
foogd was to be served to them behind the wall, |

‘One day, while he was aWay to the farm, otte of his’ w1ves
, wafs CllflOll§ to'see How the strangers were eatmg She used

d r to climb up’ the wall to spy on'thém. 'As soon as
em and they sa her she fell off the ladder and

of the woman. In anger the three of them left
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unceremoniously to return to heaven. Meanwhile, he had
signs in the farm indicating that all was not well at home.
He quickly raced home and was astonished not only to see
the wife with broken limbs, but also that his august vrsltorc
had left w1thout saymg good-bye to him.

" However, he pursued and met them at the boundry between
heaven and earth and besought them to return home with
him. They agreed but asked for a cock and he produced
one. When they got back to his house they produced the
leaves they had prepared for him, got his ikin, slaughtered
‘the cock and sprinkled the blood on the leaves and the ikin.
-Thereaftes they scattered his ikin on the floor and finally left
: without tellvng hlm, for heaven ,

Later when he dlscovered that they had left, he went into
the room and saw the leaves and the ikin. He used the
leaves to be bathing his injured wife, as they had told him to
do.” Subsequently the woman became well and pregnant.
Soon afterwards, the second wife also became pregnant and
he began to have chlldren in quick succession.

When thls Gdu appears at Ugbodu, the person should be
advised to do the specml Ono-Ifa or odiha referred to above.
It is done by inviting three awos to prepare leaves for him,
giving them a cock to kill on his ikin and the leaves. He
should use the cock to prepare food for them, They should
eat the food without anyoné seeing them. They will be
“hidden in a locked room to eat the food. They will leave
after eating the food without anybody seeing them. After
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they have left, the person should collect all the bones of the
cock consumed by the Awos, adding the leaves, grinding
them together and mixing the substance with black soap for
bathing trom time to time. The three awos should pray with
their 1ndmdual ASE on the leaves before leavmg the house

Ogudu agbede, abese mejeji, eyi dia dia, were the awos who

made divination for the Ewi of Ado advising him to make -
sacrifice with a b1g he-goat, his under-pants and a matchet '
He got the materials ready for the sacrifice and tied up the
he-goat to a tree at the rear courtyard of his palace. He was’
told to make the sacrifice on account of an up-coming war -
he would not be able to fight. When he asked what type of .
war it was going’ to be, he was told that it would be a
bottom war. : :

Before inviting the awos to perform the sacrifice, three of
his war-lords came to visit him. When they asked what he
was going to do with the he-goat, he told them that he was

‘told to make sacrifice with it to avoid war. They wondered

what war it was and assured him not to do anything to
prevent the war because they had been itching for one for
a long time. They got his permission to kill and eat the he-
goat and to be pepared to fight the war when it came, be it
from heaven, left or right.

" One day, the king was beaten by the rain on his way from
-the farm and he caught a cold. A big fire was prepared to
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warm himself. As he was, enjoymg the fitg almost in the
nude, his gemtals got excited and it stood erect. Esu had
'turned into a cat, which thmkmg that_the dangling object

was a rat, ‘gripped it into its mouth between its teeth. Groan
as he would the cat held on to his genitals.

The warnors were alerted, but could not do much with them
guns, bows and arrows. The Ifa priests were mv1ted who
qulckly proceeded to make the sacrifice, After receiving his
sacrifice the Esu-turned-cat let-go off"its grip on the king’s:
productwe organs and escaped through the roof of the
housef:;v v e R

\When thlS odu appears at dwmatlon, the person should be‘
advised to make sacrifice to avoid having severe pains in the, :

- area of his or her genitals.
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*." "Chapter 12
- . IDI-IRETE - -
" IDLLERE -
IDI-LEKE
I 1
TS 8 § O
I II S
Thg Dmn tion h ‘mad" '

Akiko ba ti ko ojo amd - When the cock ¢rows,'a new d‘ay"*
witl dawn, was the narne of the awo'who' made-divination for
Idi-Irete at the beginning of time ‘and before he cameto the
world:'He ‘was told to-make sacrifice to avoid the risk- of
engagifig in abortive and frurﬂ/b ess ventures. He was told to; ;
setve Ogun7 with ¢ock and tortoise; and make sacrifice with
a cock at the rubbish dump to the unknown enemy (ota in
yoruba and Erhee in Bml) He dld the sacnflce and came to

the world : woel B L Do
HIS fxrst contact was W1th a' hard luck ‘case, who came to hlm :
for divifiation eft what'to do to have better fortune - He told
the ‘man to-make sacrifice with a hen to Ifa, ‘he-goat o Esu,
and‘pigeon and Bush-hen (Oyele in yoruba and Ukorobozo
in Bini) tt-his head. - He was told to make the sacrifice to
avoid the m'sfortune*n%bemg arrested and even killed for an
offence he did not‘ commtt He d1d not do the sacrifice

Meanwhile, he set a trap to catch a bush hen At tne same
time the cock that used to crow at the king’s palace for the
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‘ day to break-was missing, and road-blocks were mounted to
catch the thief who stole the cock because the palace guard
reported that a strange man left the palace the previous
evening with a bag believed to be containing the cock. Esu
had taken the cock to hide it. :

When the divinee went to look up his trap the following
morning, he discovered that it had caught a bush hen, but he
only found the severed head on the trap. The body of the
bird was: no. where to_be found. - He however kept. the
severed head in his bag and left dejectedly for home.
Meanwhile, to punish him for refusing to make sacrifice, Esu
changed the head of the bush hen inside his bag to that of

a full-grown cock. When he got to the check-point his bag .

was searched and the police discovered the freshly severed
head of a cock. They 1mmedrately concluded that he was

the one who stole the missing cock. He was arrested and ,

arraigned for. tnal

" He had no defence although he explarned that what he kept,

in his bag was the head of a bush hen and not the head of

a cock. He denied knowing anything about the palace cock.

