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PROLOGUE TO VOLUMp V 

It is all very interesting to mirror the capriciousness of man,s 
attempt over the years to put a time-honoured system of 
governance in place. The splendid array of trials and errors 
has gone t~·rough many water-sheds and cross-roads in their 
search for a~ ideal appn~ach to human management. We 
have already seen how capitalists have been trying in vain to 
give capitalism the appearance of a perfect eco-political 
ideology. It was the wastes and inequities of capitalism that 
gave birth to communism. The melee of eco-philosophical 
arguments was always how to defend the poor working class 
from the excesses of the capitalist class. The socialist 
utopians of the nineteenth and the first half of the twentieth 
centurie~ succeeded for a while in dramatising the strength 
of working class movements. A communjst Utopia was put 
in place in Eastern Europe and the far East,. arid for seven 
decades it looked as if communism and socialism had at last 
succeeded in clippin¥ the wings of capitalism. 

Incidentally, capitalism was not going to take the onset of 
socialism and communism hands down. Through the process 
of cautious flexibility it was able to assimilate some of the 
less nauseating tenets· of socialism by tolerating the more 

•palatable features of the welfare state master-minded by the 
utopian socic.lists. We have seen in .the Britain of the 
eighties, how the benefits enjoyed by the poor in a welfare 
state have been corroded into a pale and anaemic reflection 
of their original complexions designed by the socialists to 



alleviate the sufferings of the poor. In the United States the 
"Liberal Tag" is enough to make a politician lose an 
election. The literary dictionary definition of "a Liberal" is 
"a generous, notile and. broad-minded person. On who 
advocates greater freedom and equity in socio-economic and 
political interactions and institutions". That is the concept 
that is an anathema in "God's own country". The ideal 
politician in America has to be a conservative zealot, who 
believes in rationing out national benefits in tea-spoons to 
the deprived classes of society. '"·· · · 

The demise of communism by a modicum of glasnost and 
perestroica in Eastern Europe and the consequential 
collapse of the Soviet Union may have bereft the poorer and 
weaker nations of our planet, of viable ideo-political options, 
but it is too early for its oppone.nts to dance on its grave. 
Man, by definition, is an insatiable social animal, who after 
establishin'g his own hive is not content to let sleeping dogs 
lie, because he must have the best on his own terms. 
Therefore, the never-ending struggle between classes for a 
fair share of common wealth remains, and the ageless 
pageantry of defending the eco-politically oppressed, 
deprived and subjugated ·majority in the universe, will 
remain an eternal struggle. 

True enough, capitalism may have been a success story in 
the United States because that is one young country which 
was relatively insulated from the tremors and shockWaves of 
a heritage of feudal and aristocratic lineage and a class 
struggle. In the words of Heilbroner, America has "faced up 
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to the economic problems of capitalism with sucial attitudes' 
that sprang from a less hardened heritage, attitudes of 
experiment and adaptation, a healthy disrespect for too 
much power,· public or private, and u· social tlexihility that 
has prevented the development of brittle and die-hard class 
·;tructu res". 

Against the back-drop of the ecologiCal peculiarities of 
capitalism in the United States, it is very doubtful whether 
the market. system, which that country and its satellite so­
called International Financial institutions are now parading 
as the indubitable quintessence of ideo-political and 
economic management, will endure in countries where it has 
not been the product of an indigenous incubation.The late 
Chinese leader, Chou En Lai once said in 1978 that "Distant 
waters cannot quench local fires". That explains why the 
market-oriented structural adjustment programmes being 
forced oh indebted third world countries and the "newly 
emerging democracies" of Eastern Europe, in a do-what-we-

. say-or-else syndrome, is proving to be a <me-way ticket to 
· socio-economic disaster. No country in the world has yet 
succeeded in demonstrating that a perfect market system is 
conducive to full employment. Several market-oriented 
economies are staggering with double-digit levels of 
.»nemployment because it can only thrive by basing; the 
freedom of the few on the unfreedom of the many, and the 
affluence of the few on the abject penury of the majority. 
It is already proving to be a prescription for mass 
.unemployment fueled ~y economic stagnation, resession and 
stagflation. 
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That is why Lord Maynard Keynes, the famous British 
economist postulated that an unregulated ec<;momy (that is, 
a perfe't market syste .. ,) cannot come within hailing 
distance of full employment because "the constituents of 
aggregate demand - consumption, investment a!ld foreign 
trade surplus - are determined by millions of largely 
independent decisions taken by individuals and firms in an 
un co-ordinated fashion." 

This may well be described as America's century, but history 
is replete with empires that became inescapable victims of 
the law· of--diminishing marginal supremacy from the high 
ground of their apogee, because power corrupts and 
absolute power corrupts absolutely. 
.. 

Lenin. once said "give the capitalist a long rope and he will 
bang h~n~self with it". The fact that the tide of human 
·empires flows and el>bs is a practical manifestation of th'e 
rel~tively of human governance. In contract, God~s own 

·designs are immutably absolute. The sun rises in the 
· morning and sets in tbe evening. Man is born to live and 

di.e. ·.The relay between day and night never falters. The sky 
· and the ground have not yet collapsed on each other since 
· creation. 

iv 

Chapter One 

How OruDmila Insured His Children Ajainst Devastatin& 
Disease. 

Ogunda-meji has revealed that after God created wives for 
the Divinities, the next task was how to make them have 
children. When the oUter divinities discovered that Orunmila 
had given birth to sacrifice from Aiye, they began to appeal 
to him for help. For instance, he divined for Ogun to have 
seven chiklr~n, one of whom turned out to be a killer. He 
also divined for Osanyin to have medicine and Charm as his. 
children. Death was reluctant to go to Orunmila for help · 
because he was always at logger-heads with him for 
obstructing his (Death's) goals and objectives. Death· 
therefore re1.1ained for a long time without having a child 
from his wife Aron (sickness). 

Eventually, tile wife of Death decided herself to go to 
Orunmila. He made divination and sacrifice for her and she 
became pregnant the following month. She first gave birth 
to ConwJsion- (Atapo or Ahe ). She had four additional 
children namely Conlagion, Infection, Lunacy and 
Deformity. Between them, the five children gave birth to 603 
lfand-children and great-grand-children,. who 'today 
constitute the various diseases and illnesses from which we 
suffer 011 earth. 

While in heaven, the children and grand-children of Deatt. 
were rel<tll-v~ly harmless. It was man's quest for greed that 
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brought him in contact with various diseases. A king once 
reigned on earth, who became so powerful that he promoted 
himself to the rank of a divinity and called ·himself 
Obaluwaye (Obanosa in Bini) that is, the king who is also 
the god of the world. This happened after God had 
abandoned the world to Esu. 

· Before deifying himself, the man was a simple hunter called 
Atakpa who lived on the proceeds of his hunting. When he 
discovered that he was no longer able to make ends meet 
from hunting, he dabbled into farming and later, trading, all 
of which turned out to be colossal flops. All the other 
divinities had left for heaven with the exception of 
Orunmila. Atakpa later went to Orunmila for divination. He 
was told that his prosperity lay in hunting and that his only 
salvation was to return· to hunting. At that time, the Gun 
had just come to the earth. He was previously using the 
spear for hunting. He was however warned never to be 
greedy in order to avoid causing general catastroph_e. ·· 

)_ 

When the gun came to the world, as already revealed, it 
took time for man to discover his true might and 
potentialities. Atakpa was the first human being to use the 
gun for hunting. He was so successful in the use of the gun 
for hunting that h earned him the name of Atakpa-Olori­
ode, that is, Atakpa, the generalissimo of all hunters. He was 
already becoming prpsperous, but his modest fortune was 
not to satisfy him. 
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That coincided with the time when all the children of death 
and sickness (diseases) were being transported from heaven 
into the world by Esu. They were all engulfed in the bowels 
of an amorphous animal that was bigger than an 
elephant. One day,Atakpa-Olori-ode went to the forest with 
his gun and saw this shapeless colossus of an animal. As he 
took aim, the animal told him not to shoot. The animal 
asked him what he wanted and he replied that he wanted to 
have countless amount of money. The creature told him to 
return home where he would find plenty of money waiting 
for him. He truly returned home to find plenty of money 
waiting for him. A few days later, he returned to the same 
spot with his gun and met the animal still waiting there. He 
again took aim and the animal asked him what else he 
wanted, and he replied that he wanted to have plenty of 
wives and servants. At the instance of the animal, he 
returned home to meet them waiting for him. Not satisfied 

·with what he had got thus far, he returned to the forest once 
more and this time, he told the animal that he· wanted to 

·become a king. Once again he was advised to return home 
and that he would meet the people of his town assembled in 

, his house with a crown to make him king. He was the first 
' king to be· crowned by man. He then went to thank 
Orunmila, for the efficacious divination and sacrifice he 

for him. Nevertheless, Orunmila warned him never to 
· return to the forest to ask for more favours from the animal 
and never to shoot it because its stomach contained so many 
misfortunes, which would explode if it was shot. 

He only heeded Orunmila's advice for 21 days. Thereafter, 
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even as a king, he returned to the forest with his gun only to 
see that the ·animal was still th~re waiting to unleash its 
venom on the earth. When he got to the animal, once more 
he took aim with his gun and the animal asked him what 
else he wanted, and he replied that he wanted to become 
the god of the earth. The animal replied that it was not 
capable of conferring that favour on him, because there wa~ 
only one God, who was in heaven. Atakpa-olori-ode then 
threatened to shoot if it could not do that favour to him. 
,The anima) told him to shoot and he pulled the trigger and 
shot it and it fell to the ground, dead. 

Atakpa-Olori-ode then returned home to invite his people 
to go and butcher the animal in the forest. For his unique 
achievement in. killing the animal, he proclaimed himself 
god of the universe- Obaluwaye. Unknown to him however, 
he was to enjoy that title post-humously.~ By the time they 
returned to the spot where the animal fell, ·they only saw a 
hea.J) of worms. The king was immediately taken iU and soon 
became delirious. In addition to making incoherent speeches 
which marked the beginning of lunacy on earth, both himself 
and the people who accompanied him to butcher the animal 
in the fqr~st; were attacked by the worms and they were all 
instantaneously afflicted with all kinds of hither-to unknown 
diseases. Obaluwaye · died from . his affliction that- same 
evening . .Many were afflicted by what is now known as small­
pox, chicken pox, plague, diarrhoea, cough, etc. Not only did 
all. those who accompanied Obaluwaye become the first 
casualties, the diseases soon spread to the four winds of the 
known world. · 
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Orunmila's household was also infected by chicken pox. He 
however used incantation to remind the dispenser of the 
disease that he was the one who made divination and 
sacrifice .n h·!aven to enable their grand-mother to have the 
five parents of known diseases. They quickly left Orunmila's 
household in peace, promising never t-s-attack his children 
in future. 

When the mher afflicted persons saw how miraculously 
Orunmila's household was cured, whilst thousands were 
dying daily, they trooped to him for divination and salvation. 
He declared that it was Atakpa who caused the problem 
that had 1spread to everyone, out of his insatiable greediness. 
He however advised them to return to the spot where 
Obaluwaye and his party were attached by the worms to 
serve Esu there with a he-goat, corn and all edible 
foodstuffs. He also advised them to come home with 
whatever they found on the spot. 

They quk.k;Jv did as they were told. After performing the 
sacrifice, they heard a voice speaking from within a covered 
calabash. The voice told them to carry the calabash home 
without opening it, and to prepare a special altar for it and 
sePtle it with a ram on getting home. The voice added that 
they would all get well after the sacrifice. The voice 
proclaimed the name of the speaker a Sankpana, which is 
why today_ some people interchange the name ofObaluwaye 
with that of Sankpana. It was afterwards that Orunmila left . 
for the great beyond to return to God in heaven. 
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Chapter Two 

IDI- OGBE 

I I I 
I I 
I I 
I I I 

He reveals how Orunmila spied on God: 

Orunmila had always wondered why it was that the 
Divinities of witchcraft, Death, Night and Day had so much 
authority (ASE). He was obviously jealous of them and was 
anxious to ac4uire similar powers. He went to his heavenly 
Awos to find out what to do. They were called:-

Mera Tori pte kemi ya gun ori ute. 
Mera Tori urere ke mi ya gun ori urere. 

They disclosed to Orunmila that the four divinities he was 
jealous of, were the only ones authorised to keep watch 
when the Almighty God takes His bath. Night, Day, Death 
and Witchcraft, keep vigil when God takes his bath. The 
first crow of the cock early in the morning marks the time 
when God begins to have his bath. The second crow of the 
cock marks the time when God finishes bathing. 

The two Awos told Orunmila that if he could take the risk 
to:: spy on . God and see him bathing, he would be 

' 

6 

automatically endowed with the same ASE that the other 
four divinities have. He was however told to give a he-goat 
to ESU, who would assist him. He was also to offer sacrifice 
to the Night and to Death. He did the sacrifices. He was. to 
give a rabbit to the Night and a goat to Death. He 
subsequently obtained supportive clearance from. his own 
guardian angel. 

Thereafter he wore his garment which makes him invisible 
and took a position on a ladder over-looking God's bath­
room. When God got ready to bath, He took his calabash 
bowl to take water, but it fell from His hand. He tried a 
second time and it also fell from His hand. He immediately 
concluded that there was a spy around. The Divinities of 
witchcraft and Death, having been pre-emptively bribed with 
sacrifices, by Orunmila, refused to give him away even 
though they saw him spying. They reassured the Almighty 
Father that there was no spy around. Orunmila had 
meanwhil! already seen God's nude )lnd he had acquired 
the power aad authority he wanted. 

Convinctd that there was a spy around, God discontinued H 
His bath and went into His inner chamber to look at the 
mirror with which he scans heaven and earth. If was theri.He 
saw that it was Orunmila who tried to spy-_on Him. God 
ftnmediately ordered Death to pursue and apprehend 
Orunmila. When he discovered that Death was on his trail 
in hot pursuit, he used his newly acquir¢d,;pOWeJ:s to conjure 
the shrubs to conceal him. Thereafter tOeadfpa$sed without 
-seeing him. \Vhen he came out to re.tu.rrt hbhle, death saw 

,• ',i\ :·j ._ 
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him and continued to pursue him. When he ran up to the 
river, he asked the Fishes to conceal him and they did 
When Death came to the river, he realised that he ha<l 
come to the end of his pursuit. He· went back to report 
mission unaccomplished to God. From that day Orunmila 
acquired the power to do and undo things. 

When this Odu appears at U gbodu, the person should be 
told that he would travel to important places including 
overseas and that spying would do him a good tum. 

Edi&be made diviaation for Baata arul Saneo; 

Edigba edigbe, Awo Baata, Odifa fun Baata. Abufun Sango. 
He made divination for Baata when she was anxious to have 
~ husband and also for Sango when he was anxious to have 
a wife. He separately advised both'ofthem to make sacrifice 
and they did. After preparing the sacrifice for Baata, she was 
told to carry it to the river near the market, while Sango was 
lold to carry his sacrifice to the bank of the river. 

As the two of. them were praying with their sacrificial 
offerings i!l hand, they saw and over·heard each other. After 
depositing !heir sacrifices, Sango called on Baata to join him 
and she did. They asked each other what they were making 
sacrifice for and both confirmed that they were looking for 
marriage partners. Sango had made saerifiee with· a . goat 
while Baata made sacrifice with a he·goat. AfNr diseuuing 
their mutua! desires, they fell in love with, and embraced 

·each· other. There and then ~ey ~greed to get ~ed ·and 
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lived happily ever after. That is why Sango and Baata live as 
man and wife to this day. 

When this Odu appears at divination for anyone trying to 
find out whether. a p;1rticular spouse is his, or .her rightful 
marriage partner, he/she should be told that they are a 
perfect mat.;h provided he/she made sacrifice. 

Made Divin~tion for ·Ekutele to have a child; 

Kpala Kpala., Abeni. Uba giri gb.cngbe,.. Oju Muna and Otili · 
Awo oke aja, were the four Awos.who made Divination fot 
Ekutele when she was anxious to have children. She was told 
to make sacrifice with a hen and eight eggs. She made the 
sacrifice and it manifested The followingmonth-shehecame 
pregnam and had twins. The next· o~casion '""she becp)tle 
pregnant, she had quadruplets. The first two awos· had; told 
her that sh'e was past· child-bearing age, but the last two 
reassured her that· she wo.uld have children if she made 
sacrifice. 

,/ ,,. ' 

She then decide<J .to teach tbe fust two awos a. Ies5on. 
Ekutele was Ole ho~·rat and her first. two awos Uba-Ogiri· 
(Evbarie in Bini) and. kpala awo, the animal skin used for 
sewing fly whisk. From then on, she began to eat them up 
which is what the house rat (Ekutele) does to this day. She 
began to sing in praise~ of the other two. 

1. 

At divination for a woman, she should be assured .of having 
children provided. she makes sacrifice. . 
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He made divination for the Oshemawe of Ondo; 

Edigbemi Agbere Mogun to' onigbo ilu . 
Amogun ni Ogundo Ile Amo uja ndo 
Arim.aje· tite aje ofi, igberi okun; 
Tiyin fiyin. 'Ada fa fun Osh-emawe' nijo' ti ajoji meta rna' de 
Oshemawe. - . . ~ · 

'.,, t 

These w~re the three awos who made divination for the 
Oshemawe of ,.bnd'o. when_ he was ·going to·-receive.l three 
visitors. He was told to make sacrifice and he did. Ogun, 
Uja,:.and.Olokdn w~re cummg to visit him~ .They vowed to 
stay with •any Oba who·~ould know and ·pronounce their 
natnes.' 

l. 'I c :· ··, ,' ·' 

The Oskemawe,ente~ained them very hospit-ably and before 
they, retired t;) sleep;. they; told~the :Oba to be· prepared to 
re"eali Uleir names- the: following morning. After the visitors 
haci'Jretiited ;to .their· lodgings, the Oshemawe invited his 
counsello»!S to' deliberate on how to· know their names. 
Ekutele, meanwhile, volunteered to find out their names if 
he could be given 201 packets of melon cake (lru in yoruba 
and Evbariedn :Bmi)• Osbemawe gave Ekntele · 200~packets 
pro~' lo give 'kimJtru! last :one after discmsing the · 
visi«>r:s~ names. · · 

. ;, I. ; t: .J , 
,, 

After reeei\ril1g his.mel'ort ¢ak~ Ekutele·bored a hole into 
the room occupied by·· the· \tisitot!S' and ¢Ott<:ealed' himself 
near the rack where they hung their clothes. As soon a~ the 
cook ~erow.ed·;;;'Ekutelt ,-tnt4red• OguA~''b"'1~d· 1tiepn ·to 

~- ,~ , -- · 'i- ::-tt!~.:· o:\JUr·;~:~~tJ.:l 

10. 

rattle it. When the noise was beginning to disturb the visitOrs 
of them called on ogun to listen to ·the noise :tomfug from 
his bag. 1bereafter,. the ·rat left Ogun's.bagjand entered 
Uja's own. Ogun then called on·Uja todisten:.ta the noise 
comingr from her bag: From there the ~rat: mounted on 
Olokun~s tray anq:began·tG tear it up. Uja called Olokun: to 
drive away the rat disturbing her.:tray. That was how-the rat, 
knew the names of the three visitors. On getting to the Oba, 
the rat disc!ase9·thatJbe·ta~pf tbe ~;'tisit()rs·w~~ 
called Ogun, and the ~d'was called Uja. Althat point: 
Ekutele asked for his remaining packet of melon cake. 
Oshemawe· told him to get lost. , .. 

; ) ~ 

The following morning the visitors came to,;ask the Obato 
disclose their names. He mentioned the names of Ogun and· 
Uja but could not mention the third visitor's name. Olokun 
was annoyed that their host did not know his, and· • he 
decided to leave while-the other two stayed with him. Beg 
as he would· • .·refused to stay. When Ogun suggested • that 
Olokun should be given a pigeon, he only conceded that .he 
would pay annual visits to·. them. 

Oloklm moved next to Igbaye but subsequently settled down 
at Igberi..Olain: which' is the .. nearest part of Ondo.State.to 

... the sea. If Osbemawe had kno\vn the names of all three of 
them, Ondo and not Lagos would have been . the main 
Nigerian P<>rt on th~ Atlantic Ocean. 

, .. 

When this Odu appears •at divination, ·the person should be. 
told that there is a rat;,; moving :about in hfs .house. Jfit is. 
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UREE, he should be told not to kill the rat, but if it is · 
A YEO, be should kiH Jt. If the divinee is a man, he will 
meet a divorced woman in her father's house. He wilL mate 
her to give birth ·to a. :female child. She is ·the wife of 
Orumnila.. .The·· person sheuld .be told to be hospitable to 
visitors, and to be pre.pared, able and willing to entertain his 
visitors as much as he could,. always. . 1 •. 

·' Omnmila dedares the ·"Head~. as the only divinity that 
brings eternal salvation to its oner: 

Miike, Edi gbe re jagbe, 
Mi o 'lomo Atunishe de. 
Orunmila iji ta lo 'ntunishe, 
Mio· 'gunlo'ntunishe. 

; ~ / ·" 

Orunmila disclosed that the divinitY who could make life 
easy for people had.come. He asked hisAwos ... wh9 the 
divinity was, ,and they answered that it was Ogun. Orunmila 
replied that ·Ogun could not be the o~ because he was 
given to cutting people's head. He added that a person be­
headed has 110t improved his life. 

I ,. . . "',. 

Wbeo. Oruilinila put.the question Ia .second time, the Awos 
replied ,that the divinity that. impl:.oved people!s liVes. was 
God. Once again, Qnimnila.;said·that it,could not bo ~ 
who would leave people 10: their own devices .and at the·· 
mercy of Esu, divinities and mankind, after creating them. 
He explained that Oodc. does,,Jiot.;bothq. abou~ what the 
world docs to .a person.. after ¢eating him or ·her .. 

12 

Nonetheless. Orurunila insisted that the-one who could 
improve and repair peoples Jives· had come.~ and he again 
~ked tbe A was to r.eveal whO:iLwas. They replied by saying 
that it was Orunmila himself:.: HeJlaughed abd said that he 
could not be the one. becaU$6 when peaple come to ask him 
questions, he usually told them parables or half truths. He 
illustrated the point' by saying that ·when there is a snake 
hiding in the bush at~.back·oi a,petson's house, he would 
only advise the person· not_ to go tO the back yard in the 
night, because there.is danger. If indefiance·of his·advice, 
the person sees the, .snake when· he goes to the back of his 
house at night and runs back, it :is only then he will exclaim 
that 'Orunmila warned him not to do so'. 

When he finally put the question, the Awos said they did not 
know becausethey bad .come itO th.e end of their wits.·Jt was 
at that point that Orunmila·.declared that a• person's· Head is 
the only divinity that leads him from heaven, through this 
world and improves his life by determining what th.e person 
will become jn his , life. If a person wants to be a king, a 
wealthy man, a famous ~;a·fatberetc. it is his head that 
does it for him. It is only~a·perimrs head, arid no other 
divinity that. folloWs him back to heaven; ~t'divination, the 
person .. should ·be advised to serve ·his head with a pigeon, 

.. .coconut an_d kolanut. . ; . . 
'· 

This Odu came to the .world and 'got··married ·.to a woman 
who gave birth to Ogun. The woman left him after giving 
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birtp to Og.~Pt. After . .leavimg: her. :busbattd, the woman 
b9Ca11l~ a~ !lkara (bean. bun);sdleJ'~:She'used t0 J1repare the 
akara in,.het town .and;travcl:by water to sell: them :in the 

· town of: Ire; Betw.eenJlietHnwn-'and Ire was a river called 
Ilurnikpefun, whitf?, is where Ogun :Was born. : 

'·' ·: 

Not,Jong.after--war.dSf.thewomanbegan to pass· the night at 
Ire after selling her ·akata• Upon inqnicy; Ogun was tottl that 
his motber. was havimg ~~ · lover :at· Jr-e. The infdrma tion 
infuriated Ogun so.much. :that he decided to wage war on 
Ire. He .. made several attempts to match.on Ire,· but he·could 
not :•C(OSS ·the .river, a,lthough the motheT often' had ho 
difficulty in crossing it> ', 

After several ai;)Qrti\fe attempts, Ogun' went to Orunmila for 
diviJ¥lti()n. H~ ask.ed:~ruhmila to teliJfim what to do to get 
t.o lr:e.: lt was ·lfdigbe that appeared at divination. He was 
to¥1 t.G nmke sacrifice with a hen, by: tying a criss~cross Tope 
on i·ts~ {eet jo such a ·way, that •the 'hen could walk, but ·Dot 
.ru!}. He was to take the· hen to the town :oe Ighebi on the 
b.a».l(,.,{;tiw:t .Okun• &om where .. people •boarded canoes for 
lf8J<~n he got':to .lghebi,r\le:.wa&toJet•the ken loose· and 
invite, ~le; tojtaelp· him. appJ!ehend it ~The· fovt'Lwoukt crura 
itJto ~h.e ·riv~r and he would thereby. now tbe, point tbtllugb 
which people crossed to Ire. r • ' • 1' , v:.. -

~twJ.S ~s •gy.ot ®tnOISttatiag~Ogua mat the 
river was normally crossed by foot because it was not deep, 
a_f~. whieh was•tmknnwh·to 0gun. (.; · J •• '::c · · · 

• ., ·"'' ~ ,- i' ~ . ~ 
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When Oguii' got to Ighehi'\Wtb'tbe\lierl, he le~t it lbose and 
begged peo,ple to ~elJ?,.him satch., ~t. \Vll~n it' raJl. i~to the 
river, ~e ~~9,1>~e. f,qllo\y~'( g_1o~ ,fqRf'};v~jl~ Q&Jn'f~l~~rd 
closely. fiehi{Ad them,. untit they g{it' to th,e lre side_otlhe 
river. A(~haf ·point li~ told the p~opJe fole~ye ~tlte, tae(to 
go. ../ . . ··•.·0' ·. . •• . :··.~ .·· .• _, , . ·.. '· .•. • •. ,. 

By the tirr~~~ h~ e~t~red tqe toW,n of Ire, he ~as·atr¢ady\•.ery 
hungcy., Hmvev~r, be, ~P!~ to a bukilteri:a whete p¢ople were 
drinking' patni ·Wine but he discovered that a,ll .t}te gqurds 
were empty. When he touched the gourds with h'is foot they 
were em~~ AAd he f~:i$ne~ anger be~use he was looking 
fer a pt~tfx~ f()r Iau,nc~~.11g. ~ attack( . · · . , · . . . .. 

The reignfng··oba 
1of lr~ ilt'the'·tixne ~aS catled 'Obalifon 

Jegbere .~.9. h~t~as 0~) moJlier's loy~~:. Ogun l>.~8an his 
attack from l:ne bukatena 'and inany people fell ~*l~}o 
him. As the number of casualties rose, news reache(f tbe 
Oba tha~ ,~gun .. had la:vnched ,~ qnprpvo~ed. aggres~io9: on 
Ire. Tfi¢ Q!?~ irittp((~iat~Ix g~y#. o~4~rs" fh~ <?IDI~: sppuJo J>e 
a reherided' ··~<fbrouaht l>efote him ih 'Chains. ·. ' ' . : . pp :· )::._.~·,<! :}tll:_·/i L}~"'..,:~-lf .:~:?;~';f'f~ .. ~,-.'.-J :;. ~J;:,\,,j ·-~ ··~·~·, ; : . .J/, 

. Ogu~-b~~. ~tq~1,}\i~ ,~9~ed~~q ~w~rd.,th :t~~iwun~~M)~~ slgn 
.. that It was a tight to fimsh. A rm:>?ft ~~ ~~~~que.:ptly .!Jlaoe 
to the Oba that no one was capable . for ·. arresting. the 
aggr~s~,qr, .. \]:lllpss th.e Pb.,w~. pr,epa!5·d~~ .~~~ae:e ~~flllA,by 
hi elf. Wfieri the'Oba'eve ruall · < mro11t 'd' b .tth ·he was Il\S.. . .. . . . ' .•.. '.• ...... .,.P,, ~,., .. Yc,.~Q, ,. ' : ~ .p!Bll ·lie·~·· .,., ' 

. 'd 'b :0 ·. b , 0' .,_ Y.' ' , tll"t .JO" c;;;los '·'I .. r 4
•• accom:Ra,m.e .. y. , ~-··. ~·'< · gull s JPP ~ ,. .~" J~~~ TIP; IWe 

in'be-heaw,n& 'the. Ol>ci,,~!e,r wffic~, the''ms?tper'iec'?~S<rd 
him. At that point the motlter d1lled hiin by 'his ·nickname, 

··•. ~ 
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Aighere Oligbo, igbote. 
I 

When the Awos asked hillJ. tb e.xplainlhe song, he ~arrated 
how' the woman .sent him to' buy th(.( fish i~' the expeCtation 
that the Ig1:5o;people would f·fdH' him;'''t-flat·was· aftet 
unsuccessfully temp(ing him ·into :cdhabitation. The people 
who dedded the caSe were: Orieti bori, ote-kph te lehun and 
Areko gangan dare si. After considering th~ stateme;nts, they 
found Nomasheyu not. guilty, and he was set free. The 
womatt was ··found ·guilty and · sententea th ·death· · by 
exeeuti()n, 1 

I ,· 

,1: 

rbereaftet''orltf'dtth~ Awos tofd. Notbasneyu· to su~tendtr 
the'talisntan on';his:'ileck arid'he bhintiy'refused because h 
w~s giveli to hittrby ~is father. W4en; drey tried 'to force it 
out of hiin, he beg~fio repeat th~;~O,II<?~~ 1n~,anratio~: ' 

' ' ' '~· 1 ' i ,. ! .f - ~ ' i. 

Akere. ma~ke, Nispkp fun won ni ode egba, 
Alak"e. Ila niti worqko ni so ko fun 'won 
LOde elalllor(fginiin ajo fitnpre nffifa sJio/ 
kparako yi trio 'nflar~. iw({pkiJ_ritiri .oba,'' · ·· . :.· 
'Iw~ ob!iYfil'.~l1~ "e.ru· 'tin ~9fi ph~t.~n fr}Jo · -': "·.;.t .. ,. 

f#4_n)~.d,sre ~ri'Pfl.t~rti:: "':d ·. ;· -~:· -·'· .. · · - _ 
··• ~ t,. -! , ' ,, '-l, .-f. .. ,,· . (l J.< .. <,(~·.,!j, t',~,·,Af J>'{- ~-· '\' ' • !< -~~ ~ f 

Thereafter, the man who tried to remove ihe'iaH~l'h~·from 
his neck, turned into an Ifa mat, the secOit.d man. turned into 
a parrot's feather, ~d.~~ thit;d fPan',~ttit!o a,~le~~ing 
mat. These are the three~· materials use'd for 'imtiibon nrto 
Ifism.· ;~~ ·, 1 ,J.~:::i~';'~·

4 

•• ,. 

•:! 
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If this odu appears at·lJgbOdu, lhe perS<>n will always be the 
victim of false aecusatidris; unless he makes· the' appropriate 
sacrifice. _ As:· the Ifa rnr bei~ prepared,·. 'an· Ogun sh~e 
should be pr.eparet:Ffot the person \\lithotit .delay, and:1he 
should \\'aSh ·his head· on Esu 1Shrihe before se\Pen"days/To 
avoid beoom.ii'lg;'the 'victim of fal~e ·accus«tion, he 'should 
prepare ;his ogtih shrine' \vith 2 roeks, 'a cUtlass ~nd a gun. I 

He should be told that he got his problems from servittide 
before preparing his Ifa.There is an uncut small calabash in 
his house (Aaoof<Hn'yonltia·artd Uko-.kogho in Bini) wHich 
should ·6e surrendered ·to· die Ifi priests:' · 

'i .• · ,., '1 '·. ' ' l • 

At divination: for a woman, she should be told that she has 
committed adultery,· and: that there ·is ·a·Iive witness to1 the 
fact. Serve Esdwitb a day,okfh~oatto avoid becoming the 
victim of falsehoOd. oV-er. a woman. -. . . ' 

Made diyinatiOii tbr Arata 'den· he seclu@ santo's wires: 
l ' • ' '' - ( ! ' t ·, .. ; ";! • . ? -· • 

Edigbe; · · Edegba, ·. Idigbe;· ldjg})'e·.;.gbere·sbe .. ·ttigbe • made 
divinatiOiifO!' Aritta When1re·sed'u~ea;two WiVes froin Sartgo. 
The two wives were called Arugba and Omolegbe. Sango 
reacted by preparing to wage war onJffitia)·Apprehdmf~e.of 
what Sarigo was going to do hi~-.J\r'a{j 'CfeCided' to go' to 
ldi8be for divination. He was advised t0 'make ·~crifice'-wtth 
dried meat, Amala (yam flour Pudding)' 'Bitter c61~ ~lm 
wine and alcoh91ic spirits. Afata made the sacrifice and he 
wa8 toltJ' to take 1t to the sid€ of the!· rmid w ·his hofi8e.'He 
was however fOld to hide beSide 'the sacrmce to ~e wh6 ~as 
going ··t<rear it. · · ·· · · ·· < • . • , • ·-

·19 



.Jncident~Uy, that was.lhe: day .S~~go w~ going to eliminate 
Ar~ta arid retriev~. hiS. w~~s~. Th~ pr~viQus night Esu had 
catlsed Sango to W,lve -~ mijq,gjar:rh~a which made him to 
·become very hun~, JheJ9llowing mQr~ng. On his way -to 
'Ara*3:~s hpuse S,6Higo sa\V -all hi§ favqprjte food lined .out .by 
tne side o~tpC:,r9ad. He sat oo~n.:toJmjoy the food af~er 
which)¥~ (.)ran.k ,the. palm wine .• .He ,also po~keted th~ Qitter 
cola, 

~ .· .. ·~ L ~ " .. :· ~ 

;¥,,he, ;\V~S drinking the al~h,o\ic spir;it, Ara~11 came out to 
·accuse him of stealing. ~ s,lwut~<i ;t~~ San&o had S:tolen 
from him, an offence attracting the death penalty. When·he 
co~ no.lo~ger s.tan<l. tQe etn~arrqssment of being called a 

. thief, $anJw beso\lght -Arata. to dp a d~fl! with, him. flee was 
pr<:;~t:ed to surrender, his. 1'"(9 wives,prQ\;'ided. Arata would 
agree to drop the theft charg~ against ;him~ 

1\f~ta agreed to tb'= cQncorq, but S;tngo pleaded that, qoth 
Arata ai1d the two women should join bini whenever he was 
doing a cer~oRy, S1lbseque1,1tly, when Sango was 
~r,foP.IJ.ing, 4ra.ta,~Ill,e,~i1P Jh~ twQ wiv~s axxl,Sang: ... 

):J·:~(>::·, ·; >, :~J'' fj .-.• ~ t ··_ f~( .. J 

~:S~ft>!P.fi~ 1 · · • ;t:w' . :; J' :• ,· 

E\qln okei .. Jl19Sb.t ~ba, ; :. ' , 
. ~ gb~ 9-lll~"J!&~ : . 'c )i • c ' ••• : 

~
.MQsigha ~&b~· .. ·. , ... ;. , , . /.. ,,,, . 

of¥'' ··_,( :J~;,.: ~- ·. l ,'. ,' !., t' ~' 

. be~ inceJISed and~he .$)lot ltigh _pp intQ>,the s)cy. 
• ....... , t~ oCIU,&pp~~t ~v~P.Jtion tl1e ~rsoy.~tfhe told 
that if he or any of his relations .is proposing,.tq_g~t~ried, 
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he should be alerted that he is manying from a tough 
family. If he however makes the above sacrifice, he will 
marry the woman successfully. 

... 
r· 

•', 

• 
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'· ., .. ~ha~er 3 
. IDI - OYEKJJ · 

IDI- ARIKU .· 
IDI - YEKUTU YEKETE 

I I I 
II I I 
I I I I 
I I I 

He made divination for Oeo&O <Oaa-erinminl; 

Edi kulu, oye kuluu, adafa fun ogogo. (Oga-erinmin in Bini). 
Abufun kulukulu (Ayuhegbe in Bini), tori omo ko rna rna 
.:ihe abiku. Idi-Oyeku made divination for the ephemeral 
plant that grows in the morning and withers before noon. 
He also made divination for th~ insect that bores little holes 
on the grou.ald with its anus. He advised them to make 
sacrifice to avoid having a child that would die immediately 
after birth (Abiku). They both made the sacrifi_ce. 

When it comes out at divination, the person will be told to 
make sacrifice to avoid losing a child. The sacrifice is made 
with a he-goat and a cock. 

He made divination for wood carvers or carpenters; 

Edi ye kutu yeke.te, Adifa fun won ni lbara omo abogirure. 
That was the awo who made divination for the wood carvers 
or carpenters of lbara. He told them to make sacrifice by 
serving Egungun with a -cock because of their children and 

2~ 

to have peace of mind. 

He made ~jvinatiqp f9~)m s;lder: . 

E~{Ye,ye'ye. Odifa 1uli
1Agba:l,li tori Amubo (osob~'npm~·. 

sunu) .. ·lie also made divinaiion for the ·eld~,rJy p~fs~IJ \V,ho 
had the misfortune of not accomplishing tasks he under­
took becau5f; l1e was the victim of unconsummated. fortune. 
(Anmbo in xqruba and ·o,so~9·~Prna su~u in. ijjni)~. . . , 

He was t\l!d to make sacrifice with he-goat onac~ount of his 
wife, clJHd,or, .. ~e.altb. :.sq .th~t <me of th~:rq .. might,notJeave 
him .. Ft:~ m·a~~)h~ £acrifi~e~ .'". . . · . ·· · . · 

' ' . -· ·. J . "'' . . .•.. ~" . 

When it appears at divination the person shouJd'be t~ld to 
make sacrifice in order to ;f!¥J?il;i;t~e IJlisfort~.tn~~ qf,en,gaging1 
in fruitless pursuits. ·· · · · .. ,. 

:·; ~" . ,. ._· ·: H . :. ': . "· ' ·,· .> , ~ ' '•, ,: . . :i 
He made, divingtion for an oil( s:gmm unity;. 

' .,. . . '1-'.-: . ' ' ' 

•' 

, ~. ~ .· .. :T~ . ; . -- "" , ·,. ·'.. . . 
When ,the .citiz~n~ of_ an over-aged town saw,that they, were 
losing IJ)hiil1it~nts and. f~une .. to a newer s~ttlemept, tp~y 
went J(j , Orun~ila ~or cUvinatiM .~d ~e ~dyised them :to, 
mak~ sa~rific~: so: thci.t the tow~ ··~ight flouris~. once .more,. 

., 

Yeku Y eku na ye ode titon. He told them to m~ke sa~nfice 
with a h,~-goat to Esu and to; serveJ~e ground div!lljW with 
a tortoise, cup of water and. a .woo'den spoon of palm. oil. . 
They failed to make the saCrifice. · · · · · · ' ' 

.1 
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Meanwhile the government authorities decided to construct 
a new road which diverted the movement of trade and 
callers away from the old town'to the new one. Moreover. 
some visitor~ who had been planning to site an industriCjll 
business ·nea;· the old town decided to move away to the new 
town on the high~ way. 

In the end~ ~-citizens of the old to\vn packed away to live 
in~the new town on the high-way. That spelt the total 
demise of the old town. 

At divination the'persem should be told to make sacrifice to 
avoid the risk of being compelled by circtimstances to 
change his work or residence. 

' ' : ~ . 

Wbat' he did beft)re leayin~ heaven: 

While in heaven, he .was a very successful Ifa priest because 
he was endowed' with a strong instrument of ··authority 
(ASE). When he decided to come to earth, he went for. 
dimatibn · He was told. to se1Ve Esu with a he-goat arid 
Sa'ngo wjth' a cock so that the (ASE)might follow· him 'to 
eatth: .Irifact ali his predictions often came through which 
made him to have a Wide Clientele. He did the sacrifices 
and c~e to the world. 

He·· became. a hi~hly proficient Ifa priest on earth because 
whatever·he predicted camd·to pass. · · 

'; ', 

When it comes out at Ugbodu or divination, the person 
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should be told to go back to his rooc; or home-base (ldile or 
Ajul~ in Yoruba and Igiogbe in Bini} to make sacrifice with 
a coc~ and a tortoise and to ask the people there to revoke 
a cilrse on him in a previous incarnation. The tortoise was 
to be used to serve the ground and the cock to be used to 
serve Ogun. He did the sacrifice, when it appears at 
divination the person will be told rthat there is a public 
rubbish-dump.(Akitan in yoruba and Otiku.in Bini) in his 
home town or village where his family house situates. He 
should go there and make sacrifice. 

Made divination for two friends. Oro and Oii&bo: 

Ojigbo and Oro were two bosom friends. One day Ojigbo 1 

paid· a Visit to Oro, who entertained him with food and the 
leg of some bush meat. After eating, Oro asked Ojigbo 
whether he knew the meat whose leg he had just eaten. 
Ojigbo replied that he did not know. Oro startled his friend 
by revealing that he had just eaten the leg of a snail. 

Far from betraying any consternation in words, Ojigbo 
replied by inviting Oro to visit him the next day, and, the 
latter accepJed the invitation. When Oro got to Ojigbo's 
house, he was invited to a meal prepared with the hand of 
a. bush meat. After eating, Ojigbo asked Oro whether- he 
knew the meat whose hand he had just eaten. Oro replied 
that he did not know. Ojigbo then disclosed to him that he 
had just eat~n the hand of a snake. 

Without reaiising that his 'friend had traded him with his - . . 
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own· coin, Oro became paFanoid and he asked whether his 
friend had gone raven mad: Before getting any answer to hi.s 
question, he told Ojigbo ·tO .pro~e hnw a snake couJd ever 
hav-e a hand; In a mood designed to calm Oro down, Ojigbo 
explained that the world had changed so dramatic~Hly that it 
was beginning to pro<luce snails and snakes with h~nds and 
legs. Oro still did not appreciate the paradox; because he 
remained very much annoyed, demanding to know :whether 
Ojigbo· invited him merely to make jest of him. Ojigbo had 
to remind him that as tecently :as the previous day, he had 
given him the leg of a snail, why should he be astonished to 
have the hand: of a;snake frpm,him. That reminder wa,s)lot 
enough for Oro, because he became so angry that a fight 
ensu~d. \\'hen other people came to intervene 'tb stop' them 
from fighting, Oro's insistence culminated in the two friends 
being arraigned before the. king' of the town. ' ·.) · 

.. · .. ;,, 

The. king decided the· matter ·by ruling that the two friends 
~ould never In4et again .. Oro was restricted to ·nigbt;.time 
activities while Ojigbo was limited to day time activities. 
OrqJQhila who was rpresent:at the palace added his.10WIL 
proclamatiOil that frmn ,then. oo, Oro should not eat ~make 
and .. Ojigbo thouldnot,eat snail anymore.; · ·;.J: • : 

••• ~· (. '·~ \;/ < ~ ~,. • 

When .this Odtt appears at:;Ugbodu the person··slmuld be 
advised to forbid .snail and snake, .. and should beware of 
friends. His undoing would .always come from friends and so 
he should avoid them. He should ·serve Esu with ·all edible · 
materials and a he-goat packed in a basket-woven container 
(Ago in yoruba or a2ban in ·Bini). · , · 

;l(} 

If it comes out at ordinary ~ivination the person should be· 
told to serve Esu without delay to avoid an imminent 
problem from a friend which could include the risk ofbeing 
poisoned through food. 

He made divination for Mornina and Evenina; 

Idin mo'jo. Idin ori abebe. 
Iyeriye ni abe be, sugbon ko mo ese. 
Ijo gbi-gbe. 

These were the Ifa priests who made divination-for Morning 
(Aro) and Evening (Ale). They were both advised·to make 
sacrifice in order to have peace and"prosperity. They were 
required to make sacrifice with palm oil,·snails·.and a three­
year old ram. They were to add 200 red kolartu~s, 200white 
kolanuts, 200 bitter-kolas and 5 bags of money. · · · · · 

Evening was the only dne who made sacrifice. Morning 
refused to inake sacrifice. That: is why when· people work 
from Morning through Afternoon, they go· home to rest in 
the evening. When one does not have a peaceful life in the · 
Morning of one~s life, one prays to have a prosperous 
Evening: When people have money in the morning they are 
careful to spend wisely in order to have abundance in the 
evening. 

The sacrifice is' made by adding the liquid from the snail and 
palm oil for the person to have a bath in the night before 
going to bed. There¢ter, all the problems previously 
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encountered by the person will ·-~~te. If the necessary 
~acrifice is made, the . person, will· ~ely have a relaxed 
evening in his life because his early morning sufferings will 
bring him prosperity and peace in the evening. 

The Ifa priest making the sacrifice will ~ing the. follovyipg,. 
poem:-

Aro mj rna re-e 
Ojo ale ni mo ntoro 
Bi ale mi ba sunwon, 
Ifa rna dupe. 

' ' 

Thi& is· the m<>rning o~ ll1Y life, 
J pray for a prospe{f:)US eve,ning, : . 
~·my eyyqing ;is ~ore prq~pero~,! . 
.Than my mprning, _ · . 
I shall give thanks to lfa~ .· 

Wpen this Odu!apperu:s at divination, the personwill be told 
no,ttc. be in a_hurry to acquire wealth in the morning ofh1s 
life. If he makes sacrifice· .and ex~rci~e~ .patience. his 
prosperity will surely come in .the -~venip,g of. his Hfe. ~ 
should m~e .sacrifice( to, live long eaough to enjoy the' 
prosperity of the evening. ,, .. 

,, 
., 

11:!1•.'-' 

zg; 

Chapter 4 

IDI- IWORI 
I I I 
I I I 
I I I 

I I I 

He made divination for the human Kenitals: 

Edi gbagba, Iwori le le, adafa fun onisinkin ti ongb'ogun lo 
si orima.sun gbun. He rrtade divination for the penis when 
he was going to wage war on the Vulva .. The .Penis was 
advised .to make sacrifice in order to succeed 'in his 
expedition. The Penis was told to m'*e sacrifice with a cock 
and the . horn of a deer (Agbonrin in yoruQa or Erhue in 
Bini)~ He made the sacrifice. As t}le penis was too flabby to 
move erect, ~su gave him ~·garment to wear which was 
prepared \\ith the deer's horn with which he made. sacrifice. 
Mter wearing the garment, he was able to stand erect before 
attackii1g the Vulva. The erection gave him an easy pas~age. 
It was from then on that the Penis was able to succeed in his 
war against ~he V~lva. Needless to.add that the Penis cannot 
penetrate the Vulva unless i~ is able gain erection. . ' 

At divination, t~e person should be told to make sacrifice in 
order to accomplislt a task on which he is about tq embark. 
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lk~ made divination for the lion: 

Edi me ki o, Iwori me ki o. Adafa fun Amo, agbe kuo kuo. 
They made divination for the lion, advising him to make 
sacrifice with he-goat to avoid being poisoned by his friends. 
He was also advised to beware of friends and to refrain 
from eating in public places. Since he was customarily 
dreaded by all other animals, he could not imagine how any 
threat coulc source from them. He therefore refused to 
make the sacrifice. 

At the subsequent meeting of aU the animals at which the 
lion was not present, a11 those who dreaded the might of the 
lion. hatched a plan for poisonin~ him through--his food. 
They decided 1o make a feast at which a specia11y poisoned 
food was· prepared for the lion. When he arrived, he was 

·treated with the traditional reverence and his food was 
served to him with pump and circumstance. As soon as he 
finished eatin'g the food, he developed stomach ache which 
made him to leave soon afterwards. He went straight to the 
Ifa priests. 

-They reminded tiim that the sacrifice he failed to make was 
designed to pre-emptthat eventuality. He was told to bring 
a he-goat~ a pigeon and some pebbles for the sacrifice. This 
time; he quickly produced the materials for the ·sacrifice. 
The priests collected the appropriate leaves, and with them 
prepared a soup with the pigeon and the pebbles for him to 
eat. He was made to swallow the pebbles after leaking the 
soup and eating the meat of the pigeon. He became w~ll 
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immediately. The pebbles are the stones often discovered in 
the bowels C'f a butchered lion. 

When the sa.crifice' is being made 'for a human being, the 
soup will al~o be pr~p~ued with the leaves, p~bbles and 
pigeon, but instead of swallowing the pebbles he/she will 
send them to Esu after eating the food. 

1 

When this Odu appears' at ugbodu, the persori wiJI be told 
to expect difficulties with having 'children I because it is 'not 
easy to obtainthe stbne from the lion's stomach with which 
the requisite medicine has to be prepared. · · 

The divination he mad~ before coniine to the world: 
' ; ~ "7-~ 

Before leaving heaven, he was told to serve Esu with a he­
goat on account of the ptoblems·he was going to have from 
his relations. He was born as tire 'senior son of his parents. 
He grew up playing with palm kernel·seeds.·and leaves. He 
was also fond of singing. He was habitually found in the 
company of !fa priests. i • I • ·-

Subsequently; he took his owri' Ifa, which annoyed J:lis 
relations because' if was forbidden ·for any member of his 
family to be . initiated into I Ifism. He soon 'began tb 
experience problems fro'm his relations, who had virtualfy 
ostracized him. 1'fiat was the point at which he went for 
divination.· , · ~~ 

At divination, he was advised to make sacrifice at his family 
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home where he was hom When he asked his mother to let 
him know where he was born, she revealed that he was born 
in her family home. She added however that the place had 
become desolate, although the tree . of life (lgi akoko in 
yoruba and Ikhinmwin in Bini) which was planted on the 
spot where he was born, had survived. 

He went to the site of the tree and made the sacrifice with 
a cock, pigeon, cowries, chalk, crushed yam, and white cloth. 
Incidentally, his mother was the only, surviving child of the 
parents. Her father was the Oloja of the town. Since/he did 
not have a male. ch\ld a1ld tradition forbade his daughter 
from succeeding him, there was no child to ascend the 
throne .. $ince the daug~ter subseque{ltly had a. son, the lot 
eventually fell on him io take the title. · 

At . divination the person. should be· told to trace the family 
ho~e where he was born so that a curse on him could be 
revoked, after making sacrifice there. 

Made divination for other Awos; 

Mike Edi.di, Mjki iwori gbe bo low() eni bo badi eru.sile. 
Eru amu .. osbuka. Adifa fun okpele. wo jo lokun. After 
divinati()l), h~ told his feilow awos !Qat their divination 
instrumel)~ were~ hungry and needed food. That is why when 
this Od\1 appears for a . practising lfa priest, he should be 
told to serve his Okpele with rat, fish, white elo or ewo in 
yoruba and obobo in Bini, and a snail. 
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He made diyination for Odun Ela; 

Ola she ni nr, awo okoro, ure gba yeri wo sa, awo ode. ekiti 
efon. Agutan oshen .. guaton, esh' ori borogi. Adafa fun odtin 
·ela oma'gbe obinrin oyigi. Those were the awos who made 
divination for Odun;.Ela when he was going to seduce the 
wife of oyigi. 

Odun-ela be'mi. Emi na be o biua kpetu. Afefe kii ko wun 
Olorun. konko ki ko un ado. I begged Orunmila and he 
begged me. I begged him to accept my entreaties, because 
the wind does not defy the command ofGod, just as the frog 
does not refuse ·the pleading of the river. 

Made diyination for his barren wife; 
.i 

His wife was marrfed to him l'or a long time without being 
able to have a child. The woman became so frustrated that 
she began to lOSe interest in · all his activities. Her 
indifference became so obsessive that when the time came 
for his annual festiva~ she chose to go and sell her wares in 
the market:; rather• than stay at home t6 cook the food for 
the feast. Oromnila appealed to her not to let him down, but 
she insisted: on going to. the market to sell her wares. .. 
Meanwhile, invitees· began·to arrive at the house for· the 
festival. When they asked . for Akpetebi, Orunmila replied 
that she refused· to cook and had gone to the market to sell 
her wares; Sango, accompanied by·Ojiji volunteered to go 
and b~ her from the market. When Ojiji (wind) got to the 
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market, he packed an· her wares together before asking her 
why she was not at home to prepare the festival feast. She 
replied that she came to the market because she had derived 
no oenefit from marrying On.mmila, and that since she did 
not have a child of her own, she _had no pleasure in cooking 
for anyone~ Sango and Ojiji assured her that if her problem 
was childlessness, she would have one provided she 
submitted to the will of her husband. With that reassurance, 
she agreed to go home . to . prepare the food. After the 
festival, they advised her to make sacrifice with16 snails and 
a basket of fowls. She .did the sacrifice and the following 
month, she became pregnant. In the fullness of time ·she 
gave birth to a female child who was named lfamuyiwa. 