- Since-he could not explain how the head of the cock got into
his bag he was found guilty of stealing and sentenced to
death by execution. Asked whether he had any final request

to make before. bemg executed, he begged for time to go to-

his house to set things in order.. His request was granted
and he went home to make the sacrifice to. Esu promising to
do the other two if he could return home alive.
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After eating his he-goat, Esu released the palace cock he
had kept- and it ran at once into the palace. People were
surprised t0 sge it and remarked that an innocent man
would have: been krlled for an offence he. drd not commit,
When he was matc,hed back to the palace he was, drscharged
and acqurtted and, subsequently grven a chreftamcy title for
his rare l'i¢k. He returned home. rejoicing to serve. his head
and Ifa. . , |

When this Odu appears at divination the persOn should be
told to have his own Ifa, and to serve Esu in order to avoid.
being arrested for an offence he did’ not commit. . At
Ugbodu, the person should _prepare. his Esu shrine before.
the comnletion of the rnrtratron ceremonies, to obviate, the
rrsk of be,*rg arrested for somethmg he did not do o

b4
iy

He made divination for the cat to have children, but shé
failed to .nake the pre,scrrbed sacrrfrce ’lhe cat was at the,
tnme marrre.l to. the rat. Try as she did 10 have a chrld for .
the rat, the cat remarned barren since " "she did not make
sacr;ﬁce' M-:anwhile she became very irritable, and began
to threat e the husbar}d with her claws, That was how the
rat reahseq 'nat he was marrred toa woman ‘much stronger
than himself.” The rat had earlier been fold ‘to make
sacrific: with faceless beads to avoid _marrying a wife -
stronger than hrmself’ and he too did not do the sacrrfrce
As the threat from the cat became unbearable the rat ran

-away froin therr marrtal home and the cat has contmued to

105



pursue to kill him ever since, for walkisg out on her.

When this Odu comes out at' divination for a proposed
marriage, the person should be advised ‘to' make sacrifice
with a faceless bead, he-goat ‘and ‘crushed yam to Esu to
avoid the danger of being killed. If the divination appears
as Ayeo, the person should be told not to get involved in the
marriage. If the divinee is a woman she should make
sacrifice in order to have children by the marriage.

Edi Leke yi biri.

: iri. Odifa fun Olomo t’i agan ni shoro. He
madde divination for the barren woman who was desperately
anxious to kave a child, and before she gave birth to a child
called Ukushembe. She was advised to make sacrifice with
all edible foodstuffs, snails, he-goat, hen, @nd her wearing
apparel. She did the sacrifice.

She subsequently became pregnant and when the child was
born, he was a boy. 'She was told to make yet another
sacrifige fo avoid death to him when ever he was about to
narry. She did not make the second sactifice. The boy
grew {o bé a handsome young maii. Woriien were flocking
around him, but he was not given to liking women.

The king of the town had a young and beautiful wife who he
had not known carnally. The king ‘was grooming her for
decorative purposes. One day, the king's wife was going fo
the ‘river when she saw the raré handsomeness  of
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Ukushembe. They smiled at each other and fell in love at
.once. She put down the pot of water she was carrying and
went into Ukushembe’s room with him. It did not take any
ceremonies before they made love. At the end of that
month, she became pregnant. Signs of pregnancy soon

‘began to appear on her body, and the Qba’s attention was

drawn to her looks when the more senior wives of the harem
began to congratulate the king for finally putting his show-
piece bride in the family way. " C "
Knowing that he had not made love to her, the king called
the woman to ask her whether she was truly pregnant. She
confirmed unabashedly that she was indeed pregnant.
Asked who was responsible for the pregnancy, she said that
it was a young man. with whom she had fallen head over
heels in love. When she refused to disclose the identity of
the young man, the king ordered her to be bound in chains
for the police to extract the truth from her under torture.
As she was being tortured she unwittingly said that she had
no qualms to die because of Ukushembe, . . =~

Since Ukushembe was popularly known ‘as the most
handsome young man in the town, the king gave orders for
his jmmediate arrest. The royal heralds announced the
event with a song:- Kini yio pa Ukushembe? Ija obo yio ,pé
Ukushembe, Ija obo yio pa Ukushembe -Meaning: that, "it

was the battle  of the wulva that was. going to kil

Ukushembe". When his mother heard the song, she ran
quickly to Orunmila who reminded her of the second

‘sagrifice” he told her to make when the boy was a child.
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Orunmila told her that the sacrifice had multrplled and that
she should bring 2 rats, 2 fishes, 2 snails, 2. he-goats 2 hens
2 cocks, one goat and a kmfe ' o ,

”She produced them without any delay and the sacrifice was
made.” Meanwhlle, Ukushembe was arrested and arraigned
before the king for questioning. Asked whether the woman
told lnm that she was marrled before he made love to her,
he explained that marriage could not have been an issue in
their discussion because she was a vrrgln and only told him
that she Lad never had sexual experience with any man
before that day They admlred «each other at first sight and
there was no time for askmg questlons "He too had had no
sexual experience before that day even though many girls
had unsuccessfully been woolng hun ‘

MeanWhile, after eatlng his’ he-goat Esu transfi gured into an
elder stateman who emerged at the palace to intervene
before the kifig pronounced the death sentence on the young
pair. Heé Heard when the young woman cried out that she
was only the king’s wife in name and not in fact, because
neither the Oba nor any other man had known her sensually
before she met Uskushembe. She boasted defi antly that she
would not mind*losing her life for that smgle experrence
The élder stateman succeeded in persuaditig the king not to
stand against the manifestation of the will of God. He
argaed that if the woman had in'fact béen destined to
become lns w:fe, he would have ‘made’ Love to her long
before that day and she w0uld halle beéOme aware of her

marltal obllgatlons of loyalty and fidehty Since the palr‘
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were attracted to each other by c1rcumstance beyond their
control they should be set free to marry. The elder
stateman predrcted that there would be a gloom and doom
scenario in the town if they were executed. Meanwhile, the |

,,,,

king was impressed by the innocence of the young man and

.the words of the elder stateman and agreed to release the

two of them to marry on the condition that they were to go
mto ex11e never to retul‘n to the town durmg his llfe time.

When this Odu appears at Ugbodu, the person should be
told to make sacrlflce for long hfe. .

: gdﬂm rt mn . affli ion"

Otun owo mi gbenden gbenden
Osi owo mi gbandu gbandu. -
Adifa fun Baba Aboro' meji lorun
Ofo]u, Ogbukpaa .

He divined for an elderly man who had two affhcnons
hanging on his neck. He was blind and also had hernia. He
was told to n‘lake sacrifice with a he-goat, rat, fish, akara and
eko. He was also told that after perfOrmmg the sacrifice, he
should return to his own house to serve his head with a
cock,coconut and Kolanut and hlS father with a ram. He did
the first sacrifice to Esu and subsequently bought a cock and
a ram to serve his head and father respectively.