When this .)du appears at Ugbodu, the person should be 
advised t'J m::~.ke sacrifice so that his wife might have a child. 
If it is someone without his own Ifa, he will be told that he 
will marry a childless woman. He should make sacrifice with 
16 snails and 2 hens to Ifa and the woman will have a 
female child. 

[. 

At divination, t):le person sho1:Il~ be told to s~rve Esu. before 
emb~rking on a tour he is contemplating. If ;he makes the 
sacrifice he will return from the tour with good tidings. 

He, IQO~e divination for the watet divinity; 

When W~ter.was.created by G<>Q,p~, filled all the available 
space of heavcm , a.W eapl:i. psu llowever used rocks and 
·stories to dike its movement .and it could -not spread to 

34 

satisfy the requirements of the plants and animals created by 
God. The Water divinity then went for divination to:-

Edi ha-ha-ha 
Edi ho-ho-ho 
Edi ori-ori-babalawo. 

who advised him to make sacrifice with a hoe, a cutlass, a 
he-goat, a pigeon, ekuru, akara and eko. He made the 
sacrifice. 

Thereafter, Esu removed the plug with which he had 
stopped rain from falling and also removed the rocks and 
stones with which he had obstructed the movement of water. 
The crops in the farms which were failing for lack of water 
began to flourish. 

It rained heavily for ·sixteen days. As the rain fell and the 
river flowed, the Water began to sing the following song:­

Edi ha..;ha .. ha. 
Edi ho-ho-ho 
Edi hori-hori - which has become the sound of rain 

and moving ~ater ever since. 

When this Odu appears at divination the perso~ will be told 
that he is beset by all kinds of problems, but that if he 
makes sacrifice, he will eventually come to happier days, and 
live a prosperous and peaceful life. 
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Chapter 5 

IDI- OBARA 
IDI- ARABA 
I I 

I I I I 
I I I I 
ll I 

He made divination for the birds of the foBst: 

Edi bara wa ka ja, Akpalokun eye. Eniyan lo kun olote, 
adifa fun eye okp nijoti. ekun to,muwop. shibo mole. These 
were the awos. who made divination for the birds Qf the 
forest when th~ tiger was killing and feeding on tht!m with 
impunity. At that time in heaven, the birds could not fly 
because like animals_, they were created without wings. 

They were equipped to climb but not to fly. At divination, 
they were tcld to make sacrifice with rat, fish, eko, hen, 
akara, and dried leaves collected from the ground. They 
made the sacrifice. 

After the sacrifice Orunmih gave th~Dl the Iyc;rg~n (divine 
powder) of the sacrifice and told them to rub it on their 
bo<J.y, and not toJeave home to go anywhere.Jor nine days 
after the S,acrifi~e. After rubbing with the Iyerosun, tiny 
feathers beg~ to shQOt out from their skin, and ·before the 
end of the nine days, full grQwn feathers had develQPed on 
their bodies. Before the fourteenth day they were able to fly. 
They, on their own, decided to stay home for fourteen days. 
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During their retreat, the tiger was oeginning to wonder' 
where all the birds had eloped to, because for fourteen days 
he did not see· any of them in the forest. When they 
eventually came out on the fourteenth day, the tiger was 
waiting for them. As he moved to attack however, they flew 
up beyond his reach. That was how they were saved from 
the onslaught of the tiger. 

When this Odu appears at divination the person should be 
told that he has one enemy who is as strong as the tiger, · 
watching to destroy him. He should be advised to make the 
sacrifice which the birds made in order to escape. the· evil 
plans ofthe enemy. 

He madt divination for the "forbidden": 

Edi bi Edi, ebara bi ebara. Adafa fun Eriwo .t'onshe orno 
okunrin orun. He made divination for the "forbidden" (Eriwo 
in yoruha and Awua in Bini). He was told to make sacrifice 
in order to be feared and ·respected by mankind and 
divinities alike. He made the sacrifice and gained the respect 
of all and sundry. Everyone forbids one thing or the other. 

When it comes out at divination, the person should be told 
to (ivoid d,oing any forbidden thing. If the person is ill or has 
fallen victim to any misfortune, he or she should be 
persuaded to confess the forbidden thing he or she has done. 
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The divination he made before leavina heaven: 

Before com~ng to the world, he was advised to make 
sacrifice to ogun with cock, dog, tortoise, gourd of palm 
wine, rm.~·tcd yam, rat, fish and snail. He did the sacrifice 
after whi~h ogun agreed to accompany him to the world. 

He cam'~ out of the town of Oduru where he began to 
operate as a black-smith and a!) an Ogun priest. When it was 
time for him to marry, he travelled to lbadan to take the 
daught.::: qf a divine priest for a wife. The woman did not 
bear him a child for a long time. When patience gave way 
to anxiety. they decided to go for divination on what to do 
to Jlave a t."!Ji!d. · · 

The diviner told th~m that between the home town of the · 
woman and Oduru lay a river. They were to make sacrifice 
tci-the river and promise what to give to it if the woman was 
able to have 'l child. In fact, the diviner told them to serve 
the river W.th crushed yam and cowries and to promise to 
serve it •vith whatever they could afford, when their desire 
materiaJiied. 

As they were returning from Ibadan, they stopped by the 
side of the river. ~ man prayed with the crushed yam and 
cowries and promised to bring a goat to the river if his wife 
could t lVe a child. On the other hand, the wife was so 
excited at the. prospect of having a child that she unwittingly 
promised ~o offer herself as thanksgiving to the river if she 
had a child. ''be husband was annoyed when he heard what 
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she promised, reminding her that the diviner had warned 
them not to pledge what they would not conveniently be 
able to pay. 

When they eventually got home, the woman became 
pregnant at the end of that month. When the pregnancy was 
six months old, she travelled to her parents home at lbadan 
to prepare for delivery. She gave birth to a male child 
eventually, followed in quick succession by four other 
children. They had five children altogether. 

The husband became. a famous soldier and· warrior, having 
many wives and: slaves. Meanwhile, the man sent his senior 
wife and -h\!r children to her father-in-law when he was going 
to war. l)n, his return from. the battle-field, he travelled 
through Ibacan to collect his wife and children. When they 
got to the bank of the river, they discovered that the· river 
which was previously very shallow, had became very deep. 
That was when they remembered the promises they made to · 
the river. They used to cross it on foot, but then discovered-­
that it :was getting deeper by every step they moved. The 
husband immediately asked his followers to procure a goat 
which he gave to the river. Thereafter, the river became­
even deeper and :wider. . " . 

To appease the river, he. got one female war captive, 
touched his, wife's head with her head and threw her into the 
water. It soon became clear to them that the river did not 
accept ,the mrrogate• because she did not drown. The wife 
··then cut: her nails and hair and parcelled them for her eldesr 
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son to hold. As she tried to dive into the water, the husband 
stopped her, preferring to return to lbadan instead of losing 
her to the river. 

As if she was agreeing to the husband's suggestion, she cut 
loose and dived into the water, which consumed her 
immediately, after which the river assumed its normal size 
and depth. The husband and her children burst into tears 
and they hac' to reiD:rn home in melancholy. . 

The father of the woman was eventually given the wrong 
impression that his son•in·law had offered his daughter as 
sacrifice to the river. In an· attempt to test·the veracity of the 
ru.mour, he sent two messengers from lbadan to Oduru to 
find. out whether the couple and their children arrived home 
safely. When the . two messengers· arrived at his house, he 
told them that his semor wife was cooking in. the kitchen, 
but that they could not see her. When they insisted that they 
could not return without seeing her,. he decided , to 
incapacitate them. He removed the eyes of.one them, while 
making the· second , one deaf, after which they teturned 
home~ ,,. 

When hi!; father-in-law saw the plight of his errand-men, 'he 
immediately dispatched a message to his son-in-law to be 
prepared for war~ War broke out soon afteYWards as the 
opposing. troops massed on, either side of the river. ·The 
combat was fierce and stiff. lbe war took a large totl of 
human lives withOut ending. ifhe kings of Oduru and lbadan 
eventually got together to settlt the ·dft ·between the two 
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families. The war subsequently ended but the people of 
Oduru vowe;J that wherever the inhabitants of Ibadan and 
Oduru met, it would always be a fight to the death. It has 
been said since then that anytime the citizens of the two 
places travel.in the same motor vehicle, canoe etc. there has 
always been a fa~al crash. 

When this Odu therefore appears at Ugbodu,the person 
should pr~pare Ogun shrine for himself in the traditional 
way because he will be an Ogun priest,.He should also give 
a he-goat to E5,u. He . should be pr~~red for an acute 
misunderstanding, with.his parents-in-law. 

He made djyination fqr the farmer and the deer fA&bonrin 
in yorUba and Erhye in ;Bini>. 

The' deer pe\·eloped the habit of going to feed in a farm that 
had rich crqp$ of yam, corn at)d cassava. When the farmer 
discovered that his farm, risked a bad harvest from the 
attacks of the deer, he decided to wa,tch out for the intruder. 
On his part~ the deer always knew how to avoid . the farm 
whenever tbe fanner .. was around. Apprehensive that she 
might one day run out of luck, the deer decided to go to 
Orunmila· for divination. She was advised to serve Esu with 
a,. he· goat and warned never. to go to the farm with her 
young one;;. 

As the deer was about to leave for home, she sighted the 
farmer and moved back into Orunmila's house. When she 
explained that the .man coming to his house was the farm~r 
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she was speaking about, Orunmila made her to hide in the 
bed room. When the farmer got inside, he told Orunmila 
that he came to find ·out what to do to apprehend the deer 
that was ravaging the crops' in his farm. He advised the 
farmer to serve Esu with a he-goat and Ogun with a tortoise. 
Orunmila also told him what to say to the deer: 

Latanbo, Lole bo. 
adafa fun Agbonrin 
T ,, fi oko ode sapo. 

Orunmil~ told him that after making the sacrifice he should 
set a trap on the route ndrmally taken t{) his farm by the 
d,=-er. The farmer made the sacrifice very quickly, but on her 
part, the deer considered it unnecessary to make sacrifice 
since she had already .\mown the ~trategy of the farmer; She 
thought to herself that she had only to change routes to 
avoid the trap set for her. When Esu however discovered 
that the dP.er refused to make sacrifice he decided to lure 
her to the' route of the trap. The deer had told her young 
one to stay in front, contrary to the advice given her at 
divination, not to go the farm with her young ones. The trap 
caught the young deer and the mother escaped. 

" 
To show appreciation for the advice, divination and sacrifice 
made' for· him, the farmer presenfed the hand· of the young 
deer to Orunmila. That is how the tradition of using the 
hand of the deer during !fa initiation ceremony, began. 

When this Odu appears at U gbodu, the person should be 
advised to forbid the meat of deer, and to refrain from 
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stealing anybody's property. Before completing the lfa 
initiation cetemony, he should prepare his own Ogun shrine. 
He should serve his head with a guinea-fowl while backing 
Ifa, to avoid being killed on account of his own possession. 

At divination, the person should be advised to serve Esu 
with a he-goat because someone is about to fight him on 
account of his own property. 

Divination for Olofa when he was exoectina two visitors 

Edi Bere, here ki o rna fi ori Ade gbogi. Ai ki'mere bibe. 
Odifa fun Olofa ni jo ti ajoji meji maade. Eni to mofa, ko 
mo ono ofa. Eni to mo ono ofa, ko mo Ifa. Adifa fun 
Orunmila baba o shawo lo si ode ofa. Ifa ta lo'de ofa. 

Do not hit the tree with the 
crowJ1,'cause without hitting the tree 
with the crown, its weaver will not 
know how to bend down for the tree: 

That was the name of the awo who made divination for the 
Olofa of Ofa when he was expecting two visitors. 

"' 
He that knew the way to Ofa,without knowing 
lfa, and He that knew lfa, but Did not know 
the way to Ofa and Sold Ifa oracle in the town . 
of Ofa Those were the names of the Awos 
who made divination for Orunmila when he .. 
was going to visit the Olofa of Ofa, in the 
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compcq1y of Osanyin. Orunmila did not know 
the way to Qfa, but Osanyin who knew the 
way • to Ofa did not know the Ifa oracle. 
Osanyin agreed to , accompany Orunmila to 
Of a. 

Just befpre they . reached the town of Ofa, Osanyin told 
Orunmi~ to wait for him to herald his approach to the 
palace. Osanyin went into the palace and greeted the Olofa 
telling him that it was not Orunmihi's tradition to enter any 
town without introductory libation. He demanded and 
obtained two rats, two fishes two hens and two cocks for that 
purpose Osanyin did nQt·however tell·Orunmila what he did 
because he kept the materials at one side for himse~f. 

Instead, he told Orunm;ila that the Oba was not quite ready 
to receive him yet because he had visitors with him. Not 
long afterwards,, Osanyin Jeft once more for the. palace 
where he told the Olofa that Orunmila had demanded a 
goat, a piece of white cloth, four snails and =N = 8. The 
Olofa gave them to him and he again kept thero at one side 
for himself without telling Orunmila what he was up to. The 
Olofa oowever told ,Qsanyin t~ request Orunmila to move 
without any delay imo the town because the,' had lon~been 
hearing about his reputation. · 

When he got to· Orunmila, he told him that the Olofa 
besought him to ~exercise patience because the ceremony 
would soon be over. After a long· time, Osanyin returned to ' 
the palace to tell the Olofa that Orumtlila was once more 
demandillg an eWe (fenulle sheep),.aligator pepper, tortorise 
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and parrot's feather to chronicle his entry into the town. 
Olofa once more gave them all the materials to Osanyin, 
who hid them at one side, only to tell Orunritil~.that he only 
had a little more time to wait. 

Meanwhile, Olofa's patience ran out on a diviner, who, no 
matter how proficient, was demanding so much before 
embarking on any divination. He wondered what he would 
ask for after divination. Why should a stranger who he did 
not even invite, be so extortionate, he queried. He decided 
to go and meet Orunrriila wherever he was waiting. 

On his part, Orunmita felt slighted for being kept waiting for 
what seemed an indefinite period, since there.was no s~crei 
Oro (or curfew) 'which could keep him waiting. He tob 
decided in anger to ask his way to meet the Olofa. 

The Olofa and Orunmila eventually met at the town hall 
and began to challenge each other. Ass they were 
exchanging the narration of grievances, an elderly person 
advised them to stop talking stimuJtaneously and to hear 
each other out. It was only then they discovered that. they 
had both been the vidirn of a confidence trickster. As soon 
as Osanyin realised that his game was up, he escaped. Olofa 
then took Orunmila home to work with him. 

When the Odu appears at divination, the person .should be 
advised to beware of conducting business through 
intermediaries because the middle man who is suppossedly 
assisting him would in fact cheat in the process. 
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He made divination for the palm tree: 

Edi-bara di; Edi bara-bara-tafa si oke, was the awo who 
made divination for lgi-oguro of. the palm tree kindred, to 
save her from the onslaught of mankind when they were· 
destroying her children. 

She was advised to' make sacrifice with camwood powder 
( elo-osun in yoruba and Ume in Bini), sheer better ( ori-oyo) 
and okro.. The sacrifice was prepared for her to use as 
pomade to ~nable her ,have more children. 

As she began to have more childen those who tried to climb 
her to pluck the children were falling off because her body 
had· become slippery from. using the pomade. 

When people prepared a special rope to climb her, she 
replied by saying: 

Mo ti se ebo bo ro ale 
Mo ti se ebo bo ro aro 

Meaning that. she .had already made both evening and 
morning sacrifices. That wa5 how Oguro protected herself 
from the menace of mankind. 

When it appears at divination the person will be advised to 
make sacrifice to prevent ·his or her children from being 
ravaged by enemies. 
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Chapter 6 
IDI - OKONRON 
I l I 
I I I I 
I I I I 
I I 

He made divination for Gone-on: 

Edi konron, Edi kanrin kanrin. ·Adafa fun Gongon ni jo 
ti'onshawo lo si ona jinrin. He made divination for the big 
Drum when he was going to perform in a distant place. He 
was advised to make sacrifice with a threaded rope in order 
to avoid the risk of being tied up during his journey. He 
failed to make the sacrifice. 

When he . got to his destination, he 'performed so 
impressively that people were dancing to his melodies. 
After dancing for a long time, he became very tired.· That 
was the point at which Esu was ·told that Gongon did not 
made sacrifice. 

When Esu saw that he was tired, he suggested to the people 
being entertained by Gongon that they should use a 
tl\readed twine to fasten up his head strongly' because that 
was the only way to make him ·to produce more melodious 
music. His head was accordingly tied up and the music .he 
produced became even more harmonious. As his music 
mnved from crescendo to allegretto, he became delirious, 

as if he was possessed. his music moved into allegro and 
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On his part, Esu invited the soldier ants to attack the grass­
hopper, but on account of his iron skin, they could not kill 
him although they made him to see hell. Esu also· invited 
young children to be playihg with the cricket but on account 
of the sacrifice he failed to make for the ground, he often 
ends up getting killed or lost inside the grourid. 

It was after his encounter with the three insects that Idi­
Okonron began to meet responsible divinities and human · 
beings; Sango had failed to make saacrifice in heaven, 
preferring instead, to make sacrifice ·on getting to the world.· 
He· met Idi-Okonron· on earth, who advised ·him to malCe 
sacrifice so · that· his words might carry the weight of 
authority. He advised Sango to serve Esu with a ram and 
his head with a cock: Sango made the sacrifices. 

That. coincided with 'the time when God sent Orisa-Nla to 
the world to act as His personal representative. ~ soon as . 
Oi'isa-Nla arrived, he requested Sango to convene a meeting 1 

of the divinities. - • · · I 

The following morning, Sango got dressed and after being 
kindled by: lightning, 1he spoke thr6ugh thunde.r. As he was 
roaring, all men and animals kept absolute silence. No one 
had the courage to make arty noise let alone to reply. His 
words conjured the cloud and the rain to appear from 
heaven. The raip began to fall when the divinities were 
aSsembled for the conference. · The meeting was so 
successful · that Sango's appointment was subsequerttly 
confirmed by acclamation~ the convener·of all meetings of 
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the earthly divine council. 

Meanwhile, Olofin had problems in his royal household and 
sent for Idi-Okonron to come and make divination for him. • 
After divination, be told the Olofin tha.t what was creating 
difficulties for him was within his bousehold, and that the . ' . . 
problem would not abate unless the person causing it was 
either eliminated or removed. He e.xplajned that the culprit 
was a relation living with .him. He advised Olofin to serve 
Esu with a he-goat and to offer a cock to Sango. 

.. 
After eating his cock, Sango got dressed for battle. When 
Esu saw that the clouds had gathered, which signalled 
Sango's readiness to do battle, he pushed the offending 
relation of Olofin outside the house to fetch rain water. At 
the same time SangQ'S wife targetted him and Sango. struck 
him, dead, with his.·axe. 

When Sango is convening a meeting of the divinities, and 
the rains begin to fall, no one, especially persons of dubious 
disposition, are expected to go outside. They do so at the 
risk of their own lives. l'o express his gratitude for the 
successful.divination and sacrifice made for him, the ,Qlofin 
made Idi-O~nron a high chief to. assist him in administering 
sQe kingdom. 

When 'this Odu appears at Ugbodu, the person should be 
told that he is a trickster, and that if he is to prosper, he 
must learn to be upright. He should be told to keep a 
thunder-stone at his Ifa shrine because his Ifa works in close 
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cooperation with Sango. He should also prepare his Esu 
without any delay because Esu is the chief architect of all 
the chor'!~ that the Odu perfortns. _ ~ 

6 ', 

He will command great honour and respect· provided he 
does not discriminate between white and black; high 'arid 
low, young and old et al. · 

He divin~d for the Farmer and the Hunter: 

He had two friends, one of who was a farmer while the 
other was a hunter. on one occasion, he made divination 
for the two of them.- He advised the farmer to·· make 
sacrifice with a he-goat to Esu so that a gift coming to him 
through the carelessness of someone else, might. material~e. 
He also advised the hunter to ser\le Esu with a hawk (Asa 
in yoruba and Ahua in Bini), agai~r the risk of 
unconsumated fortune (Amubo in yoruba or Osobo no rna 
sunu in Bini). None of them made the sacrifice because the 
predictions of a diViner are often derided bY his friends:. and 
relations. ·~ 

Meariwhile, the hunter went into the foresi · and shot ·an 
elephant. Tile elephant strayed: away !o die. in the faimefS 
farm. When the farmer saw t!le-elePbant in his farm he was 
very happy. He raced hometo invite people to assist him in 
butchering it. . Theyfoed . at the farm only to meet the . 
hunter who h~1ed the foot-marks and· blood stains of· 
the dying elephant up to the farm. 
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While the himter was claiming that be shot the elephant, the -
farmer argued that· it was ·his own gift to claim because he 
owned the farm on which it fell to the ground; When the 
two friends were about to fight over the elephant, the neutral 
people decided that the dispute should be remitted to the 
king. 

When th~y got to the Icing's palace he insisted that ldi­
Okonron should be invited to assist him in deciding the 
matter. When Idi-Okonron got to the palace he explained 
to the king that the :combattants were his bosom friends and 
that he had. earlier made divination for them against the 
instant eventually, but that they both refused to make the 
sacrifices he recommended. · 

He explained that he·told the farmer to serve Esu with a he-. 
goat so that_the gift coming to him might materialise. He 1 

also told the hunter to serve Esu with a .hawk ·against the 
risk of unconsumated fortune~ They both failed to make the 
sacrifices. He· confirmed that it was their failure to make 
the sacrifices that created the· problems for them. He 
proclaimed that if the matter was to be settled right, the two 
of them should first go and make their respective sacrifices. 

A.t that stage, the farmer thanked Idkokonron and 
proceeded to make his sacrifice. 

On his part, the hunter held on to his guns and insisted that 
he. saw no reason why he should make sacrifice for what i 

53 



rightly belonged to him. He argued that if the elephant was 
butchered the venomous bullet which killed it would be 
traced to him. 

At that stage Esu influenced the Chief Counsellor of the 
king to refer to a long-standing convention which established 
the maxim that a dying game belongs to the person who 
owns the compound, farms, or piece of land, on which it 
falls. 

~ventually, it was decided that the elephant bel<mged to the 
farmer. That is why when this odu appears at Ugbodu the 
person shouid at once serve; his head With an elephant's 
meat, Ogun with snails, and Ifa with a hen, to obviate the 
risk of unconsumated fortune. He should also serve Esu 
with a he-goat, adding the skull or feathers of a hawk. 

·At divination the person should serve Esu with a strong he­
goat. (Agripa okuko in yoruba or Ovbukho-no-begbo in 
Bini), adding the skull or feathers of~ hawk, to obviate the 
risk of unconsumated fortune, and so that his legitimate 
entitlement might not go to someone else in his place of 
work. 

Made divination for the Animals 

ldi gba ka ni orun ako ko. 
Akoko gba ka ni orun ati kori. 

These were the awos who made divination for 240 animals 
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including the cow, advising them to make sacrifice. They 
did not make the sacrifice. Orisa-Nla had kept a barn of 
yams at the back of his house. One ·night, the yams were 
stolen by unknown intruders. When Orisa-Nla asked who 
had stolen his yams, the rabbit lied that it was the cow that 
ate up all of them. When the cow was invited for 
explanation, he denied knowing anything about the missing 
yams. 

Following the denial of the cow, Orisa-Nla invited all the 
240 animals to explain. Meanwhile, Orisa-Nla ordered a 
barricade , to be constructed at the entrance to his 
~ompound~ Any animal who. succeeded in passing through 
it would pass as one of the robbers that stole the yams, 
because the barricade was a replica of a similar one that 
sorrounded. the yam barn. · 

Following the false accusation leveled against him by the 
rabbit, the cow quickly raced to Orunmila for ·divination. 
He was (l.dvised to make sacrifice with a cock and plantain. 
He lost no time in making the sacrifice. He was then 
advised to be late in answering the invitation of Orisa-Nla. 

On the appointed day, one after the other, all the other 
tnimals were able to pass through the barricade, which 
confirmed that they all conspired to steal the yams. The 
cow was the 'last to come to Orisa-Nla's house. 
Mysteriously, after all the animals had passed, Esu used the 
plantain stem to block the barricade's enterance. Try as he 
did to go through the gate, the cow could not pass through, 
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which instantly confirmed his innocence. 

When Orisa-Nla asked the rabbit to substantiate his earlier 
allegation in the light of subsequent developments, he ran 
into a hole. Orisa-Nfa ordered the staff of his household to 
dig the rabbit out of the hole. 

Meanwhile, as punishment to the other anim-als for · · 
up his yams he gave free hand to mankind to be hunting for 
them at will. When the rabbit was eventually brought out 
the hole, Orisa-Nia asked· for his punishment for lying 
the divinity of witchcraft replied that he would do for th~ 
as food. That is why the rabbit is used' for making 
to the night, to this day. 

When this Odu appears at divination, the person will be 
advised to make the sacrifice which the cow made to obviate 
the risk· of becoming the victim o~ a vicious falsehood. If a 
lie has already been told against him, he should make the 
sacrifice all the same and his innocence would be 
established. 
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Chapter 7 
Ipl - IROSUN . 

I I 
I I I 

I I I I 
I I I 

Divined for Sngils alla. Birds. when th@ ti"r was a:uimina: 
for them: · 

The animals and· birds were holding m.eetings together to 
discuss th~ir common welfare .. :At these JDeetings, indirect 
allusions w~re oftep made by the tiger to settljng dj!!putes on 
the heads· ot the harmless one. ·without hands and feet. For 
a long time, the. snail did notcompreh~nd that th~ metaphor 
was referring indirectly to. him. MeanwhiJe.' many other 
animals, scared of the dubious intentions of the tiger, began 
to desert the meeting. That was the stage at which the snail 
went to Orunmila for divination. He was told to make 
sacrifice to Esu and to stop attending the meeting' because 
a strong colleague was gunning for !tim:. · · 

At the· last 'm~eii.ng- he atte~d~d, when ~eft;rence was ;1gajn 
made to settlfng pending pis pules ori theflpor on'''the ·head 
of the innocent ·one ·without hands an:d, feet:' ~he" snail 

• responded by saying that one miglit' have no bilnqs and fe'et 
but that did. h<>!: mean that ~me also had no jntellfg~nce. 
The rest looked at one another, but thereafter, the snail 
stopped attending the meeting bec;1use l;Ie happened to be 
the oitly animate object having no limbs. 

; ,-. 
0, > I 
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When the ti~ discovered that the snail had stopped 
attending the meeting, he changed the tune. The tiger 
subsequently invited the birds to fetch wood for preparing 
fire to roast water. At that time there were only four 
members still attending the meeting, comprising the tiger, 
the birds, the tortoise and water. The birds did not 
understand the irony initially, but wh~n t~ey got home, they 
wanted to verify whether water could in fact be roasted. 
They went to Orunmila who told them to sprinkle water on 
the fire. It instantly put out the fir~ which clearly indicated 
that watet could not . be roaste,d. OI1 the other hand, 
Ontnntila told them to pluck pne of their feathers and put 
it on the fire.· It burnt up as soon as it got to the fire. ·That 
was hqw they realised that the referenc~ to roasting, was 
meant'a foreboding for them. Once again, the birds stopped 
attending tb,e meeting with the poem: 

Awonu lekun we ye ori igi awonu 
Eri.i ba ni ki nku oni'kogba ikumi, 
ku awonu7 le kun weye ori igi. 

As soon as th~ birds stopped attending the, meeting, t\le tiger 
was left With the . tortoise and. water. The tortoise, who 
tra:ditiohaltY relies on his wits, suggested that the venue of 
the pte.eting shdu~d be moved to the thjcket which provided 
him a rough and ready chanc~ t9 escape. Since there was 
nothing the,tiger could do to the water~ he became annoyed 
and hunkry. He was for<:ed to b~come a lo:qer. From that 
day, the tiger resolved to attaclc any animal 0~ bird that 
crossed his path. That'is why he does not spare any animal 
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that comes his way. 

When this Odu appears at Ugbodu, the person should be 
advised to stop attending social meetings . of any kind. In 
any event, he should make sacrifice with three snails, the 
meat of tiger and any flymgbird. He''shouid serve 'his head 
with the tiger's meat and serve Esu with the Snail and the 
bird. 

When it appears at divimition, the person should be advised 
to serve his head and Esti to sti.tvive a secret plot to kill him. 
He should stop attending meetings. · · · ·· 

Another Variation; 
He made divination for a fotir;.soine ·in partnership: 

:~ ' • • • > 

O~i dana da su n'eye je 
Eye dana da sun omi je, 
Oju eye ni eye mu mi fo ara. 
Adafa fun Eku~ abu fun aja, ati obuko, ati eye oko. 
Won fe lo gban;ohli eja. · 

These were the awos who made divination for the tiger, the 
dog, the he-goat and the birds when they were going to bale 
water 1b the river to catch fishes·. The he-goat ana the birll 
made sacrifice but not the dog and tiger.On getting to the 
river,they baled water for a'long time Without catching any 
fish. The frustration made them tired and hungry. The 
other three subsequently sent the bird home to fetch fire 

which Jo roast the river for food. Without reflecting ~n 
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the irony underlying the message, the bird actually went 
home to bring fire. As he was however returning, he 
stopped to test how water could be roasted on the frre. He 
dropped some 'water on ~e flame and itw~ going out. 

But when he plucked one of his fe~thers to roast on the fire, 
it burnt almost i~ediately. With that expeiiment, the bird 
became coiivinced that the fire was meant for roasting him. 
He threw the fire away and flew off without returning to the 
river, while the. others waited in vain for. him. When the 
bird · did not return, the :he~goat deliberately threw the 
calabash with which he was. baling water into the river and 
pretended to be swimming after it. After swimming fot a 
while, h~ escaped. It was the tum of the dog. to run away 
and he ran unti;l he. came to a road j~ction ~here "he found 
some food to' eat. Wheri the tiger· discovered that all of 
those he could have used for food .had escaped, he decided 
to pursue them. 

He soon caught up with the dog where he was still eating. 
The tiget apprehended the dog, killed and ate him. He 
subsequently searched in vain for the bird and the he-goat. 

When it appear~ at divination the person sbou14 be told that 
he is pre>pQsin& to embark ou a. project with thcee other 
partner$. He sho\lld make sactifice to avoid beipg done in 
by the other three parthers. He should keep hjs wits around. 
him. . . 
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Other interpretations of Edi-rosun: 

Edi ko le sun ati Edi koJe wo, l'ondifa fun Olomo Agbikeke· 
lo nganjo ti ko le kiwon sun. These were the two awos who 
made divination for an invalid mother who was often 
groaning with pains in the night and disturbing other people 
from sleeping. She was told to make sacrifice with a he­
goat, hen and rabbit in order to get welL 

That is ·Nhy wbert this Odu appears at divination, the person 
wiU be told ·• that there ·is a sick person in his house who 
groans in the night The invalid should be advised to make 
!'acrifice i~ order to get well. 

Oyo tan ofpan oka. Ona gbaja okpa Ere Ternbele sun omu 
oriro. Oni ohun ibaina ibi oje di si, ori ohun iba komo kiya 
lo joro. Adafa fun yeye a1ashe ti'onshe Ase. Ao so fun 
Oluwa re kpe won so ewure kon ma'le. 

At divination, the person should also be told that a goat has 
been tied tip awaiting slaughter in his house. He should be 
told not to eat out of the meat of the go~t when killed 
because, before dawn, the elders of the night would change 
its blood with human ~iood. ··Those who eat ~ut of it will 
become i!l. · 

The di~ination h·e made before Jeavin& heaven: 

Uroke mi Jawo Hgonrin, Oroke mi lawo le turuye- were the 
two awos w.ho tnade divination for him when he was leaving 
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heaven for the world. l;k.wa$ advised to serve Esu with a 
he-goat to ward off the fisk cof a severe sickness on earth. 
He was also told to serve Og\l<n ~th. ~- cock. He did the 
sacrifices and came to the world where he took to trading, 
completely ignorin,g the prac;ti~e Qf lf1Sm. 

. ' ' . ' -

N~t long afterwards, he devel<>,p~a bad cough, which for a 
long time, did not submit to tre~tment. He.went to several 
places to try to cure the cough but ii refused to abate. In 
qesperation, he decide~ to go for divination, where he was 
told to serve Esu with a.he-gpat. He was also told that he 
had. foolishly abandoned ~he path· o£ his de$ tiny because he 
was supposed. to be a practicing·_ Ifa priest. He made the 
sacrifice after which he became well. At divination he was 
reminded of the w~rning he wa~ given in heaven to forbid 
two birds, bush~hen ,(Oyele in yoruba .and Ukorobozo in 
Bini) and cuck9o_(Akololo inyoruba· and 'Erigoin in Bini.) 

Meanwhile, he began to practice Ifa art in addition to his 
tradiqg. . He pr()spered imme,llSel~ an~ enjoyed the rest of 
his life in .gQOd :Qe~lth. . 

" "· #- ' • ~ ) ' l 

f ; ,. ' 

' . ' '":• ~ I , , . ' , 

When this .. Qdl.I ~pe,¥s at, divinagon the Pe{son should be 
told .to 

1
I113)fe SilC~lfJce).tql avoid ~eath to hunself and his 

children. He should serve Ifa With--hen and Esu with he­
goat. 

~ 

, ' . ,,j' ... 

piyined for QDQ!J»iJa to, o:vercQ"e the trouble in Qlotin's 
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,Divined for Orunmila to overcome the trouble in Olotin's 
..domain 

Agutan -Ipapo mejo ihin oko, was the awo who made 
. divination for Orunmila when he was invhed to solve the 
problems in. the lcingdo:qt of lfe. Things had been going 
wrong in the kingdom for a long time, and no one was able 
to establish the cause. 

Olofin had invited divine priests from several places to look 
into why; sacrifices were not manifesting, pregnancies were 
being ·aborted, women. were not. becoming pregnant, farm 
harvests were beco:qtj.ng very poor and why he (Olofin) was 
sporadically suffering from sexual impotence. 

Unknown to him or anyone else, an elderly female relation 
in his house was causing all the problems because he had 
.previously been advised not to allow any relation to live with 
him permanently •. This woman bad the diabolical power to 
stupify any divine priest who passed through the main 
entrance of the palace. 

After all. the. kllown 4ivine priests had tried unsuccessfully to 
solve the problems, Olofin asked whether there remained, 
any•other diviner or seer to be invited. He was told about 
Orunmila, the Ifa priest of 0ke-jetti (Baba dudu oke-jetti). 
Olofin · sent for Oruhmila. 

Before going, Orunmila consulted his diviners and he was 
told ·to ptake sacrifice with an egg. After making a ritual 
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with the egg,it was given to hitn to take to the palace. He 
was told that after completing whatever he was going to do 
at Olofin's palace, he would see a giant ball of flames near 
the· gate on his way out~ He was to throw the egg into the 

. fire. Thereafter he wott1d Seethewoman responsible for the 
problems in Olofin's domain, because·she forbade. seeing an 
egg. 

When Orunmila got to the palace, he was told to perform 
divination to find out what was creating p'foblems for Olo~n. 
He performed the· divination and: told Olofin that a fair­
complexioned old woman was responsib~ for the problem. 
He however said that the confrrrnation would become 
obvious when he was returning:·home. Everyone became 
curious. After prescribing the requisite sacrifice, he told 
Olnfm that he was returning home to obtain' the leaves for 
the $tlcrifice. 

As he was leaving the walls of' the palace, he saw a huge 
burn-fire and threw· the egg' into it~ The· fite immediately 
extinquishe/d and the burnt corpse of a human 'being could 
be seen-under the fire. Upon closer examination, the corpse 
was seen to be that ol rbe 4igbt compleXioned -old woman 
living with the · O!ofin. · : · · 

Orunmila confumed that OlOfirtts problems were over and 
he was adequately rewarded. Thereafter all the misfortunes 
that had be-fallen king and country began to abate. 

When this Odu appears at divination, the persorl will be told 
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that a fair-(.;omplexioned old woman is blocking his progress 
in life;. He should be advised to make sacrifice with a single 
egg. The ifa priest should pray with the egg and give it to 
the divir.ee to break at a road junction. Thereafter, he 
would see the end of his problems, and overcome the 
enemy. 

.. 
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Chap,t~~ _ OWANRIN 

I I I 
. I I . I I 

I I I 
I I 

Qnly OnmmUa_cap tie a flY down on earth. 

Agbalagba koni rna gbagbe Iyan yan. Adifa fun ~wo isheju 
omo lo'riya iyon boba ku laye orun Ifa l'onlo. An adult does 
not forget the experienCe of packing soft excreta from the 
floor. That was the name of the Ifa priest who made 
divination for awo Isheju who had a fay who was a. very 

beautiful girl. 

When she was coming to the world she intended to stay for 
a very short time~ When the parents dic,l her mpning 
~eremony divination, they were told that the child ·was a fay 
and· that she would die at the time of her marriage, unless 
she was given in marriage to Orunmila, who alone could 
make .her live 1ong on earth. There and then, she was 

betrothe~ to OQ!nmila. 

She grew up to be a very pretty girl and she had many 
admiters ~ound her. As soon as she began to appreciate 
amorous affection, the parents sat her down and warned her 
not to encourage any admirer because she was already 
betrothed at childhood to Orunmila. On her part, she would 
have nothin& to do _with" the dark-complexioned old 
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marry one of her more promising admirers. WhFn the 
parents refused to consept to her preference, she told them 
that she would rather die than to marry Orunmila. They did 
not take her ser~ously . 

As if to checkmate her intentions, the parents named a date 
for sending her to.Orunmila's house to live with him as his 
wife. Three days before. the appointed day, she took her 
bath early that evening combed her hair, dressed up and 
went to bed. In the morning she wa.s found dead. 

That coincided with the time when God invited Orunmila to 
heaven to perform an important assignment. As soon as 
Orunmila reached heaven he went straight to the divine 
palace of God. Just before reaching there, he saw Death 
dragging his bride-to-be, from .,he earth. Orunmila quickly 
made a representation to God querying how he could be 
expected.'to perform the task for which he was invited to 
heaven when. Death had meanwhile taken his spouse from 
earth. As D.eath was about to give the girl water to drink 
(no victim c~m be revived after drinking water from Death). 
God ordered him to stop . and to release the victim to 
Qrunmila. · Sh~ suqsequently sat by the side .of Prunmila 
when he was performing the assignment for which God 
invited him to heaven. 

• 
After completing the task, he returned with her to earth, and 
made straight for .the piLfent's house where he surren~ered 
her to; tbein. {\t $at stage the parents asked her whether 
she or they were proved right in the end. She conceded and 

67 



she or tl•ey w~re proved right in the end. She conceded and 
agreed to become Orunmila's wife. She was led to 
·Orunmila's house the next day to fulfil the appointment 
made edlier. 

When this Odu appears at a naming ceremony divination, 
the parents should be told that if the child is a boy, he is an 
Ifa priest. H the child is a girl, she is the wife of Orunmila. 
In either case the child is a fay and can only live if given to 
Orunmila as a servant or as a wife. At Ugbodu and 
ordinary div~nation, the person should be told that any child 
born after the iirltiation ceremony belongs to Orunmila who 
alone cc..n mc:.ke him or her live long on earth because he or 
she will be 3 fay. 

Divination be(ore leavh1& heaven; 

Aru woirron kpu wonron -was the awo who m~de divination 
for ldi;;Owanrin before he left heaven for the world. He was 
advised to make sacrifice with a fly on account of the 
problems ue was likely to encounter in his Ha practice. He 
was also told to feast Ogun to. accompany him to $e world 
in ordeJ:. to obViate the risk of being killed by a woman. He 
made 'the sacrifices. . . 

The first person he divined for .was a farmer who was 
planting gro~ndiiUts in· his farm. He toleft .. Jarlner to serve 
Esu with a l:te-goat to survive the riSk Of being killed by his 
wife.' Since 'le oould not im~'~ iiJ1s wife, who loved 
him. ever sn much, could dream'tl ldlting him, be refused to 

;s 

make the sacrifice. 

Unknown to him, his wife had a secret affair with a lover 
who was a witch. The lover used to transfigure into a hare 
in the night to ravage the groundnuts in his farm. 
Subs~quent!y, his wife challenged him to do something· to 
end t.he menace of the thief who was ravagi!}g his farm. He 
took up the challenge by deciding to I~ in ambush to 
apprehend the thief. 

After waiting for a short while, he saw a hare entering his 
farm. He waited for. the hare. to collect groun.dnuts before 
taking the aim. He aimed his gun at the hare, but missep. 
He threw his matchet at it and also missed. Unknown. to 
him, the ~atc~et impacted on the ground with its blade 
pointing upwards. He later jumped to apprehend the hare, 
but iu the process, he fell on ·the blade of his matchet and 
died. 

When this O<;lu appears at Ugbodu, the person should be· 
t9ld.to sen.e Esu at once with a he-goat to avoid being 
killed by a woman. He_ should also serve Ogun by having his 
own Oguo shrine with a dog, cock: tortoise, snail, gourd of 
palm w~e: and' gourd of oil. 

• • 

When it comes out at divination, the person should be told 
to serve Ogun and Esu tQ survive the evil machinations of a 
woman. If the divinee is a woman, it means , that she is 
flirting. With a lover with whom she is planning to kill her 
husband. If the divinee is a man, he should be told not to 
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listen to the advice of his wife in matters affecting life and 
death. He should make sacrifice all the same. 

What he did when he 1Je$ame a lauplna stoclg 

He was a soft-hearted man. After practicing lfa art for 
some time, he discovered that people were making a jest of 
him because his predictions and sacrifices were no longer 
manifesting. That is how he got the nickname of Idi-Ia~rin 
(the laughing stock). 

One morning, he decided to perform lkin divination to find 
out why his fortune was ebbing, and ·why he had become a 
laughing stock. His' own Odu appeared, advising him to 
serve; lfa with a goat, Esu with a he-goat, and Ogun with a 
cock. He made all the sacrifices. · · 

WRen he subsequently travelled to Oja-Ajigbomekon, he saw 
a full neck bead on the way and picked it up.. He. a,tso saw 
a brass bangle and picked it up. Wben he returned home. 
he Was told that the Oba was looking for a neck bead with 
which to dress to a special conference of Obas. · Esu in the 
guise of -an elderly counsellor told the Oba that the only 
man.he knew that had such a bead was ldi-la'rin. The Oba 
sen,t for· him. When he got to the pala~e,Jhe Oba told him 
that if he could surrender the bead he ha~ he would give 
him a chieftaincy title. He could not believe what be heard 
because he , thought it was another p~oy for fooling and 
laughing at bittl. He however replied that he had the bead 
but was· not interested in a chieftaincy title. · · 
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He surrendered the bead to the Oba who told him in return 
to name where he wanted a dwelling house to be built for 
him. - He replied that lie wanted it built at the boundry 
between heaven and earth. The house was built and he 
b~came the consultant for anyone going to or returning from 
heaven. His predictions and sacrifices began to manifest so 
effectively. that penury and laughter soon gave way to 
prosperity 'and eulogy. He became a popular and 
indispensable lfa priest. 

When this Odu appears at Ugbodu the person will be told 
that he will build a house at a road junction. He should 
serve Esu with a he-goat, bones of Lion and tiger and a 
small basket. He should also serve Ogun with a cock and a 
tortoise. 

At divination the person should give h~-goat to Esu and 
cock and tortoise to Ogun in order to prosper in life because 
people are laughing at him. · 

The sacrifice be made; 

Edi laarin aro ni'kpin nifuni ni igba kpa aadiye. Adafa fun 
edi t'ombo wa da olobe Aronikpin yawa ki ewa gbogbe 
aroVikpin. These were the awos who made divination for 
Idi-La'rin when people wrote bim off as. a laughing stock 
and a finished man .and when he was ~ven the rejects of a 
fowl's wing which is traditionally given to a person adjudged 
to be finished. That was when he was very poor. He went 
for divination and made sacrifice and subsequently became 
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well to do enough to afford to buy_ a goat to make a feast. 
He invited the people who gave him the rejected wing of a 
fowl,_ to the feast, giving them plenty tp eat and to drink. 
While the feast was going on, he sa11g the following song:-

Arop.ikpin, ya walge wa gbobe 0 Aronikp~~· 

When this.Odu.appears ~divination,. the person should be 
advised to be patient because his condition in life would 
surely improve for the better. He should not repay 

wi<;kedness with wickedn~s. 
' c / ~ ,' ' , • .;._' 

The divination he.made tp .m a crowm 

Edi la'rin,'-ori ~i k~ ise iya.- Adifa fun Orunmila baba onlo 
gbe ade lo'do Olofin. · Bebe be 6mi ko she igun. Adlfa fun 
Oruun, qnlo gba ile · ke ni'le Olofin. Ati gun-oke ohun, ati 
gun oke ihin. Adifa fun udi onlo gba asho :ni le Olofin. 

He made divination for the Head when he was going to take 
a crown from the king's palace. He also Il\ade div\nation for 
the Neck when he was going to take beads from the 'king's 
palace~ He al$omadedivinationf()rthe Waistwhen he was 
gqing. to ~ke ,Gl}ie~incy, garmeJ\t from the .. \d~g~·- They were: 
all advised.· to make :s~crifice. The Head WaS told to make· 
sacrifice v,itli .a cap, a white ~ock and a 'white pigeon. The. 
Neck was tuld to ~ke·&a~rH'ice with hi$ buba or ~birt, a hen 
an9 a pigeon. The Waist .was told; tO make sacrifice With; 
sokoto (trouser} guinea f~l, ~4 pigeon. They all made the.. 
sac~ifices, am~ eac~ of ,them 1JI!Oil a chieftaincy. 
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At divination the person should be told that a chieftaincy - -
title or ~ high position ~ in the offjng for him. He should 
make sacrifice to see it come through; 

Ira says people are makin& jest ot yog: 

Edi la'arin. Oni kini won ri ki won to rin edi. People are 1 

laughing at you b:ot Orunmila asked, what is makillg them to 
laugh?· When the farmer leaves for the fann in the morning, 
nobody takes notice of him. But when he re~urns home: with 
yams in the evening, he is greeted with reverence. People 
make a jest of the hunter when he le~ves with bis empty bag 
for th~ forest, but wheti he refitms With' a bag full of games, 
be·: is greeted With de~ight. · When the' Ifa priest leaves with 
his eirlpty bag f<ir 'Ifa practice, people rltake Jest of him as a 
parasite and extortioner, but when h~.· returns home, he is 
gteetetf With respect: Wilen he take~ care of them and • their 
children when i sick, they respect hi_tti. ' . . . 

;•t . 

Ohifum1a suggested·that'the sacrifice· to ·be made· to turn 
laughter 'to praise' is with two>kolanuts, ohe" to serVe the 
head and the other to serve_ Ifa (or good luc~. . . : . . . 

' > ~ • ~ ' ' 

Utliis' 0<111 appears at divination the per~on Vv!if}?e'told that 
pepple make; a jeSt of everything he does. He shoiild tnake 
sacrifice so that whatever he does will turn out well. 

. .., :· 4 . ~~; 

...,.,. 
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Chapter 9 
IDI-OGUNDA 
IDI-OGUNRERE 
I I 
I I 
I l I 
I 1.1 

Aye olorun, ·Aye Elekpo, Aye Onimeshe .mespe ndu 
gbongb0n, aya san owo otun,, emo owo osi. Adafa fun 
Asikolokolo nigbati won ni rna fi ibi shu oloore. 

. ; - - ·, 

These were lhe awos:.who made divinatiQn for Asikolokolo 
(Osan-agbalumo or Otien). He was told to' make sacrifice 
for prosperity but"f',arnedthat after making it, he should not 
look down with. inglati~ude on his bene{~c~ors. He was told 
to make sacrifice with pigeon having three colours (white, 
brown and black or grey), a bag of salt and 80k. ijirnade 
the sacrifice, and prospered tremendously. At the height of 
his fortunelh~ t~ld people to be leaking his,anus, which is 
wh~t ¢ople do J~ Osan agl:Jalumo or Otien, tp this <!ay. 

) ·~ 

At divination, the person should be told to make sacrifice 
becaus,e he ~ould prosper,. but should beware of ~coming 
v~inglorius and arrogant at the height of his prosperity; 

He made divination for AkokO (the tree of life): 

Bi aba de ibi ti ale ti gba obun ki afi erun ara eni wu re 
dara dara. Adafa fun akoko kpataki t'onti kole orun bo si 
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kole aiye. Tiyi owa dani akpesin, Ieyin okpolokpo uya. 

When one gets a spacious· ground, 'one will pray wishfully 
and fervently fot oneself. · That was the name of the Ifa 
priest who made divination for the tree of life (lgi Akoko 
in yoruba and IkhinmWin in Bini) when he was coming to 
the world. He was told to be prepared to exercise in­
exhaustible patience because his prosperity would be 
preceded by enormous suffering.· If he was patient, he was 
,.nng to enjoy a blissful evening in life ~bile commanding 
the reverence and respect of all and sundry. 

He made the sacrifice. and carne to the world, coming down 
at. the rubbish dump, (Etitan in yoruba and Otiku in Bini). 
People were throwi~g all kinds of rubbish on him including 
human wastes. Some people even used his stem for cleaning 
their anus after discharging human waste. 

Eventually, P...slt remembered that Akoko made sacrifice. 
When someone wanted to build a house, Esu advised him, 
t}Jat to live long on earth, he should build the house "near· 
the Akoko tree. The man started by clearing the rubbi~h: 
dump which had been besetting the Akoko tree, before 
building his house near it · After completing the building, 
p~ople began to serve Orisa at the foot of the Akoko tree 
and white Chalk, white cloth, cock's and parrot's feathers 
became a common feature at the foot of the tree. He later 
became the traditional symbol for serving God. He truly 
enjoyed the' evening·ofbis life in sacrosanctity. 

.... 
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Whe.n this Qd~ appe~~s~t ~ivination,~ \]gbodu; th~ person 
should be advised to endeavour to forebear all the initial 
sufferingf. in the morning an~. afternooQ; ~f hi$- life, because 
wi~h sacrifice~ h.e would enjoy a bli~f,11l ~vening. 'Jle would 
also outlive all thos~ who djspise4·. and n;taltreated him 
because the .AkokO: tree OJJtliv~S e~n ~he person who 
planted h. · 

,.r-· 

Tbe. Sactifi,e tw made ~Jd"or~ leayiD2 beaveru.' 

Before leaving heaven, he . was advi,~d u;; ~nd gifts to 
Olokun and to beseach him to accompany him to the world. 
He. w~s.also ,tok).;tqse.rv~ Obfllifpn. (Ak~~"l}jni) with. hen, 
Akara and. Eko, and ~o give he~g.oal to ~~~-)He did all the 
sacrjfices. He al~ ~de divi~i&Q for Ogun ·who also . 
~eed to i~Uow him to the warld. · · · 

~- ' ,1-

When he got ot the world, Ogun came to team up with him 
for awo practice. He was howeve.r soon to fall out with 
Ogun, who:fail~d to.serve. Esu :l>efore l~avin1 heaven. On 
one.QC~ipr., be travelled with Ogan to Qgbehe for awo art. 
'UJey bpth travelled, with their wives. Qrunmila's wife w~ 
~~led .ADlN anc.l dar,Jc ~pl.exioned, ~pile Oguns's wife was 
Ekp() ~d y.gllt complexioned· ~Y. were all Jodged in aP· · 
opell Uvjpg room whe,re they .spread mats on tlte floor to· 

sleep ~n the nigllt. · 
' ; f'~ ... " ' ~ " . 