~ As he was serving his head, he held the cock with his right
hand and the plate of coconut and kolanut on his left hand.
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The cock soon began to struggle with him and pierced its

nails into his eyes and he was in pams but mstantly regained

his sxght He was now very happy to serve his father with

the ram, whtch also lede his testicles. Instantaneously, his
hernia exploded and began to. brmg out pus. The sacrrﬁces
had reheved hlm of hlS two affllctlons

told to make similar sacrifices and he ‘would certamly

become well. P
He made divination for thgivifél of’bni'lég‘ 55' l-Okp e:

Ehuru goja awo ile Onipetesi. Adifa fun Ukudamodu,aya
Omkosr-okpe Oshi okpa, oshi oki eefun.yogho sawomo.

Ehuru goja was the awo who made divination for a woman
called Uku-damodu, the wife of Onikpsi-Okpe, when she"

had problems in having children. She was told to make
sacrifice with hen and eggs. The Ifa priest obtained the

appropriate leaves and bark of trees, and the gizzard of the

hen mc]udmg the . eggs were used to prepare soup for her to

eat, The preparatlon/was made for her after. her monthlyu;“
menstruation. She became pregnant the folfowmg monthé

and gave birth to a, chxld

F PN

When ‘this Odu appears for a woman anxious to have a ,

child, she will be adwsed to make : a smular sacrifice and she
will surely become a mother.
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'He made dmnanon for the man wbo had two wlves He ,7'

was. told 1o, serve Esu with a, he-goat to avoid losing a child
through the jealousy of his wives. He dld not bother to
make the sacnﬁce. e P ey e T

One day, the.. semor mfe went to the farm, Qn her way
home from the farm she found a dead deer, butchered it
and brought the meat home to smoke for sale on the market
day. Two days later, she sold the meat and with the money
she. realised, bought two waist beads, She gave one of the
wmrt beads to her mate who threw it back to her, boasting
tha he knew how she got the money for the beads. She
100, ecxded the following day to go and look for a dead
animal to butcher and sell, to buy beads for her daughter ‘
In anticipation of the bead, her daughter bluffed that if her
mother bought the bead for her, she would twist her waist
this way and that way. Her mother wondered whether by
twisting her waist she woxxld not break the heads, which she.
had not even procurred. The daughter rephed that unless
she was being defeatist, she should be able to get a deer like
her mate did and buy ber. the bead. In anger, her mother .
hit her on the head and she fell down, dead, on account of
a deer she had not found and beads. she had not bought. -

When the f.ather’s attentlon was mvxted to the mcxdent he
quickly went to Orunmila who reminded him of the sacrifice
he did not make after his last divination. He quickly
arranged to make the sacrxﬁce thh a he,-goat, a basket sifter
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and beads. After eating his"he-goa
boundry of heaven and earth where he met the gxrl on the

way to heéaveri"and'drové hér o’ return to carth: “As'the

. Béa went to the®’

parents' were wondermg what to' o, with- hercorpse she
regained consciousness. Thereafter, the/husband ‘gave the

nickname of the ‘favoured one’ to the senior Wlfc‘(Ayanfe in

Yoruba and Amwebo in Bini) and ‘the negleted cynic’ to the ‘

junior W1fe (Amlfe in Yb;uba "W}Arukho 1&%@)

At Ugbodu, the person shduld bé told thar if he already has

chitdren the eldest child is a daughter 1f'hi& does have any,

children, the fitst born will be a‘girl: ‘I the ‘child is in the
womb, the expedtarit woman’s stomach should be wdshed

with a he-gdat on the shriné of Esn. “After bitth, the motheér

should nevet accept neck or walst beads for’ the chlld from

anyone

At dlvmauon for a pregnam woman o’ "4 man’ mth a

pregnant wife, she or he should ‘sérve Esu ‘With a he-goat.
He shoiild ‘also sérve his Hedd with gmnea~fowl and refr‘am '

Idi leke no o'yi bm“pe bi‘-ri ple‘, ‘wis ‘the Awo who made'
divination for Omo;olagbe, the prostitute and beads seller

who was adjudged to’be’ incapablé’ of beam‘rg a child’
womb. ‘Shé went to

Orunitifla “for divination-atd’ hié" réassured’ her: tHat her

becauséof the disease she had inHer
‘prostifution was tot respotlslble for Her Mm:ness, but that
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she would start having children if 'she - could make the
requisite sacrifice. She was told to make sacrifice with a he-
goat, a rabbit, a bat, 8 snails, and 8 bags of money. She did
the sacrifice without any delay

The Ifa pnest collected the appropriate leaves, used part of
the meat of the he-goat, and the bat to prepare Ifa soup for
her to eat. That treatment purged out all the disease in her-
stomach. ‘Soon afterwards, shé-became pregnant and safely
delivered” a chlld “She’ had' several children thereafter.
Thosé who used go makc jest of her had to re;orce Wlth her
evenmally : '
If tlns Odu appears at dlvmatlon, for a woman, she will be
told that she is"not settled down‘with one man and yet is
anxious to have a‘child. Shé should be advised to make the‘
above- menuoned sacrifice to have children.” '
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Chapter 13
) N § G
I1 II

11 .1
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awo Ugba, Odifa

Ekida Babal un Fle  made
divipation for Ugba (Okpan in Bini) the calabash when she
was going tq the farm at the beginning, of the farming year.
She was advised to make sacrifice in order to prosper in the

farm. She was told to make sacrifice with a cudgel,
(Alugbogbo in yoruba and Ukpokpo in Bini), Circumcizer’s

Bt !

knife (Obe ke in yoruba or Abe Osiwn in Blni) cock, hen,.

snail, gourd and spun thread. She made the sacrifice before
leaving for the farm, -~ . . 4

The same awo made divination for the gourd (Akeregbe or
Igba in yoruba and Uko in Bini) and melon (Ogiri-Egusi in
yoruba and Ogi in Bini), who were advised to make similar
sacrifices before going to the farm. The melon was advised
additionally to add matchet to her sacrifice. They refused to

'make the sacrifice except Ugba or Okpan who made her
sacrifice fully. They all went to the farm and flourished
until they were due for harvesting.