Latt;t: in, the nightt ~din left ·the room to ease herself at the 
back of the house ... ~·~· same time, Ogu~§tealthily woke 
up and followed Adin to the back of the house where he 
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raped ·her. Orunmila' however, surmised that' Adin 
coopentted to make it possible for_ Okun to rape her. 

~n· she returned to· bed; Orunmila told her not to come 
near:hitn any more. She explained' that she· gave in to ()grifi 
in the thought that it was he, her husband. The following 
morning Ogun's alibii was also that he thought he was 
making love to his own wife. Orurunila eventually settled 
the rift by &Jggesting that sinte the two of theni thoughnhey 
were making love to 'their spilnses, theft shduld' ipso facto 
be· a :swapping of partners aceordingly. Orunfuiht·took~ Ekpo, 
the light complexioned wife of Ogun whilst ·ogun became 
stuck with Adin, the erstwhile dark-complexioned :wife of 
Orunmila. 

The wife' .iwapping· exercise was completed and. Orunmila' 
went home with Ekpo and from then on began to forbid the 
use of palm ternel'oil (Adin or AsikOto) ofi'tfccouhioftier 
infidelity and disloyalty. Ogun also subsequently rejected. 
her, on the groundthat if betook her to wife, she would' 
most probably be unfaithful to him as she had been~ to 
Orunrnila. Adin or palm kernel oil'is also ~nathenia to all 
the other divinities except Osanyin the divinity of medicine, 
whq only keeps her as a cOncubine . (ale iri yoruba and 
egba:khian ;n Bini).but not as a wift.· That is why Osariyin 
uses it ·for ·pi'epating some· medicines, but ne'ver fol' ariy 
other purpose.' ·Some people do use it as! a pomade for 
rubbing the ·skin but all adherents of Orunfhila~ especially· 
Ifa priests and those havi~g their Own Ifa, are forbidden to 
use it for that or any other purpose. 
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He. also divined for .. Ogbesse. in Edo and On do States to 
become a big river. That is .why when this Odu appears at 
Ugbodu, the person will be advised by the Ifa priest to 
obtain. a small go3.t, chicken, .. tortoise and the appropriate 
leaves for him to have a bath on river Ogbesse, or any other 
flowing river .close to it, . 

1 

When this Odu appears at u gbodu the person is told to 
watch .out on his wife because she is contemplating infidelity. 
Sbe. must be warn~d to desist frop1 it because at worst, it 
could te.rminate her life~ and at best, she would become a 
common reject. 

After discarding Adin and taking over Ekpo, Orunmila got 
married to a second wife called Mooye. Incidentally, the 
chHdr~n of Jhis qcju are prone to marrying unfaithful wives. 

' ·. 

Qiyined .for MoO$. the unfaithful wife of Qrunmila: 

Ko;la bi ,0b~ rna 'ko'la, gbe ni bi oba rna gbeni. Omode ki 
fi Owt!,f.p· k\l~ll mu oju wo oku orun, Adifa fun moye, aya 
Oru~ila ni: ojo to :lo ni ale. 

Take okro if you thee, take mor~ if:you want, because an 
infant <19es .~ot start the day by starrit}g at the face of a 
corpse. That was the nap1e of the. Awo who made divination 
for Moye, tl)e wife of ()runn:rlla when she bad a love!" on the 
way to, the t'amlr. · She had told the lover that the only way 
she could leave ber_~u,band to marry him was by pretending 
to be ill and dead. 
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She had no feeling whatsoever for the children she was 
abandoning to join her lover. She explained· that after 
feigning death, her "corpse" would be parcelled intact and 
taken to the foot of the Iroko tree, as was the tradition in 
the place. ·After being taken to the Iroko tree, her lover was 
to come there to untie' her totake her home to live with him 
as· man and wife. The plan was firmed up. 

When she got home, she pretended to be ill. Two days 
later, she pretended to be dead. She was parcelled up as a 
corpse ·and taken to the foot of the Iroko tree as the final 
resting place for the dead. Subsequently, her lover went to 
untie her after which he took her home to live with him. 

One· day, some of the children she bore for Orunmila went 
to the market to buy okro. They became curious when they 
discovered that the okro seller looked very much like their 
mother. They bought the· okro but stood aghast at a 
distance to exan:rlne the okro seller. The more they looked 
at her, the more eortvinced they were, that the woman was . 
their mother. The gaze of her children soon began to 
unsettle her and she told them that if they wanted more 
okro they could take and leave because a child did not wake 
uqin.the morning to look at the face of a corpse. 

Thereafter, the children left for home to tell their father that 
the woman they bought .okra' from in the market, was their 
mother. On the next market day Orunmila sent some 
peoeple to go and verify the identity of the woman his 
children described as. their mother. When the people got to 
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the market they aga\n saw.th~ woman ~elling okro. and they 
were in qo douot tbai the. wom;w. was Moy~. Whe11 site saw : 
the people starmg' at her, shFrepe:'lted what sqe tol4 her I 
children on th~ previous m~ket day that a child ~oes not , 
wake up in die' morning to gaz(; ~t: a, ~rpse. Nqnethe;less, . 
the errand ·m,en we.re in. no posWon to be roote9 because · 
after telling her that she was n~ither ghost nor corpse, tbey 
seized her and returned . her to Orunmila and to her 
children. 

When. t~~.i~ Odu appe~s af ~Hvi~~~on .. ~or a ~oma~. she will , 
b~told that~he is beingunfaithful to.her husband, qpu~t 
s~e must not contemplate leaving him because he ~ill come . 
back for her. If it comes out for a man at divination he will 
be· told that his wife js be~Il't. unfaithful, but that he can 
make·· s.a<;rific\! so, she.J;llay not. die. · · · · 

.Made divinatiqn f~r Dun-dUn. ~ . divine priest; 
, . !•· . . . .-' ·• 

Di~-d~P. ~UI,l~~ ·m~d~ ~i~~oq Jor ·D¥~,.dun,-when he :-vas 
gomg, ~Q recew~ honow m ~y (jOUntnes. He was ~dvtsed 
to m .. a)ce .. ~acrjfic(! .. W\ .• ,h p .. igepn., black .. soap, clothe. s, and 
ariim~lle~tfier. ij~ ~ade th~ sp.crifi~e~ . ·.. .' 

' "" ' \ .. } .. ·· .. . ' .. 

. When he got .. to Olofin's' pala~e. ~e began to d~nce and the 
',,melody and If!bm ~f his ~usic ,t,.~Cl~~ e~ry rn~mber. of 
:th~ rofal .~?u~e)iold \!lclwJtll& ,the .kWg .. , ~ w~ sprayed WJth · 
,plenty of ~Jfts. Jie repeated t~ ,p~~on;nance ~t the pal~ces 
of sixtee~\khtgS and he. ret\lrtteP h~~;' v,ery ric;h man. . 

{ 
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When it comes out at divination, the pers.on will be told that 
an Oba will give him a chieftaincy title, provided he makes 
sacrifice. 

.. 

- .' 1~ 'L 

' ._,. 

.·{ 

~ ~-' 

~::.,. . 

L 
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Chapter 10 
IDI- OSA 
I I · I 
I I I 
I I I 
I I 

He made divination for the Antelope and his brother; 

When the antelope was ·coming to the world with his brother 
he was told to make sacrifice so that his brother who was to 
provide him a resting place would not leave him on earth to 
return to heaven. The antelope's brother was the abode 
where he slept and rested (Egbinrin in yoruba and 
Amegbohue in Bini). He did not make the sacrifice. He 
was told to offer sacrifice to Esu and his mother and to have 
a bath by the stump of a tree. 

On getting to the world, he was initially doing well and 
resting in his brother~s abode. Esu, meanwhile asked for 
who was told to make sacrifice but failed to do so, ~nd he 
was told thai it was the antelope. Esu then persuade the 
farmer to make a farm on the place where the antelope 
used as his abode. Jts soon as the farmer felled the tree, 
the brother of the antelope died and returned to heaven. 
That was how the antelope ceased to have any permanent 
abode and why he began to roam about for want 'Of a place 
to rest. 

When this Odu appears at divination the person will be told 
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that he will be intimately involved in the problems of his 
brother. He should make sacrifice so they might live Ion~ 
together on earth, least . the death of his brother wouk 
seriously unsettle him. 

He made divination for the shavina knife; 

. - Ajadi run ashiso. Odafa fun Abe ti'koni she oro ori la'she 
. ti. He also made divination for the shaving razor advising 
him to· make sacrifice with a snail. He did the sacrifice. 
That i~ how the shaving razor was able to shave the hair and 
beard of the human body. When he succeeded in shaving 
the hair he began to sing: Idisa, Idiso which is the noise the 
·shaving knife makes when being used to shave the hair of 
tbe human body. 

• 
At divination the person shouid make sacrifice to be able to · 
do his work satisfactorily. 

He made divination for the rubbish dump: 

Edisa, Ediso, Odifa fun Etitan ti yio maje ofe ni ojojumo. 
He made divination for the rubbish dump (Etitan in yoruba 
and Otikti in Bini) to make it possible for him to be getting 
flee food daily. He was told to make sacrifice with a hen 
and a pigeon and a U-bolt (Esheri in yoruba and Aban· in 
Bini). He mad~ sacrifice which is why he obtains free gifts 
every day froll) every household. 
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He gade dMnatJon for . O&eleha · ·to saniye the eyil . -
.mechimlttpns of his lllltber. · OaeJebo .was; ·a mllitan 
commander In the .Armed Forces of the lenin Empire. 

Ogelebo was a famous warrior who had several medicinal 
preparations (Osun) that were protecting him. 
Unfortunately, his mother was a witch who did everything to 
subvert his plans and achievements, and he knew her for 
what she was. On one occasion king Ogiso ·appointed him 
to: suppress the insurrection in Uhe (nowlfe) .. Before going 
to :battle., ·be went for divination and he was told that his 
mother had .a plan to kill his. wives and children before he 
returned from the· war. He was told to make sacrifice so 

.. that, his protective devices might be able to foil the evil 
plans of his mother. He made the sacrifice: before leaving 
for the war front. 

Before going to the war front however, he built a special 
house on top of a big oak tree and kept the members of his 
family there, gi~g them a charm with which they .could 
conjure the tree to step down for them to go into and out of 
the .house. He however concealed the plof from his mttthet. 
Aftert his departure~the mother scanned the whole· town for 
the wheteabouts of ·her son's wives and children. She 
however thought.that where\'er they·were hiding, they could 
not avoid. coming to the market. · 

Several market days after the son's departure for ·the war 
front, the· woman went to hide in the market at a vantage 
point from which to see whoever. was coming and leaving. 
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Meanwhile, she saw her daughters in-law coming to occupy 
their stalls in the market to sell their wares. She also 
watched them leaving the market, but after trailing them for 
a while, she lost $igbt of them. She however returned to 
their stall where she. f<ltlnd a pad which her daughtets-in-law 
inadvertently left behind. ··She took· the pad and· commanded · 
it to lead her to .wherever its owner was living. 

The pad instantly led the way from the market to the foot of 
the oak tree. Almost immediately, she. heard the ·cock 
crowing from the top of the tree. :Since she was familiar 
with the trowing of their eock, she coacluded that they must 
be tbe ·ones living .on the top1of the tree.· As.·she did not· 
know the pass-word fot ·· climbing the tree, she stood./ 
he.lplessly at its foot 

'I 

Since she was a witch of unlimited diabolical capabilities, 
she hit' hedluttocks.and-an axe suddenly emerged~ With the 
~e she .ber.an to mow down the tree. A feeble touch with 
the axe incised a large dent·on. the tree. It was time for the ·· 
protective devices of her son toy .go to work. One of the 
son~s Osvn lf'ansfigured into a-.JJ!la,ll~passing by. Wh~.the 
man.:asked her wbat1she was doing, she replied that,there. 
~;something) on. top of ·.the ·tree that she . wanted to have. 
The ;map told her that she was too old for the task of felling 
a big

4
oak tree and offeted to assist her. The malt tOok ;the 

axe from her and started cutting with· the following 
incantation: 
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Ti iran, egungUil ran ju 
Ti iran igboroko. 

As he was cutting~ the tree began to heal up and to enlarge 
in size. Realising that the man was tricking her, she took 
the ·axe from him, turned him into a white frog, killed it and 
swallowed it. Almost immediately, the frog came out from 
her anus and escaped. 

When' the woman ·resumed cutting, she had made a 
significant dent on the stem of the tree. when a man 
returning from h~s farm saw her and offered to help. The 
man had transfigured from another of the son's Osun. The 
same process repeated itself, ending with the woman turning 
the farmer into a black frog and swallowing it up and the 
frog. escaping through her anus. 

At that stage, the wives on top of the tree had been alerted 
to what w~ happening below. Meanwhile~ the black frog 
took position at a. distance away from the tree and began to 
command the tree to· enlarge in size as the woman was 
cuttin~. Seeing· that her plans were being thwarted, she 
decl•d to. change strate&r• She commanded the dry leaves 
of the forest ito· gather from the foot to the top ofthe tree 
and was fidgetting on what t-o do to set them ablaze when 
the wives began to weep with the following song:-

l.-ele re agua, 
Agua lelere, 
Eroye rule ife, 
ako gele oyibo 
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meaning: 

ogeme bule re ja-o-o J• 

whoever is going to Ife 
should please tell our husband, 
Ogelebo that there. is war at home. 

Another of the son's Osun turned into a parrot and left for 
Ife. When the parrot flew up to the battle field where 
Ogelebo was fighting. it flew round its master and dropped 
a red feather in, front of him and the feather began to dance 
in drcles: Ogelebo realis~d that there was danger at home. 

He quickly r>rdered his lieutenants to continue the military 
operation while he dashed home to find QUt what was 
happening. In fact, what he did was that he wore his magic 
garn:tem in which .he disam?eared from the battle field to re­
appear f:llrnost immediately at the. foot of the oak tree where. 
he kept his family. He met his mother as she was about to 
ignite the dried leaves that she had lined up to the top of 
the tree. He calle,d his mother by her qame demanding an 
explanatio11 f9r her _hard,.heartednt:ss. She explained that 
since he could conceal . her food fro.m her she was 
determined to reach it by force. 

In desper~tion, ·he. brought out his principal ASE and 
commanded that "if God created women to bear children 
and kill them to eat, the fire should consume him at once'. 
On the oUIC'' hand, he . continued, "if God intended that a 
mother's first obligation was to safeguard the lives of her 
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children, the fire should consume his mother'. The fire from 
the leaves instead of burning up the tree immediately 
encircled his mother and roasted her to ashes. After the 
body of the mother had burnt to ashes, he collected the 
ashes and sprinkled it on' his··prt5tective Osun. Before the 
following morning th~;ashes' tunied into a salamander and 
escaped into the forest. 

When this Ifa appears at Ugbodu, the man should be told to 
be prepared for the battle for subsistence. If his ,mother is 
riot ·a witch, he has a witch whf? plitys the role of a mother 
to him. He should offer a be.;goat' to Esu before completing 
the Ifa initiation ceremony. He should also serve his Osun 
(or Osanyin) with a cock and offer ,lien and eggs to the 
elders of the night. · 

Whoever. has this odu at Ugboau will 'no~· prosper ·if he 
settles down to live hi the plAce ·of his birtq; ·He must go to • 
a different town or country t~ settle down. ' · 

When' it ·aweats ·at divin~tion, the 'peison'will ;be told to use 
a-be-goat to w~J:i his head on ~su _slin"ile"'b~cause of a 
cdnflict1\\rhiCh: will involve hiril'. If he 'hils · 'tfa, -·he should 
serve it with a duck to avoid earrying somt?orie else~sbul:den .. · 
If he does not have lfa, he should serve that of the diviner, 
but sooner ot later, he must have~·'bis own: 

) i ~ . ! ' ' 

How tbe diyinitk• ·t«urlled to heaven: 
. . . ' ... 

Igi da, toto da. Toto igbo ori oke yi <lttl>a ni ju eji lo. Adafa 
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• fun Orunmita. Abufun awuu omo erumale. Gbogbo won losi 
orun are maabo. 

Let the rain fall, The dew in the bush beats one more than 
rain water. These were the awos who made divination for 
Onmmila and all t~ oth~r divinities, when th~y were 
returning for good an~ all, to heaven. God had ordered all 
the· divinities to make arrangements to return to heaven 
because Hte world had completely been taken over by Esu. 
The angels ~Jlt by God to deliver the message told the 
divinities that they were required in heaven t~ participate in 
celebrating the anniversary of creation in heaven. At that 
time the divinities did npt k,now that anyone who 
participated in the festival could not return to earth. 

Orunmila's guardian angel had appeared to him in a dream 
to advise him to serve his head and to tell whoever came to 
invite hitn to heaven, that he would come after serving his 
head. As the other divinities were going, they came to invite 
him to join the party and he told them that he would come 
to heaven after serving his head. By the tim~ they all crossed 
the g~s of_heaven to Ute great beyond, Orunmila had still 
n<>J j<>ined them. wPo11 they all assembled in heaven, God 
asked for ~ when;abouts of Orumnila, and they reported 
that he was going to serve his head before coming to 
heaven. God then. ordered Olubode, the gate keeper, to 
close the gates of heaven. 

As soon as Olubode, reported that he had closed the gates, 
God told his . divinities that they were in heaven never to 
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return to ea.rth because He was abandoning it 'to Esu. He. 
added that if Orunmila was able to hold his own against 
Esu; he was 'afliberty to retnainthere;Thatis Why Oninniila 
remairtS the only divinity that ft;' nof invoked for 'divination 
and it· also explains why he is the orily diVinity that was able: 
to deVice a strategy for dealing with'Esu.· 

When this Odu appears at an annual festival diVination, the 
person should·be'advise(fto make spedal·sacrifice to lfa to 
avoid}deatn !n that partict1lar year · • · · 

{ "'f.' ;'~ ~·: t :"''; i • ~ ' l ; , • r 1 • f .r 

He tn'ade'diVination'forOWu.ortu) sif 

Eni oju abe, 
OUl ija edun, 

. I 

we'te the awos who tl\iide divination for owu, agele omo asi, 
ehiKsi·otno'si,: owtt'nla otrib1>gele. · ' · · · 

:1"''[\, ::) 

0~'6mo 'sr Was advised tO' make:lsacrifice with a lie--goat, 1 
· 

three:·dubs ~arlof5k 'to aVOid the (ftihger Of t;teing·~ru~ .to'•. ' 
death/ He''ttitf1Il'Ot :make: ~ifice:WheH'l!/u wa5 :tlmJ tbat · ·· 
Owti. did''hot ma:tre', simsee,· h~~ subomtd peotJle td Use 
batt>ns on him•arid 0\Vd'Was f>tateh:to dea1Ii; } ; ' 
After killirfg''e>wtt,. Bsu ati.ised His killers t~ diVid'e hinrup····.• 

) y ~: .--1' 

in the following po~m: 
Le· rii rii ala pa jio je l'e :tan :;; ' 
OWu de'omo.;ogele. ··Lenl'ni onitaw,.t O::fe?• · ~ 
itan re tan, Owu de omo-ogele. 
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Lo ni ni olori yio je ori re ;t~t 
Omo ogele, owu de omo oge,le. 

The women who fed satistactorily on his meat were those 
·that became mad in their husband!s houses. The men who 
fed well on his flesh were those who attacked with matchets 
those who seduced their wives. 

If this,::·odu', ~pp~r~ at ~ivin~tion the person shouid; ,be . 
advised not to 'go to where people are fighting ·.to r avoid 
being beaten with sticks. If the divinee is a man, he will be 
adviseq to, be~~e of sed\lcing. anybody's wi(-e. If she is .a · 
wom~ sbe should, be' aqvis~,d tg .ke~p, ~n ey.¢n temper. apd '. 
to:r~frain ,fr.om, hQt !emp~ra.ment~o ~yoid sudden de.ath. In , · 
aiL~~se.s, ·.the ~Pion ~U .be told .to -~~~s~~rifice. :~ . · · 

,;r 
<i '.,t' •·· j, 

1 ,. 
., ~ _1 

; ~ 
' • ' , I ·"'~ .f .,..,, 

·;_ t. ''· l ·~ : , ·~' ·r 
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Chapter 11 
IOI-ETURA 
IOI-ATAGO 

IOI-OKPARO 
I I 

I I I I 
I I I 
I I 

Orisa Owo lfon, Oro Odun Woromi Woromi, Orisa Wofan 
oranta•odun woromi woromi. Adafa fun Nene, abufun:Arine, 
omoOrisa. 

Those were the two awos who made· divination for the two 
daughters in the household of God, Nene and Arine. · 
Nene,the senior one, was very wealthy. She had 
everything,that prosperity could bring, While Arine, the 
junior one, lived a relatively modest life. That was the time 
in heaven when conditions were in a state of topsy turvy. 
God invited Orunmila to find out what had to be done and 
he recommended sacrifice with snails. · · 

God called ·on Nene to go to the forest to fetch snails and 
she bluntly refused to go, jll'guing that she had past the stage 
for such abject errands. God then called on Arine to go, and 
without waiting for a second utterance, she immediately set 
out for the forest. As she was going, God again called on 
her to confirm whether she was prepared to go and sh«= 
replied that she was already on her way. God however gave 
her a red parrot's feather to wear. on her head, which was to 
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give her directions, white chalk and aligator io hold for any 
emergen,cy and ~olan1,1ts suppose~y to eat on the way. God 
did not disclose ~ow He expected her to use the four gifts 
given to· bet. · 

The dispatch order \\fas given ·to Arine in the presence of 
Eziza, the wind divinity. After reasoning that God was likely 
to ,gi'V~ ~er a fountain· of authority if she succeeded, Eziza 

. set otlt to thwart the effortS of Arine. . 

· Firs~ lie tra1!5figured into.· .a· piegna11t woman and· accosted 
AI:fne to•bese·ach.~~r t~ sp~re her white chalk to use for her 
p'regtlaJ1C)'· Arin~ 91itrged 't~e pregnant woman' 'willingly. 
Next, Eziza traJiSfigpr:ed intp' a mother backing 'her infant 

• child _on het_patlc~ The_ S1Jpposed ·nursing mother begged 
· Arine for kolanufbecause she' wa5 very hungry. Once more 
Arine readily ohtig~d~ · · · · · 

On a third occasion, Ezi~ tume_d into-a man and appealed 
to J¥jne to spare ~er the use of the Parrot's feather she .had 
on her bead ·t<J prepare· medicine :for hi$ pregnant . Wife. 
WUDout any hesitadp~ · .,6¢ne surrendered. the red parrot's 

.. feather· to ~. strange 'man. 

}finally, Eziza turned into a hunter and begged Arine to give 
him aligator pepper and once more she readily obliged. 
Aft~r moving a!~ steps away,the'hunter,tumed back to ~k 
Adhe what she was doing alone in the heart of the forest. 
She replied that her father told her to fetch snails from the 
f9(est. The 'hunter' sqneezed the aligator pepper between 

' ',,..,._ . 
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his palms and tb:r~w''tli( s~~i in~t/tij~ gH~~~ 'Ez¥ t~en 
asked her what her father ga(re her for the wtld~oose cltase 
on which he sent her and she replied that she nad given all 

. the ma.terials aw(\y l9 .. h~.w pt~.r peopJe~ . ~ , . ~ 
' ' -' ' ·"' • < !'" ' ' - ~ 1: ', ' -' < 

' . . . ~- ., :. " .: .. :· . ~-: . " ! ·, ' ! ~:-·. 

Eziza advised her~ to ~onHnue,· w~th. bet .~t;#~:vo~ent 
dispostition because. ?,ne. goo<;l. lurn .d~~,PV.~P. a4o.W~r. He 
eventually told her to look for snails m the 4trectl0n to 
~hich he had: thro~n. tqe ~'WP~ <?~aJi~a.torpe,pp~r. W,qe,~ ~he 
(U.rned toward~. ~h~; qir,~¢tjph ,af 'tp~· . ~H~tp~ P~HP:e~i; s~~ds, 

·.· sbe saw ~ roedfey o~ s#~il,s' ~llo pac~F~ra~ ma,py a~.~n¢ co.l;lld 
: ~rry, .. ~~ .~hJJ.nter')1sR, h~_ped her·:o .. ~~aye a 'ma1fe-.sl1ift 
. , ~~s~~ W~h· ~~In( .. le~v,es .J~f ~~~)~e· ~nails~ . 'fh~e 
. ~ptaw.e~ ts 5alff9.;Ag9 ~~}9e ~rut?as,~1llph •s ~~w}~ns 

Odu got 1ts n!ckriame ofiOi-ata'go. Sb~.tlia,nk~ th~ stra~er 
and went home happily with the snailS.· · " · 

, , ~ ~~r.A[ifie' ~ol h?m~ .• ;'Orumi~ila: ·~~~ th,e snail~ to ~~ke 
'·.:!~llr ~~q«tte.9 s~wifi.?¢ a_n~t?~l@~ of.he~y~l,~turned 
' ' '~rm~s~ 'II!ll!l~P~~tely t()., np,rm~al: )3vent\l~Y~ yq.d <:~led ;On 
'· · Nen~ and Athie,; tOl·suina'bem.fe,~i~. 'F:d.r ·~~rosin~ ~~ q~ey 

His instruction, God proclaime"(f'that··an tn·e wealth 'that 
~e11e"~ad, ~hich}nade h~rpo~pou~ ~()Uld t,heil~~<)rth ,be 

. '\te~ted in Arine .. while' she was to retUrn to . tpe erstW}\ile 
'huqi~Ie .df~J>ositi<?n 6f Arine. TP.afis ~h~ ·~ i~ sa.id Jl!~l Oso 

!. N~be 'da tuf~.e_, Osq',Arine ~ Nen~. ·m~~n,g; tha! t,!ie. ~o 
sisters,· swapped forhtnes. ·· · · ·· · · · · · , . . . · · 

. j : • • ~ :. ·: :· ~ ; • ;; • - ~ ,. • '. ( j : ~ . • . ! 

. · Wlten this bHu appears' at diviriatibn, ·. tli~ person·. should be 
told that he would undergo a difficult test in which people 
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would ask him for four things h~/she, only" has in single 
units. He or she should not hesitate to P.aT~ with them 
because a more rewardirlg ~com~ence··Wou\'d·:follow~in 
return. When it appea~s at Ugbodu,it is an indication that 
the per~qn is a witch Oi wiZnd. · " .·, · :' . ··· · i • 

1 
: •.· . . , . r , ·, 1 f ~ ) :.. • :··. 

He mad~ divination for Etu and Edu and the entire anmrgl-
kin~;. ' • • •" '·· .· > • ,> .' ••• ; \ 'i', • '·''•, u< '';. 

w,JI~n the ~~diu1n-sized four~f~9teda~~alS.~e.r~ c?~i~;to 
tne vvotld,t11ey ortly expected a threat to theif'ltves to C61ne 
from the bigger animals. They sent a delgation of two, masJe 
up· of thr, Ahfelope' and Bush goat . (Efu or Igala''and • Edu, 
·.Etu~~r lgdla and Edu in.Yoruba)'{Uzo and OgiiollZirlfun'in 
. Biiii) to Otunmila to. tell . them :what to . do for . survival . on 
earth.' Tbey 1W¢re ·told td ·make·· sacrifice with he-goat t6 'Esu 
~hd cock to Oguri, becaus~ iof'the tlireat to their lives'tftat 
mankind was going to pose to them. Since they- never 
countep on mankind as a threat of · breadth-taking 
~wp.ortions; tliey ignored! the adVice~~Th~y ail came -to"'lhe 

.. wottd wnete they were f~trious f()r 'their alacritY 'and ajmty. 
.;.d•,;l(·~·~rc~"',..:,_.," •.f: .! ~· ·'' : ... ' ,,·~ 

.. Meanwhile, when Esu was told that the kindred' of mci!iutn­
sized four~ footed animals failed to make sacrifice, he invited 
Ogun and taught him how to catch ahili!!~lllf<>rfood, thfbitgh 
huntiri.gwith th~ poisoned arrow, boomerang, and the trap. 
That wa~ noW rl}ankirld began the use of hunting weaJ'ons 

;Jai1'tf th~ set~rrg of traps' for' tatchlng ahimals for food. . 
J.· . , t ) • r:fi ~ ~ :'"" ; . ./. .. . . . ~ J 

When this Odu ·appears at divination the person should 
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told to make sacrifices to Esu and Ogun to avoid death from 
armed robbers or hired assa$Sins. 

He made clb•inatiog for Aiacemo; 

lgbin ko kpile Aro, Afi'ri boju kpile ura. . 
Eniyan ko gboju fi fo le adiye agada. Ada fa fun Ala:gemo to 
ma lola yiyan. _ _ . 
The snail Y'as not inierested in dyestuff. 
The bush hen (Oyele in youuba and Ukorobozo in Bini) 
h~d no intention of crying aloud. . . ._ -. . 
~nkind did not c;xpect the fowl tied on both legs to fly. 

These were the three awos who made divinatign for the 
chameleon. ;;o liye_a swaggering and gentle lif~~H.e was_ told 
to make sacrifice for long life. He did the sacrifice which is 
why he lives 1.onger than most animals and is able to survive 
for a lortg time without food. He made.:iacrfice with rat, f1Sh 
ekq and akara. /7 · 
Wheq th~ Odu ap~ars~ at Ugbodu U1e p~son ,Sho~Jd be 
~old to .. make tJJe. special ~~aifice for long life, which. is 
prepared with the approprjate leaves, and chameleon in a 
soap fOJ; him to use ~for ~atbing. 

What he did QD earth:' 

He was a prominent diviner on earth but lived alone in an 
abandoned village (Odole. in yoruba. and Evbo. na nasi. kpaa 
in Bini), where people used to come to hiin fqr divination. 
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One night, be bad a dream in which he not only saw that the 
villag~ had been repopulated and developed into a thriving 
town, but &so that he was_ made the killg_ofthe place. --

- ---~c--

Jn ~e mornin&)le-urade_ diiination on the s~gnificance of 
the dr~ana lfa 'told hiin tq serve hiS liea,d with a goat 
an'd-tO gtve _a he-:-goat to· Esu so· tb.~' an in-:conting gift might 

/~ach him. He did the sacrifice~. He was also told to tie a 
/ b~ll at his lfa shrine or allar and . to ring it from time' to 

tlJl1e. He also did it. - -

Thre_e d~y$ later, he became blind. Mer ~onie time, the bell 
was also stolen from his altar, and. since he bad lost his 
sight,he could not search for it. Meanwhile, there was a 
proclamation that all the fo~er inhabitants of, the village 1 

should return to rehabjlitaJe ,their houses because the place I 
WaS tO OeCQ~~ th<r seat of the ldilg tQ be crowned for the 
emerging town. The people got tqg¢th~r ~n<J 'Went for 
<JiviJ;la.tiOn ~d it was revealed that the ~ngship was t~ go to 
thcr :~n who was able to retrie,ve the blind man~~. misSina· 
bell. · · ·· - • 

On the day the people heiun clearlng the place for 
rehabilitation, ther~ was a heavy rain that night. When the 
bliA<J ldi:-atago came out of the house the following morning, 
UJ1known to,~ the· rain .of tl}e previous night bad made 
the· grpund to pecome ·slippery. As be was walkii:l&. 'be 
slipped and fell into a pond. As be was struggling ·to come 
out of the pond, his hal'ld held on to a strong metal p.J>j~ 

· which tpmed out to be his missing bell. Since he bad beard 

97 



f; .,,' 

~. wb,oe~er :_aisco~eted' the· ~en woUld b~ tJ?.a(fe king, he 
shouted with. joy that: "Mo ·fa row and. rang tnt bell. 

' / 

: ~ . . . , . " . • . ;. ·, . ' $ ," . . ~ . ,··r . . ... . -· ... ·~ . ; 

~~- wli~t ~~~e.; lilc~ ~ anti~~!ni~ _the :P~~P.re dr~ ~o blm 
al'ld told him t'o hold on_ to· hts .bell because no bhnd man 
could, b~-m~de: ki~g. Qyrlng·ibe_scum~)Qriihqne _hit ~irrt on 
th,,~- · fac~ and h;is ·~yes ips_tantly op~rteq. ·Wit~ · the two 
miracles that· transpired for' Hifu on the same day~ all the 
people concluded that God and the ancestors wil:nted hfrrr to 
~e ~~&~.He ~~-.m~de kjng wi~}lout q~~~y,~n~. gi~_en,a wife. 

_The Wife ,IJ;Ad,f~, ~~If- c~j~d l~ter, ~Ito w~,n.~ed· Ifa~~pe (Ifa 
gave advtF.e) (OJ Wude. tn Bi~). · ~ · · " 

\ • ~- ~ 1 ' '," ,,,,' ' r ' ' 

· · When, j~is O~li app~~rs ~t tJ gbbd1(~~ p~rsmishould be 
.. adyis,e~ t$? serve,his"hea,d,with·~ g~at befor~ ~~mpleting·the 
'initHition ceremonies. He should atso serve jjsu with a ne­
. gmit' s6 tl1at an inilii!nbit upliltment rtright cbme to hfin. He 

• sii~l~ Atak:~ ~~Fnft~e·i~ o~yiate th~ risk_of e§b.tfdilbJe wfth 
201 watlnut leaves ·(ewe awilsa in yotuba or'·ebe·"tskhue in 
Bini) in addition to leaves that fell into a pond. He should 
use th~m to wash Ws eyes for .seven days to avoid eye 
trouble. : '- ,:··:..·_, ·:.n, ,·, '·''::· ,,··: , ~~' · 

,, ~· ""'··' ~t-t ...... ~~~ 

' • 7 f r ;. ! , ; "!!} , . ; ;' . : .:~, ' ·~· t • ·, , .. • . f , , 1 ' r ~ · * ·. ·_ ; 
At divinat~pn,_ the' p~rs6h'),hould be' advis~cl' td· ~rve;, Esu 
)Vith ~ lte.:go,at, a#.d Ifa ur his. I'lead with, a hel\ 'beca~se 'c# a 

. contt~st in whioh . 'he ' is gomg· . to ' be' 'iri.VQlved. With' other 
c pe6p~e.~\,- . , , _, . , ·; Si : :. ., c -· , 

;; -~ .... ' ;;.~ ~ ~ ~ -'·'!.. ' • •' ' ' : ! ';. J, > ' . f : ~: ' ~: 

,.! J ') 
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Divin~tion )o bpve-£b4lilren; 
; 

· Before he 'left heav~n; h~ _ ~as told ~<? 'make ,s~cJ;:ifi~e, _ to= · 
Sango Atorije, who eats through the llead; Orunmiia;·Ajeun 
-lo ()fun.ot,one who .~ats thrpugh the throat; and Ogun 
: Ajeun la'aya, \vho eats through the 'chest. He. was told to 

, g~ye cpck ~o: ~ango, cock to O~n and hep to Oru¥iriilf!: so 
. _thartney mighfcome to help him o~ earth. 'He made all the 

i S,~~r.ifices: He. was ~lso t~Id ~o give a~ock t?, Os~pyi~1;~ht 
he refuse9 .. to d() that sacnfice pefpre he came t() the world. 

~ . . >. • ' " • ' . ) .. 

On gettirig to th~ w~tld, he got_ Qlartied but his w1fe could 
not have children. He took a second wife who also 'had no 
children. Meanwhile, the three divinities to whom he made 

~ \ , •.. , • '· -.~ .~1~1~ y~ '\ • •• • '• 

· sa~rifice in, heave·n; also .caine to the/ world .. _ He, met them 
· at 'Qtita-Ijaloko , for divination .. · Althoug~ he ·did not 
'recogn~~e them, he._p,etsu'aded t~e three of'the~ "to~ follow 
hill} ·hope. ,They agreed) but ~hey told him that they forbade 
t6 eaHn "th~ prese))ce of any ~ortal. · ·; · ' 

,, ; ',. ,' ./ ,;_ ' 

. At th~~r inst~ce,, ,he . bl9c~d the .. door ,Iea.ding to the 
apat:tlh~nt \Y4~te. ~~Y wer~ lod~e~~ witb instructions that 
fo~· "Vas to t>e ~~]'t~d to them be~ind tqe wall. 

' '· . ' 1...~ . • ~ " ! • .' 

. Op~ day, w.tiiie he was awhj to 'tlie farm, one of his wiyes 
w~.cutio% to ~ee_npw the strangers ~ere eating. Sb,e used 
.a la~r t.~ cliinlfup the \fall to spy op W~m.. As sopn as 

· _sh~ ~a~ ~e.m_ ~nd tl~ey·saw h~rt she fell off the ladde~and 
broke her·bmbs; They were annoyed at the fool-hardiness 
of the woman. In anger the three of them left 
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unceremoniously to return to heaven. Meanwhile, he had 
signs in the farm indicating that ct1l.was.not well at home. 
He quickly raced borne and was aStonished not only to see 
the wife with brokep limbs, but also that hi~ august visitors 
h~d left With9ut sa~tig goQd-by~ .to him. 

However, he pursued and met theinat the boundry between 
heaven and' 'earth and besou~ht them to return hollle with 
him. they agreed but asked for a cock and he produc~d 
one. When.· they got back to his house they producea the 
le~~es they had prepare~ for hilllt got. Jlls ikin, slaughter~d 
the 'cock and sprinkled the blood on the leaves and the ikin. 
There~ter they scattered his ikin on the flo,or and f.inally left 

, \Yithout telling him, for· heaven. 

Later, when he cfiscovered that they had left, he went into 
the room and saw the leaves and ·the ikin. · He used the 
lea~es to be bathing his injured wife,. as they had told h~m to 
do. · Subsequently the wom~n becaJ}le well and; pregnant 
Soon afterwards, the sec()nd wife also bec~me pregnant ~nd 
be began to have children in quick succession. 

When tni~ Odu app,ears: at U~l>odu, .the pe~on s~ould be 
advised to do the s~cial Ono-Ifa or odill.~ referred to aboVe. 
It is done by inviting three awos to prepare. leaves for him, 
giyin& them • cock to :kill on his ilcin. and the leaves. He 
sho1dd use die c(!)Ck to prepar~ food for the~ They shpuld 
eat the f~ without ~~ne seeing .theiJ;l. They, will be 
hidden in a lodied room to eat the JQod.: . They Will leave 
after eating the foo4 without aDfh9dy seeing them. After 
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they have left, the person should collect all the bones of the 
cock consumed by the Awos, adding the leaves, grinding 
them together· and· mixing the substance with black soap for 
bathing trom time to time. The three awos should pray with 
their individual ASE on the leaves before leaving the· ho~se~ 

He made divination for the Ewi of Acto: 

Ogudu agbede, abese mejeji, eyi dia dia, were the awos who 
made divination for the Ewi of Ado advising him to· make 
sacrifice with a big he~goat, his under-pants and a matchet. 
He got the mat~dals ready. for the sacrifice and tied u}l'the 
he•goat to a tree at the rear courtyard of his palace. He wa.(l 
told to make the sacrifice on account of an up-coming war 
he would not be able to fight. When he asked what type of ·. 
war it was going· to be, he was told that it would be a 
bottom war. 

Before inviting the awos to perform the sacrifice, three of 
his ~ar-lords came tp visit him. When they asked what he 
was going to do with the he-goat, he told them that he was 
·told to make sacrifice with it to avoid war. They wondered 
what war·· it was and assured him not to do anything to 
prevent the war because they had been itching for one for 
a. long time. They got his permission to kill and eat the he­
goat and to be pepared to fight the war when it came, be it 
from heaven, left or right. 

· One ~day, the king was beaten by the rain on his W$Y from 
·the farm and he caudlt a cold. A big fire was prepared to 
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warm himself ... As he was_ enjoying tbe fir¥ almost in the 
nqde,, h!s g~niPlJS, got exci~ed ~nd it .. stood···erect.· Esu had . 
·turned~'in~o a c~t,. which ~inlQng .. ;tl\at. th~ danglipg object 
was a rat, gripped it irito its mouth between its teeth. Groan 
as he would, the cat h~ld Qn to pi~~el}.ital~. 

\• 

Th~ warriot~ wer~ alerted, but could npt do much with their .. . . . . . . . .. . . . '. . . . ' 

gu~, ~ows ~d arrows. The lfa; J>rie~ts were i1lvited who 
qutcldy, J>r.oce~qed to .maJ'e the sacrifi~.e •.. After receivin~ hi~ 
sa~rficre tA,e £su-turne,d.,cat let-g~ oft its ~ip. O¥J. the king's: 
prpd1.1ctive. organs al).d . escaped tl:lrough .the roof of . the 
hous~. · · · " · · · · 

When't~s·'.Qdh ,ii>pears atdivipation, the _per~on should be 
advised to make sacFifice to avoid having severe pains in the 

1 

1 area of his or her genitals. · 
~-

~ j ).~/ ,: ; 

··'• ,( 

L . ··./; o!' '> f'·\;,; 

l,f ,'•! • ~ < ' 

'; ... _;,·. ->· :i. 

,; .; .(,'(; 

!.J l 

·-

102 

~ ' ,.~ l 
·' . ~ 

.. 

.. ::1n 

··' 

; \' ~ 

.:·· .. !.) 

j 
J 

·e ·~~"-":. ;t ·:.·off' 

~, ~fl''• 

., ' 
:< 

,,',! 

~;! ' : .. ·..: ~l J""·.; "' 

AJQiko ba ti,ke; ojb ama ·-- W~n'lhe-·eockcrows~;a new daf· 
witl dawn, was the narhe of the' a\.ro'wht}; made divinati0n for 
Idi~Iiete;at the beginning· of time and before he came.'1o the 
worUtt • He iwas told te make ,sacrifice· to a\loid the risk ~f 
engaging inabottiveartd fn,Jifless·ventures. He was told to; 
setve Ogun1 with ,ca~k: and tortoise;· and . make sacrifice ·with • 
a cock at the rubbish d,ump to the unknown enemy {ota in 
yoruba and Erhee in Bini). He did the sacrifice and came td 
the W{!)tld. .• ·- ;: · · ' 

: '!' 

His firstcootactwas with;aJJifrd·Iuckcase, who-came to him 
for diviliatibn ol'fwhatLto do to have better fortune.·· ·He told 
the :man. to-..make· :sacrifke with a hen to Ifa., he~_goat: to Esu, 
and ~p~eEm ane ~en (Oyele in yoniba and'U~robozo 
in'Bini) to"~ead. He.was told to make the sacrifice· to 
avoid the misfortun~g arr-ested and even killed for an 
offence he. did not! commit. He did- not d_o the sacrifice . 

Meanwhile, he set a trap· to catch a bush hen. At tne same 
time the cock that used to crow at the king's v.alace for the 
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day to break was missing, and road-blocks were mounted to 
catch the thief who stole the cock because the palace guard 
reported that a strange man left the palace the previous 
evening with a bag believed to be containing the cock. Esu 
had taken the cock to hide it. 

When the divinee went to look up his trap the following 
morning, he discovered that it had caught a bush hen, but he 
only found the severed head on the tr~p. The body of the 
bird wa.; ~O- where to. be found.. - l{e .however kept the 
severed bead in his bag and left dejectedly for home. 
Meanwhile, to punish h~ for .refusing to make sacrifice, Esu 
~hanged. the head of the bush hen inside his bag tq that of 
a full-grown cock. When he got to the check-point his bag 
was_ searched and the police discovered tl)e freshly severed. 
he:ad of a cock. They immediately concluded tbat he- was 
th~ one who stole the missing cock. He was arrested and 
arraigned- for trial. 

He had no defence although he explained that what he kept 
in his bag was the head of a bush hen and not the head of 
a eock. He d<mied knowing anything about the palace. cock. 
Since·.he ~ou14. not explain-hQW the head of the cock got into 
his bag he ·was found guilty of stealing .and sentenced tQ 
death by execution. Asked whether he bad any final request 
to make-beforc;.l)eing executed, he begged for time to go to 
his bouse to set 'things in order .. His J"equest was granted 
and he; went .home to make the sacrifice to. E$u promising to 
do the other two if he could. return home alive. 
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After eating his he-goat, Esu released the palace co~k. he 
had kept· and it ran at once into the palace. People were 
surprised to s~e it .and remarke(i tbat_ an. ip.nocent man 
wo~ld havy~~eenJ"ki\l~dJor ~ pffellce h~;did not coiiJmit~­
Wbe,n h~ Wai matf..hed.bac~ to the.pa~ce, he w~. discharged 
andcacquitted and,~ubsequently given a chieftaincy title for 
his rare·t·~~~· .He r,etur!led .home: re~qicingto $erve his _head 
and Ifa. · · 

When this Od~ appears at divination th~ person should be 
told to have his own _Jfa. amt to serve Esu i_n Qrder tv. avoid. 
being arrested for 'an bffence' 'he did·· not ·commif . At 
Ugbodu. the .person shquld Pf~pare his Esu ~hrine befor~. 
the CODi~>letion o()he .~nitlation ce.rerponies, to obviate the 
ri~ of Qc;;jg arrestep for som~\hirig he dj,d not do. , .-. 

- . . - ' ' ' . ,. ·' ' ~· ·~ 

r • , f . 1 ~ .,_. 1 , • 

He ma4e diVitJ~tiqn for th~}at; 
f•i. 

He made divination for the cat to have 'children, but she 
f~il~dto ,naJre the _pre~cribe(.i sacrific.e. J;he cat was .~t t~e0, 
ti,ilw)parri~~ tq thp rat: Tr}: a~. s]le_:did )'q have a c;hild (or . 
tlle rat, tht:. cat .rem.ained barren since· she 'did not. make 
s~.cr~n~~ ~- ~f.;a*wlli!er~s~e Be~~e vecy ir9ta~le •.. ~d b~gari 
t()t~e~t~·l ~9e Jl~~.cwd Wlt9~ ~~~5la~~1 J'l;t,~t, washow the 
rat real1seij tnat he, ~as ma.t:p~p to a _woman much st~on~er 
thaii himself.'-' The. rat had earlier ' be~h told 'to . make 
sa~rific,'!' .. with _ fac~less, .be~ds, to avqid . marrying. a wife 
strQng~r th~' ~ill)Self' ~O,(f ~e too did riot 'do the sasri~ice. 
~ the threat fx:otn the cat becameunbeaiable the rat ran 
a~ay'froin ~hef~ m~i~al.~P,rime and the cat has,cdntinued to. 

,· .. ,. '·. ;. ,,., ,.. ,.,:-.; 
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pursue to kill him ever since, for waHdn~(out on her. 

When thi~ ~u comes out a:r divinati,on for a proposed 
marriage, the person should be adviS#d :to make sacrifice 
with ~ faceless bead, he-goai 'and 'crushetl yam to Esu to' 
avoid the dmiger Of being killed. If the' divination appears 
as A yeo; the person should be told 'not to get involved in the 
marriage. If the divinee is a woman she should make 
sacrifice in order to have children by the marriage. 

He made diyiqation tor a' ~arre" woman: 

Edi Leke yl birf Odifa: fun Olomo t'i agan ni shoro. He 
made divination for the barren woman who was desperately 
anxious to have a child, and before she gave birth to a chi'ld 
called Ukushembe. She was advised to make sacrifice witb. 
all edible foodstuffs, snails, he-g(jat, heri, und her weating 
*':Parel. She did ~he sacrifice. 

Sh~ ~ubs'equeritly b,ecan:ie pregnant arid wben the child was 
b~r~,.,h~!lw~s :~'~9Y~ !,~h~ ~fiS}Old 'to ,make yet another 
sacnfi~e to avrud 'deaib to him .when ever he was' about to 

~~ ~~~~m':toJ~~§~~:re ~~~ 
aroun_d hJ,l11, ~pt ~e was OQt giVen to Ida~ women. 

' .;>.' 1 '• 'J' ::.'.. 1 /'-c ; ,, ' 

The ldng of the. town ba(J a you~s an(f~Q!lful wife who he 
had nof k~pwn > car~ally.; ' The' kiJl(~f$' ~Oc;lnting bel for. 
dec~r~tive P~I]>Q~s. ,· qpe .~~Y~ t,~~~;.ij~:~. ~(e was goi:rtg to 
the fiver when she ·saw· · the,. 'tare· '·handsomeness · of 
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Ukushembe~ · Th,ey·Sin.!ted at each other and fell in love ~t 
.once. She pufdowtlth'e pot Of~a~e~ she Was ~arrying ~ 
went into. Ukusbembe's room with him. It did not take any 
ceremopies before they .made love. At the end of .tl)ltt 
month,; 'sfte becaitte pregnant.. Signs c,f pregnancy soon 
be&ruftoappear on her body, ~d.tpe, Qba's ~hellligtt.was 
drawnoto herlooks~when th~;~or,esemor wi~s <>OheJi~em 
~gatt to congratulate· the: ki9g for finally .putting hiS· ~how-
piece bride in the r~iy way: . . / . .· . . '. ; . . . . . 

Know1ng that he }lad n6t made love' ~oher; the .kini called 
th.e wpman 'i,q ·ask her. wn~th~r slie .. w~ • t~ly. pr~gl}allt. SJte 
confirmed unabashedly: that . sJte. 'was inpe~d. pregnant. 
Asked who was respmisJbte fo{ th~ pr~gnancy, &pe said that 
it was a young man. with whotn she had fallell·· heaa over 
heels in love. When ,she refus~d to di~close the id~ntity of 
the Y()~ man, th~ ldf1g orderep }!er to be b,oun~ti11 ch~ns 
for the.· police to extracj the tit\~·. from • per under: torture. 
As she, ·was b~!D& tbrtl.lted she· prlWittingiy · SfPd that she ba:d 
n(?:qu~1~ tQ die o~~~eofUkush~mbe, •.. 

.,.. •• ·' ., • ~ > ; ~ ' ' •• 

. •, .. ·. . . . . . . ., " ..... ' '·'' . 

~tp:ce t.Jicpsberilbe ·~~. popularly ~~~ ; ~. ·the 'most 
hlii'l,Cf~ome young Illf}n m ~e town, the king gave orders for 
IllS .jrnmedi~te ~est. .the .:qyal herald$ annollllced the 
ev~rit ~th a· soq.g:-· Kim yio pa Ukushembe?· Ija obo y1q p,a 
tJkushemJ>e~ Ija ,obo yio pa. Vkus~erijbe· .. Meariirig:· that,. "~t 
was the battl~ , of the yuJva that . WaS·,. going . to till 
t1ku$hemb~" .. Wh~I\ IPs .mother heaJ'd the son& she ran 
quiCkly to OrUmmla who reminded her . of tlle secona 

·sa9rlfice· be told her to make when the boy was a child. 
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Orunmila told her that the sacrific~ ha~ wultiplied and that 
she should bring~ ra~, 2. fishes, 2 snails, i:·he-goats, 2 hens, 
2 cocks, one goar'and a Knife. · 

'She produ~ed them without ani delay ~d the sacrifice was 
made .. Meanwhi~. UkUshem~, was arrested and arraigned 
be~9rethe kingJor ques_tioni~g: Asked }Vbether the·womap 
told him that she was marrie() beJore he made love to her;., 
he explained that marriage cbufd riot h~ve been' an issue in 
their discussion because she was· a virgin and only told him 
that sh~ bad never had .. sexJ,lal experience with any m~ 
before that' day. 1}ey adtpire~ .e~ch othet; at first sight arid 
there was no time for asking questions. ' He tQO had had qo 
sexual exp~tiehce b~fore ~bat day eve~ J~ou~h. many girls 
nad unsuccessfully been wooing hiJ;D, . 

i. / ~ . . . 