The knife with which Ugba made sacrifice was used carefully
to split her open. She was subsequently used for; carrying
food for eating, and as ‘a decorative instrument. She is

114

~were used

fun,Ugba. He made

gcne;all); handled with care as if very fragile. The cutlass
and cudgel with which Egusi-Ogiri refused to make sacrifice
were used for beating and cutting her up to. pieces for the
seeds to be removed. The cugasswas also used for cutting
the head of the gourd and she was used only for storing
water and palmoil. | = ‘

When the Odu appears at divination, the person will be told
not. to immitate other people but to mind his or her own
business. The person will be told that there is a hole or
leakage on the roof of his or her house or bedroom. He
should cover the hole up because the elders of the night spy
on him or her through it. \ 7 "y

s 4>

ﬁéfé‘ré“ leaving heaven he was advised to make sacrifice to
the ground divinity with tortoise, snail, wooden spoon of

“"palm oil, and a three-piece kolanut, to avoid being

ostracized and begrudged on earth. He was advised to give

Ogun. He did the sacrifices before coming to the world. On
getting to the world, he hecame the centre of attraction, to
the envy of all the awos he met on earth. He was the only
ope that clients went to and no sacrifices were no longer
eing offered to heaven and to the night.. All sacrifices were
being made in his place. R o
Meanwhile, the more elderly awos he met on earth travelled

" a he-goat t6 Esu and cock, tortoise and roasted yam to

10 heaven to lodge a- report against him, after ostracizing

and declaring him persona-non-grata. Heaven and the Night
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also decided to wage war on him. The D-Day was fixed and

the battle call was to be heralded by two trumpets one to-

be sounded in heaven and the other on earth w1th which the.
battle agamst hlm was to be declared '

Meanwhile, at his morning divination, Ifa disclosed to him

that war was imminent. He brought out his Okekponrm for.-

specnal dlvmatlon and he was advised to prepare two
trumpets and to make sacrifice with; a strong he-goat to Esu
at the boundry of heaven and earth, and a Ram to lfa He
made the aacnﬂces ~

After eating his he-goat, Esu sat at the boundry of heaven
and earth on D-Day. The heavens had blown their trumpet

and were advancing in battle formation on the earth. The

world also sounded their trumpet and were advancing in
battle formaﬁon on the boundry of heaven and earth.

Esu meanwhile, moved to meet the troops from heaven and
asked to'see their trurnpet because he admired it. That gave

him'the opportumty of swapping it with one of the trumpets
with which Orunmila had made sacrifice. He' subsequeqtly

also'swapped the trumpet ‘with which the troops of the world
sounided their battle cry. When the two sides sounded their
truthpets, the mutual sound declared war on each other By -

‘the time 'they got to Orunmila’s house they were already
fighting each other and it was he and Esu who eventt.ally
playe the role of mediators to stop them from fight‘ing In
the ‘end, without knowing ‘what caused the fight between
'them" they had ‘to thank Orunmila for being able to settle
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their differences, an irony of fate sequel to the sacrifice he
made, He became even more .famous . and prosperous
thereafter.- - e

When this Odu appears at Ugl)odu, the person is bound to
be resented and ostracized by the entire. populace. He
should not worry unduly prov1ded he makes sacrifice. -

Idl-El\a was a popular Ayo player in his pnme. News of his
expertise in the game reached heaven and Death sent him

- a-message that he (Death) was coming to play Ayo game

with him.. The tradition was that whoever was defeated in
the game by Death had to go to heaven. Idi-Eka expected
Death for three years ‘without the latter showing up.. Adter
three years, Death left for his place, but Idi-Eka was already
too old to play the game He could not even see the seeds.

When Death amved Idl-Eka invited one of hlS chlldren
called Ikumakpay1 to play with him. Death defeated the
young man, but his mother, ‘who was an esoteric seer had
already eqvisaged that her son was going to be. defeated by
Death. “She therefore went to Orunmila for pre-emtive

~tivination and she was advised to give a he-goat to Esu,
~ She did the sacrifice. .

After defeatmg Tkumakpayi, Death was. preparing to go with

‘him to heaven when Esu intervened to make jest of him.

He told hlm that he came to the world to play ayo game
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with an eiderly old ‘man, but ended up playing with an
adolescent. Esu taunted him by asking what pride would
Death have for defeating and going away with a boy instead
of a man? Death appreaated the irony and true to the
name of the young man' whi¢h’ gave him immunmity from
Death, he left him a‘lone and returned to heaven empty-
handed." ‘

At Ugbodu, the person should immediately serve Esu with
a three year-old he-goat. If his mother is still alive, he
shotild buy her a goat to serve her head. If she is late, he
should serve her: with a-goat’ before completmg the Ifa
initiation ceremonies. He should provxde a full Ayo game
eqmpment (Okpan Ayo in Yoruba and oglurlse in Bnm) for
his Ifa shrine. At dmnatlon, ‘he should serve Esu on
account of a meeting or group et’fort, in Whlch he is gomg to
be mVOIVed '

«,",T oise and_

Edl Ra Ra tiri Ra, made new year dlvmatlon for the
Tottoise and the Ram. He advised them to make sacrifice
to avoid becoming the victims of undesirable circumstances.
The Tortoise' was to make sacrifice with a knife; ¢lub, and a
cock.  As usual, he refiised to do the’ sacrfﬁce, prefemng to
rely on his wits.

avoid becommg the victim of hns benevolence His friend,
the “Tortoise, advised him that there ‘was no need for
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sacnﬁce Consequenﬂy, he too refused to make sacnfice
prefenng mstea.d to re1y on hls phys1cal strength.

Mea.nwhlle, 1t was time for ‘the plantmg season and’ the
Tortoise went with the seeds of calabash to plant in his
farm. “As soon-as he planted the seeds, Esu moved to this
farm to conjure the seeds to germinate, grow and produce

without delay. Not long afterwards the fruits had grown in
size and were tipe for harvestmg o

The following day, the Tortoise came with his matchet to
harvest the calabas‘h ‘When he cut the calabash with his
matchet, the calabash also seized the matchet from him ‘to
cut off his hiead, but he evaded it. “The Tortoise in turn took
up a batton to beatihe calabash. The calabash alsg seized
the batton from him ‘to ‘hit him and the Tortoise began

-~

'runmng for his hfe As he was runmng, the Tortoise began

to sing;
Igba n le olobahun

- Tere gun maja, gun maja, tere.
Igba oliowo, Igbaoliese,

* Osin le olobahun, =~
Tere gun maja, gun maja, tere ‘

He Was askmg for dehverance from the hmbless calabash
who was pursumg htm. - -

Eventua]ly the Tortoise met hlS friend the Ram who took

position to save him from thie wrath of the calabash As the
ca]abash approached, the Ram horned him to pieces. The
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Tortoise prostrated to thank the Ram, but he used the
opportunity to grip the testicles of the Ram. He squizzed
the testicles until they exploded and the Ram died, after
which the Tortois¢ congratulated himself by saymg Owo m1
‘te Oloriburuky I'bni. Ekpon re yi odun li enu mi"; mean n
"I have ﬁnally ught the swme today Your testlcles wt
taste mce in my mouth " v B

That was "how the benevolence of the Ram ended hl& llfe
because of the sacnfice he refused to make.