~e~Wilile, after eatingnis'he-goat, ~su transfigured into ap 
eld~r st~~m~m who em~rged at t~e · pal~ce to intervene 
~~~ore t~~ :~ttg ptpn()unced the. dea~ltset?-~e~ce on t~e young 
pmr. He heard· when the young womancned out t})a.t she 
was only the king's wife in name an(l not iri fact, because 
neither the Oba nor any other man had kno\Yil ber sensually 
be.f&e Jibe. ritet Usk\lshembe~ she bo~ted d~fiatitty that -.~e 
would 'i10t tn'iikt'· losing. her life for th~ _sittgle experience. 
The ;~ld~t stad~man succeeded in per~uadi#& fhe king not t,Q 
sijl~~ agai~ tb~:·matiif~station _of th~ ~11 .of God. _.He 
~gned that: if the ·woman had' inJact,.o4en destined to 
becou\e ¥ts' wife~. be ~()uld h~ye ~f0a4~) .wve to l,ler lopg 
~efore t~at day and she would h~,~ ~;c~tpe aware of.her 
marital obli~ations · <>f loyal~ ~nd' $deliW. · . Since the, pair 

•I . , , A''" . . . 

..• lQ8 

were attracted to each other by circumstance beyond their 
control, they should'· be set free to marry. .·The elder 
stateman prediCted that there would Be a gloom and doo~ 
scenarlo in the toWn ifthey were exeeuted~ Meanwhile, the 
king was impressed by the inhocence of t~eyou~g man and 

. the words of the elder stateman and agreed' to release the 
twq of them to marry oq the condition that they were to go 
into exile never io _teturn to the town during hii life time. 

When this Odu appears at U gbodu, the person should be 
told to make sacrifice for long life. 

~ ' ~ ' ' < 

He di~ for. t" man with two, amictions; 

Oturi owo mi gbenden gbenden. 
Osi owo mi gbandu gbandu. · : 
Adifa fu~ Baba Aboro · 'inej.i loruri. 
Ofoju, Ogbukpaa. ' 

He divined' ·for an elderly man, who had two afflictions 
h~nging mi his neck. fie was blind arid also had hernia. He 
was told to rifak,e sacrifice With a he-goat, rat, fish, akara and 
eko. He ~as also told that after performing the sacrifice, he 
should return to his own bouse to serve· his head with a 
cock,coconut and Kolanut and his father with a ram. He did 
the first sacrifice to Esu and subsequently bought a·cock and 
a ram to serve his head and father respectively. 

As he was ~erving his head, he held the cock with ·his right 
~ hand a~d the plate of coconut and kolanut on his left hand. 
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The cock soon beian to struggle with him .and pierced i~· 
nails into his eyes a,p.d be wa& in p;J.ins" but instantly regained 
his ~i~ht .He. was no~ ':~I'Y happy. to sei'Ve;t1~father with 
the rain, which afso kjck~d. hi& testicles. lnsla~t~neot,Jsly, his 
herni~ explode(,{ (,lf\Q JjegaJ} tq bring.put pU;s~ The sacrifices 
had relieved him of hjs. two ,affHctioJ;ts~· . 

• ' f . ,. ~ ~ ' • -

Wheri this odu comes o~t Jor. ~· ~ick: p~rson, he shquld he 
told 'to make similar sacrifices and'. he 'would certainly 
become well. 

He made divination for the'wire· ofOnikosi:okpe~ 
-, ; 1 > ·:: 1 .... $ ~'- .· ' ~. ~ ~ -' ·"'"' ' ~ ·• .-" _;· . ,"' -~ • ' 

Ehuru goja_awo ile t>nipetesi. Adifa fun Uk\l-darriodu;aya 
Onikosi-okpe. Oshi okpa, qshi o)d . eef).m. yogbo sawomo. 
Ehuru goja was the awo who mad~ divination for a w~mian 
called Uku-damodu, the wife of bJ,Ji,k9si~Okpe, when she­
had proo!ems in having children. She was told to make 
sacrifice with h~n and eggs. The Ifa priest obtained the 
appropriate leaves and. bark. of tre.es, a11d the gizzard of the 
hen inc~uding ,the ~~~s ~ere, u~ed to prepare S,oup'for ber to 
eat The preparauo~as made fpr her after, ll.er monthly . 
mellstruiiion. . She J~eF8Jllr pregriai}t the folfo,w!ng mp~th · 
and gave birth to a ehild. . 

When .. this Odu .~ppearsfor''a woma.A fU1Xious .to have .a 
child, she' will be adVised 'to make a similar sacrifice alld she 
'Will surely become. a mother. ' ' ,, . . 
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·He.·.~ -tion.fo~ ~e mflp; \llfbO bad.twp Wives. ··H~ 
was. toi<J, tq,~ Esq. .W1th a,.he-goat to avoid losing a chil~ 
thrQup Jpe je~ousy of his wiv~. He did nqt bot1lerj .to 
Dlak~J~<; ~Mcrifice. . . 

One day,. the,;sein~iwif~ wc;ptto .. the farnl. PP her way 
hom~ from the fimn she fourid a dead deer, butchered it, 
and brougJlt the m~t home to sm9ke.for sal~ on. th~ market 
day. 1\vo da)'S ~ater,·she sold the,meatand with the money 
s~ . .-ea.li$e" :hQU8Ju. t.wo waist beads. She gave one of th¢ 
~t ~ads to· ~er. ni~te~ who' threw ~t ba'ik to her, ~asting 
th~t 'h~ ~~w 1~w sl)e go~. the JllOney for the beads. She 
too. de~~eQ ~e fqUq~~ day. to .g9 and .. lop~ for a d~ad 
animal ·to butcher and sell, to buy beads for her daughter. 
In anticipation of the bead, her daughter bluffed that if her 
mother bQUjht the.l>ead.for her. she wo:Qld twist \ler waist 
this, 'v.aY and. tba,t way... Her, mo!ber .wondered :w~etb~r 1>y 
twistijlg her waist she wQU14. not break ,the beads, which .she" 
had not even procurred .. lbe, (}augbJer repiied that unless 
she was being defeatist, she should be able to get a deer like 
h~r mate ~ ap~, ~uy:je,:>~~ ~L 111· pn~~ he~ ntother 
htt her on the head and she. fell down, dead,· on account of 
a •r she had. not f~ru;l.~ bea4s she .ha" n~t bought. · 

~en the ~thefs a~tenQ()n.wa., invited tel the incid~nt, he 
quickly "'eD;t to Onuunil,a ~o ren¥nded h1m of the sa¢fice 
he ~d not, ~ *r. ~. 1~ .divinati~n. He q¢~y, 
.acrana~ to make, the s;u:rifice witll a lle.go~.a basket sifter 
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and beads. Mter eating:w"·,~;·at~"'~:to :the:! 
bo~ndry ?f heav~~ ~~ ~~-!h~~e he~ met th~ Wrl ~n. the 
w~Y_'!o he&veJ\·and'drove· ~ to.'rttunfto eatiit.' ,~·the 
patents were. wortderi~ \\vhat lo; .46: ·Wfdt: litr':COrpse: she 
regaindd 'cortsdousness. Tlitreaftef' ~the:·'buStiahd'1ga~e the 
nickname of the 'favoured one' to the seniorwifeifAyarife in 
Yoruba and Amwebq in ;Bini) and 'the negleted cynic' to the . 
junior wife (Ainife'Jri YiJrub~'flit<'(Atttkho ii,f+Bfui). ·· · ·. · 

-,.,.., ' ·'"' ~:...:~~.~~~- ~· ~Jf,:·~ ,'''J/': ;·:··- ,-~~ 't 

-,,- ' ": . : ',, " '·" ' . ·' ~i --~,. - ; '' -~. ,· i ' ' . ' --~-

At Ugbodu, the person should be tald'thattf he already has 
chifdren the eldest child i~ a daughtet:··If}le d~bave any, 
childr~n, 'the firSt~?~~ ~~fbe.·a:.l!~t· :~.·ifier~fii~ is ~·the. 
womt>, the ~pectanr wOman's stofruitlj sho\lld be washed 
with a he-goat on the shrln~· of Esu. After tiirth, the mother 
shnulO never d~cept 'necfCor;waist.~ea~·fur the childfrom 
anyorie. . I ~. • ·: il\''~ . ', .~~-' ~;;··,:;·•~. Jl.! 

At divination Jor' a pregnarit womarr··br'~a man with a 
preknantwlfe, she or he sbbuld 's~rve Esu 'With a he~goat.' 
He'.'should.'fllio setv~1hrs ;llead1fitt. ~inea-fOwl, and roftajn 
frol1J, 1k~~P,i~g·_ ~Hir,ror aiir,~(fy .. :,_ ·, · .·· . · ~ · · . . .. • . 

" ' ,,j .; . · ~ >+J-. ~ l' ' J """'\.~. •. " , 'I. · J • ,._ , • ~-_:; . .( 1".,.. .' ,. • ,, •. :~ r,f .,,. , 

H~ Dl'¥k ~.VJ~ij~-~r---~<ti'*'t:.~~~~f' .'~ 
'_, ' ,. • ~ ,' ~ ~ ·~ ' ,. ,., ) • " f. 1/l ,• •} ! ~ " • :: jl; ,) ' ~ j... 'AI • '<' ,; ' ,t ',,) ' " • ' 

Idi leke no o;)'i'bhl1'i>e'bm··-pe;,:w tl\e'·Awo·who made 
divination for Qmojolagbe, the pro~ti~te and beads. seller 
who was adjUtfSed th i tie' trtea~f;of ~armg l child J 
becatis~ofthe diSeUe·she; !lat:fitr1iet:wotn\i · ;Stie went to 
Ohlniriila for divination·· aria i ~nt:eUStired~ her; ·tHai'· ker 
·pro$titllti6n: was rlOt re5porlsible ~lic!r:~neSs,'l1Dt that 

112. 

she would start having children . if she could make._ the . 
requisite sacrifice. She was tOld to make sacrifice with a he­
goat, a rabbit, a bat, 8 snails, and.8 bags o{money. She did 
the sacrifice without any delay. 

The Ua priest collected the appropriate leaves, used part of 
the meat of the he-goat, and the bat to prepare lfa Soup for 
her to eat. That~tre~tment purged out allthe·Wsease in her.· 
stomach. :soon aftetwards, sht'became pregnant and safely­
deHvered :t ·child> 'She: bad' several children thereafter. 
Thost \\rho used fu'make jeshn h~r had to rejoice with her 
eventually; ' ' .· t ,· . ( •. : ' . . ' . . . 

J ; .l :.; '~ 

If this Odti appears at divirtation, for a woman, she will be 
told':th~f she is' not s~itled d6\vn'with one man and yet is 
anxious to have a' child. She should be adVised to make the· 
above-mentioned sacrifice to have children. ' 

':_.. i 

.., 

r"' '"'1 

J ' 

....... " 

:t· 
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uc m•B. DJQnadH:rw ua.,.'au .OIIa•u= 
BJPDa -Babalawo UgQa," Odifa ~ .. ,Ugba. Jie pmde 
diyinationJor Ug~~ (Okp~ in Bini) the ~abash w~n; sh~ 
was. goit)g tc;t,the fao;n at ~~ ;begin~gg,c>f the f~ year. 
She was advised to make sacrifice in order to prosper bi the 
faim. She was told to make sacrifice with a rudgel, 
(~USQ9gbQ in yorub~ ~d lJkpokpo in Bini), Cir~cizer's 
~ (Obe k~,in ,yoruba or J\t)e Osi~ in Bini) ~o~k, h~n, 
sn;W, goutd an4 ij}Jln tbrea.9-~ She nta~e the saCJifice before 
leaving for the fa.rm, . 

. / 

The same awo made divination for the gourd (Akeregbe or 
Igba inyorubaand Uko in Bini) and melon'(Ogiri-Egusi in 
yoruba and Ogi in Bini), who were advised to make similar 
sacrifices before going to the farm. The melon was advised 
additionally to a,dd matchet to her sacrifice. They refused to 

·make. the sacrifice except Ugbaor Okpan who made her 
sacrifice fully. They all went to the farm .~d flourished 
until they wete due for harvesting. 

The knife with which Ugba made sacrifice was used carefully 
to split her open. She was subsequently used for; carrying 
f~ for eating, and as ·a decorative instrument. She is 
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generallY, handle.q with . care.-~· if very fragile. The ~tlass 
and cudgel )vt*'w1tich Egusi~Ogiri refused to mak~ sacrifjce 
·were" used tof't>eating ~d clitti!lg he.r up to. pieces forth~ 
seeds to be,temoVed .• J)te. c:Qt'ass was also used for cut~ng 
the head. of the gourd and she was used only for stonng 
\V~ter ~d, palm oil. 

when the Odu appears .at dJ\'inaifon, the persop will be t9ld 
not. to iinmitate other J»eople b11t to mind liis or her own 
business. The persO:n. Will be told ~at there is a hole or 
leakage on the" roof. of his or her house or bedroom. ~e 
should cover th~ hole up because the elders of the night spy 
on hiin o~. her through it. 

QJvlilatJQn wrq[e .Jeavtna h~ven: 
'.·,' . .· . . . 

Before l~aYing he~ven he.~~ aqvised to mal,ce saCJ#ice to 
the ground .. divinity with tortoise, snail, wooden sppon of 

· · palm .. o,f,l, .~n.d a tJ't~e.e-pie,ce kolanut, to avoid . being 
os(r~q~~ ~4 begrudged 9n earth. He was advised to givtr 
a _lie·g~~f to ~~ and ~ock, . tprtoise and roasted yam to 
0~1,!~ · He. di~.pte s~~fi(:es be,f9re .. coming to the wor}d .. On 
getfingto th~. ~9r.ld. p~ became the ~e.J;ttre ofattracti~n, to 
the e.llYY of all·th~ a~os he. met on earth. He. was the only one . that. clieP,ts . went . to and ~0 sacrifices w~re. no longer 
~ing.offered to heaven and to the night.. AU sacrifices were 
b~ing .ma4e.in his place. . · 
Meanwliile~ the more elderly awo~ be met· on earth travelled 
•to. he~tvep" iQ .lodge a· report aga41St._him, after ostra~ 
~d.d~cl~g him per5ona-non-grata. Heaven ~d tl;Je Nig}it 
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also decided to wage war on him. The D-Daywas fixed and 
the' batt!e call was to be heralded by tWo ~rumpets; one to. 
b~ sounded in_ heaven and ~e other on eaJ1h,' with which the. 
b~ttle, agairtst hirn was to 'be declare~. 

Meanwhile, at his morning divination, Ifa disclosed to him 
that war was imminent. He brought out his.Okekponrin for· 
special · divin,Q~on and he was advised to" prepare two 
tn:lmpets and t'o tilake sacrifice with; a strong lie-goat to Es11 
at the boundry of heaven and earth, and a Ram to lfa. He 
made the sacrifices. · · · 

After eating his he-goat, Esu sat at the boundry of heaven 
and earth on D-Day. The heavens had blown their trumpet 
and were advancing in battle· forination ori the ·earth: The 
world also sounded their trumpet and were advancing in 
battle formation on the boundry of heaven and earth. 

Esu meanwhile, moved, to 'meet the troops from heaven and 
asked ·to· see their trumpet because he admired it~ That gav~ 
hi~; ~he opportunity· of swapping ii with one qf the trumpeti 
wit~ .~h.~~~ Oninniila bad, ,t;n~de sacrifi.ce. H,e · ~';l~~que~tly 
also· swapped' the ttumpefWith whtch the'trooJ>s"of the world 
sounded their battle cry. When the two sides sounded their 
truinpetS, ~he inutu~t s~und.declared war on ea'cho*er: By., 
the time 'they got to Orumnila's house they were already 
fi~hting each other a~? it. was he and Esti ~}\(> 7ve.ritually 
pl~ye~ ·the rot~. or medtators to stop. th~m, :r:run. fig}lti~. In 
tbf'epd, without knpwtng ··what caus~d ~ti~ figl\t b,etween 

·thetn they ·h;td ·to ·thank Onuunila tor being· able to settle 
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their . differences, an irony of fate. sequel to the· sacrifice he 
made~ He beCfiille even mote . .Aunous .. and p~;osperou~ 
thereaftet.- .· ·· 

Wb~n. ~is Oc:lu appears at Ugbodu, the.p~rson is bound to 
be r.cr~nted ·and ostracized by the entire populace. He 
shouid not worry unduly provided be malces sacrifice. 

Made diviaation for the.mqtber of llrumakggyi; ; 
,,; 

Idi-Eka .. was a popular Ayo player in his prjme~ News of his 
expertise in tb~ game r~a.ched heaven and. De;;tth sent· him 
a· message that. be · (D~aih) was coming to play A yo .game 
with hinl.. The tradi~n was that whoever was defea~ .in 
the game by Death had. to 89 to peaven. · Idi-Eka expected 
Death, for tb.r~~ yeJrs withou! the l~ter showing pPv After 
three years, Death left for his place, but Idi-Eka \f8S already 
too old to play the game. He could not even see the seeds. 

' , ' ~" . • - '. 1: ' ~ . .. " : ,' ' 

When. . Death arrived, Idi-Eka invited one of liis children . . 

calle(i Ilaitnakpayi, to play, with;;him. :Qeath def,eatep ,the, 
young man, bul bjs mother,. who· was an esoteric seer ,bad 
already ~imsaged 't!Uit her son was going 'to b~ ~efea.ted by 
Death. She therefore ... went to Orunmil~ for pre-em~ive 
tiivination and sbe was advised to give a be-:goat to ~su. 
She did the sacrifice. · , .. 

After d~feating 'lkumakpayi, Death was preparing to go with 
him to q~aven whell Esu intervened to make jest of ~. 
H~ ~ld. him that he came .to the world to play. ayo game; 
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with an eiderly· old man, but ended up playing With an 
adolescent. Esu taunted 'him by asking what pride would 
Death have for defeating and going away with a boy instead 
of a man? Death appreciated the irony and true to th~ 
name of the young mart' :whi~li gave him immunmHy from 
Death, he left him atone ariel returned to heaveri. empty;. 
handed. ' ., 

At Ugbodu; the·-person shoufd immediately se!Ve Esu with 
a three year-old he-goat. If his mother is still alive, he 
shotild buy her ~ goat to serve her head;; :.Jf she is late, he 
shduld serve her witli a goat· before completing. the· lfa 
initiation ceremonies. He should provide i · fu~l A yo gaine 
equipment (Okpan Ayo in Yorilba and ogiurise' in Bini)' for 
hi~·Ifa shrine: · At divination; (he should serve Esu on 
account ofa me~ng or group effdrt, in which lie is going to 
be inVolved. · . i · 

· .. 

Ma<ft divination for the Tortoi~e and the Ram; 
• • : < • ~- ' -·~ -~ ~ " - ' ·, • ' • - • 

~ • "o ~' (e > ' ! 

~di tRa .. Ra tin R'a, made1, new year' divinatioll for· ... the 
Tdttoise ana· tile Rm. fie advised them· td. make: Sacrifice 
to awidbe~ng:the victims 'of tihdemable'Cireijmstances~ 
Th~ Tortoise was 'to· ntake Sa:crltree with a· knife;· club,· and· a 
cd'clc. AS usU.at, he refUsed t'o do the · Sacntice, preferring t(> 
rely on his wits. ' · , i 

On·' his part,. the· Ram was told to mate sacrifice in drder to 
avoid· becomittg the viCtim of hiS be~olen~. His friend, 
the TortOise; . advised him tbat there wa8 rio need for 
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sacrifi~ ... Q,~quently:; ·he too refused to make sacrifice, 
P.r~tetin& 'i~t~~ to te1y. On his physical strength. ' 

,, ,, ,;;:._ > • • ., 

M:~~~ ~it:,~ 'time (or,, the planting season andtlie 
T~rto~. w~tlfWith ~· s~~ of Calabash to plant in )us 
fatm. 'AS l;()on,as he planted the 'seeds; Esu moved .to this 
farm to. wnjure the seeds to germinate, grow and. produee 
""'~Qutdelay. ~~~ long. afterwards the fruits had grown in 
siZe ana were tipe for .baryesting. · .... · 

1be JQJl,Qwing day~ the !~oise cam~ with his matchet to 
h8fVesfthe calabash:· When be· cut the calabash with his 
~~(:the calat>8sb:'a1So seized the mat~et from 'him• to 
att-~tt .hi~ ~ea(f, b~J ~ e$1ed it~ The Tortoise iri tum took 
up a· fuittpri .t9 beat1he tarabash. The calabash alsq ·seized 
the J>a!trill'fron.l_ him ·to ·hit bini_ imd.the Tortoise began 
runniiJg forbis liffl· As·he wa8 running, the Tortoise began 
to sing:· / · ·-

_tgba n 1e. olobahun 
· Ten; :illD maja, gun maj~ tere. 

~ )l,f>il'o li p~p, lJb~ ·o.li ese, 
. Osfri le . olobahlm, .. . . . 
r~re :IUD. maja, gUn maja, tere. ' 
, , " .·, ; .• · . • \ , a , • • ' ·-

. ., . i . , ;; i '- - . i " ' . ~ : ... _- ' . . ' .. 

lie 'wa.,\ a5kingJor d~liveran~e from tJ:Ie limbless calabash 
who was p\ll'Sqfng hint . : , . . -. . . 

' .. .,_,: . 

l;v~qtuaJI~, the Tortoise met his. friend the Ram \yho took 
position to .~ve him froJlt tf.ie ~ath of the calab~h. As the 
~abash..aj)proached, the :Ram. homed him to pieces.· The 
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'fot;.tQise prostrated . t9 thank. tbe Ram, but ~e used , the 
opportunity to grip the testicl.~s ~f ,the ib.ril. "~. ~tii~" 
the testides un!til they exploded and tbe ·Ram died, after 
which t!te. Tortois _ ~ngt:atUlated.hims~lf by sa~g ~~.~~ 
·te OlonbUruloi r· m. Ekpon re Y1 od\1111\'enu nu\1lle. · 
"I have~finally . ught the swme, todky. Your testietes~Wi, 
taste nice in my mouth~" · . · · · .· · · · · 

. • . ; \ i ~' ; -:. : 

That was· how the benevolence of the Ram ended· hi~ life 
because of the sacrifice he· refused to make. ~; :, 

-Meanwhile, the Tortoise' carqed the r~ to :tii~ 4r~'-pl~b~, 
roasted him up and' p~t ,the rfiear on the. drlet'~t'je~ 
butchering it. As· he Wfis watchi~g o':er the 1D~i~,t; tb~ Tiger 
p~id hiril ~- unexpected .. visit~ 'tbe Tiger t(.)l(t~e Tortoise 
10-say. his last prayers because be liad ru,n out oflU:~k~ 'TI,Je 
Tiger knew.. what tlie Tortoise dia to the Ram. ariq the 
form~r was determined to deal a 'death blow. to avet:lge t~e 
fate of the !atter. · .:: '·. 

While the Tiger was contempbitiilg how to deal With the 
'Tortoise, a bird called EyeAriran(Awawaa irl.J:Jini); passed 
by crying. Han-Han, Hait.:-Han and the_ tortot~· r¢pJied that 
the time was not auspicious for expressing ·gratitude. The 
Tiger aske<J the T~rtoise wb~t,good ~ he did7tQ Qle J>ird, 

:ahd he replied that he plaited the hair-do U(afthe 6irdlwas 
wearing. The Tiger had been· out:O.Witteci. · tiy 'the Tortoise 
because ,he forgot his morbid intentions and p~~uade~th~ 
TOrtoise . to weave a similar .hair-do· for him~ . 'llle Tottoise 

. ~eadHy agree4 to oblige .. He f~tCbed s~ven stq9~' and a iorig 
' • • • • ' ; • ,. • .' < • '- ,, • • : ~ ' 0 ' • - ' 
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rope and . made the Tiger. to sit on the stools; while he 
climbed on top of a tree. From that position, the tortoise 
was able to ·tie the Tiger up firmly to the tree. 

When the Tortoise was satisfied that the Tiger was firmly 
held in place, -he delibrately ·dropped -the instrument with 
which he wove the· Tiger's hairs and sought and obtained 
permissioo to climb down to pidl it .up. As soon as he 
climbed down from the tree, the--Tortoise pushed aside the 
seven stoo.ls which supported • Tiger, who 'Was now 
effectively h1.•ng to the tree •.. While the Tiger was groaning 
in pains, :the Tortoise proceeded to feed on the Ram's· meat, 
while throwing the bones at the tiger. · After satisfying 
himself, he collected the remainiang meat and left for home. 

On getting home, he gave the meat to his wife but ~amed 
her not to go to the farm for some time. The warning only 
succeeded in arousing the curiousity of the wife, because as 
soon as h~ left the house again, she took the. opportunity to 
find out wh..tt was happening in the farm. On getting there, 
she found the Tiger still moaning in pain. The Tiger 
appealed to her to release him, but she replied that she 
could vot trust him not to harm her after helping him.' He 
promised fervently not to do anything of the sort, swearing 
that heaven and earth should intervene to consume him, if 
he tried to harm her. 

With that proclamation, the wife of the. Tortoise released 
him, but in tum, he held on tightly to her .as soon as he 
regained his freedom. As. he moved to kill her, almost 
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instantaneously, the sky and the ground began closing ranks. 
The Tiger was astonished and . in ftigb~. released the 
Tortoise's wife to return· ·home, but warned her not to 
disclose the event to her husband, under pain of death. 

She.did not mention the incident .t6 her .husband when she 
got home. AS• soon as dusk was approacmng, · the Tiger 
concealed himselfin amb~sh along the aroad leading; to the 
Tortoise's house. When the Tortoise woke up the following 
morning, the Tiger apprehended . him and knocked him 
several times on the. ground ·until all his shells scattered into 
pieces. Thereafter~ .the Tiger abandoned 'him.for deaq. 

.• 

He did not however,. die.· Over time. he ·was able to· recover 
from his injuries. When asked how he sustained the injuries, 
be ·replied:-

; 

· Esu ai ko ru . 
• Egba. · a i-ta. eru desu, 

Ifa :wa se. bi ala. 

He· .~lafned, tbat the .injmies, were. his·. punishment . for 
refusing to· offer sacrifice to·Esu; and for not believing in ~he 
efficacy of sactiflce,,_ :which made . lfa .to· become; as. real as 
existence. · · ·· ' 

·r 

He made divination for Ai)'e; 
'\. 

Edi-Eka babalawo Aiye,. odita fuR' Aiye. He made 
diVination .for thei. mcrtht\1' .earth ·advising her . to ·make 
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sacrifice with her dress, four iron nails and a he-goat, in 
order to avoid becoming unstable by· rblling up and down. 
She made the sacrifice. 

After the sacrifice, Esu used the four nails to solidify her 
foundations by using each of them to hold the four cardinal 
points of the earth in place. Since then the world has stayed 
properly in place and stopped moving up and doWn. It is 
only the inhabitants of the earth that move, but she herself 
stays steadfastly ·in· place. The . Iour nails are the four 
cardinal points of the earth (Eshetih merin in yotuba and 
Ika<Jele ehe nosa ya da'gbon yi in Bini). r · 

When this Odu appears at diVination the person should be 
told·that his !ife is not settled.· He should make sacrifice iii 
ordtr to· have a stable existence.' 

.. 
:- ~ 

!.· 
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Chapter 14 
IDI • ElU~UKPON 
I I I 
I I l I 
I II 
II I 

He made divination for the human pnitals: 

Edi tuuru. Ikpon tuuru.. Odifa fun oko, obufun obo. He 
mad.e diviQation for the ~nis and the vulva when they were 
both crying to have ~ child. They were advised to make 
sacrifice with hen and snails. They made the sacrifice after 
which they were advised to spend the night on the same bed. 
When they got home they slept together and in the fullness 
of time a child was born as a testimony to the union of the 
two of them. Since. then no one is able to have a child 
without the cooperation of the penis and the vulva. When 
this od,u appears at divination for anybody anxious to have 
a child, he or she should be advised to make sacrifice with 
hen and snail. 

He made divination for the Irumget: 

Edi tuuru Ikpon tuuru, odifa fun ukpe nijo t'i onlo oko aloro 
odun. He made divination for the Trumpet (Ukpe ir1 yoruba 
and Ekpere in Bini) when she was going to the farm at the 
beginning of the year. She was told to make sacrifice in 
order to have plenty of children, and to become popular 
through her children. She gave a he-goat to Esu~ After 
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making the s.acrifice,.she was advised .. to stay with the young· 
palm tree (Okpe kete in yoruba and Okhere in Bini). The 
husband, the farmer, ·accordingly kept her under the care of 
the young palm tree, where she ·flourished and had a chance 
to blossom; .Jecause she was able to. climb on its many 
branches. 

To compeasate her for the sacrifice she made, Esu contrived 
a strategy fo·· rewarding her. When the children were ripe 
for harvesting, it·. coincided. with the time when the 
Oshemawe· of On do ~as goiag ·to celebrate the annual Ogun 
festival. Esu proposed to the Oba that as a ·variation in. the 
amplitude" of the festival he was going to introduce an 

. innovation for making it more entertaining. He brought out 
one of the children of Utpe, cut its top and· bottom and 
washed it clean. Esu blew the trumpet and it alerted all and 
sundry. He then went to the fal'm and also' sounded the 
trumpet atid all at home hear4,the sound. Esu .ended up by 
advising the Oba ·to sound the trumpet only during Ogun 
festivals. After the Oshemawe bad -introduced the trumpet, 
all other royalties followed suit at their subsequent festivals. 

When the Odu ·appears at lJgbodu the person should be 
advi~ to serve Esu with a he-goat and Ukpe to become, 
famous and popular. At divination, the person should be 
advised to have his own Ifa in order to become prosperous. 
and f~mous. 
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He diyJnwJ IK Oaua to llave loJJcnnnhig: 

. Edi tuum, lkpon tuunl. Odifa fun Ogun Omo. nija ole. He 
made· divination .for Ogun. when- be was lamenting that he 
had no followers~ Ogun was told to lnake saerifice ~and. he 
did, with a goat and a he-goat. 

After making the sacrifice, he was advised to be sitting at 
the enterance: _to bis kouse, after being. told to build a long.~ 
house.·· As he saL to: eat at dle entrance to his house~ little . 
cbildren-.came to-· meet·bim-·.tobe playing with him. Esu' 
eventuaJ:ty.persuaded peapleto occupy the ~rooms-in his long; 

· house until· it. was fully occupied. Thereafter, Esu .adviSed 
Ogun ·10 loclc up the. doors leading to the house~ After 
locking the dOOrs, Qjtlll began to atove the house gradually 

· with., a song:-. · Abimi odo~loni -Makasha dolo~ and the 
·bouse began .UuROVe away from the tOWD. After leaving the 
town he· bepn· tO ·sing in fast ·tempo. allegro:- :Modoloni, 
d~ -dolooi ete ete., • That is how :the railw,ay locomotive 
came into being as a mass~ transit·eanier. 

' When it appears at divination the person should be told to 
mate sadilice for wide f~er&hip, he!fause he would 
never lack: the · wherewitJW for s'Upportmg a bu:ge 
followersbip or dependants.' 

·"' 1,; 

Made djvina&lon · apinst the problem or sexual illlJOlePcet 

When · he was leaving heaven, he was advised to make 
sacrifice Jn order to be able to remain sexually potent to the 
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end of his life .. · He was told to make sacrifice with honey, 
sugar-cane, cocoyam, yam, palm oil, and a cock. ·He made 
the sacrifite before coming to the world.·' 

He took to trading when he got to the world. Meanwhile, he 
. met~a woman through his trading ,and married h4)r. He 

however soon began to have; sporadic power failure in his . 
love .. making to the woman. He went for divination and was 
·advised to make sactifice with honey, sugar.-cane, cocoyam, 
yam, patm oil~and-aicock. He did.tbe sacrifice, after which 
Esu directed~ a young -girl to· him: As soon as he saw. the 
girl, his genitals regained erection ·and he ·• SUC(teded in 
making· love to the girrl. He<was very happy to regain. his 

'ntascutitle confidence. , Thereafter, ·. the young girl 
' disappeared, but ·he was able to resume normal sensual 

relatiortship with·hi~ wife~ He also began to have children. 

At Ugbodu, the person should make sacrifice against the 
probability of sexuaf impotence later in life~ At divination, 
·advise the same sacrifice for the same purpose. 

Divined for two aMkted 1dendsa a blind map and a cripple: 

Me made divination fot tWo.friends, :one· of who was a blind 
mah while the other was a cripple~ They had their abode 

... near the maize farm:· belonging .to 'the king. When ;the maize 
became :ripe fer· harvesting, the two friends deviced a . 
strategy· foi ·feeding on them. .. The cripple ·would ask the 
-blind-~ to·cany him.on his shoulders• and take him to the 
· farm to_pluck enough corn· for them to eat. They did so on 
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a regular basis. A, report subsequently reached the Oba that 
his maize farm. was being harvested ·by unknown persons, 
and the farm hands suspected the two afflicted. friends. 
They were subsequently acrested for questioning. 
'· 

In their defence, 1hey ~ed. out that the Oba was ridicling 
them because of their afflictions. They asked, how could a 
blind man see· his way to any farm and .how ;CC?uld a cripple 
be expected to walk to the farm? In the light of the strength 
of their deriiai. the Oba decided that they should be sent for 
trial by.ordeal (ltan). The blind tna.p was the first to go for 
trial.· He swore that if he had ever seen the com with his 
own ~yes ·let alone .pluck ·any .of them, .he should be caught. 
1:'be.ordea1 did nothing to him. Qn·"his .. part, the cripple 
swore that although he could see the corn, if he .ever walked 
on his legs into the. maize farm tlie ordeal should catch him. 
He too was not caught by the ordeal. 

Some guards were appointed to watch the farm but the two 
friends never ventured into the farm thereafter. Eventually 
the pair began to starve and they made sacrifices to Esu who 

: Persuad~d,~e guards t() sympathise. with the~ 

. At UgbOO~serve &u to.ward off the risk of robbery and to 
avoid·und~Diabale accusation. He should serve·the new Ifa 
with a mm boeau~ .of an up-coming. troU:ble, and give cock 
to ()gun to avoid leg illness. At divinatW,n. the person .. will 
be told that he is following a woman who will not agree to 
.marry. him beeause ·.they. are bothjdeeeiving each other. 

,f 

128 

. He made divination for the people of Ieana when they were 
threatened by war; 

Idi tu,Ipontu was the awo who made divination for the 
people of Igana town when they were surrounded by enemy 
troops.. He advised them to make sacrifice with a .ram, a 
cock, materials from hand-loom for making cloth and 500 
cowries. 

He collected the appropriate leaves and made the sacrifice 
for them. While making the sacrifice, the Awo repeated the . 
incantation to the effect that "it was the ifo leaves that 
invited the war, while the 'handloom "commanded the 
invaders to ;un in fright, because the eqtiipment for weaving 
cloth is never used to fight a war. Hecommanded200 nims 
to attack the invader& because no man is brave enough to 
have a horn." 

With the foregoing incantation, the invaders took to their 
heels and escaped without a fight. 

When the odu appears at divination, the person will be told 
that he is being hunted by his enemies. He will be advised 
to make sacrifice to overcome the enemies . 

, .. 
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Chapter 15 
IDI - OSE 
I I 

I I · I I 
I 1 I 

I I I 

. 'How OrunmiJa prepared his followers for life; 

Orunmila d asheshe pile she. 
· Emina ru asheshe pile she. 
Orunmila ni oun sheshe· ·pile she. 
Oro fun aknkpo mi, emi enbinu. 
Orunmilc+ c;aid that he had just begun what he wanted to do 
far his· children. · 
I replied' thai he had just begun what he would do for me. 

J-Ie retorted that he had just started what he was going 10 do 
for his ,~3ildn~n. · · ·· 
And the world became envious. 

That w~·s how Orunmila prepateq his Ifa · priests for a 
moderately well-to-do life. He advised them to make 
sacrifice with four pigeons. They made the sacrifice which 
is why Ifa priests are not generally poor except for the 
greedy ones and those who did not buy prosperity from their 
guardian angels before leaving heaven. 
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fk made diylnatioR for Olotin; 

Edise, · aro omowo kpishan, 
Urara maya gbeke, 
Abuke abeyin gomuo, 
Adafa fun Orunmila on lo shawo fun Olofin. 

Those were the two awos who made divination for Orunmila 
when he was going to work for Olofin. He advised the 

· Olofin to make sacrifice with a hen and a coek to avoid 
becomir.g tlte victim of vicious falsehood. He made the 
sarifice. 

When it appears at divination the person should be told to 
make sacrifice before embarkirtg on a proposed tour so that 
he might return with favours and to avoid falsehood against 
himself. 

The divinatiOn be made in beaven; 

Awo Ia fi showo, Awo lafi'shese, 
Ikpon meji·oloWo, oroo mo soro. 

' ' 
These were the awos who made divination for Edise when 
h~was coming to the world. He was told to tnake sarifice 
to avoid insunnountable pr&blems on earth. He was told to 
give he-goat to Esu, but he failed to do it. 

On getting to the world, he got himself initiated into the 
.cufU·of several divinities. He was wearing beads on hiS legs. 
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Meanwhile, Orisa-Nla invited the 200 divinities to build a 
house for him during the dry season. To build the walls of 
the house, he told them to use their feet to match the hard 
red mud without adding water to it. 

After 199 of the divinities had been assembled, t~cy 
reported that Orunmila was not present. Meanv .. ·hile. 
Oruumila. left his \louse with his leg beads for the hu~h to 

.fetch leilves fQr his work. Bu:t Esu detained him in the 
forest frr{th~ he-goat be refused to give him, Somehow, he 
was able ~o: prQC).JF'C .a he-goat for Esu... While he w..ts 
arguing with Esu, the other divinities refused to start the 
'Nork in the absence of Orunmila. Eventually, they all 
qis~rsed .:Wi~h.Qut doing the work. ·Esu however, advi~e-d 

·Qrunmila to go. to the constructipn site and he did so, 
asswing him Q(rhis support., 

When he got there, Orisa-Nla told him to mash the mud 
single-handedly because it was his :·a.bsel}ce that made the 
others to disperse without performing the task. Esu had 
meanwhile unplugged the. rain tap on the sky and the rain 
began to fall, which softene4 up tbe· mud .. .Qetweep him and 
Esu, they prepared the mud ready for setting the walls. 

1 
.... { ~f ~ L ~·:.· 1 ·-.: 

Therea{ter, .Oris~NJa told OI'U!tmila tllat the foundation of 
the: bQuse ·Jlad ,tp b.e .laid fr~ Jop· to bottom~ He was 
puzzled because; .Jle could not imagine how. Sl,lch a 
foundation could be laid. However, Esu told Orunmila to 
iavite,Orisa.·Nl~ to ~y Jl\e f1r,st.lllmHn pi~. becaiJSe of the 
t.r:a4itioQ, thaA,it·i~·;the . .Q~~T of a .. llouse who lays the first 
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nmd or blofk befere inviting. the builders.: to t~tinue from 
there~ 

')~ 

Accordingly, Orunmila invited Orisa-Nla to lay the first mud. 
When Orisa-Nla threw the. mud·· uJ,: i~ re.f~<t~9.t:~tay·it1 
place. H~ threw the mud up three times ;and; on each 
occasion it fell to . the. gr®nd~ .. Finally,•,Orisa·Nla laid-the 
first mud on the ground and cleared the others .to·begin 
construction ·from· there. They prepared the fouadation 
round the bouse and · Orunmila · dedared that . he. bad 
completed his ~:ssignmeht The:other divinities subsequently 
came·,t-o complete -the construction of the-building.· .. 

:, ·~ 

When this Odu appears· at Ugbodu, the person should :be 
told that he is·.the foundation·on which the edifice of.his 
family is built. He should be told to prepare his Esu shrine 
without delay. At divination; the pellSun should he told to 
sei:Ve Esu with a· he .. goat to avoid being given a taSk clearly 
beyond his capability~ 

He' divined for tbe divine priestess: 

1'he daughter of Olokun ran away from heaven· withaQt 
making any sacrifice.··; When she subsequently ran'iinte 
diffkulties on earth, she wenNo Orunmila who asked>her to 
prepare a chain of b'eads for her.two legs. She bronght·tfte . 
chains and he washed them with leaves and Iyerosun and 
with it chaified her to live long on earth. It was . this, ddu 
that introduced the wearing of leg chains .. When it therefore 
appears-lor a woman. she wiU beHold that she is'a fay, and 
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a priestess ofOlokun. The ceremonies for initiation into the 
Olokun cult should be prepared for her without delay so she 
_might live long. · 

'fe'o Oru•lta) "'~ De cost. of sedJiciDI 

ldi-Ose w&S an ubiquitous traveJier, who was never staying 
at .home. On one· occasion, as lie was away on tour,· his 
servant made love to his wife. By the time he returned 
home, the. ·wife had been taken ill. When he rnade 
fi~Mnation to find otit the aiuSe of her illness,:. lfa revealed 
that she had misbehaved, and that she would die unless she 
confessed her transgression. At the point of death, she told 
the. husband· that his servant made lov~ to her during his 
absence from home. • The servant· also admitted the •. action. 

Orunmila then told her that without his financial support, 
she should buy a goat and a hen to appease Ifa ai!d a he­
goat to appease Esu. When the servant heard of the 
consequences of his action, he ran away from Orunmila's 
house. After eating his he-goat, Esu cursed the· servant+ that 
be would always be caught stealing wherever l,le went. The 
WOIIWl however .went to her parents to raise money for the 
SacrifiCe. That:. is bow the tradition was ·established that 
when Onmmila's wife misbebl.vcs, she must ~ate the above 
appeasements. otherwise she would• die-.. 

·.;, 

U this odu appears at Ugbodu, the pel'SOD should be told 
that hi$ wife has misbehaved :8QQ. &Aould do the necessary 
appeasement at once .. At·di~the person should serve, 
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Esu with a he-goat because of an .mpending trouble oyer a 
woman. 

The Head solves most human problems: 

Orunmila says it will be done and I said it will be done. He·. 
replied that; it is the head of a young rat that will.be ~rved 
for the rats, it is the head of a young fish that will be served 
for fishes, it is the head of a young animal that is served for 
the animals, it is the head of the young bird that is served 
for the birds, and it is the head ·of the yo,..ng that i~, serv~d 
to bring' salvation to mankind. By so doing, salvation will 
come to the rats, fishes, birds, animals and human beings. 
The sacrifice is made with good kolanuts, and akara.. Wh~n 
this is done the person will overcome his problems. 

When this odu appears at divination, the person will be told 
to serve his head because his problems are soon to become 
a thing of the past and he will enjoy a life of contentment 
and joy thereafter. 

He made divination for the people of lmesi-Pola: 

.. Edi se, ere se made divination for the people of Imesi-Pola 
when prosperity left their town. He told them to make 
sacrifJ:Ce with a mother-goat, rat, fish, and a clay-pot .. 

They collected the materials and made the sat.Tifice. 
Thereafter all the good things that had been eluding them 
began to return to the town. Harvests turned out well, 
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women began to get pregnant again and new childien were 
born, and money flowed into the town. 

Subsequently, the king~ of,the: town made a. big feast of 
thanksgiving at which he sang: 

Ire ile wa. ko· le si'lo rna lai-lai, f, f"' 

Ora ra ni're yi o rna pa. ti o pe hinda. 

Meaning:• 
Prosperity will never again escape from our homes. 
All the good fortunes that' once escaped have now returned. 

If this Odu aPPears at divination, the person will be told that 
all his lost fortUnes and glories will surely come back to him, 
provided he makes sacrifice. 

' 

j 
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i'. Chapter 16 
IDI- OFUN 

I I I 
I l'l 

) I I I 
I · I 

Before the Sun made his first appearance on earth, he went 
for divination and he was advised to make sacrifice with rat, 
fish, akara, eko, white cloth, broom and a white pigeon. He 
did the sacrifice. The white cloth was prepared for him to 
clad himself with, when leaving for earth. He was also given 
the broom to hold in hand. He did the sacy;ifice in order to 
command the honour. respect and fear of aa and sundry on 
earth. 

As he was· leaving for the world; he covered his body with 
the white .cJotb and keld the broom in his hand. When be 
subsequently appeared on earth, he was generally admired, 
Jlrut when anyone tried to stare at hi$ face, he stretched ·out 
the broom in his hand and they quickly turned their faces 
a~ilY· The white cloth is the bright face of the sun, but its 
rays are the broom-sticks which he stretches out to make it 
impossible for anyone to look at his face. 

When it appears at divination, the person should be advised 
to make sacrifice in order to command universal respect and 
fear. 
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He made; divination ,for tbe blacksmith's furnace; 
. 

Nikutu kbtu ni, hei-hei, odifa lun · Ewiri tin. she aya Ogun. 
lie made divination, for the blaeksmith's. furnace (Ekue in 
Biru) who was the wife of Ogun, when she was going to 
embark on an illegal love affair with the Sledge Hammer, 
(Owu in yoruba and UmolllO in. Bini) a servant of the 
husband .. She was advised not to do it because she would 
suffer the consequenoes immensely. She defied the advice 
and proceeded, to carry out her intentions. She took. the 
oppotunit;y of· her htl&bancfs .4bsence to arrange, with the 
.Mammertt:uneet her.pn_aD appointed day aDd time. Before 
going to bed thatrnight, she deliberately left her. door· open. 
As she was sleeping~ .the lover moved through the opcm door 
and sWQoped to Dlake love· to her. It happened· in the small 
·bows of,~e .mornin.g~: .After the, operation, she h<>wev.er 
wamed.the.Hammer that;herhusband would·know about-it. 

,. 
The following day Ogun returned from his tour and met his 
wife . ill. Wh~n he ,asked her, what was ."happening; she 
replied that she had done nothing .wrong. ~ the sickness 
bec;.~me serious, Ogun told her that~~ was not:. going to,get 
weil unless she made a c~aa .. CDnfession of what She had 
done. · Although the Hammer was one of Ogun's servants, 
nonetheless,· without his· wife. the F~e. he ..CO!!ld not 
operate bis factory. He theref~ did not want h~. to die. 
He however pusuaded herr to tell. him ~what she did. She 
subsequently burst into tears sing:-
"Nikutu kutu ni bei hei, Nikutu kutu ni hei hei", which Ogun 
understood to mean. that the Hammer forced sex on her in . ' 
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the eru:ly hours of the morning. When Ogun ~1~~ ~ill~J~ . 
H~mmFr to explai!J hi~~lf, he apologised for lim~~q,:1 
because~he was over-w~elmed by temptation. c: 

. . : ... ~.;.~'!)~ 

Ogun asked the Hammer to bring a dog for atonement, after" .. . " ,., "',·,.JI 

which J;le proclaill)_ed that from that day, the Hamipet wp,qlq.> 
not be able to talk any more. , . , , 

W~en this Odu appears at divination for a WOpl'lll., sq,. 
shoulc.l be told that her husband is having a relation or .a· 

' ! • ' ' ~~ • ' " •• 1 ', .;; • '-- t' ; 1 ' 

se~ant wbo is w.atching. for an opportunity to ,rape her: ~4~ 
sho,1.1ld. be advjsed to be locking the door to her b~d-rooW, · 
~fwe sleeping. · · ·· ·' · ' · 

-·· .. l < .~ • ~ •• 2' (, ~ 
If it comes out for a man, be should be told that ltisjunior 
brother or domestic servant living with him, will force'sex''C>n 
one of hili wives unless he makes sacrifice with a he-go~t tQ. 
Esu .. If the woman lends herself to it, she will be cqmp~lle,4 .. 

. ' . l. - ' 1, ' • • • J ... ~ 

by, illn~s to, confess the act. .·· 1. ' [ . , 

He made divination for Oliki of Akure: 
4- :·J, ' " ' •' ·- "' ' ' . •,, ' . ' ' . " ·' •. ; '· ., ·~ ~ ~ ~·I ,.~ '(' 

s~ se re se. ire fin. akako"it jugbo. Dudu ku nt'"du oron W~,q#,' 
lowo lo ru. Obinrin bu ku, owo gbogbo adire we le._'l'll'ese~~ 

.. were the awos who made divination for Oliki when hp 
emerged at Akure in Ondo. State. o( Nigeria. Jl~ wa$. 
advised in heaven to make sacrifice with a castrated pe-:goat, 
termites and their queen, to avotcJ. probl~ms from his­
household when lle,got to ~artJt .. ·ae Illade the sacrifice an4 
came out at Akure. l · · · . ·• • 
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He was ~ Ita priest who made himself diabolically· strong. 
Wilen lie got ~o theworld, he S()(>n began to have problems 
iil his house b\tt not from outsi~ers. He W~nt for diVination, 
and he was \told · to serve hts head wttb the queen of 
termites~ tetntites and castrated he-goat in order to ·see the 
end of his enemies. He was hlso told to give he-goat to Esu .. 
He did the sacrifices. 

Meanwhile, ~ instigated an upheaval in Akure for which 
his enemies Were held respOnsible. One after the o~er th'ey 
came to him tor divination. He demanded a strong he-goat 
for Esu together ~th axe, matchet, white cloth and mon~y~ 
He made the sacrifice for them after which . peace and 

· tranquility ret~med t? AJrure, and people stopped bothering 
him. ··He too be~e very l?rosperous. 

Wbeii thiS Odu appears at Ugbodu, the person should give_ 
he-goat to Esu ana serve his head, backing his Ifa shrine, · 
with a castrated he-goat, queen oftermites and termites, in 
order to survive the problems lying ahead. 

He UJ~de d~yiutiop for a yogt•P whoa prepaac;y did pot 
develop: · · · · · ·· . . . .. .• 

Orunnina ni adiri fi,ut; Moni Adiri fun. · 
Oni won dibo si;nu otno ek.U, · 
oiii omo ekU ko le tu-u. 
Oni adiri fun, Moni adiri fUn. . 
Oni won dibo si'nu ej~ Oino eja kb Ie· tun.' 
Osi dibo si'nu eran, Omo eran ko le tuu~ · 
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Won dibo sinu eye. Omo eye ko le tuu. 
Orunmila ni adiri fun, Moni adiri fun. 
Oni won dibo si'nu omo eni. 
Oni omo eni · ko le tuu. 

Orunmila says cling together and I said cling together. ·. 
He reiterated that rats, fishes, lambs and birds cling to, and 
resist being separated from, their mothers just as human 
babies hold on to: their mothers without separation. 

This was the incantation with which Orunmila divined· and· 
made sacrifice for a pregnant woman whose pregnancy bgd 
not developed for a long time; He called for sacrifice with: 
one snail and a piece of white cloth. He added other 
materials and tied them with tlte white cloth, which tie 
finally buried at the foot of a tree called lgi-Ofun for seven 
days. ' 

' 

He brought out the parcel after seven days, peeled the bark 
of the tree and burnt all of them together in a day prit and'' 
ground, them into powder. He advised the Woman to be 
eating out of the powder every morning and to 'be rubbmgl 
her stomach with it. · · · '.: 

Not long afterwards, her pregnancy resumed development 
and in the fullness of time, she gave birth to a healthy ~hiRf 
The preparation is also used to treat a person who has. been 
suffering from a long lasting illness. The sickness will 
disappear and he will· get well. 
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He macle divination for Oris a-Turuabeye: 
Edi fun, fun ko ni iran. Ero ni moko mo bere oro. Oro ti 
mo bere yi ise mi o mu mi mo ibi ti emi nlo. Edi fun fun 
had no followers. It is the crowd which I came across and 
from which I made enquiries, that made me to know the 
direction l was heading. 

These were the two awos who made divination for Orisa­
Turugbeye, the husband of Y eyemuwo. He was advised to 
make sacrifice to triumph over his enemies, who were 
relentlessly causing trouble for him. He was told to make 
sacrifke with white co~k, plenty of· ashes, plenty of sand­
paper leaves (ewe erinpe in yoruba and Ebe amenmen in 
Bini), squirrel stick ( opa-atorHn yoruba and Uwenriontan in 
Bini). He made tbe sacrifice. 

When his enemies again gathered to scheme new problems 
for him, Esu turned into a masquerade and used the squirrel 
cudgel to beat up and scatter them. As he was beating them 
with the cudgel, Esu .. used the sand-paper leaves to shrub 
their bodies while rubbing them with ashes. That was how 
Esu l!Sed the harmattan to beat all the enemies of Orisa­
Turugbeye. That is why people's skins become white during 
the harmattan unless they rub pomade. 

When this Odu appears at divination the person will be told 
to ma;ke sacrifice to overcome all his enemies. 

. . 
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