Meanwhlle, the Tortotse carrted the ram to the fire place,
roasted him up and put the meat on the ‘drier " after
butchering it. As he was watchmg over the ;neax, the T'ger
paid him an unexpected visit. The Tt“ger told ‘the Tortoise
to-say. his last prayers because he Had run out of Tuck. The
Tiger knew what the Tortoise d1d to the Ram and the
former was determined to deal a death blow to avenge the
fate of the ‘atter .

‘While the Tiger was conternplatmg how to deal i»nth the
'I‘ort01se, a bird called Eye Ariran (Awawaa in Buu), passed
by crying Han-Han, Han-Han and the tortoise replied that
the time was not auspicious for expressing gratitude. The
Tiger asked the Tortoise what good turn he did.to the bird,
\d he replied that he plaited the hair-do’ thiat the Blrd/was
wearing. The Tigef had been’ out-witted by the Tortoise
because he forgot his morbid intentions and persuaded the
Tortoise to weave a similar hair-do for him. The Tortoise
. readily agreed to oblige. He fetched seven stools and a long
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rope and made the Tiger to sit on the stools; while he
climbed on top. of a tree. From that position, the ‘tortoise
was. able to tie the Txger up ftrmly to the tree. : :

£

When the Tortmse was satisfied that the Ttger was ﬁrmly
held in place, he delibrately dropped the instrument with
which he wove the Tiger's hairs and sought and obtained

" permissioa to climb down to pick it up. - As soon as he

climbed down from the tree, the Tortoise pushed aside the

- seven stools which supported the Tiger, who -was now

effectively hung to the tree... While the Tiger was groaning
in pains, the Tortoise proceeded to feed on the Ram’s- meat,
while throwing the bones at the tiger.  After satisfying
himself, he collected the remalmang meat and left for home

On getting home, he gave the meat to his wife but wamed
her not to go to the farm for some time. The warning only
succeeded in arousing the curiousity of the wife, because as
soon as he left the house again, she took the opportunity to
find out what was happening in the farm. On getting there,
she found the Tiger still moaning in pain. The Tiger
appealed to her to release him, but she replied that she
could not trust him not to harm her after helping him.’ He
promised: fervently not to do anything of the sort, swearing
that heaven and earth should intervene to consume him, if
he tried to harm her.

With that proclamation, the wife of the‘ Tortoise released
him, but in turn, he held on tightly to her as soon as he

-regained his freedom. As he moved to kill her, almost
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instantaneously, the sky and the ground began: closing ranks.
The Tiger was astonished and in fright, released the
Tortoise’s wife to return home, but warned her not to
dxsclose the event to her husband under pam of death

She drd not mentlon the mmdem to her husba.nd when she
got home. - As soon-as dusk was approaching, the Tiger
concealed himself in ambush along the road leading to the
‘Tortoise’s house.. When the Tortoise woke up the following
morning, the Tiger apprehended . him and knocked--him
- several times on the ground‘until all his shells scattered into
wpreces Thereafter, the Tlger abandnned hnn for dead

He did not however, dre Over tnne he was able to recover
from his injuries. When asked how he sustamed the i m_|ur1es,
E he rephed - : : '

» Esu al ko ru: :
Egba-a i-ta-eru desu,
Ifawa se bi ala :

He explamed that the m)tmes were.. hrs pumshment for
refusing to offer sacrifice to Esu; and for not believing in the
efficacy of sacrifice which made Ifa to bemme as: real as
existence. = - s R

'Edr-Eka babalawo Arye, odlfa f\m Arye He made

divination for the mother earth -advising her 'to ‘make -
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sacrifice with her dress, four iron nails and a he-goat, in
order to avoid becoming unstable by rollmg up and down.
She made the sacrifice.

After the sacrifice, Esu used the four nails to solidify her
foundations by usmg each of them to hold the four cardinal
points of the earth in place. Since then the world has stayed
properly in place and stopped moving up and down. It is -
only the inhabitants of the earth that move, but she herself
stays steadfastly -in place. The four nails are the four
cardinal pomts of the earth (Eshenn merin in yoruba and"r
Ikadele ene nosa ya da’ gbon y1 in me) : '

When this- Odu appears at drvmatron the person should be' :

told that his life is not settled. He should make sacnfice in
order to have a stable exrstence :
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- Chapter 14

IDI - ETURUKPON
II I
IT 11
I I'l
11 I
ivinati > h

Edi tuuru, Ikpon tuuru.. ‘Odifa fun oko, obufun obo. He
made divination for the penis and the vulva when they were
both crying to have a child. They were advised to make
sacrifice with hen and snails. They made the sacrifice after
which they were advised to spend the night on the same bed.
When they got home they slept together and in the fullness
of time a child was born as a testimony to the union of the
two of them. Since then no one is able to have a child
without the cooperation of the penis and the vulva. When
this odu appears at divination for anybody anxious to have
a child, he or she should be advised to make sacrifice with
hen and snail.

He made divination for the T o

Edi tuuru Ikpon tuuru, odifa fun ukpe nijo t’i onlo oko aloro
‘odun. He made divination for the Trumpet (Ukpe in yoruba
and Ekpere in Bini) when she was going to the farm at the
beginning of the year. She was told to make sacrifice in
order to have plenty of children, and to become popular
through her children. She gave a he-goat to Esu. After
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making the sacrifice, she was advised to stay with the young
palm tree (Okpe kete in yoruba and Okhere in Bini). The
husband, the farmer, accordingly kept her under the care of
the young palm tree, where she flourished and had a chance
to blossom, vecause she was able to climb on its many .
branches. o Sl v

To compe:asate her for the sacrifice she made, Esu contrived
a strategy for rewarding her.- When the children were ripe-
for harvesting, it' coincided ‘with the  time when the
Oshémawe of Ondo was going to celebrate the annual Ogun
festival. Esu proposed to the Oba that as a variation in the
amplitude of the festival he was going to introduce an

_innovation for making it more entertaining. He brought out

one of the children of Ukpe, cut its top and bottom and
washed it clean. Esu blew the trumpet and it alerted all and
sundry. He then went to the farm and also: sounded the
trumpet atid all at home heard-the sound. Esu ended up by
advising the Oba to sound the trumpet only during Ogun
festivals. After the Oshemawe had introduced the trumpet,
all other royaties followed suit at their subsequent festivals.

When the Odu ‘appears at Ugbodu the person should be.
advised to serve Esu with a he-goat and Ukpe to become:
famous and popular. At divination, the person should be
advised to have his own Ifa in order to become prosperous
and famous. - R :
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‘Edi tuuru,: Ikpon tuumdefa funOgun Omo xﬁja ole. He

made divination for Ogun when he was lamenting that he

had no followers. Ogun was told to make sacrifice and he

did, with a goat and a he-goat. :

/After making the sacrifice, he was advised to be sitting at’
the enterance to his house, after being told to build a long;
house. As he sat: to.eat at the entrance to his house, little
children came 16 meet him to be playing with him. Esu :
eventually. persuaded peaple 10 occupy the rooms in his long.

- house unitil it was fully occupied. Thereafter, Esu advised
Ogun- to lock-up the doors leading to the house. .After
loekmg the doors, Qgun began to move the house gradually
* with..a'song:-. - Abimi odo:loni Makasha doloni, and the
house began o move away from the town. After leaving the
town he began to sing in fast tempo allegro:- ‘Modoloni,

came‘into being as a mass: transit carrier.

doloni, doloni ete etc. That is how the railway locomotive

When it appears at divination the person should be told to
make sactifice for wide followership, beeause he would

never lack the 'wherewithal for supporting a large .
followership or dependamts.: =~ . . R

Whgnr he was leaving heaven, he was advised to make
sacrifice in order to be able to remain sexually potent to the
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end of his life. He was told to make sacrifice with honey,
sugar-cane, cocoyam, yam, palm oil, and a cock. - He made
the sacrifice before coming to the world.: - :

He took to trading when he got to the world. Meanwhile, he

- met'd woman through his trading -and married her. He

however soon began to have: sporadic power failure in his

“-lové-making to the woman.: He went for divination and was
‘advised to make sacrifice with honey, sugar-cane, cocoyam,
‘yam, palm oil-and a'cock. He did the sacrifice, after which
“Esu directed & young-girl to him: As:soon as he saw the
-girl, his genitals regained erection and he:succeeded in

making love to the girl. He was very happy to regain: his

‘masculine ‘confidence. ‘- Thereafter, ' the young - girl
" disappeared, but he was able to resume normal sensual .
~relationship with-his wife. He also began to‘have children,

At Ugbodu, the person should make sacrifice against the

~probability of sexual impotence later in life. ‘At divination,
-advise the same sacrifice for the same purpose. -

" Hie made divination for two friends, .one of who was a blind
“mah while-the other was a cripple. . They had their abode
"near the maize farm belonging tothe king. When the maize
“became ripe for harvesting, the two friends deviced a

‘strategy for feeding on them.  The cripple would ask the

-blind man to-carry him.on his shoulders and take himi to the
farm to pluck enough corn for them to eat. They did so on
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a regular basis. A report subsequently reached the Oba that -

his maize farm was being harvested by unknown persons,
and the farm hands suspected the two afflicted. friends.
They were subsequently arrested for questioning.

In their defence, they gried out that the Oba was ridicling
thgm because of their afflictions. They asked, how could a
blind man see his way to any farm and how «could a cripple
be expected to walk to the farm? In the light of the strength
of their denial, the Oba decided that they should be sent for
tr!al‘ by ordeal (Itan). The blind man was the first to go for
trial.. He swore that if he had ever seen the corn with his

- own eyes et alone pluck any of them, he should be caught.

‘The .ordeal did nothing to him. On-his. part, the cripple

~swore that although he could see the corn, if he ever walked
on his legs into the: maize farm the ordeal should catch him.
He too was not caught by the ordeal. |

Sqme guards were appointed. to watch the farm but the two
fnend§ never ventured into the farm thereafter. Eventually
the pair began to starve and they made sacrifices to Esu who
' persuaded:the guards to sympathise with them, :

AR l_lgbodu; serve Esu to ward off the risk of robbery and to
avoid undeniabale accusation. He should serve the new Ifa
with a ram because .of an up-coming trouble, and give cock
to Ogun to avoid leg illness. At divination, the person will
be told that he is following a woman who will not agree to

-marry -thn because they are both deceiving each other.
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_He made divination for the nggplg of Igana when they were

threatened by war:

Idi tu,Ipontu was the awo who made divination for the
people of Igana town when they were surrounded by enemy
troops. He advised them to make sacrifice with a ram, a
cock, materials from hand-loom for making cloth and 500

cowries.

He collected the appropriate leaves and made the sacrifice

for them. While making the sacrifice, the Awo repeated the
incantation to the effect that "it was the ifo leaves that

invited the war, while the handloom commanded the

invaders to sun in fright, because the equipment for weaving
cloth is never used to fight a war. He¢ commanded 200 rams

to attack the invaders because no man is brave enough to

have a horn." '

With the foregoing incantation, the invaders took to their
heels and escaped without a fight. :

When the odu appears at divination, the person will be told
that he is being hunted by his enemies. He will be advised
to make sacrifice to overcome the enemies. '

'
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Chapter 15

IDI - OSE
I 1
IT 11
I I
11 I
- H runmi is foll r life:

Orunmila ri asheshe pile she.

- Emina ni asheshe pile she.
Orunmila ni oun sheshe pile she,
Oro fun akzkpo mi, emi enbinu. , o
Orunmilz said that he had just begun what he wanted to do
for his children. ‘ "

I replied thal he had just begun what he would do for me.

He retorted that he had just started what he was going to do
for his children. " o
And the world became envious.

That wzs how Orunmila prepared his Ifa priests for a
moderately well-to-do life. He advised them to make
sacrifice with four pigeons. They made the sacrifice which
is why Ifa priests are not generally poor except for the
greedy ones and those who did not buy prosperity from their
guardian angels befdre leaving heaven.
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Edise, aro omowo kpishan,

Urara maya gbeke,

Abuke abeyin gomuo,

Adafa fun Orunmila on lo shawo fun Ofofin.

“Those were the two awos who made divination for Qrunmila
when he was going to work for Olofin. He advised tl?e
- Olofin to' make sacrifice with a hen and a cock to aveid

‘becoming the victim of vicious falschood. He made the
sarifice. D o

When it appears at divination the person should be told to
make sacrifice before embarking on a proposed tour so that
he might return with favours and to avoid falsehood against
himself.

Awo la fi showo, Awo lafi ‘shese,
Tkpon meji-olowo, oron mo soro.

These were the awos who made divination for Edise when
heswas coming to the world. He was told to make sarifice
to avoid insurmountable problems on earth. He was told to
give he-goat to Esu, but he failed to do it. :

Onf gettiﬁg to the world, he got himself initiated in'tp the
cults of several divinities. He was wearing beads on his legs. |
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Meanwhile, Orisa-Nla invited the 200 divinities to build a
house for him during the dry season. To build the walls of
the house, he told them to use their feet to match the hard
red mud without adding water to it.

After 199 of the divinities had been as»embled they
reported that Orunmila was not present.  Meanwhile.
Orunmila Jeft his house with his leg beads for the bush 1o
fetch Jeaves for his work. But Fsu detained him in the

forest fcr:the he-goat.he refused to give him. Somehow, he.

‘was -able to: procure a he-goat for Esu. Whnle he was
argumg with Esu, the other divinities refused to start the
work in the absence of Orunmila. Eventually, they all
dispersed without doing the work. ‘Esu however, advised
‘Orunmila to go.to the constructrpn site and he did so,
assuring him. of ‘his support. . : :

When he got there, Orisa-Nla told him to mash the mud
single-handedly because it was his - -absenee that made the
others to disperse without performmg the task. Esu had
meanwhile unplugged the rain tap on the sky and the rain
began to fall, which softened up the mud. Between him and
Esu, they prepared the mud ready for settmg the walls.

Thereafter, Onsa»Nla told Orummla that the foundatlon of
the: hause -had to be.laid from- :top: to bottom: He was
puzzled because' he could not imagine how. such a
foundation could be laid. However, Esu told Orunmila to
invite.Orisa-Nla to lay the first. mud in place, because of the
tradmou thag;it i§-the owner of a house who lays the first
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rmnd or bloek before mvmng Ihe bunldem to Eomume from
there, = . . . £k :
Accordingly, Orunmila invited Orisa-Nla to lay the first mud.
When Orisa-Nla threw the mud up, it refused to.stay:in
place. H= threw the mud up three times and on each
occasion-it fell to the ground; = Finally, Orisa-Nla laid the
first mud-on the ground:and cleared the others ta-begin
construction from-there. They prepared the foundation
round the ~house and Orunmila- declared that he: bad
completed his assignment. The:other divinities subsequend!‘y
came: w c,omplete the constructlon of the buﬂdmg '

When tms Odu appears at Ugbodu the perscn should be
told that he is the foundation-an which the edifice of-his
family is built. He should be told to prepare his Esu shrine
without delay. At divination, the person should be told to
serve Esu with a he-goat to avord bemg grven a task clearly
beyond hxs capablllty L R ER

He lvn ed f r be divme pri

The daughter of Olokun ran away from heaven w1thou't
making any sacrifice.”-'When she subsequently ran:‘inte
difficulties on earth, she went:to Orunmila who askedher ta
prepare a chain of beads for her:two legs. She brought-the .
chains and he washed them with leaves and Iyerosun and
with it chained her to live long on earth. It was this:adu
that introduced the wearing of leg chains..- When it therefore
appears {or'a woman. she will be told that she is-d fay, and
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a priestess of Olokun. The ceremonies for initiation into the
Olokun cult should be prepared for her without delay so she
mlght hve long.

Idi-Ose was an ublqmtous traveller who was never staymg
at home. - On one€ occasion, as-he was away on tour, his
servant made love to his wife. By the time he returned
home, the “wife ‘had been taken ill. ~When he made
divination to find out the cause of her illness;.Ifa revealed
 that she had misbehaved, and that she would die unless she
confessed her transgression. At the point of death, she told
the. husband that his servant made love to her during his

absence from home The: scrvant also admltted the: action

Orummla then told her that w1thout his ﬁnanmal support
she should buy a goat and a hen to appease Ifa and a he-
.goat to appease Esu. When the servant heard of the
consequences of his action, he ran away from Orunmila’s
house. After eating his he-goat, Esu cursed the servant:that
he would always be caught stealing wherever he went. The
woman however went to her parents to raise money for the

sacrifice. That is how the tradition was established that

when Orunmila’s wife misbehaves, she must make the abovc
appeasements, otherw:sc she wonld m : ,

If thns odu appears at Ugbodu, the person should be told

that his wife has misbehaved :and should do the necessary
appeasement at once. At divimation the person should serve
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Esu with a he-goat because of an .mpending trouble over a
woman. ' .

The He lv h

Orunmila says it will be done and I said it will be done. He -
replied that; it is the head of a young rat that will be served

for the rats, it is the head of a young fish that will be served

for fishes, it is the head of a young animal that is served for

the animals, it is the head of the young bird that is served

for the birds, and-it is the head of the young that is served

to bring salvation to mankind. By so doing, salvation will

come to the rats, fishes, birds, animals and human beings.

The sacrifice is made with good kolanuts, and akara. When

this is done the person will overcome his problems.

When this odu appears at divination, the person will be told
to serve his head because his problems are soon to become
a thmg of the past and he will enjoy a life of contentment
and joy thereafter.

He made divination for the people of Imesi-Pola:

~ Edi se, ere se made divination for the people of Imesi-Pola

when prosperity left their town. He told them to make
sacrifice with a mother-goat, rat, fish, and a clay-pot. .

They collected the materials and made the sacrifice.

Thereafter all the good things that had been eluding them
began to return to the town. Harvests turned out well,

135



- women began to get pregnant agam and new children were
“born, and money flowed into the town. E

Subsequently, the king of the town made a blg feast of
thanksgwmg at Wthh he sang

Ire ile wa ko le 51’10 ma: lal la1
Ora ra ni're vi 0 ma pa, ti o pehinda. -

‘ : Meamng -
Prosperity will never again escape from our homes
All the good fortunes that once escaped have now returned.

If thls Odu appears at d1v1natxon, the person w1ll be told that

all his lost fortunes and glories will surely come back to him,
provided he makes sacrifice.
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He made divination for the Sun;

Before the Sun made his first appearance on earth, he went
for divination and he was advised to make sacrifice with rat,
fish, akara, eko, white cloth, broom and a white pigeon. He
did the sacrifice: ‘The white cloth was prepared for him- to
clad himself with, when leaving for earth. He was also given
the broom to hold in hand. -He did the sacrifice in order to
command the honour respect and fear of alb and sundry on
earth SRR : ,

As he was:leaving for the world; he covered his body with
the white ¢loth and held the broom in his hand. When he

subsequently appeared on earth; he was generally admired,

but when anyone tried to stare at his face, he stretched-out
the broom in his hand and they quickly turned their faces
away. ' The white cloth is the bright face of the sun, but its
rays are the broom-sticks which he stretches out to make it
impossible for anyone to look at his face.

When it appears at divination, the person should be advised

to make sacrifice in order to command universal respect and
fear.
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-Nikutu kutu ni-hei-hei, odifa fun Ewiri tin she aya Qgun.

He made divination: for the blacksmith’s furnace (Ekue in
Bini) who was the wife of Ogun, when she was going to
embark on an illegal love affair with the Sledge Hammer,
(Owu in yoruba and Umomo in Bini) a servant of the
husband.  She was advised not to do it because she would
suffer the consequences immensely.  She defied the advice
and proeeeded: to carry out her intentions. She took. the
oppotunity of -her husband’s absence to arrange. with the
Hammer to.meet her.on an appointed day and time.. Before
going ta bed that-night, she deliberately left. her-door open.
As she was sleeping; the lover moved through the open door
and swooped to make love to her. It happened in the small
hours of -the marning.: After the operation, she however
warned. the: Hammer that her husband would know about it.

The followmg day Ogun retumed from hlS tour and met hlS
wife ill. ‘When: he asked her what was.happening, - she
replied that she had done nathing wrong. As. the sickness
became setious; Ogun told her thatshe was not going to-get
well unless she made a clean confession of what she had
done. Although the Hammer was one of Ogun’s servants,
nonetheless, without his wife, the Furmace, he -could not
operate his factory. He therefare, did not want her to die.
He however persuaded her: to tell him what she did. She
subsequently burst into tears sing:-

"Nikutu kutu ni hei hei, Nikutu kutu ni hei hei", which Ogun
understood to mean that the Hammer forced sex on her in
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the early hours of the morning. When Ogun called on the
Hammer to explam himself, he apologlsed for hmenc.y,,
because:he was over-whelmed by temptation. . -,

iity

Ogun asked the Hammer to brmg a dog for atonement after
which he proclaimed that from that day, the Hammel: wpl!ld
not be able to talk any more. ) TN

When this Odu appears at divination for a woman, she.
should be told that her husband is having a relation or a,
servant who is watching for an opportumty to rape her. She __
shonld be advised to be lqckmg the door to her bed—roomx
befqre sleepmg T RTINS

If it comes out for a man, he. should be told that hlS Juntor
brother or domestic servant living with him, will force sex on

one of his wives unless he makes sacrifice with a he-goat to,
Esu. If the woman lends herself to it, she will be. compelled;;
by.illngss to. confess the act. ) s

e ivination for Oliki of Akure:

Se'sé ré se ire tin akakon Jugbo Dudu ku ru'du oron m gn
lowo lo ru. Obinrin bu ku, owo gbogbo adire we le. These
< were the awos who made divination for Oliki when he
emerged at Akure in Ondo State of Nigeria. - He was-.
advised in heaven to make sacrifice with a castrated he-goat,
termites and their queen, to avoxd problems from his
household when he got to garth. He made the sacnﬂce and )
came out at Akure, L . iy
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He was an Ifa priest who made himself diabolically strong.
When he got to the " world, he soon began to have problems
in his house but not from outsiders. He went for divination,
and he was told ‘to serve his head with the queen of

termites, termites and castrated he-goat in order to see the
end of his enemies. He was also told to g1ve he-goat to Esu '

He dld the sacrifices.

Meanwhlle, Esu instigated an upheaval in Akure for which
his enémies were held responsible. One after the other they

came to him for divination. He demanded a strong he-goat

for Esu together \§1th axe, matchet, white cloth and money.
He made the sacrifice for them after which peace and

: tranthty returned to Akure, and people stopped bothermg v

h1m He too became very prosperous

i

When thls Qdu appears at Ugbodu, the person should give
he-goat to Esu and serve his head, backmg his Ifa shrine,"

with a castrated he-goat, queen of termites and termites, in
order to survive the problems lying ahead.

Orunmlla ni adm fun, Mom Adiri fun.

Oni won dibo si’'nu omo eku '

Oni omo eku ko le tu-u.

Oni adiri fun, Moni adiri fun. =
‘Oni won dibo si'nu eja, Omo eja ko le tuu
Osi dibo si’'nu ¢ran, Omo eran ko le .
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Won dibo sinu eye. Omo eye ko le tuu.
Orunmila ni adiri fun, Moni adiri fun.

Oni won dibo si'nu omo eni.

Oni omo eni ko le tuu.

Orunmila says cling together and I said cling together. -
He reiterated that rats, fishes, lambs and birds cling to, and
resist being separated from, their mothers just as human
babies hold on t(} the1r mothcrs w1thout separatlon. '

Thls was the mcantatmn with which Orunmila divined and
made sacrifice for a pregnant woman whose pregnancy had
not developed for a long time. He called for sacrifice with:
one snail and a ‘piece of white -cloth. He added other
materials and tied them with the white cloth, which he
finally buried at the foot of a tree called Igr-Ofun for seven
days :

He brought out the parcel after seven days peeled the bark
of the tree and burnt all of them together in a c¢lay pot and”
ground.them into ‘powder. He advised the woman to be
eating out of the powder every mormng and to be rubbmg
her stomach with it.

Not long afterwards, her pregnancy resumed devel(')pment
and in the fullness of time, she gave birth to a healthy child.
The preparation is also used to treat a person who has béen
suffering from a long lasting illness. The sickness will
drsappear and he will get well, R ‘
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He made divination for Orisa-Turugbeye; -

Edi fun, fun ko ni iran. Ero ni moko mo bere oro. Oro ti
mo bere yi ise mi 0 mu mi mo ibi ti emi nlo. Edi fun fun
had no followers. It is the crowd which I came across and
from which 1 made enquiries, that made me to know the
direction I was heading. :

These were the two awos who made divination for Orisa-
Turugbeye. the husband of Yeyemuwo. He was advised to
make sacrifice to triumph over his enemies, who were
relentlessly causing trouble for him. He was told to make
sacrifice with white cock, plenty of ashes, plenty of sand-
paper leaves (ewe erinpe in yoruba and Ebe amenmen in
Bini), squirrel stick (opa-atori in yoruba and Uwenriontan in
Bini). He made the sacrifice. '

When his enemies again gathered to scheme new problems
for him, Esu turned into a masquerade and used the squirrel
cudgel to beat up and scatter them. As he was beating them
with the cudgel, Esu used the sand-paper leaves to shrub
their bodies while rubbing them with ashes. That was how
Esu used the harmattan to beat all the enemies of Orisa-
Turugbeye. That is why people’s skins become white during
the harmattan unless they rub pomade. :

When this Odu appéafs at divination the person will be told
to make sacnflce to overcome all his enemies. ‘
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